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INTRODUCTION 



NlARX t S REFUTATION OF CHRISTIANITY 

INTRODUCTION 

A. Statement of the Problem 

The greater portion of the world is involved in a 

struggle between the East and the West. This struggle 

assumes different aspects to different interest groups: 

to the businessman it is of an economic nature, to the 

military man it is a reminder of open aggression along 

the "Cold War" front, to the statesman it is a conflict 

between democratic and Communistic forms of government. 

How does the Christian view this clash? Christian-

ity is concerned with the whole man and must consider 

Communism• s effect upon the whole man. Communism must be 

reckoned with as a complete ideology fighting for the 

minds of men. D. M. Mackinnon, in a study of Communism 

from the Anglican perspective,has written: 

It is easy to criticize Marx•s doctrines piecemeal; 
to argue in company with modern economists against 
his theory of value, and in company with positivists, 
idealists, or scholastics against his theory of know
ledge and his conception of reality. But the strength 
of !~rxism lies in all these different elements tak
en together; for then it presents what has hardly a 
rival in the present-day world, a body of doctrine 
in which philosophy, natural science, social science, 
all come together and illuminate one another.l 

1 Donald M. Mackinnon, Christian Faith and Communist 
Faith, London, 1953, p. 18. 
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This reckoning cannot be one of over-simpli~ication 

as is of'ten done in the name o~ religion. Alexander Dr.d.l

ler has warned that it cannot merely be reduced to such 

black and white terms as: 

Communism is materialistic and Christianity is a 
spiritual religion ••• or, Communism does away 
with private property while classic doctrine holds 
it necessary to man's true good ••• or, Communism 
attacks the sanctity o~ ~emily life; whfch Christi
anity cherishes as an ordinance of God. 

Rather, an earnest e:r±·ort must be made to understand the. 

implications of the Communist system. 

It will be the purpose of this research to analyze 

the ideology set ~orth by the alleged originator of' Commu

nism, Karl Marx. More specifically it will examine the 

co.nflict.s that Marx :felt between his philosophy and Chris-

tiani ty and the arguments with which he ref'uted Christian-

ity. 

Marx felt that religion directly contradicted his 

philosophy and had to be dealt with. At one point he wrote; 

"The criticism of religion is the beginning o~ all criti

cism."2 Marx writes predominantly against religion in gen

eral but on occasion focuses upon Christianity in partic

ular. However, since Christianity was the prevailing re

ligion in the world of his day, nineteenth century Europe, 

1 Alexander Jl/Iiller, The Christian Significance of 
Karl Marx, New York, 1947, p. 2. 

2 Karl r~r;arx, quoted in Vladimar Lenin, Religion, 
New York, 1933, p. 3. 
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it may be reasoned that Christianity was his chief reli-

gious concern. 

B. Significance of the Problem 

The importance of studying the thinking behind a 

force which is dedicated to world domination should be 

evident. Premier Khrushchev has vowed in his oft-quoted 

statement, ~lhether you like it or not, histor,y is on our 

side. 1 We will bury you!" The Communist powers have com-

posed a schedule predicting the date of each nation.•s fall 

into their hands. Such a power must be reckoned with. 

Communism by its very nature is an atheistic philo

sophy. C. E. Raven of England has stated, "There are many 

who feel that, unless Christianity· can come to an under-

standing of' the power of Communism • • . ' the future may 

well lie rather with the new religion than the old." 2 

Although the conflict is global, much of the Free 

world and also the Christian: c.ommuni ty has remained obliv

ious to it. But the vanguard of the Church, its mission

ary force, has not been afforded this luxury. The Chris

tian Church established by missionaries in lands threat

ened by Communism is considered by many to be the last re-

1 John K. Jessup and the Editors of :,Life,' 1 Communism, 
the Nature of ~Enemy, New York, 1962, .p. 5. 

2 c. E~ Raven, quoted in John Macmurray, Creative Soci
ety, New York, 1939, p. 8. 
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maining deterrent to the onslaught. M. Richard Shaull, in 

his book, Encounter with Revolution, writes, "The ultimate 

destiny of the world, and of' every country in it, depends 

upon the strength of the younger churches and their will

ingness to be thrust out into the world and crucified for 

•t nl 
~ . 

The American public has been made aware in some measure 

of the physical sacrifices and the intellectual efforts re

quired to cope with the Communists in the recent best sell

ing novel, The ~American. The experiences of Father Fi

nian portray the ordeals of a devoted Christian who encoun

tered Communism face to face. This conscientious priest was 

convinced that he would have to match the dedication and 

ingenuity of the Communists if he was to gain a hearing for 

Christianity. Finian realized, as all the Free World must 

realize, that Communism has to be fought on all levels, the 

grass-roots as well as the intellectual. 2 

c. Delimitatiop of the Problem 

This thesis will concern itself with the original 

thinking of Marx in his refuting of Christianity. It is 

di:fficul t to deal with the primary sources in this case 

1 M. Richard Shaull, Encounter with Revolution, New 
York.,'. 1955, p. 137. 

2 William J. Lederer arid Eugene Burdick, The ~ 
American, Greenwich, Conn., 1958, pp. 38:ff. 



-6-

as ~any of his works have not been translated into English. 

Further, to complicate matters, Marx did not write a com~ 

plete analysis of his views on the subject of religion. 

However, as his works are examined, from the schol

arly treatises to the pamphlets filled with revolutionary 

spirit, his thinking on religion becomes apparent. In ad

dition, much of Marxts thinking has been preserved in the 

writings of Engels and Lenin 9lld these may be treated as 

an extension of Marx's writings. 

Communism has evolved since the days of Marx to meet 

the challenge of a changing world. Yet the basic goals 

and doctrines remain unchanged. Marx's thought is still 

revered as the genius of the Communist system,and his 

writings, along with those of.Engels and Lenin, are con

sidered completely authoritative. Indeed, in the religion 

of Communism they are referred to as "scripture." 

D. Method of Procedure 

The subject will be developed in four chapters. The 

first chapter deals vnth the factors which affected Marx's 

development of thought: the revolutionary ideas which be

came prominent in his day in the natural sciences and the 

philosophies. The adapting of the dialectic method of 

Hegel to the materialism of F§uerbach is traced. 

Marx refuted Christianity on two counts: its philo

sophical basis and its practical application. Chapter two 
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is concerned with I\fiarx' s critic ism of' religious philoso

phy and of Christian doctrine in particular. The third 

chapter sets forth his assertion of' the impracticality of' 

·Christianity on the grounds of the Church's hj~ocritical 

ethical principles. 

Chapter four is a brief' survey of' theological thought 

regarding Marx's philosophy as his philosophy has been develop

ed by twentieth century socialism. The views of Paul Tillich, 

Reinhold Niebuhr and Karl Barth are summarily presented. 



CHAPTER ONE 

THE BACKGROUND OF 1\ftARXIST PHILOSOPHY 



CHAPTER ONE 

THE BACKGROUND OF MARXIST PHILOSOPHY 

A. Introduction 

Every man is, to a large extent, a product of his 

times. Those who philosophize about the situation of man

kind do so in terms of their environment, attacking or sup

porting the institutions of their d~. Marx was no excep

tion. To understand his thinking, a survey of the world 

of his day is helpful. This chapter presents a brief sketch 

of his period, mid-nineteenth c.entury Europe .• 

B. Biographical Sketch of Karl Marx 

1. The Person 

Karl Marx was born at Treves, Germany, in: 1818. His 

was a middle-class Jevdsh family which claimed a long suc

cession of rabbis on both sides of the family. Karl's 

father, however, not bound by tradition, had broken the 

rabbinical succession by turning to law. When Karl, the 

eldest child, was six, the family forsook Judaism for 

Protestantism. It is speculated that this change was to 

spare the children from the social stigma attached to Ju

daism and not because of.doctrinal reasons. The parents 

evidently attempted to give Karl every available advantage. 

Marx showed brilliance in his childhood studies, and 

all acquaintances of the family expected him to achieve 

greatness in the field of his choice. His years at the 

-9-
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university of Berlin were fruitful but undirected. Karl 

studied zealously, yet in such diversified fields that upon 

graduation he was not qualified to enter a profession. Young 

Marx was too intrigued with the ideas of his generation to 

leave the intellectual world and settle into a comfortable 

profession. He had no interest in securing a position which·. 

would afford him financial security, nor did he ever develop 

such an interest. This vocational shortcoming was to plague 

him and his family throughout all his career.1 

2. The Times 

The world of his youth confronted him with revolution

ary thinking on all sides. Transition was evident everywhere. 

The old feudal system had fallen before the economic power 

of capitalism. With the aid of technological discoveries, 

a new class had risen to power. The aristocracy had been 

displaced both economically and politically by the middle- · 

1 th b . . 2 c ass, e ourgeo1s1e. 

In France the bourgeoisie had come to power through 

a series of revolutions until by means of a coup in 1830 

they controlled the country. In England the rise to pow

er was less meteoric, but after a long succession of com

promises the passage of the Reform Bill in 1832 enabled 

1 Otto Ruhle, Karl ~' His Life and Work, New York, 
1943, p. 26. 

2 Frank w. Price, Marx Meets Christ, Philadelphia, 
1957, p. 16. 
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the bourgeoisie virtually to rule the nation. Germany, 

because of its inland position, lagged behind the other na

tions in developing a capitalistic economy, but in tne 

first decades of the nineteenth century the tide of econom

ic change made itself felt. Through a bloodless revolution 

the bourgeoisie made great economic and political gains. 

Germany was the center of philosophical thought and these 

transitions incurred speculative implications. The Ger

man_bourgeoisie embraced Hegelianism and applied its pre

cepts to the state which they controlled. The. basic prem

ise was, "All the real is rational and all the rational is 
1 real." Germany was to be a"constitutional state," com-

\ 

pletely rational and therefore ideal. This was the Ger

many into which Marx entered. 

c. The Influences. Upon Marx's Thinking 

Marx desired to understand his times. How could 

these transitions be explained? What would the future 

bring? He felt the world to be on the brink o:f still 

greater change and that philosophy was to be the key to 

understanding this change. At the age of twenty-six he 

surmised, tt As the Reformation began in those days in the 

mind o:f a monk, so today it must begin in the. mind of a 

1 Ruhle, ..2£• _ill., p. 26. 
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philosopher."1 M~ examined the philosophies of his d~. 
He must be credited for dealing with a.ll who were on the 

scene. Although sometimes his criticism was superficial, 

he feared to encounter no one. Sidney Hook in discussing 

Marx's development of thought, has stated, "He reached his 

position only after the most serious wrestling \rlth alter

native social, economic and philosophical views." 2 He 

delved into the logic of opposing theories, refuting them 

hot merely on the grounds that they had shown themselves to 

be pragmatically unsound, but because he felt them to be 

philosophically false. 

Marx felt intellectually insecure battling the phil

osophical titans o:f his day. Driven by this insecurity, 

he was convinced that to establish his system, all oppos

ing philosophies had to be destroyed. He was doubtle.ssly 

influenced by the thoughts which he confronted yet seldom 

admitted to their being incorporated into his own thinking. 

However, the impact of Hegel and Feuerbach was so great 

that he was obliged to acknowledge his indebtedness to 

them. It may be said, at the risk of oversimplifying, 

that Marx derived the method for his system from Hegel,and 

.the content of it :from Feuerbach. 3 

1 Price, 2£• cit., p. 20. 

2 Sidney Hook, From Hegel iQ. Marx, New York, 1958, 
p. 11. 

3 Ibid., PP• 16:f. 



1. Hegel 

a. The Demise of Hegelian Thought 

Marx encountered and carefully studied the thought of 

Hegel during his university days in Berlin. Even then he 

knew that he would have to refute this system with which 

he disagreed. But how to go about it? 

Certainly Hegelianism had proved politically imprac

tical. After twenty years the experiment of applying Heg

elian philosophy to the government of Germany had proved 

that •tidea and reality, reason and being, showed themselves 

crudely opposed." Reality had not automatically become 

the ideal. The moral ideal proclaimed as the principle of 

the state conflicted with the desires of the bourgeoisie.1 

But Marx was more concerned with the philosophical and 

psychological invalidity of Hegel's system, than with its 

impracticality. In the Doctors! Club, a group of Hegel~s 

disciples, issues were considered at the level of his lik

ing, the philosophical level. Here it was that young phi

losophers such as David Strauss and Bruno Bauer criticized 

Christianity as having no historical value, and refuted it 

as being hypocritical and romantic. 

For Marx tbis constituted the downfall, not only of 

Christianity, but also of theism. These criticisms, rein

forced by the condemnation of Hegel's theism by Feuerbach, 

1 Ruhle, 21?.• cit., p. 26. 
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resulted in the overthrow of Hegelian philosophy for Marx, 

Now Marx could turn to tb.e real world, the world of social 

and political issues. His lif:e became one of t•everish 

political activity coupled with the development of a com-
1 plete philosophical syste~. 

b. Marx's Criticism of Hegel 

(1) On Philosophical Grounds 

Marx did not dismiss Hegelian thought in summary 

terms. In scientific·fashion he dealt point by point with 

Hegel's thinking as in his Critique of the Hegelian Philos

.2:l2l1Y. o:t' Right. ';Phis is an involved treatise and only a 

brief presentation of his argument will be given here. 

Marx opposed the spiritual idealism of Hegel's phi

losophy. To Marx, the core of' Hegelian thought was noth

ing but "the speculative expression of the Christian-Ger

manic dogma of the opposition between spirit and matter, 

God and the world. "2 ·For Hegel, the basic dualism existed 

between the infinite and the finite. In so postulating 

Hegel dismissed the traditional dualisms such as those 

between mind and matter, self and society. These tradi

tional dualisms had been this-worldly in nature, whereas 

Hegel's dualism was other-worldly. The dualism was now 

1 Ibid., PP• 26-33. 

2 Karl Marx, The Holy Family, quoted in Hook, .2£.• 
cit • , p • 117. 
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between man and a supreme being. While in former philos

ophies, interactions had been on a human level and within 

man's control, they were now in the hands of a transcendent 

spirit. 

In applying this dualism to mankind, Hegel considered 

man as nothing but matter until the spirit of the transcend

ent God entered his consciousness~ Only when man knew God 

in this way did he know true reality. Thus reality existed 
1 only in the realm of thought. 

Hegel considered his system religious and his logic 

"a rational theology.'t To him history was the development 

of thoughts originating with God and given to man in a 

logical and necessary sequence. History was therefore 

ordered by God. To Marx this was· ignoring reality. Since 

Marx regarded the essence of all religion as a means of 

escaping reality, he described Hegel's system as "the final 

expression of traditional religion."2 

(2) On Pragmatic Grounds 

Marx weighed the ramifications of Hegel's idealism. 

Does not this thinking sanction the status quo merely be

cause its origin and existence can be rationally explained? 

Hegel proposed that history progressed by an' "automatic 

1 Karl Marx, The Holy Family, quoted in Ruhle, .QE.• 
cit., p. 83. 
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process," guided from above. These ideas·were adopted 

by the Christian socialists again~t whom Marx continually 

revolted. Marx claimed that only by conscious action 

can man progress. Vlhat theoretically s~ould evolve can 

only be achieved by practice. "Practice" u1 timately came 
. 1 

to mean revolution for Marx. 

Marx was attracted to Hegel because of his philoso

phy of histo.ry, which reviewed the course of history and 

did offer an explanation of the present in light of the. 

past. Marx, however, criticized Hegel for limiting phi

losophy merely to hindsight, a contemplation and explana

tion of what has aleady happened. He disagreed when Hegel 

wrote, "Philosophy came too late to teach the world what 

it should be." 2 

For Marx philosophy had to justify itself by enabling 

man to deal with the concrete problems of his day. "Phi

losophy is not introspective insight into the past; it is 

prospective anticipation of the future. It explains why 

the present is what it is in order to make it different."3 

· Again the realistic thinking of Marx is evident. A

gain his adamant insistence on the acceptance of his views 

is perceived. What was the driving force behind this in-

1 Hook, .QE.• cit., p. 18. 

2 Georg w. F •. Hegel, quoted in Rook, ibid., p. 23. 

3 Hook, ibid., p. 25. 
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sistence? Some would say it was a fanatical desire to be 

the leader of a world revolution. His advocates would 

claim that his burning desire to see justice manifested 

spurred him onVJard. 
' 

c. Marx's Adoption o:f the Hegelian Dialectic 

Marx did recognize the validity of Hegel's method 

of explaining the progress of history, however. The in

teraction of a thesis and anti thesis ·with the resultant 

emergence of a new thesis was bailed by :Marx as a signif

icant achievement. He claimed,"An exact representation 

ofthe universe, o':f its evolution in the human mind, can 

• • 
1 

o onl;y be built up in a dialectical way." 

The parting of the ways came·when the content of the 

dialectic was examined o What interacted as thesis and 

antithesis? For Hegel, ideas played these roles. For 

Marx, concrete objects had to be the actors in the play 

o:f dialectic. 

2. Feuerbach 

Marx le:ft few of his contemporaries unscathed. He 

criticized those within and without his camp. His denun-

ciations were poured :forth upon men'such as Strauss, Bauer, 

Ruge, Stiner, ~ .,..,. 2 ana l'1.ess. Yet above these stood one to 

1 Friedrich Engels, Anti-Duhring, New York, 1939, 
quoted in IvTandell Bober, Karl Marx• .§. Pinterpretation of 
History, Cambridge, 1950, p. 45. 

2 Hook, 2£• cit., pp. 7-9. 
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whom Marx expressed his indebtedness. This was Ludwig 

Feuerbach. Friedrich Engels, for many years the cohort 

of Marx, wrote in the preface to his work on Ludwig Feuer

baeh, "A full acknowledgment of the influence which Feuer

bach, more than any other post-Hegelian philosopher, had 

upon us during our period of storm and stress, appeared 
1 to me to be an undiscbarged.debt of honor." 

a. Feuerbach's Thought 

(1) Concerning God 

It was Feuerbach who to a. large degree had toppled 

the system of Hegel. It has been stated that "Feuerbach 

was Hegel's fate-."2 In his Critigue . .Q! Hegelian Philos

.Q..l2Sy, he reduced Hegel's philosophy to a "theology made 

over into logic," "a rational mystic.ism."
3 

No longer was 

God the motivating force behind the universe. God was re

duced to the •tfini te subjective spirit of man. n4 Man was 

to be considered independent, having worth in himself. He 

was the subject and not merely the object, capable of shap

ing his own destiny, of controlling the world. 

1 Friedrich Engels, Ludwig Feuerbach and the Outcome 
of Classical German Philosopb,y; London, l94r,-p:-I6. 

2 H. Glockner, Die Voraussetzungen ~ Hegeleschen 
Philosophie, Stuttgart, n.d. ,. p. xviii. · 

3 Ludwig F. euerbach, Critifue of Hegelian Philosop~y, 
quoted in Ruhle, .QE.• cit., p. 3 • · 

4 Ibid., p. 32. 
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(2) Concerning Christianity 

Feuerbach's greatest work, The Essence of Christian

ity, attacked the Christian faith along the same lines~ 

He sees all ttreligious phenomena ••• as a projection and 

hypostasis of some element of human experience into an ob

ject o:f worship. n1 Religion and philosophy are closely al

lied. Philosophy isolates a certain feature of human ex

perience from its social context and elevates it as an ab

solute and timeless principle. Religion does likewise, .. 

usually with a revered virtue. The difference is that the 

projections of religion are expressed in concrete terms, 
2 while in philosophy they are conceived abstractly. 

Feuerbach considered Christianity to be an expression 

of this •. Man in his human relationships desires the ideals 

of love and forgiveness. Thus Feuerbach sees Christ to be 

the incarnation of these virtues and merely the extension 

of man's personality represented in physical being. Christ 

embodies the hope and faith which man craves - his was the 

highest human achievement, suffering and dying for his fel

low man. Similarly man conceives God in human terms, he 

is a father, he has a son, he is a person. Feuerbach s~ 

med it up by stating, ''What man praises and approves that 

1 Hook, 2£• £11., p. 226. 

2 Ibid. , p. 222. 
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is God to him. "l 

(3) Concerning Materialism 

This thinking of. Feuerbach was centered in the rejec

tion of idealism and led him to accept a purely. material

istic philosophy. Nothing but the material had any truth 

for him. •Matter is not a product of' the mind, but mind 

itself' is merely the highest product of matter."2 

b. Marx's Rejection of' Feuerbachts Materialism 

Marx eagerly concurred with Feuerbach's thinking. At 

last he f'el t himself' freed from "traditional philosophy and 

traditional religion." His agreement with Feuerbach was, 

however, short-lived. Marx soon considered Feuerbach's 

materialism as outdated. As idealism had progressed, so 

. had the theories of~ materialism. In his Theses .2!! Feuer

bach, he noted that while Feuerbach recognized the valid

ity of' materialism, he regarded material objects in an un

related, passive sense. Marx felt that Feuerbach did not 

realize that the importance of materialism lies in the fact 

that material objects interact. Actions and processes must 

involve physical objects. Marx considered Feuerbach's po

sition theoretical. He regarded it as a return to idealism. 3 

1 Ibid., p. 246. 

2 Ludwig Feuer bach, paraphrased by Fri.edrich. Engels, 
L'!Jdwig Feuerbach and the Outcome of Classical German Philos
~' London, 1941, p. 35. 

3 Karl Marx, Theses 2.!! Feuerbach, an appendi:x in Fried
rich Engels, Ludwig Feuerbach and the Outcome of' Classical 
German Philosophy, London, 194r,-p:-?3. 
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Having analyzed the thought of many philosophers, Hegel 

and Feuerbach in particular, Marx was ready to attempt a 

formulation of his own system. ,\lfhile rejecting several of 

the basic tenets in the philosophies of these two men,their 

thinking supplied the foundation :for his philosophy. The 

stage was set for the development o:f dialectical material-

ism. 

D. The Theory of Dialectical Materialism 

Marx's development of the system of dialectical mate-

rialism cannot here be documented from primary sources, as 

several of his chief works on this subject, A Critique of 

The Hegelian:: Philosophy .Qf Right, for example, have not 

been translated into English.1 However, Friedrich Engels 

in his work, Ludwig Feuerbach and the Outcome of Classical 

German Philosophy, 2written in 1888, has recorded Marx's 

thinking during this period. Engels remains true to Marx~:s 

theories and injects little of his own opinion. Although 

he did contribute some material, he acknowledges Marx as 

the originator in every respect. In a footnote he states, 

"What I contributed ••• Marx could well have done with-
3 out me.tt 

1 Sarah Prakken, Books in Print, New York, 1961, p.692. 

2 Friedrich Engels, Ludwig Feuerbach and. the Outcome 
of Classical German Philosophy, London, 1941, p. 73~ 

3 Friedrich Engels, Ludwig Feuerbach and the Outcome 
of Classical German Philosophy, London, 1941, p. 52, footnote 1. 
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1. The Nature of the Dialectic 

The dialectic is concerned with the process by which 

change takes place. Within all phenomena, natural or so

cial, and within all ideas concerning these phenomena, are 

inherent contradictions. The dominant element in this 

contradiction (the thesis) and the subordinate element (the 

antithesis) interact to produce a synthesis of the two. 

This synthesis establishes itself as a new thesis which in 

turn is challenged by an antithesis. The process thus re

peats itself, yet it is not a series of meaningless repeti

tions as each resultant thesis is a stride forward, an im

provement upon t.he former thesis •1 

2. The Universality of the Dialectic 

The origins of Marx's system were certainly cosmopol

itan. As Lenin wrote in the introduction to his treatise, 

The Teachingsof Karl ~' ttMarx was the genius who con

tinued and completed the three chief ideological currents 

of the nineteenth century, represented by the three most 

advanced countries of humanity: classical German philoso

phy, classical English political economy, and French so

cialism combined .with French revolutionary doctrines.tt2 

Marx hoped that the system itself would be as universal 

and all-inclusive as its origin~ that it would account for 

1 Mandell Bober, Karl Marx's Interpretation of Risto-
~' Cambridge, 1950, p.~ -_- . -

2 Vladimar Lenin, The Teachings of Karl Marx, New 
York, 1930, p. 10. 
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phenomena in all aspects of' experience. Above all his 

philosophy had to be pragmatic. When applied to concrete 

situations in society it had to be capable of changing 

them for the betterment of all mankind. 

a. In the Realm of Science 

Engels considered ~arx to be the only philosopher 

who had understood and incorporated into his system the 

recent discoveries of the natural sciences. Science pro-

claimed that no longer did the physical world function ac

cording to the mechanistic principles of Newton, i.e.,that 

all matter ·is composed of mutually exclusive physical units 

which interact externally without any internal transfor

mations taking place. Similarly in the realm of life, no 

longer were all forms of life conceived as mechanisms. No 

longer were thoughts·considered as "kaleidoscopically 

changing patterns made by many atomic units of sensa~ion 

and feeling.n1 

The sciences now viewed the natural world as a world 

of interaction and consequent change. Science had pro

gressed from the study of stative objects as final in them~ 

selves to the study of the processes in which these objects 

were involved. Engels wrote, "In our century it fi:3cienc~ 

1 Mackinnon, .Q.E.. cit. , p. 10. 
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is essentially • • • a science of the processes, of the 

origin and development of these things and of the inter

connection which binds all these natural processes into 

one great whole.1 Physiology was now the science of in

vestigating plant and animal growth, embryology studied 

human growth, geology analyzed the formation of the earth. 

The dialectic accounted for all such discoveries. For 

Marx the parts were beginning to form a unified whole and 

the common denominator was the principle of dialectical 

processes. 

b. In the Realm of Society 

Here was the true test: Could his philosophy do what 

others had failed to do? Could ·it change society so that 

all classes would benefit, not only the privileged classes? 

Again Marx looked to the dialectic. If it had been 

valid in the natural world, would it not also be valid in 

society? Must not the principle of dialectic which domi

nated nature also be prevalent, if not dominant, in the 

history of mankind?2 

Marx reasoned that humanity must evolve by the same 

processes as nature. Indeed the·progress of man is depend

ent upon the progress of natural science. He does not be

lieve, however, that man's actions are completely dictated 

1 Friedrich Engels, Ludwig Feuerbach and the Outcome 
of Classical. German Philosophy, London, 194r;-p:-5& 

2 Bober, QE• £11., p. 30. 
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by his environment. Since man has advanced to the position 

where he can largely control nature, it is not nature, but 

rather it is the means by which man controls nature, i. e., 

his technological methods, that shape his society. Those 

who control the means of applying this technology, the neces

sary machines, land and money, control society and order its 

destiny.1 

(1) The Dialectic of Man and Nature 

Marxist theory considers the relation between man and 

nature a dialectical one. Two opposing forces interact with 

each other. Nature is the thesis since man has evolved from 

nature, but there is still the eternal conflict between the 

two. Man can control nature to a certain extent yet he must 

always depend upon nature for his existence. 2 Freedom is 

the extent to which man becomes free from hi.s dependence 

upon nature, the degree to which he can "make plans and ac

cumulate resources." Freedom must be striven for, it is 

not a gift handed dovm from a benevolent supreme being. 3 

(2) The Dialectic of Ivian and His Fellow Man 

Man's relationship with his fellow man is also of a 

dialectical nature. Every aptivity of man breeds its own 

1 rJiackinnon, .212.• cit.' pp. 12-13. 

2 Ibid., p. 16. 

3 Ibid. , p • 13. 
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destruction. Yet it is not f'ruitless,f'or interaction 

with each antithesis results in an improved synthesis • 
. .. 

Here there .is the inevitable conflict. As man controls 

nature through technology .and therefore other men, he also 

becomes dependent upon those whom he controls. Soon this 

dependence leads. to an exploitation by the controlling 

class and conflict results. 

(3) The Dialectic of' Society as a Whole, The 

Materialistic Conception of' History 

Yet these processes are not merely cyclical,f'or as 

there are breakthroughs in the natural sciences so are 

there leaps forward in man's relationships. When the sys

tem becomes intolerable, when tne controlling class must 

so exploit the masses in order to maintain its own stand

ard of living, then the antithesis explodes in a revolu

tion and a new controlling class is established.1 

The old dies and leaves the new to propagate its own, 

. "the negation of' the negation, tt as Engels termed it. Again 

the analogy is applied. A grain of' wheat is so~n. In dying 

it" negates itself' but produces a plant. The plant produces 

grain and then dies, the negation of' the negation. But 

there has been progress, f'or one grain has produced many 

more. In a clever mathematical demonstration he again sub

stantiates his point. Take the qualitity tta," .:negat-e .:~t: ·:and the 

1 Mackinnon, QE.• ill• ,pp. l6f'. 
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result :is' "-a," multiply it by itself, the two minuses 
2 l:>eing a negation of' the negation, and one ends with a , . the 

original at a higher power.1 

The dialectic is applied to material objects, then 

to individual men, and :finally to corporate man. Its result 

is the materialistic conception of history. Engels considers 

this as no great discovery :for he states: 

• • • in nature and also up to now for the most part 
in human history~ these laws assert themselves uncon
sciously in the Iorm of external necessity in the midst 
of an endless series of seemmng accidents.· Thereby 
the dialectic of the concept itself became merely the 
conscious reflex·of the dialectical motion of the real 
world and the dialectic of Hegel was placed upon its 
bead; or rather, turned off its head, on which it was 
standing before, and placed upon its feet again.2 

E. Summary 

This chapter has presented the development of the phi-

losopby of Karl Marx, the result of which, when considered 

in its totality is referred to as the system of dialectical 

materialism. When applied to society, it is known more 

specifically as the materialistic conception of history. 3 

The prevailing revolutionary forces and philosophies 

influenced Marx. Starting with no ~ priori other than the 

desire to develop an inclusive, integrated system which 

would in practice raise man's standard of living, he felt 

free to choose from his predecessors and contemporaries. 

1 Bober, ~· cit., p. 33. 

2 Friedrich Engels, Ludwig Feuerbach and tbe Outcome 
of Classical German Philosophy, Loncron, 194~p:-54. 

3 Bober, 2£• cit., p. 45. 
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From these, Hegel and Feuerbach in particular, by refuting 

some o:f their basi.c principles and accepting others, he 

built his eclectic philosophy of dialectical materialism. 

His system is avowedly atheistic, because as a mate

rialist he recognizes nothing but concrete reality. Marx 

found evidence for his belief' in the importance of materi

al objects and the processes which they undergo in the 

physical and social world about him. 
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CHAPTER TWO 

1:1J\,RX' S PHILOSOPHICAL fu"5FDTATION OF CIL'RISTIANITY 

A~ Introduction 

The ideoio·gy of Karl Harx. covers a 1·ride range of thought. 

At every turn Narx -vras determined to repudiate the thil;ikiJ;J.g 

o·f any conflicting system. Christianity·, being an all-in

clusive ideology, co~1ronted him constantly, and in m~ny 

vrays Har:x:ism is a rebellion against Christian thought. As 

has been no teo. Narx considered "the criticism of religion the 

beginning of all criticism."l 

This chapter deals ·with' Narx' s criticism of Christianity 

in the philosophical realm. Chapter three is concerned vJi th 

criticism in the area of practice. This follows Marx'~ meth-

od. As noted in chapter one, his procedure -vms. fci:rst to 

prove a system philosophically invalid and then to demon-

strate its pragmatic -vreaknesses. 2 

Several are2s of philosophical thought are considered 

and Harx' s refutations are outlined. Often 1·1arx states his 

position -vri thout comparing it 1..ri th the Christian position. . 

In such cases, 'Hhile his position opposes that of Christi an-

i ty, £-larx does not explicitly m.a1ce this point. In this _thesi:s 

· 1 Karl liarx, quoted in Vladimar Lenin, Religion, 
Nevi York, 1930, p. 3. 

2 Suura, p. 12. 
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the Christian. vievr is also given to emphasize the dissimi

larity bet'~:reen the t1·ro and to develop vrhat is an implicit 

refutation by Harx. 

B. The Suprem.e Pm·rer 

1. De~ty or Dialectic 

For Karl Harx the great pm·rer behind all existence vras 

the pm·rer of the dia·lectic. He recognized the profound plan 

of the universe but rejected any belief in a supreme plaDJler. 

behind it. Any suggestion of a transcendent being vras anath-

ema to him.l 

The supreme force behind the universe for Hegel, his 

11 vaguely personal' 'It,' the absolute spirit in history, be-

came fpr Earx an utterly impersonal 'It' of material· energy, 

l f . . . ..t..h ' " • • tl ') a se_ -rm1l"1lng englne vTlw> ou-c a.eslgner or englneer. L The 

concept of dialectic had replaced the concept of deity. 

l"Iarx acknovrledged only the mateT·ial and its inherent 

interactions. In so doing he partially sided with the Judaeo-

Christian tradition, \'Thich also recognizes the importance of 

the material as having value in and of itself and as an in-

strument through •:rhich the mind and spirit of man can be 

expressed.3 Since, hOi'rever, the basic dualism of Judaeo-

1 Price, Qll. cit., p. 51. 

2 Ibid. 

3 Price, Qll. ill·' p. 52. 



Christian thought is; bet't·reen God an<;l man, Narx considere:d 

Christianity as. idealist:ic-: and anti-materialistic. 

2. The Origins: of Religion 

a. ~Iarx. 

:Marx~ reduces: any religious: thought of a transcendent:. 

b·eing: to: a p:roduct of man' s~ mind·., SJ.nce the mind is: governed 

by i..ts. environment, its economic environment:in.p:articular, 

r.eligion is the result of the productive forces at vmrk in 

a: society. 11-., M. Bo~l)e~· has summarized lv1arx, uReligious: con

ceptions:: are pictures' and ideas: vrhich peop3..e form i·n re:

sponse to·their material environment.wl 

(I<) Primitive S:o-ciety 

In support of this theory, Marx traces the development 

of religion, relating it to economic environment.,. He begins· 

\.Ji th primitive society in vrhich· the methods· of' production 

and, therefore, the social relationshipS'' were simpie. Here 

the contact of man \·lith his fellovr man and of man vrith nature 

-vrere direct. Al thog.h secure in his social relationships, 

primitive man -vras confronted vrith nature, which \vas incompre.

hensible to him •. He vrorship:ed that 1vhich he could not corp.

prebend and thus religion carne into being.. As: Engels con-· 

curred,: " Religion is:· nothing but the f'antastic rei'lection 

in men's minds: of those external forces which control their 
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daily life. • • • In the beginning of history it v.ras the 

forces of Nature that 1:rere so reflected. ul 

(2) i>Iodern Society 

Harx continues his analysis and examines the economic 

system of capitalism. Here he presents an involved theory 

in \·Thich Em. object of trade, a commodity, tal;:es on "meta

physical subtleties and theological niceties. 11 2 He contin-

ues, 11 A coriTI1odi ty is therefore a mysterious thing, simply 

because in it the social character of men's labours appears 

to them as an objective character staml)8c1 upon the product 

of that labour. 11 3 Commodities become social entities, anq_ 

social relations come to exist only among the various com-

modities. Since man is divorced from the sale of and from 

the use of -his product, he cannot follovr the course of it 

after he fashions it. 

All this depersonalization tends to mystify the -vrorker 

Emd he becomes as doL'linated by his syster'l of p1.;oduction and. 

exchange as primitive man vras by his fear of nature. ~·ihere-

as modern man comprehends the natural T:rorld "~:rhich the savage 

cou~d not 1"e does not have the dire.ct personal relationshi!)S 
- ' J..L ' - -

1-vhich his ancestors enjoyed. Hodern man is equally mystified, 

but for a different reason.4 

1 Friedrich Engels, Anti -Duhring, Nm·r York, 1939, 
p. J.l.l-4. 

2 Karl Harx, Cau·ital, I, London, 1903, p. l..r-1 • 

Bober, .<?.1?.• 
• .!... 

~·, PPo 
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To pre~erve his ·Hell-being, man 11must have recourse 

to the mist-enveloped regions of the religious '\·JOrld. ul 

Harx perceives that Christianity i·.ri th its cult of the 11 ab-

stract man, more especially in its bourgeois developments, 

Protestantism, Deism, etc., is the most fitting form of re-

ligion • • • for such a society • 11 2 I>Iarx does not expound 

his theory ui th regard to Protestantism and Deism lJut his 

main thought is that present-day religion is as much a pro-

duct of the m1kno1·m \·ri th i:rhich man.' s environ .. rnent confronts 

him as \·ras primitive religion. 

b. Engels 

Engels supports l'·Iarx' s refutation of a SU'Jerior being 

by delving into the origin of religion and provine all reli~ 

gion to be a result of primitive thinldng. He sees the con-

cept of the soul arising out of the dream apparitions of 

primitive peoples. Im..Ii.'lortali ty Has invented in order to pro-

vide for the continuance of the soul after physical death •. 

This concept developed into personal immortality mxt; of ex-

pediency rather than out of a desire for eternal life; in

deed, irn .. rnortality \·ras considered a rD.isfortm1.e by the Greeks. 3 

The first gods were the personification of natural forces. 

The various gods eventually became mutually exclusive in the 

1 Karl 1-iarx, Capital, I, London, 1903, p. l.J-3. 

2 Ibid., p. 51. 

3 Friedrich Engels, Lu~~~g ?euerbach ~ ~· Outcome 
of Classical German Philos~, London, 1941, p. 30. 
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minds of men until the concept of monotheism tri1..1.mphed. 

Engels dismisses all religion in these terms, tracing its 

beginning to the mind of the savage. 

3· The Consequences of Religion 

a. The Degradation of lian 

Narx sa-vr the theism of his day as a renmant of }Jrim-

itive and medieval superstitio"n. J:•Ian' s only freedom lay in 

overthrowing the shaclcles of religion. Marx's desire was, 

n r..ot religious freedom of conscience but the freedom of 

conscience 'from religious superstition. ul - BoL-l..Yld by reli-

gious 1Jeliefs, man vras enslaved to the elemental forces of 

nature. Religion is the e::cpression of man's noblest good, 

but relj_gion alienates man from this good by transferring 

this good to a transce11dental spiritual be~ng. Nan becomes 

nothing for he is ''totally depraved." :lv!arx "~:irote, 11 It is 

the imaginary realization of humanity, because that hmnc:mi ty 

possesses no true reality itself."? 

This i·ras largely the thinJ.dng of Feuerbach b1J_t Harx 

analyzed the implications of such thought. \tTb.en man over-

comes the forces of nature and gains freedom from economic 

-vrants, vrhen he comes to t..mderstc:md the seemingly irrational 

phenomena of the t..mi verse, fear of the wJcnovm and fear of 

1 Karl Harx quoted in Nicolas Berdyaev, The 0~"-igin 

of Russian ~TD.Uilism, London, 19L:-8, p. 159. 

2 Karl liar:x:, Gesamtausgabe, I, Berlin, 1932, lJ. 607, 
quoted in Charles Hest, Co:11I21-1nigg illl9. the Theologians, 
London, 1958, p. 21. 
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the future are dispelled. Since religion is based upon f~ar, 

1 vrhen fear is conquered religion is discarded as unnecessa;ry. 

b. Provision of a False Hope 

I1arx considered religion as creating an ideal 1·mrld of 

illusion to "Pl"OVide an imaginary consolation for the inevi-

table frustrations of act·ual life • 11 Harx states his vrell-
'? 

knmm phrB se, nneligion is the opiUJn of the people. 11 ·- It is 

d ,., , . . .... l. t a .eiense mecnanlsm ~o escape Irom rea~l-y, nits hidden mo-

ti ve being to provide c.T~. illusion of freedom and comrE1.mi ty in 

the absence of reality~+~3 Religion diverts huJnan thinldng and 

effort froa the real struggle of this life to a hypothetical 

struggle in the realm of the spirit. 

The proleta:biat, hm·rever, vJill not be deluded forever. 

Their strur;gle for existence is very much of this 1.Wrld. 1.'flJ.en 

the proletariat achieve a status o~ self-respect and econqmic 

independence, then there \·rill be no need for 11 supernatural 

consolation or for an escape into an imaginary 'other-•;Jorld; rn:4 

c. Philosophy of History 

1. The Basic Issue 

11arx' s vie\•T of the supreme pm·rer behind the m1i verse 

influenced his philosophy of history. If material objects 

and their interaction ·Here sovereign, then hj_story became 

1 Berdyaev, QQ. cit., p. 159. 

2 Karl Earx, A Cri ti aue of .the Hegel ian Phil oso·ohy of 
Right; Vladimar Lenin, Religion, '.~~vr YorJ:;:, 1930, P· 7. 

3 Eacmurray, on. cit. , p. _53. 

1.:- Ibid., p •. 31. 
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the interaction of man •:ri th man. and man \\ri th nature. Eco-

nomic progress, and the restlitant social relations,produce 

class conflict vrhich is the story of history. ·. 

Christianity on the other hand 11 gives a supreme place 

to God in history and over history • 11 God is vmrlting out 

his purpose for the vrorld through the lives of men. In 

Christian thought the relations bet1·reen God and man are con-

sidered more important than the socio-economic relations 

among men.l 

Narx v.rould condemn the Christian vieH as stated above, 

yet his thinking reveals a close similarity to Judaeo-Chris-

tian thought. Marxism regards the history of civilization as 

11 the collective decisions of men, of time and events and na

tions.n2 Christianity and Narxism are similar at this point 

·Hhen contrasted 1.'!i th such philosophies as Neoplatonism and 

Buddhism,Hhich virtually disregard history in an "effort to_ 

escape from time and history to the changeless and the eter-

nal. 11 3 

2. 11 The Kingdom" 

l1arx disp~raged the belief that there -vras reality in. 

anything other-:-vmrldly. He renounced the idea of a trans

cendent, other-1mrldly Kingdom of God to be ushered in by 

1 Price, QQ. cit., p. 63. 

2 Jon_n--·c. Be11 .. nett, Commtmism and Christianity 'T'oda:y:, 
Hevr·York, 1960, p. 77. 

3 Ibid. 
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the return of Jesus Christ.l 

Narx could only think in materialistic terms. The hopes 

of man had to be realized in this life since, for Marx, there 

i:Jas no life in the hereafter. Han's hopes co1.1ld only be re-

alized by means of a revolution in -vrhich the proletariat ·uould 

overthrovr the bourgeoisie and establish a classless society. 2 

The coming of this nev.r age is dependent upon the· actions of 

man. Its establishment is also in hun1an hands, judgment vrill 

be meted out by the proletariat upon the bourgeoisie. Judg-

ment i·rill be on the basis of economic position and not on 

the basis of faith as Christianity believes. 

l·:Iarx i:rould have denou...11.ced those vTho placed their faith 

in the Social Gospel in like manner. The 11Kingdom," although 

a reality in this age, i·rould never be attained by love and 

the philanthr.opy of the bourgebisie. Rather it •:ras hate and 

hatred betvreen classes i.'ihich vrould foster the revolution 

and bring about the classless utopia.3 

D. Viei.·T of 1--Ian 

1. The Origin of Sin 

In 1-larx' s thought man vras considered to be a product of 

his environ .. ment. This led to regarding man as 11 neutral, 11 

i. e., as acted upon by outside forces an~ not motivated 

from -vri thin. Harx believed me1n to differ from animal life 

1 Ibid. , p • 78 • 

2 Karl Han:: and Friedrich Engels,. The Comg:n.m.i st Ean
ifesto, Hevr York, 1948, p. 31. 

3 Price, QQ• cit., p. 23. 
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only \·Then he vms able to produce his "means of subsistence, 

a step vrhich is condi tim1.ed by '[his] physical organization. nl 

\'Jhile Christianity has considered the Liarxist vievr as degx·ad-

ing, Marx criticized Christianity for preaching the debasing 

doctrine of original sin. For l~ar:r., original sin \Ias only a 

myth 1-Jhich hindered man from attaining his true good. Harx 

reproved the Church for preaching the concept of inherent sin, 

especially Hegel's interpretation vrhich deemed man merely to 

b .!...!.. J...'l b' . . . "" d b 0 d 2 e ma ~... ~...er lli1l.J.._ _J..s conscJ..ousness lS -crans..L or:me L y uo _. 

Only a fe1·r i:lEJ,re so spiritually m·rakened and, as a result, 

the great majority of people never rose above the level of 

matter. This reSl1~ ted in an ineq_uality i:rhich justified the 

superiority of the 11 spj_ritual 11 over the 11unspiritual. 11 Harx 

\·n~ote, 11 Christiani ty has knovm only one point in ·Hhich all 

men vrere equal, that all '~:Jere equally born in original sin-

vrhich corresponded perfectly 1.ri th its character as the re-

ligion of the oppressed. 11 3 l·Iarx notes that the enlightened 

bourgeoisie had x·isen above the 11unspiritualn proletariat 

and -vrere no longer plagued by the depravity of original sin. 

Harx held a high vieu of man. Nicolas Berdyaev conjec-

tures that he developed a peculiar trait of Russian religious 

thought: the concept of "God-hu.rTlani ty. 11 'rhe Russian Orthodox 

·1 Karl 1-'iar:c and ~i'riedrich Engels, German IdeoJ ogy, 
quoted in A Hc:mdbook of Harxi sr11, Emile Burns, ed., London, 
1935, p. 211. 
~ :, -~-, .:: . -:. " ~-- . 

~ • ..- v • - J... d . -;::,.~·, 1 .. 
2 Karl Earx, The Hol~'l Fami 1~, quo ue J..n ~~.un e, 2.:2.· ~·, 

p. 84. 

3 p. 114. 
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Church had stated, 11 As in Jesus Christ, the God-man, there 

occurred an individ.ual incarnation of God in man, so simi-

larly in humanity there should occur a collective incarnation 

of God • 111 

l:Iarx deleted the thought of a_ transcendent God by con-

sidering "Godn to be the highest nature of man. ilinstea¢1.: -o~:----

man naively ·uorshiping Jesus Christ, a myth 1Ihich embodied 

man 1 s highest io.eals, man should endeavor to attain these 

ideals in his O"'dil life and society. 

2. The Transforming -of·,1Ie.n 

Refusing to actmi t that eviJ. '~.-ras inherent in,ma:a::a.nd::::.eon-

vinced that man vras a product. of his society, Harx savr all 

evil as a result of the socj_o-economic system u..11.der l'ihich 

he lived. All evil could be traced to the sin of private 

m:mership and thus the evil of the modern 1-rorld is a resu.Tt 

of the economie system of capitalism. \'Then the system of 

socialism becomes universally established, then evil \·Till 

be permanently l)anished. 2 

Narx dismissed the teachings of Christ \:Jhich stressed 

the need for personal change and the reformation of society 

through incli vi duals. This method of transforming society •:ras 

hopelessly utopian. Harx l~efei'red to Christ as an "amateur" 

in the field of revolution. 

Earx claimed that Christianity, in its eighteen cen-

1 Berdyaev, Q£. cit., p. 180. 

2 Cll ,;1 • J.. 
1:>i1aU.L ' .QJ2. o ~ o ' pp o 35-36. 
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turies of existence, had failed to improve the -vrorld. A 

drastic new principle was called for, one in accord with 

the dialectic of history, one vrhich dealt vii th the systems 

"fv(:J.ich col1tl.,olJ_ed ma11 anc1 not 1·ri tl1 inc1i vid11al ·n1a11. 1\:Iarx 

could :not avrai t, nor should the disillusioned proletariat 

be made to a1:rai t, the mystical, spiritual kingdom of vrhich 

Christ had preached.l 

E. Ethics 

1. The Source of Ethics 

Earxist thought confronted the Christian doctl"ine the.t 

an absolute ethic Has revealed in Scripture. The Church 

asserted that ethical standards have a metaphysical reality, 

a value transcending the physical and experiential. Ea.rx 

retorted that morals are but the product of class-conditioned 

minds. Neither men nor their ideas can detach themselves 

from the society of which they are a part.2 

Resorting to his basic thesis that society is governed 

by the econorn.ic relations vrithin it, Earx felt that 11moral 

ideas are but the by-product of class interests; moral be-

havior is conditioned by the l)revailing economic and pro-

ducts-exchange system. 11 3 

Earx presel!ts slavery as an example. Slavery \vas not 

1 Price, Qrr• cit., pp. 30-31. 

2 Tb" ~ 
~h·, p. 81. 

3 TI2i9.· 
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considered vrrong by either the Greeks or the cotton pla...nters. 

of the southern United States,since slavery arose as the nat-

ural "conseq_uences conditions of production.:: The 

capitalistic society condenms slavery only because its eco-

nomic system is incompatible ':lith slavery. Thus "slavery 

on the ba.sis o:E' capitalistic production is unjust. ul 

2. Marx's Relative Ethic 

Marx denied belief in an abs6lute ethic. If moral 

values are a result of the rtliing class and its econonic sys-

tem, \·Then one class displaces another as the ruling class, 

a nevr code of ethics comes into being. l·iar:v: stated, 11 \tThen 

a subject class overpm·rers its vras good no longer 

is good, and 1·rhat vras regarded as urong in the past may be-

come 

Engels 1vrites disparagingly of those vrho ackno':rledge 

eternal truths, valid for all ages. Although he does not 

mention Christ by name,. reference to him is implied. Engels 

states that a "friend o:f hL21D.ani ty, 11 11 the nevrly arisen pro-

phet, 11 often appears in history 'claiming~ to have a univer-

sal ethical system. E2.1gels >.·muld refute such a claim, as-

serting that all mornl codes are similar in that they are 

limited by t:1.e enviromnent of their originatol~. 3 

1 Bober, QQ· cit., pp. 141-142. 

2 · l"riedri·ch Engels, A.nti-Puhring, TTeH York, 1929, 
pp. 99-100, 106-107, quoted in.Bober, QQ.· cit., p. 1+6. 

3 Friedrich Engels, Anti-DuiJ.ring, I-Tevr York, 1939, 
p. 103,qy.oted in Bober, OiJ. cit., p. J.L~5. 
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1-1ar:z:' s e:h.'}Jlanation vras that only vrhen class evolution 

has reached its final ~tage, that of classless socialism, 

can a universal, absolute ethic be a reality.l 

3. Harx's Determination of Right 

Until this goal is reached, Harx advocated that the 

principles and actions that 'Jould most readily attain this 

goal uere morally right. I.Coral good is judzed by its 11 hc-,r-

!.!lOllY i·ri th or opposition to historical necessity11 as prescrtb-

ed by the materialistic conception of history.2 Lenin con-

firming· Harx \·rrote, 11 A .morality tal:en from outside of human 

society does not exist for us; it is a fraud. For us, moral-

i ty is subordinated to the interests of the i·rorkers 1 class 

struggle."3 

The Harxist ethic is not an absolute etl:ic. Depending 

upon the situation, depending upon the phase in 1·Ihich the evo-

lution to-vrard a classless society is at the moment, the right 

may vary. Lenin proclaimed, "It is necessa'ry to use any ruse, 

cm1ning, m1lmiful method, evasion, concealment of truth.u4 

Earx stands for i>Jhat Chl.,istiani ty vmuld deem a valid 

morality. Throughout his Hritings he denmmces exploitation, 

-----------------------·-----------------------------------------
1 ·· IPriedrich Engels, .L'.,:r'lti-D'tihrirrg, Ne; .. j York, 1939, 

pp. 103-104, quoted in Bober, op. cit., p. 146. 

,- 2 Price, op. :-.9_it,., p. 82. 

3 VJ,adimar IJenin, u .. ll.c'ldress to the Third All-Russian 
Congress of the Young Comrn .. mist League, u 1920 ,-··quoted in· 
Vladimar Lenin, Religion, Nevr York, 1930, p. Lt-6. 

Lt- Vladimar Lenin, ~eft-~·Jing COJThiltmi?m, An Inf'anti l e Dis
order, London, 1931:-, quoted in Price, QQ..• cit.," p. (.J3. 
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greed,. and injustice,_ the degradation of the lab?ring mass:e$, 

the distortion of values~ in capitalistic society~1 Yet in 

approving of any means to alleviote these conditions, and 

in forsalcing the Christian means of forgiveness:· and love for 

retribution a~1d hate, he contradicts the Christian ethic. In 

many \·rays the ends are similar, but the means are poles apart. 

F. Stunmary 

Narx·realized the threat that Christian philosophy posed 

to his ideology. He considered it necessary to refute se-ver-

al :>f Christianity's principal doctrines·. 

He challenged the Christian belief in the pm·rer of a 

divine Supreme Being by decloring dialectical nmterialism 

to be the pm·rer behind history. In support of his claim, . 

he traced the origin of religion back to the mind of prim-

itive man. The only purpose of religion for Marx \·Jas to he=\.p 

man confront the fear of the unlmm·m and to supply an' 3xpJ.a-

nation of life after death. 

Marxist thiruting parallels Christian thought in believ

ing that a state of ideal conditions will one day be realized. 

For Marx- this state had to be an earthly realityr he dispar-

aged the Christian belief in a future heavenly life. 

Narx vievred man as a product of hi::: so.c.iety As a re

su~t, sin 1vas not inherent in man but rather the result of 

the system 1.mder i .. hich ma."'l-lived. In order for man's lot 

1' Bober, .QJl• .9.i~., p. 146. 
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to be improved in any -vray, system 1:rhich governed him 

had to be impro-ved. lian could not be transformed indi vidu-

ally as Christianity maintained. 

In the realm o:,:' ethics, l:.:arx taught that the highest 

good "~iTaS tb_at •:Ihich accomplished the purposes of the revolu-

tion toward establishing a classless society. His is a rela-

tive ethic until this goal • 1 " lS reacnea.. In the classless 

society, hm·rever, that uhich is fol" the good of all 1Till 

GJJ.tomatically become absolute and "Lmi V'2rsal. 

[ 
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CHAPTER THREE 

M.fffiX' S PRACTICAL REFUTATION OF CHRISTIANITY 

A. Introduction 

Having refuted Christianity on a philosophical level, 

Marx now turned to the practical side o:f the question. 

Had Christianity had an impact upon the world; . what-· changes 

:for the better had it wrought? For Marx a system had to 

be capable o:f bettering man's lot in life; speculative the

oriz-ing was not enough. He succinctly stated this convic

tion in his criticism o:f Feuerbach, "The philosophers have 

only interpreted the world in various w~s; the point how

ever is to change it.n1 

This chapter will trace Marx's historical analysis o:f 

Christianity. His criticisms, amplified by Engels, are his 

refutation o:f Christianity's moral ethic. 

B. _The History o:f Christianity 

1. The Birth of Christianity 

Marx noticed that the origin o:f Christianity occurred 

during the period o:f Roman conquest, a period in which the 

plight o:f the masses was at its worst. "The indebted :farm

er, the lowly freeman, the slave, and the nationalities sub-

1 Karl Marx, Theses £g Feuerbach, an appendix in 
Friedrich Engels, Ludwig Feuerbach and the Outcome of Clas
sical German Philosophy, London, 1941, p. 75. 
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jected by defeat'' knew nothing but misery and poverty. 

Christianity flourished among these downtrodden by stress

ing an afterlife in which the just would realize blessing 

and the wicked would suffer for their earthly sins.1 

Then Marx notes that Christianity underwent a unique 

transition. Having started as a movement of the disinher

ited and having grown because of suffering persecution, it 

suddenly became the religion of the ruling class. Instead 

of being "stamped out" by the aristocracy it was adopted 

by them. This phenomenon, Marx contends, resulted from a 

recognition by the ruling class that Christianity could 

serve as an asset in establishing the "kingdom of Caesar." 2 

Engels develops this hypocritical turn of Christian

ity. It was evidence for him that the early principles of 

common ownership and equality had been the result of circum

stances rather than the result of equalitarian ideals. En

gels ~emarked, "Within a very short time the establishment 

of the distinction between priests and laymen put an end 

even to this tendency to Christian:equality.n3 

The bishops and priests of the Church became allied 

with the interests of the emperor and the aristocracy, even 

1 Bober, ££• cit., p. 150. 

2 Berdyaev, 2.12.. cit. , p. 171. 

3 Friedrich Engels, Anti-DU.hring, New York, 1939, 
P• 114. 
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:to the extent of' engaging "in the slavery of' the Roman 

empire f'or centuries."1 

2. The Medieval Period 

Engels cites that the Church gradually became the 

largest landholder in medieval Europe. While in former 

times feudal lords had confiscated the land of' the serf', 

now the Church continued the practic:e. 2 In parts of Ger

many the priests originated the practice of' enabling the 

"honest German to bequeath his property to the Church 

without any interf'erence." 3 

Marx and Engels view the Church during the Middle 

Ages as a land-hungry institution, preaching heaven but 

striving to possess as much of' the earth as possible.4 

The Church became the power of' medieval times, con

trolling the political system by granting favors to thos·e 

monarchs who looked to the Church for the assurance of 

their divine right to rule. The Church of' Rome ruled 

every area of' life. Science was shackled by the procla

mation of' the Church ; philosophy, politics, and juris-

1 Friedrich Engels, The Origin o:f 19&. Family, Chi-
cago, 1902, p. 181. 

2 Ibid., p. 186. 

3 Ibid., p. 215. 

4 Bober, 2£• cit., p. 152. 
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prudence "were saturated ·with theology and subordinated 

to its authority."1 

3. The German Reformation 

Marx discusses at greater length the ·situations 

which brought about Protestantism. In order to establish 

themselves, the rising bourgeoisie had to do awey with 

the institutions of' the old order. As the monarchies 

and the· f'eudal system had been toppled, so must be the 

Church of Rome. Engels considers the f'irst sign of' a 

"Protestant heresy" to have been evidenced by a group of' 

"urban trading bourgeoisie" and artisans in Alii, Southern 

France. This movement, protesting exploitation by the 

Roman Catholic Church, was summarily crushed by an army of' 

the pope. 2 

The first major opposition to the old order, however, 

was the German Reformation under Luther. The bourgeoisie, 

anxious to overthrow the Church, realized that they needed 

the strength of the proletariat to accomplish their goal. 

"To the masses whose minds were fed with religion to the 

exclusion of' all else, it was necessary to put forward their 

own !}he bourgeoisie] interests in a religious guise in or

der to produce a great agitation." The bourgeoisie strength-

1 Friedrich Engels, Ludwig ~erbach and ~ Out
~ of' Classical German Philosophy, London, 1941, p. · 66. 

2 lli£_. 
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ened themselves until the balance of power between their 

forces and the alliance of the feudal nobility and the 

Roman Church reached "national dimeilsions."1 

When the revolution did come, the bourgeoisie could 

not unite their forces, i.e., nthe plebians of the towns, 

the lower nobility and the peasants on the land." In the 

early stages, the nobility were defeated, but as the peas

ants rose in revolt, "the cities left them in the lurch, 

and thus the revolution succumbed to the armies of the sec-

ular princes who reaped the whole profit." The power of 

Rome had been broken but had fallen to the landed aristoc-

racy. Engels considers this to be the cause of Germany's 

demise, disappearing "for three centuries from the ranks 

of countries playing an independent part in bistory.~2 

Marx sums up the results of this phase of the Refor

mation by noting, "·!Jbe process of forcible expropriation 

of the people received in the 16th century a new and fright

ful impulse from the Reformation." 3 Marx reasons that 

when the Church lost her property, her.authority as well 

was lost. The bourgeoisie realized few immediate advan

tages as the power lost by the Church had been gained by 

1 Ibid. 

2 Ibid., 

3 Karl ~~rx, Capital, I, London, 1903, p. 744. 
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the aristocracy •. The bourgeoisie, however, had become .a 

power to be reckoned with and the balance of power was soon 

to shift. 

4. Calvinism 

In the middle of' the sixteenth century John c.alvin 

entered upon the scene. His great accomplishment was to 

justify the actions of the bourgeoisie. As the Church and 

monarchies had looked to God :for their authority to control 

the masses, now the bourgeoisie could also claim God's bles

sings upon their actions. Calvin preached that industry and 

thrift were honoring to God. The economic success which usu

ally resulted :form these virtues was considered a sign of' 

God's blessing. Calvin also .. vustifie(l the lending of money 

at a prescribed interest rate. These elements combined to 

foster the capitalistic system which the bouggeoisie eventual

ly ~mployed to reap great financial gains.1 

1VIarx fills page after page in his first volume of Capital 

with the atrocities of' European and English capitalism. He 

cites the Church's support of such capitalistic exploitation. 

Marx's quote of J. Townsend, a Church of England parson, is 

typical: 

It seems to be a law of nature that the poor should · 
be to~a,certain degree improvident tbat there may 
always be some to fulfil th~ most sordid, and the 
most ignoble offices in the community, The stock 

1 Bober, 2£• cit., p. 153. 
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of human happiness is thereby much increased, whilst 
the more delicate are not only relieved from drudg
ery ••• but are left at liberty without interrup
tion to pursue those callings which are .suited to 
their various dispositions. .Any attempt to alleviate 
the poverty of the poor tends to destroy the harmony 
and beauty, the symmetry and ·order of that system 1 which God and nature have established in the world. 

Engels considers Calvin to have given the Reformation 

a true "bourgeois character" as evidenced in the flourish

ing cities of SWitzerland and Holland. Then Calvinism 

»provided the ideological costume for the second act of 

the bourgeois revolution which took place in England."2 

Calvinism became influential in 1689 due to a "compromise 

between one part of the nobility and the bourgeois.n The 

aristocracy,which had acquired the land after the demise 

of the Churc~were displaced during the Glorious Revolution 

which brought to power William of Orange and the "landlord 
. 3 

and capitalistic appropriations of surplus-value.•• The 

English state church was re-established, not in its earlier 

form of Catholicism but in a strongly Calvinistic form. 

The stage was set for capitalism in England. 

1 J';o Townsend, "A Dissertation on the Poor Law," 
1786, quoted in Karl Marx, Canital, I, London, 1903, p. 662. 

2 Friedrich Engels, Ludwig Feuerbach and the Outcome 
of Classical German Philosophy, London, 194r;-p:-66. 

3 Karl Marx, Capital, I, London, 1903, pp. 745-747. 
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5. The End of Christian Revolutionary Influence 

· By.the time of the French ?evolution, Engels believes 

that Christianity had lost its power as a vital force. 

The "free-thinking" of Voltaire and the blunders of Louis 

XVI. no longer made religion a needed force to inspire 

revolution. Engels considers the French Revolution to be 

devoid.of religious convictions and purely political. He 

writes, "Christianity could no longer serve the progres

sive class as the ideological garb of its aspirations."1 

From the time of the French Revolution, Christianity 

becomes the "exclusive possession of the ruling class." 

Engels sees this class as utilizing religion "merely as a 

form of government" to control the lower classes. In con

elusion, he states, "For each of the different classes uses 

its own appropriate religion; the landowning class - Cath

olic tTesui tism or Protestant orthodoxy; the liberal and 

radical bourgeoisie - nationalism; and it makes little dif

ference whether these gentlemen themselves believe in their 

respective religions or not.·•~ 2 

c. Marx's Conclusions 

1. The ~elation of Christian Practice to Christian Thought 

1. Friedrich Engels, Ludwit Feuerbach ~ tbe Outcome 
of Classical Ger.m~ Philosophy, London, 1941, p. 66. 

2 Ibid. 
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Marx perceived the evils of Christian practice to be 

a result of Christian philosophy. The ideological aliena-

tion of man's intellectual and moral qualities by means of 

religion conveni_ently correspond to the physical alienation 

of man's material goods. "The wealth, which as it were a 

crystallization of the toil and sweat of the workers, is 

alienated from them by their exploiters and used to rivet 

their chains."1 

2. Marx's Condemnation 

Marx totally condemned the Christian Church and the 

bourgeois system to which he felt it had become subservient. 

He considered the bourgeoisie who rationalized that they 

had God-given rights to wealth and power as hypocritical 

as thase who acclaimed religion for the masses but totally 

·ignored it themselves. 

Those whose conscience still demanded an obedience to 

God justified their exploitation of the masses by drawing 

inferences from the doctrine of original sin to explain 

the existence of injustice. The Church·readily agreed that 

suffering and trial were helpful for the salvation of the 

soul and that humility consisted of submission to the exist

ing order.2 

1 Mackinnon, .2..2.• cit., p. 17. 

2 Berdyaev, 2Q• ·cit., p. 172. 
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But most of the bourgeoisie were not so "conscien-

tious;' for the majority had abandoned religion. This con

curred with Marx•-s theory that religion is a resuJ. t of 

fear and mystery. The bourgeoisie were now educated, rich· 

and free; they had no need of' God. The only need of reli

gion now was to pacify the poor with their state in life.1 

This would ensure the good fortune of' the bourgeoisie. 

Marx wrote, "The mortgage the peasant has on heavenly goods 

gives guaranty to the mortgage the bourgeoisie has on the 

peasant's earthly goods."2 

Marx felt that the Church could be relied upon to sup

port the bourgeoisie. She had always done so in the past. 

The Church had "justified the slavery of classical days; • 

• • glorified medieval serfdom; • • • is able when needed 

to defend the oppression of the proletariat, though with 

a somewhat crestfallen air."3 

D. Summary··· 

Marx condemned the social ethic of Christianity by 

analyzing the history of the Christian Church from its 

origin to the nineteenth century capitalistic era. He lays 

1 Ibid., p. 159. 

2 Karl Marx, The Class Struggles in France, New York, 
1934, p. 64, quoted in Bober, .2£• cit., p. 156. 

3 Karl Marx, Gesamtausgabe, Berlin, 193o, 2£• cit., 
P• 88. 
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bare the corruption which had so often been at the roots 

of the Church. 

In conclusion, Marx regards the Church as nothing more 

than an institution. designed to benefit the privileged and 

to exploit the poor. The doctrines of' the Church had been 

interpreted to accomplish this end. Material interests 

transcended principle. Marx wrote, "The English Established 

Church • • • will more readily pardon an attack on 38 o:f 

its 39 articles than on 1/39 of its income."1 Marx considers 

the Church as he does any other institution, a product of 

its times, governed in essence by economic necessity and 

greed. 

1 Karl Marx, Capital, I, London, 1903, p. xix. 
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CHAPTER FOUR 

A CRITIQUE OF MARXISM BY CONTEMPORARY THEOLOGIANS 

A. Introduction 

Marxts thinking has had an impact upon every area of 

thought, and certainly theology has not escaped its influ

ence. Most of today' s theologians have expressed their 

views of the Marxist system. 

This chapter will summarily present the thinking c£_ 
.. 

three theologians; Paul Tillich, Karl Barth, and Reinhold 

Niebuhr, on Marxist socialism. Marxist socialism is not 

to be equated with Marx's original thinking nor with the 

hardened form of his thought as represented in Russian 

Communism. Under consideration here is the Marxist social-

ism that was prevalent during the inter-war period of this 

century. Since lYiarx is recognized as the father of all 

socialism, a comment on socialism is relevant to this re

search.1 

These theologians have gone beyond the superficial 

arguments which much of the Christian world has relied up

on when encountering Communism. The popular Christian 

attitude has been one of comparing the two systems and re

jecting Communism because of its atheistic thought and un-

1 "Karl Marx," Encyclopedia Americana, vol. 18, 1957, 
p. 345. 
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just practice while upholding the entire "Christian" Free 

World. This approach to the problem is not an honest con

frontation but rather a refusal to understand Communism 

and the issues it raises. 

B. Paul Tillich 

The theology of Tillich is influenced by his philo-

sophical considerations. As a philosopher, he is concerned 

with the overall philosophy of Marxism and the historical 

context in which it originated and is currently function-
. 1 1ng. 

Tillich's thought is a product of the political cri

ses which he experienced be~ween the two world wars. Con

fronted by the socialism of Germany ana Europe, in the 

nineteen-thirties he became deeply involved in the social

ist movement. While perceiving the shortcomings of social

ism, he favored much of what they were attempting to accom

plish. During this period he believed that the Christian 

position s'hould be one of "participation in the Marxist

socialist movement, to basic common action and conversation 

with the Marxists.n2 Tillich felt that a Christian force 

witqin the socialist movement would enable socialism to 

"resolve its inner conflicts and deepen its religious per-

l Charres West, Communism and the Theologians, London, 
1958, p. 78. 

2 Ibid., p. 96. 
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spectives. ~.l 

1. Historical Analysis 

Tillich approaches the inf'luence of Marxism from the 

historical standpoint. Vfhile the event of the coming of 

Christ stands at the center of Christian~. history, history 

subsequent to this event is also of utmost importance. 

For Tillich, history moves "between the poles of theonomy 

and autonomy... A "theonomous period of history" he de...-

scribes as. the meeting of tta crisis of history, a period 

of expectation," by ttthe power of a new creation for which 

the time is ripe." Also in such a period the Origin ("the 

substance of Being which must be fulfilled and not deniedtt) 

is fulfilled by the Unconditional Demand (ttthe Demand for 

justice") according to the standard and measure of the ~New 

Being in Christ."·2 The alternative or autonomous period, 

asserts that human freedom and creativity are able to re

alize the Unconditional Demand within human existence and 

by rational means.3 

a. The· Present Era 

Tillich considered the historical situation of the 

nineteen-thirties to be one of "autonomous humanism," 

bro'ught about by the bourgeois capitalistic order. The 

1 Ibid. , p. 107. 

2 Ibid., pp. 79-82. 

3 Ibid. 



-62-

"self-sufficient finitude'' and "autonomous this-worldli-

ness" of capitalism had destroyed the sanctity o:f the re

lationship· between man and his world. Man had lost con

trol .over his existence. Tillich here quotes r~, "Na

ture and society are made into mere things."1 

b. Understanding the Present Situation 

For Tillich, Protestant Christianity contains.the re

sources necessary to understand this period o:f autonomy. 

The situation must be considered in l-ight o:f Protestant 

Christian precepts. This latter, Protestant Christianity, 

is then "the point o:f view," while the :former, the situa

tion o:f a bourgeois capitalistic system and· the antagonisms 

between· the proletariat and the bourgeoisie which it has 

engendered, is the "point in eristence.n2 Both of these 

elements must be taken into account. Whil·e Christianity 

is indispensable as the point o:f view, Tillich also con

siders M$rrlst socialism most significant in understanding 

the point in existence. He writes, "Nobody can understand 

the character of' the present world revolution who has not 

been prepared for it by the Marxist analysis o:f bourgeois 

society, its contradictions and its decisive trends.tt3 

1 Ibid., p. 89. 

2 Ibid., p. 90. 

3 Paul Tillich, The Protestant ~' Chicago, 1948, 
P• 260. 



2., Attitude Toward~ Harxism 

Considering both Christianity and Marxism as uniquely 

valid for historical analysis, Tillich compares: the tvro . 

philosophies. He considers the t1·10 ideologies' as comple-

mentary but he also views them as paralleling each other. 

a •. Parallels 

Tillich cites three such parallels or co~~on concerns· 

bet1·1een Christianity and Harxist socialism:1 

1.) The common concern for a unity of theory and practice •. 

As~ .. 1-Ti th 11arx; Tillich does not divorce the tvm. "Reli-

gious truth is existential truth, and to that extent it can-

not be separated from practice. Religious truth is acted ••• 11 2 

2.) The parallel bet1·men the Christian and Iviarxist viev-Ts of 

history. 

Tillich believes that Harx, although he denounced any 

idea of other-vmrldliness, still expressed an neschatological 

as vrell as this-i·mrldly" hope in his desire for a classless 

society. He considers the this-l·mrldly and the other-vrorldly 

in f.farxism to be in creative tension, denoting the essence 

of human hope. 

--··-----------
1 cit., pp. 91-96. 

· 2 P'aul Tillich, The Interpretation Q.:£ Histor_y, Ne't·l 
York, 1936, p. 18. 
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J.-) The doctrine of man. 

Tillich agrees ,.,i th Narx that rom cannot be considered· 

only as· an individual but must be reckoned -vrith in terms of 

his society. He affirms that Narx 1 s thought did not reduce 

man to a.product of his material environment. Tillich sta~es, 

"To call him materialistic in the moral sense is a sign ei~ 

ther of ignorance or propagandist dishonesty. 111 Tillich 

maintains that Harx emphasized ah tntimate association of 

spirit and body and held a: high regard for man. 

In these three areas, Tillich considers~Harxist 

thought to have proved itself to be ~ valid prognostica-

tion and analysis of the bourgeoisie-pro+etariat class: 

struggle·. Until the end of the nineteen-thirties, Tillich 

considered the essence of Marxist socialism to be the fact 

that socialism explained the present automous order and 

also rightly pictured the proletariat to be on the brink 

of ushering in a nevr theonomy. 2 

b. Regard for Marx-

Tillich' s vie,-rs have changed since the Second vforld 

\'l'ar. ·but even at the end of the "(,·rar he hoped for an exchange 

of ideas betvreen Russia and the vJest.. In 1948, hm:rever, 

1 Paul Tillich, · "HmoJ" 1-iuch Truth is There in Kar+ l.farx?". 
!h.§. Christian Century, vol. LXV, september 8, 1948, p·,. 906. 

2· llfest, QQ.• cit., p~ 96. 
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he admitted that there was no possibility of "a religious 

spirit penetrating East and West. "l 

The hardening of Marx's thought has not lessened Til

lich's high regard for Karl Marx. Walter Dirks, a German 

Roman Catholic, shares this high regard with Tillich. He 

has written that in identifying himself with the proletar-

iat, Marx performed an act of love, "an act which is pro

foundly related to an essential Christian act: an act of 

solidarity with the other, with the neighbour, a sacrifice." 

He notes that no Christian philosopher of the nineteenth 

century "set Marx an example in this way toward his neigh

bour."2 

In 1948, Tillj ch wrote, ttMarx is not Marxism and 

Marxism is not Stalinism. Only dishonest propaganda can 

identify them. We must approach Marx as he is, free from 

the connotations that have distorted his picture. Thus 

we shall find truth in him - scientific truth, situational 

truth, ultimate truth. "3 

c. Karl Barth 

Barth's main emphasis has been theological. He re-

1 Ibid., P• 109. 

2 Walter Dirks, "Marxism in Christlicher Sicht," 
Die Frankfurter Hefte, quoted in West, ~· cit., pp. 105f. 

3 
Marx?" 
p. 906. 

Paul Tillich, "How Much Truth is There in Karl 
The Christian Century, vol. LXV, September 8, 1948, 
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gards socialism not so much as a social issue but as one 

of faith and philosophy. His primary concern is the cri-
1 sis of man confronted by God. 

1. Objections to Socialism 

Barth's main objection to soc.ialism is that it could 

easily become a means of ~secularizing Christ by hyphen

ating our faith." He considered Tillich to be in the po

sition of equating mants hope with his human effort to 

achieve a just society and of equating God's acts with his 

own program and efforts. 

In dealing with social questions, Barth attempts to 

remain independent of any movement which would be "a man

centered construct," and which could hinder the "free move

ment of the Word o:f God to man. "2 

Certainly the bourgeois system was guilty of this. 

In elevating their class over the proletariat, they were 

claiming to have absolute authority, they were rebelling 

against God. This rebellion against God Barth considers 

to be the real issue, transcending the oppression of man 

by man. 

Marx, :from his limited atheistic position, of course 

could not recognize sin against God but only wrongs Cb ne 

to man. He, himself, is guil~of the same evil as the 

1 West, Q£• cit., P• 179. 

2 Ibid. 
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bourgeoisie. The 1-Iarxist _revolution considers only the 

proletariat as the "subject o:f freedom." He claims to 

have the absolute right. Marxist rule therefore becomes 

as tyrannical as that which it has replaced. Barth writes, 

"Far more than the conservative, the revolutionary is over

come of' evil because with his 'Not he stands so strangely 

near to God."1 

Barth would warn all in the seat of' power and all 

those ambitious to gain such power: 

Must not the existing order, the order that has al
ready been found, seem the very incarnation of' trium
phant unrighteousness to the man who is seeking af
ter God and His Order? Is not the existing order· a 
reinforcement of men against God, ••• a conspiracy 
of' the Many - :far too many - ag~inst One who manifests 
Himself, and can only manifest· Himself, when the ma-

. ture· wi~dom and authority .of' the Many crumbles in 
piec~s? 

2. The_ Christian Perspective 

a. The True Revolution 

Barth calls Christians to participate in the revolu

tion, !!!.§.revolution, the revolution of "Christ the victor."3 

This revolution_demands that Christians not revolt against 

the existing secular authority with their own revolutionar.y 

1 Karl Barth, The Epistle to the Romans, London, 1933, 
p. 480. 

2 Ibid., P• 478. 

3 Ibid. 
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hope and power." This action should rather be one of' re-

straint, "a negative obedience." Such subjection to the 

prevailing powers becomes a real act of' revolution, "pre

cisely because it is a pure act of' obedience to God and 
l not to those powers." This is Barth•s interpretation 

of' Romans l2:3l-l3:la, "Be not overcome of' evil, but over

come evil with good. Let every soul be subject unto the 

higher powers.'' 

When this has been practiced f'aithf'ully, when the 

claims of' the status quo have been undermined without a 

tthuman counter-claim, '1 then will come the time f'or a "caJ..m 

consideration of' right and wrong.n Then the parties in

volved will no longer feel required to make final asser

tions an~ hurl f'inal accusations. Neither side will be 

overcome by the pride of' having to make war f'or the cause 

of' Good against Evil. 2 

b. A Continual Revolution 

Thus Barth considers Marxist socialism as any other 

absolute system, a cause to which the Christian cannot 

give his allegiance. The Christian should continually 

support that which is a counter-force to the existing 

authority. But this must not be blind support,f'or all 

such reforms are relative themselves and are prone to cor-

1 West, 2E• cit., p. 181. 

2 Barth, .2£• cit., p. 489. 
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ruption. Barth writes, "The Christian congregation can 

and must indeed advocate, this or that form of social prog

ress'· • • • always the most helpful form in a particular 

situation at a particular place and time."1 

3. Common Concerns 

B~th deals with many of the same issues that con

cerned Marx. Both encountered German idealism with its 

moral self-justification as set forth by Hegel (in Marx's 

case) and by Schlefurmacher (in Barth t s case). Both noted 

the despair of' those who react against such idealism and 

the complacency of those who subscribe to it. 

Barth attempts to give theological answers to these 

problems as Marx attempted to give philosophical answers. 

For Barth the starting point is the Word of God, for Marx 

it was dialectical materialism. In each case this reality 

calls men to action and total allegiance. This alone can 

be considered the absolute, that to which all else is rel-

t . 2 a 1ve. 

D. Reinhold Niebuhr 

Niebuhr's chief' concern has always been "the social 

relations in which he stands." He has disparaged any 

movement or thought system which would over-simplify or 

J.. Karl Barth, Dogmatics, Vol. III, No. 4, Munich, 
1932ff., p. 626, quoted in Vlest, £2.• .£11•, p. 188. 

2 west, 2£• cit., p. 189. 
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rationalize the practical social issues :facing mankind.1 

His theology has arisen :from a search :for answers to 

social problems. It is an attempt to bridge the gap be

tween secular authority, which is so often ~in:ful, and . 

God's love. Niebuhr is looking :for practical answers and 

thus looks at Marxism from a pragmatic viewpoint and some

what apart :from its overall philosophy. Rejecting Marxism 

as a theory of history, his interest centers in man's im

mediate struggle "with the social powers and responsibili

ties before (him] • " 

In :finding a solution, the ethic of love has dominated 

Niebuhr's thinking. Love is paramount as it is the means 

of acquiring empathy with others to the extent of :forsak

ing one.' s own interests and life if necessary. 2 

1. The Inadequacy of the Social Gospel 

Niebuhr looked to the social gospel to find an ex

pression of' such love and empathy. He ultimately rejected 

this school, however, believing that while reason and con~ 

science make one aware of the wants of others and of' one's 

duty toward them, in the final analysis they are inadequate. 

Niebuhr notes, "There is no miracle by which men can achieve 

a rationality high enoug~ to give them as vivid an under-

1 West, .Q:Q.• cit. , pp. 117-119. 

2 Ibid. 
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standing of' general interests as of their own."1 

Thus a Christianity based only on reason must degen

erate into moral irrelevancy and so Niebuhr feels, liber

alism has done. Such a religion becomes a subscriber to 

the desires of' the ruling group. Reason transcends love 

and the religious conscience becomes dulled to the point 

that "no sound principle o:f political change emerges any

where in [its] thought ." 2 

2. The Inadequacy o:f Marxism 

Niebuhr looked to the expression o:f Marxism in Amer

ica and :found a movement whose ideology expressed a more 

"nearly moral" cause than any other movement. Yet in prac

tical experience he found socialists untrustwortny in work

ing toward common goals and uninterested in the common wel-

:fare o:f all. 

a. Irrelevant 

Marxism in reality came to reveal itself as irrele

vant when dealing with the problems o:f socie~y. With its 

authoritativeness it denied justice and :freedom. It be

came an "'ideological illusion which hindered relevant ac-

t . tt3 ,1on. 

1·· Reinhold Niebuhr; Moral Man and Immoral S6ciet;Y, 
London, 1933, p; 45., quoted 1n West, .2£• cit., p~ 121. 

2 Reinhold Niebuhr, Reflections .Q!l the End of' ~ Era, 
New York, 1936, p. 221. 

3 West, .2£• cit., p. 124. 
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b. A Limited Religion 

Niebuhr attempted to oppose the idealism of' socialism 

and its belief' in the perfect society. He analyzed Marx

ism and considered it to be another religion. To Niebuhr 

Marxism was "religious" in nature because of' its eschato-

logical hope for a future utopia integrated with a pessi-,·· 

mism of' tpe present and because of its concrete authority 

which claimed to be the final word in thought and action.1 

Niebuhr believes that when Marxism is considered as 

a religion, its shortcomings are obvious.. It is a "low" 

religion. By this Niebuhr means that it is not "dualistic." 

It presents no concept of' transcendence and destin:y for 

the individual.. It is bound to this world and sllil.ares, 

with many other corrupted religions, the danger of' asso

ciating a relative earthly good with the 'absolute good.
2 

In its utopian dream, socialism places faith in the 

innocence of human nature; the same mistake: which the pro

ponents of the social gospel were guilty of. In addition, 

Marxism <!:an.:,,:s;~.EL,only: the struggle and victory of' one class, 

the proletariat. Under Marxist rule, the party and the 

state reign supreme and become sanctified. There is no 

transcendent object to worship and these powers become 

worshiped and omnipotent. 

1 Ibid., p. 133. 

2 Ibid. 
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3. A Synthesis 

Niebuhr recognizes the strong points of both Marxism 

and Christianity. Certainly Marx had developed a valid 

interpretation of the.social situation. His view of his

tory as social conflict and evolution is, for Niebuhr, an 

expression of God's judgment upon history.1 

Christianity needs to learn from the Marxist view of 

history. The judgment of God in the past must warn Chris

tianity to guard against ttthe constant tendency of the 

Church to identify the status quo with the Kingdom of God." 

Then Christianity will be a truly prophetic religion which 

"does not claim to reach an absolutely pure judgment itself" 

and which has a "capacity for judging all relative and 

partial values. n 2 

But Christianity brings to the situation elements 

which Marxism cannot. It contributes the concept of tran

scendence, a belief that life is not wholly this-worldly 

but that a realm of the spirit also exists. 

Then, too, it brings the all important law of love, 

that which is a requisite for making one sensitive to the 

"higher possibilities in the affirmation of human person-
. 3 

ality:· in lives other than our own." The individual will 

1 Ibid., pp. l25f. 

2 Reinhold Niebuhr, "Is Religion Counter-Revolutionary?" 
Radical Religion, vol. I, Autumn, 1935, pp. 14-20, quoted 
in West, 2£• cit., p. 139. 

3 West, 2£• cit., p. 134. 
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be considered :for what he is, apart :from dehumanizing col

lectivism. Vlith love come the elements o:f repentance and 

:forgiveness. When man is open to the judgment o:f his :fellow 

man, he repents and :finds the forgiveness of' God "which makes 

the tension o:f this everlasting moral struggle tolerable.n1 

E. Summary-· , 

This chapter has summarized the thinking of' three of' 

today's most prominent theologians towards Marxist socialism. 

Each regards this philosophy from a dif'f'erent point of' view 

and each recognizes dif':ferent strengths and weaknesses with

in the system. 

Paul Tillich approaches Marxism :from a philosophical 

aspect. He values the analysis o:f history which Marxism pre

sents and asserts that the present social and political world 

revolutions cannot be understood apart :from the Marxist anal

ysis. While he rejects the narrowness of' Marx's thought in 

its this~worldliness, he believes that Marx had deep insights 

into the transcendent and eternal. Broadly speaking, Tillich 

has little but praise :for Marx's original thought. He en

visioned a sharing between socialism and Christianity until 

the postwar period. Now he considers the Russian corruption 

of' Marxism to have negat~d such a possibility. 

Karl Barth considers the theological consequences o:f 

Marxism. His main concern is the fUtility o:f man's e:f:forts 

1. Ibid. 
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unless granted the grace of God. Thus any system of author

ity which is not obedient to God's commands and_which does 

not remain open to His judgment is.doomed to failure. In es~ 

sence, it is rebellion against God. On this premise he dis

parages not only Marxist socialism but every attempt of ab

solute rule whether it be corrupted Christianity or Russian 

Communism. 

Reinhold Niebuhr speaks from,his contemporary social 

situation. Marxism ~s considered pragmatically; relevance 

is the central criterion. By this. standard he deems Marxism 

as he has encountered it in socialist movements as unconcerned 

and unt~ustworthy. Concerned only with a proletariat victory 

and a utopian classless society, Marxist socialists disregard 

other social classes. Tied ,to a dogmatic ·system, they can

not enter into cooperative efforts'. Finally, Niebuhr real

izes that Marxists know nothing of God's law of love, that 

which alone can give man sensitivity and concern for his 

neighbor; 



SUMMARY AND CONCLUSION 



.. 

I 

SUMW~RY AND CONCLUSION 

It has been the purpose of this research to analyze 

Karl Marx's refutation of Christianity. The first chapter 

has presented a background to the study by noting the fac

tors which influenced Marx's thought: discoveries in the 

natural sciences, social phenomena and prevalent philosoph

ical ideas. The development of Marx's thinking has been 

traced, especially with regard to his incorporation of cer

tain principles from the philosophies of Hegel and Feuer

bach to formulate the system of dialectical materialism. 

Chapters two and three have dealt with Marx's refuta

tion of' Christianity. The former considers Marx's philo'

sophical argument against Christian doctrine. Marx's chief 

theses were: the de~ial of any supreme being or other-worldly 
' 

kingdom, a protest against the belief that man can be morally 

transformed by spiritual forces, and the rejection of an 

absolut-e moral ethic. 

Marx's~'refutation of Christianity on the basis of its 

failures in the realm of practice has been treated in chapter 

three. r,;1ar.x: analyzes the history of the Christian Church 

and concludes that its chief concern has been to benefit 

the privileged classes by subjugating the masses. In keep

ing with his theory of' dialectical materialism, Marx consid

ers the Church as an institution similar to all others, a 

product of' its environment. 

-7?-
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The concluding chapter has briefly presented the think

ing of theologians Paul Tillich, Karl Barth and Reinhold Nie

buhr regarding Marxist socialism. Tillich regards socialism 

as providing a valid historical background with which to ana

lyze the current world situation. 'He credits Marx with having 

a keen insight into the transcendent and eternal even though 

Marx presented his thinking in atheistic terms. 

Barth perceives Marxist socialism as an absolute system 

and thus, like all such systems, he.considers it a rebellion 

against God. Every system of authority must realize Godts 

claim of obedience, His eternal judgment and the need of His 

grace. 

Viewing socialism from a pragmatic standpoint, Niebuhr 

believes this movement to be irrelevant to current social 

problems. Selfish and dogmatic in nature, Marxists cannot 

perceive the broader horizon:.,;of a concern for all men. By 

denying God's law of love, they are unable to empathize with 

those of other persuasions. 

In conclusion, it is realized that the strength of the 

Marxist system is formidable. The keen mind which formulat

ed it is evident at every turn. Uarx's dedication is an in

spiration to all, opponent as well as proponent. 

Marx's philosopical attack of Christian doctrine is 

forceful, but it includes few insights that other anti

Christian philosophies do not. When, however, this philo

sophical attack is coupled with an assertion that the Church 
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is the epitome of hypocrisy and that ChFistianity is imprac

tical as a social force, the result is provoking. Christian

ity must heed the challenge of both charges. Christians 

must become informed of Marxist ideology. Study should be 

made of those theologians who have struggled with the true 

issues that Marxist socialism presents. The black and white, 

theistic-atheistic argument is no longer valid. 

In the area of practice, the Church must maintain an 

ethical position in keeping with the sacrificial life mani

fested by Jesus Christ. Works, especially those of a mater

ial nature, are important. It has been said that bread for 

oneself is a material matter; bread for one's neighbor is a 

spiritual matter. Christianity has been prone to neglect 

this aspect of' the spiritual life. Does a Christian consider 

his material goods any differently then the Marxist" Indeed, 

is he as conscientious of sharing them as the Marxist is? 

History has revealed the Marxist as having the greater con-

cern. 

The Free World and the Church are coming to realize the 

seriousness of Marx's indictments. They have been goaded 

to action by an atheistic force. Will they sacrifically 

meet the challenge or will they be conquered by it? These 

appear to be the only alternatives. 
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