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JESUS' INTERPRETATION
OF HIS O¥N PERSONALITY AND MISSION
AS REVEALED IN HIS PARABLES,
CHAPTER I
INTRODUCTION

A, The Subjeect,

I, Definition and Explanation,

This is a study in the self-consciousness of
Jesus, It is not a treatise in theology, for no
theologieal doetrines are to be defended; it is not
an eveluation of Jesus, either of His teachings or His
work; it 1s not an interpretation of His parables, It
i# father ean investigation to discover what Jesus
thought of Himself, The objective is not so mueh to
learn what Jesus was trying to tell others, nor the
~neaninﬁﬁo intended to convey to His hearers, as it
is to detect the inferential diselosures He makes
with reference to Himself, These self-revelations
- eoncern two things to !hieh our attention 11;1 be
confined - those ralate# to Himself and to His
mission among men,

. 24 Justification of This Study
The person and work of Jesus is a sub-

§ect whick has received a great deal of attention.




.
~~ More books have been writtem on the life of Jesus than
any other person in history. A new aﬁyiaaeh to this
well-worked field was started in America when G. Stanley
Hall wrote his monumental work, "Jesus, the Christ im '
the Light of Psychology.* The psychologieel approach
is a new one, Recent progress in this new science has
opened new possibilities in the interpretation of
literature, This study garperts %o be psychologioeal
in method; herein lies the justification of this study,
A further justificetion of a new treatment
lies in the faet that the material consulted will be
only the parables of Jesus, the form of iiterature
which is gemerally aeeepteé as the actual words of

Jesus,

3, Limitation of the Field,
The material which will be worked with is

limited to the parables as given in the Synopties,

0f course not all of these will be used; space permits

dealing only with the most representative ones, The |

parables of the Fourth Gospel are very inviting in
 a study of this kind because they contain direct

effirmations of Jesus with reference to iHis self-

consciousness, These will not be used, however,

because they are not, strictly speaking, parables

but are classified ss allegories, (1)

*« & & & ¢ &

(1) Trenck, R, C.: The Parables of our Lord, p. ¢
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Furthermore, by this limitation, we hold
common ground with those who maintain thaet the féurth
uospel eontains interpretive coloring and that the
picture given in the Synoptics is most eharaeteristie
of the historical Jesus, (1)

Be The Problem of ihis Study
- le To Discover Jesus' Self-interpretation of His
Personality, |
As already intimated our problem concerans

Jesus' own coneeption, not that of His contemporaries
or His followers, His religious self-conseiousness

and His mission, ﬁether He considered Himself aaique
end original in any sense of the word will be the |
objective in mirxd as tzw parables are studied,

2, To Discover Jesus' Self-interpretation of His

| Mission,

. 0f equal Importance 1s what He thought of
His mission on earth, How &id He conceive of His |
Metian or eontribution to the 1ife of the race?
What contribution was He to make to His nation, and
to mankind, in His own thinking? Did He conceive of

"~ His mission as similar to that of the 0ld Testament
prophets or wes it to be of a different order? Was
His ministry for His nation only, or to be universal?
¥hat did He foresee with reference to the future of

1. The author does not ﬂhare thla view bhut the apologetic
~value of eliminating debated material is apparent.




de
His influence in the world? These and other guestions will

concern us as we exsmine the materlal selected,

3, To Discover the Relationship between the Messenger and
the Message, |

Finally, we went either to integrate these two
eoncepts or to know why they e¢an not be integrated, 1Is
there harmony between the character of Jesus and what He
taught, or was He, like Balaam, to be remembered for what
He said rather then for wast He wes? Did He, like the
prophets, speak more wisely than He Himself realized?
Are these sayings and the pieture conveyed by them in
harmony with the picture of the historical Jesus, or
must we, as Harnack maintains, separate the Messenger
from the message? This problem will be considered in
Chapter Five,

C. The Method of Procedure

In order to get the full benefit of the
psychological import of literature, it is necessary to
abandon all presuppositions as far as possible, In
examining the dccuments we will try to approackh them,
‘a&s for the first time; as a biographer or a literary
‘eritic, Our ebandomment is to the records te get what
they have to say to us,

1, Exemination of the Literary Vehicle -~ The Parable
Jesus' thoughts were expressed in a definite
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literary form - in this case the parable, The form khas
a definite meaning and signifiecance, Ve will attempt
to determine this meaning in a seientific manner, in
accordance with the accepted prineiples of literary
interpretation, The parables will be examined as we
would examine any other literary document,

2, Exemination of the Content ,

The content of eech parable in its setting
will be examined in the light of its context, In this
exemination only the statements and implications re-
lating to Jum? self~consciousness Tegarding His
person and mission will be studied, Often the things
whieh ave merely implied are more valuable for this
stuly than the more obvious,

3, Relation to the Rest of the Gospel

An attempt will be made to relate our
tig&im to the rest of the Gospel narrative, to the
discourses, miracles, and events, The gquestion 1s
whether the pieture is harmonious; whether the para-
bles Tit into the rest of the gospel picture., The
relation of the findings to the rest of the New
Toestanment will be considered briefly and the impli-
cations with reference to Christ's claims noted.

4, Syntheslis and Conclusion
The last chapter will be a summary of these




findings and a synthesis of them into one harmonious
picture, or else a recognition that such a synthesis lis
impossible, The concluding chapter will summarize the
results of the entire study and meke a critical eval-
uation both of the findings and of the method of ob-
taining them, The conclusions will be with reference

to Jesus' conscicusness and to the psychologleal
method of interpreting the New Testement literature,




"Truth is within ourselves; it takes no rise
from outward things, whate‘r you may bellieve,
There is an inmost cenire in us all.

Where truth abides in fulness; ... and to know
Rather consists in opening out a way

Whence the imprisoned splendour may escape,
Than in effecting entry for a light '
Supposed to be without." - Browning, Paracelsus

"The strong man ip far from being a mere echo;
. but he, too, is none the less the product of his
time ... because he has gathered so mueh of the
age into himself that he spesks its deepest life
in ways that are new, strange, and original,"

- Crawshaw, Literary Interpretation of Life, p.84




CHAPTER II
THE APPROACH TO THE PARABLES
A. The Literary Approach
1. The Literary Vehicle - The Parable,
a. Definition | |
The difficulty of defining the word parable is
> not econfined to the English, it was present in the lit-
erature of the Hebrews and Greeks,(l) The qaastibn has
never baen settled as to what shall be classified as
parab&u an& what exclwioﬁ.
B tl) mm w
Etymologically, tka word is derived from
m Grsak ‘word 'paraboln' whick means to *throw along
side of', 'to set beside'; juxtapositionm, as of ships
in battle; "a ecomparison of one thing with another,
likeness, similitude,"(2)
|  £§ commonly viewed, it is |
mA "bridf narrative or descriptive anw founded
on real scenes or events such as occur in nature

~ and human life, and usually with a moral or
religious applie&ti@n.”{ﬁ}

"As a figure of speech it is the assertion of
similerity (in some respeet) between the objeet or
coneoy&f.z? and some concrete object, aetiaa, or
sS00Ne,

® & o 0o » 2

1, Levison, N.: The rParables; Their Background and
Local Bettmg, P.xx1ii,

2, Thayer, J.H.: A Greek - knglish mxitoa of the New
Testament, P.479,

3. New $tmdm Dietionary - Funk and Wagnalls

4, Nourse, E.E.: Parable (Introductory and Biblical)
moysimoaia of Religion and Ethies, p, 628,
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(2) Contrast to Similier Figures of Speech,
Trench defines the parables negatively:-~
"The parable differs from the fable, moving as it
does in a spiritual world, and never transgressing
the actual order of things natural - from the
rthus, there being in the latter an unconscious
blending of the deeper meaning with the ocutward
syabol, while the two remain separate and separable
in the parable - fyrm the proverk, inasmuch as it
is more fully earried out, snd not accidentally
and occaslonally, but necessarily figurative - from
the allegory, comparing as it does one thing with

another, but, at the same time, preserving them
apart as an imor and an outer, and not transferring,
as does the allegory, the properties and gualities
and relations of one %o the other,"(1) |
The Parable is more akin to a metaphor or a
simile, The aintiactien between these being that in the
former, the ldentification of the two images is more
complete than in the case of the simile, in which a |
eomparison is distinctly stated, Even here the dis~-
tinetion is difficult to draw; the parable is longer but
otherwise is constructed in the same way,
| In His parables Jesus procesded from the
known to the less known, He depioted spiritual truth
by the use of femilier, matural phenomena, The parable
then, to use the familiar phraseology of a litile girl,

presents “'an earthly story with a heavenly mesning'%(2)

B. Charaeteristics of the Parable
, (1) A Familiar Expression - 0,T. and
Rabbinie Usage

e & & & 9 0

1, Trench, R,C.: The Parables of our Lord, p. 10,
2. Taylor, W.M,: Parables of Our Saviour, p. 2,




The parabélia method did not originate
with Jesus, He found this method in current use and em-~

playe& a familiar vehicle to convey new and richer mean-
ings. ‘ ;
Parables are found in the 01d Testament and in
the writings of the Rabbis, There are only two in the
014 Testament whieh are representative of the best
elassical type; Nathan's parable (2Sam,I2:1-7), and
- Ismieh's pareble of the Vineyerd (Ise,5:1-8)., In both
of these the lesson was preaéatoé to prejudiced minds
and: tho hearer given opportunity to judge the case,
The sympathy of the listener was enlisted before any
application was drawn, ,
. The Rabbis used the simile and parable very
; oztensively. They employed them for the purpose of
T ealargins upon some passage Seripture; they amplified
but did not ecreate, Analogies were borrowed from all
sorts of occupations, end from nature most of which |
were agricultural or pastoral, The following is a
typical simlle:~
"Commenting upon the text 'And the grinders
Pferesi 15 compered io ihe rinders (willstonss):
even as the millstones never cease thelr grind-
Bt 100 a1 her by dny on by BAGRER.(1)

® 4 % o o @

i1, Feldmen, Rabbl Asher; The Parables snd S8imiles of
the Habbls, p., 78.



A familiarity with Rabbinic use of this mode
of teaching alds in an understanding of the New Testa-
ment parables. (1) While Jesus did not borrow from the
Rabbis, as a comparison will indicate, He did hot scorn
the use of this method. Says a writer with a Jewish
background:- "A comparison ... will leave nb one in
doubt as to these in method and content.” (2) The Par-
able of the Rabbis, in contrast to those of JeSus were
a ?heavy professional type" propounded to students,

They did not appeal to the masses. (3) Jesus popularized
thié mode of teaching, perfected the form and made it
‘available to the masses. (4) One critical scholar findé‘
that the Parables in the Synoptics:- "One so remarkable .
in the variety and richness of their thought that Jesus
stood alone in history as the unrivaled Master of the
form of address and instruction.” (5)

(2) A Figurative Expression - Literary
Usage ‘ , »

While it is necessafy to know beack-

ground and local setting of the parables, an appreciaﬁion
of their psychologlecal import is also important, They
are figures of speech and are to be interpreted as such.

*® e o *» & o

l. See Trench, op. c¢it. p. 49ff,

Montefiore, Rabbinic Literature and Gospel Teachings

LQVison, N.: OPe Cit. P. XX fr.
Feldman, op. cit. pp. 1-266
2. Levison, op. c¢it. p. xvi.
3. See Feldmn, op. cit, p. 19.
4, Nourse’ E.E.$ Parables, BE. of R. & Eo’ IX, Po 628.
5, Bundy, W.E.: The Psychic Health of Jesus, p. 248.
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"Rhetoricisns have long rejoiced in minute study

and classificstion of figures of speech ~ a process

that seems productive of little.... Recently it has
been realized that from the psychological point of
view a study of such figures is most ?ranisiae.
Here lies field waiting cultivation,"(1)

"It is a necessity imposed by its very nature upon
 the human spirit to illusirate with the greatest
possible clearness the objects and processes be-
longing to the sphers of ldeas, There are two
leading paths which literary style pursues in
order to satisfy this psychological want, The
first of theses 1s echosen when one oxpressly points
to a patallel which the phenomenom in gquestion has
in snother sphere, The second method when two
apharea af tha;ghaaunana ere as it were locked at
en in the &aseription of one sphere
aasiana are employed whieh prop-

erly éos gnatetko motions phenomena of the other

sphere,” :
The mental process which occurs when thinking in a
simile or metaphor is that of a comparison of two images,

In this process the second image may suppl«&entftheitirat,

the two may occupy the consciousness slternately, or the

two may be fused together and become identified, The
substitution of one image for another is basic in these
figurative expressions, The simile from ﬁkel%? is a#'i
illustration of this; | -

"The plumed insects swift end free
Like golden boats on a sunny sea.”(3)

In the metaphor the fusion of the two images
is more complete than is the loosely connected simile;
because of this it is also more poetic; it imdicates
more creative genius or more emotion or both,

o & & 4 o @

1. Downey, June E,: Creative imagination, p. 135.

2, Konig, Ed,:Parables of the 0ld ?ostamont naatinza
Bible Bietionary, viII, p, 663,

34 Downey, op. ¢it., D. 1&.
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The parables of Jesus are simply extended similes
and metaphors. Some of the parables begin with, "The
Kingdom of Heaven is like unto"; in others the.comparison
is not mentioned -V“Bahold a sower went forth to sow,*

"slways, of course, a simile or metaphor must be-
estimsted psychologically, not logically. - Its value
lies just in the union. of things apparently hetero-
geneous, .Unity arises out of the consciousness of
difference, hence the creation of new mental content.
It is a turning from the straight and narrow path of
logical rectitude; it 1s meant to be, Its pecullar
tang 1s the outcome of 1ts arousal of a double mean-
»ing,"w%g%.the quivering tension of an unsolved prob-
lem, d

c. The Purpose of the Parable,
If the above is true is not the parable admir-
ably suitéﬁ to Jesus! purpose? He wished the truth to

win its way to unwilling hearts by lingering in the con-
sciousness until 1t produced the desired effect as was
‘the case with David (II Sam. 12:7).

There has béen much diécussion as to Jesus!

objective in using the parablé, whether it was to re-
veal or to conceal. The latter idea was suggested.ﬁy
the evangelist's explanation (Mk.4:11,12; Matt.lﬁ:lo-lé).
Liberal critics following Julicher think these are only

the reasons given by the evangelists, who were mistaken;

that Jesus' real purpose was to reveal truth. (2)

1. Downey, op. cit.: p. 147,

2, Julicher, Adolph,: Parables, kncyclopasedia Biblica,
VIII p. 3563; Purinton, C.E.: The Re-interpretation
of Jesus in the New Test., p. 97.
Bultmann, Rudolph, The Study Of the Synoptic Gospels,
pp .y 46-65 L
Lolsy, A.: L'evangile selon Mare, Pp.128-133.
McFadyen, J.F.: The Message of the Parables, pp.27-8l.
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' Other passages lead to this idea (Mk.4:33,34),  §§§ Kard-
ening of the hearers may have been the uafura; consequence
' of resisting truth rather than the object of the paréﬁelic
method. | ;.

The use in the 014 Testament, as we have a&en,
was to mediate truth to unwilling minds, Likewise, "The
classiecal parable was not used to obscure the lssues, but,
 on the conmirary, to assist discernment and jnﬁcnant.“(l)

4 ~ ‘
Also Bu@pa gives the same reason for his use of the parable,

t®Aparable, O Monks, I here give unto you that you may
understand the meaning of the matter,"*(2)
*It is the eszsence of the paradble that to the es-
that the characterisiiss ot the naarer deternines o’
their value to him,"(3) ,

To the "unwilling Pharisees and Seribés.... the
paradble gave entrance for the moral lesson to a preju-
diced mind,"(4) To inquiring but perplexed minds the
parable led to refldction and to a realization of the
spiritual message involved., To all His hearers this de-
vice invited a closer examination of the abstract idea
He was seeking to convey,.

The purpose of the parable determines the
principle of which it is to be interpreted, The

® & & & & O

1, Levison, op, cit, p.xix,

2, Burlingame, E.W,: Buddhist Parables, a Translation,
(frontspiece)

8. Melintock and Strong, (ed,) Cyelopaedia of Biblical
Liter, VIII, p.649,

4, Levison, op, c¢it, p.xix,
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Patristic writers liked to examine the details and to draw
out thelr allegorical interpretations. Modern scholars are
agreed that the parables have only one central idea; to dlis-
cover which 1is the,eorréct principle of interpretation., This
is not always true as in the case of the Sower, where Jesué
Himself gives an allegorical interpretation. (Matt.lS:iB-ZS)

2. The Significance of the Parabolic Method,

The general characteristics of the parable havé
already been outlined., We now inquire what is there that
is distinctive about this type of literature which makes

it valuable for our study.

a. Heveals the Author More Accurately. |
The parable 1s a type of literature which is

creative to a high degree. Vernon Lee, writing on liter-

ary constructlion, distingulshes between two types of lit-
erary creation. The characters of a novelist may be borne
in upon his intimate sense or built up by intelligent cal-
culation; the former "seem always to have been born of

some strong feeling on the part of the author,” (1)

Whether Jesus' parables were "built up” or "born" we mey
expect them to reveal their Creator, whether they are sub-

Jective and emotional, or objective and rational in origin.

The poet or artist uses symbolism or imagery

which 1s familiar to his readers but it muet spring out

l. Lee, Vernon, Handling of Words, p. 27.
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of his inmost soul, it must express his pecullar genius
if it is true literature. In ﬁhe work of creative art
we see not only the pro&net'bnt the artist himself,(1)
The sanme 1# true of literatura. Ve may also affirm |
that in literature the creatioa of a plot, s character,
an extended figure of speech,reveals more of the yeﬁ-
sonality of the creator than the narration of‘a story
or the exposition of some process, This is true be-
cause the former 1s the work of creative imagination,
while the latter admits of more objective treatment,
8ince the parables of Jesus are the product of eroativa»
art we may expect to find the author revealed more
accurately than in His ﬁisccursea.

be Presents a Garefully Gonstructe& thiels ar
Expression, ; , ;

The parable is well thought out, pre-meditated,
and deliberate, It is true that many ér Jesus' parables
seem to have been extemporaneous as was much of His teach-
ing.(Lu.7:36-50;14:7-24) Even so the garable&iare a |
plece of literary art, they cannot be spun out of ncthinc;A
there must be a definite objective or there could be no
creation, It is far harder to construct a definite lit-
erary entity than to deliver a discourse whieh may be

® & & & 0 @

« Downey, June E.: op. cit, p.147,

See also, Crawshaw, W.H.; The Interpretation of Lit-
erature, pp.25-78,
Crawshaw, W.H.: Literary Intergretaxion of
Life, pp.1-82,
Moulton, R.G.: The liodern 8tudy of Lit=-
erature, pp.325-327,
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only the free azseciatioh,of'iéuas. Because of this ob-
jective the author takes more responsibility upon himself
for what he says, than in poetry, for instance, or even
in a discourse, Thnxafefe any light we ean get on Jesus®
self-consciousness from ﬁha parables, vhile»karéar to get,

is the more valﬁahla because stated more deliberately.

3. The Value of the Parable as Source Material,.
e, Gives Jesus' Actual Words,

We have no record that Jesus ever wrote anything,
We are dependent entirely upon the records of others to
tell us what He actually tsught, There are several factors
which indicate that these parables were noi invented and
put in the mouth of Jesus, : ;

In addition to the fact that no non-Biblical
writer has approached the parables of Jesus in beauty and
power is the faet that there are no paraﬁles in'the~mpisties.
The Apocryphal gospels which abound in "miracles” contain
no parables, Parables are difficult to create, It is |
interesting that Mohammed composed very few parables.

"He either dl1d not realize the power there is in well~
t0ld parables for the enforcement of truth, or he was
unable to compose them, I am inclined to think the
latter was the case."(1)

The absence of any other parables in the New
Testament indicates that the writers had a certain reverence

ko * & & & 0

1, Pool, J.J.: Studies in Mohammadanlism, p.65,
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for this element in His teaching, similiar to the title
"Son of Man" which they themselves never applied to Jesus.
This reverence makes the "hypothesis that some of Christ's
parables have been altered by those who recorded them all
the less probable.” (1)

b. Common Ground with the Critics.

Libefal scholars recognize that 1t 1s practically
impossible for the parables to be the outgrowth of Christian
tradition or an invention of the Evangelists. The recorders
may have been mlstaken in their interpretation of the par-
ables but in the germ or core of the parable we have the
authentic words of the historicel Jesus. This they do not
hold with reference to the incidents and discourses mention-
ad in the gospels, (2)

Kven if we have to yield this ground, which we
do not think we are justified in doing, the material ac-
cepted by the critics themselves is sufficlent standing
ground for this type of approach. | o

“The very fact however, that the parables as given

by the evangelists, have retained so much that is
absolutely incompatible with their theory about

them, proves conclusively how conservative has been
the evangelist's treatment of materials lying to their
hand; the same thing 1s evidenced by the admirable
clearness, the lively and vivid naturalness, which
distingulshes the gospel parables as soon as they

are correctly apprehended....most of them unmistak-

ably declare themselves to be creations of a unique
originality, and what makes them of especial

¢ & @ * [ L]

1, Plummer, A. Parables, Hasting's Dictionary of the
Bible, VIII, p.664.
2+ Bultmann, op. cit. p. 47ff,




importance to us is that almost throughout they bear
unmistaekable evidence of genulneness, and thus tell
%gévézfyngegggeggaéﬁsgg53?1§hat vhich lay nearest to
¢. Involves a Definite Teaching Objective,

In the use of the parsble we find Jesus in the
role most charaeteristie of Him, The parable is a word
picture. It is more guickly grasped than a discourse
simply because it is pictoral, Its appeal is'ta the
imagination, It arouses interest as with an unsolved
puzzle, Sclentific testswith childrem have proven that

"Contrary to what might have been anticipated, the
precepts prove more difficult of understanding at
all mental ages than do the parables,"(2)

Because the parables are given in picture
language their meaning is preservedﬁiﬁtaet‘ Tdess stated
in abstract terms admit more readlly of various 1nterpreta@i§;.
tions, This has been a‘grﬁat'adiaﬁtaga to some religious
teachers whose teachings were of a nature that subsequent
generations had to re-edit and re~intef§ret them, The
sacred writings of the Hindus were abstract anough'fer
later te@ehers to put thex¥ own interpretations on them
and to cover up elements that would not appeal to the
Present generation, The character of Mrs. Eddy's writ-
ings, being couched in abstract terms, sdmits various
interpretations which make it easy for editors to cover
undesirable features, The same is true of the writings

® 5 & ¢ & @

1, Julicher, op, cit, III, p.3563, ~

2, Franklin, Samuel P,: "Measurement of the Comprehension
Difficulty of the Precepts end Parables of Jesus,”
University of Iowa Press, Iowa City, 1925,




-19-

" of the Theosophists, Russelites, Mormons, etc. Because
the parable is expressed in concrete, tengible sﬁmb@lian
we have only to get the setting of them and we may be
sure of their meaning, It gives no chance for the mean-
ing of words to change with time and thus to obscure the
teaching as in the case of the change of meening of "real-
ism™ éna ¥idealism” in the history of Epistemology. ‘The
teaching is preserved in such a form that it “cannot be
tempered with.”(l) Thus we £ind in the parables of Jesus
a literary form which is not susceptible to editorial

colering of later writers, It does not lend itself to

1nterpretation; mutilation, or interpolation,

' These facts meke the parebles aﬁmirably a=
daptéd to leed us to an understending of the person-
ality who created them, In our study of them we shall
apply the laws of literasry interpretation as to amy other
literary e:eatian; noting,first the form,then the content,

to get the message of the documents themselves,

B. THE PSYCHOLOGICAL APPROACH
1, The rFsychological Method of Interpretation,
Combined with the literary approech we shall
apply the principles of literary psychology to this study.

¢ & o ¢ 8 o

1, White, W.W.: Lecture on "The Language of Canean,"”
The Biblicel Seminary im N. Y., Deec, 14, 1935,
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Very 1little has been done in this field, G. S. Hall
pioneered this method in this eountry. His work, "Jesus,
The Christ in the Light of ¢sychology" marks the first
attempt in English to apply these principles to the life
of Jesus, Emil Ludwig hes employed this method 1n‘tho
study of Jesus, DBundy has made an investigation of the
“Psychic Health of Jesus® (1922), A. S. Stokes uses
these laws in his "what Jesus Christ thought of Himself"
(iﬂlﬁ) including in his stﬁﬁy all the recorded sayings "
of Jesus,

This psychological method has been only re-~
cently developed, but iis principles are not new,al-
though not clessified as such,. This sclience has only
recently become self-eanéeious. Sainte-Beuve was
familiar with its principles, and his matchless lit-

: eféry'analysaa‘are a monument to this, Gemaliel
Bradford was skilled in character portrayal, but he
celled it "psychography.”(l) The fact that he coined
a new word to describe his method Indicates his self-
consciousness with reference to the originality of his
method,

Oour objective i1s to employ this approach
which is Jjust becoming distinct, and has had an imn~
articulate but a definite existence, to the parables
of Jesus,

* & ¢ & & @

1. Bradford, Gamaliel: Naturalist of Souls, D.6.




2, An Adaptation of $his Method to the Present Study.
In this study we shall attempt to epply this
method to the literature before us, There are certaia
"subtmerged facts" which a careful study will disclose,
inferentiel truths, something perhaps incidental to the
main object of the speaker, yet all the more valusble
because more sponteneocus, The omissions will be noted
and underlying causes investigsted, It will be neces-
sary 1o acquire & sensiviveness 4o the psychological
import of the literature, to the less obvious emotional
psychic forces, It is nothing more than applying well-
known end constantly used principles in a éciantific

and systematic way to a comparatively new field.

C. THE APPROACH UNDERTAKEN IN THIS STUDY.
1. A Cambination of the Literary and Psychological Methods.
From the foregoing it is evident that our pro-
posed approach is two-fold; employing the principles
known and used by literary critiles as w¢11 as the psy-

chologist to the material before us,

2, Application of $his $wo-fold Approach to the Parables,
In gensral the following procedure will be used
in the exemination of each of the selected parables,
a, The natural setting of the parable
b. Examination of the form - literary approach
} ggigegzggiegeatnras

} Relation of the parable to its context

(1
(2
(3
{4) Relation of the parable to other parables
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¢, Examination of the content - psysholegieal approach

(1) Assoclated images ~ similarity or contrast

(2) Assoclated ideas arising fevm the images

(5; The central messege of the parable

{(4) The implications with reference to Jesus'
consciousness :

d, Sumary and conclusions

Since no two parables are alike the treatment of
each must be varied accordingly. The procedure outlined
above cannot be slavishly followed; to do so would defeat
the very purpose of this study., In a psychological study
the emotional forces, resident in the literature, make
themselves felt only when the mind allows itself to be
completely under the influences of the subject-matter,
instead of bringing to the study a pre-determined course
ér analysis., Therefore the steps outlined above may not ;
be conspicuous, yet it need not be assumed, because the
systematization is not spparent, that the study has been
superficial. We are interesisd, not in the mechanics but
in the éynamies; not in 1égical propositions but in the
psychological forces.




“"The parables were neither deliberate mystifications,
nor idle intellectual conceits, nor mere literary
products of aesthetiec taste: they were the utterances
of a sorrowful heart, And herein lies their chief
charms: not in the doctrine they teach, though that
is both interesting end important; not in their 1it-
erary beauty, though that is great; but in the sweet
delicate odour of human pathos that breathes from
them as from Alpine wild flowers,"”

- A. B. Bruee
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CHAPTER III
PARABLES WHICH FIND THEIR
ANALOGY IN NATURE
A. Introduction

In classifying and selecting the parables three
factors have been considered; time, place, and content.
It 1s noteworthy that all three of these factors ¢oincide,
so that three classifications are possible, all of which
would arrange the parables in essentially the same order.
On the Wasis of thime we find that there are three periods
in the ministry of Jesus in which parables are “clustered”;
namely, the early, middle ard later periodi :0On: the basis
of geography there 1s the Ualilean period, the Perean period,
and the Jadaean or Jerusalem period. The classification
according to cOntént is not so simple. 1In general however,
the ouflines are clearly discernable. In the Qalilean
parables we see the subject matter concerned with setting
forth the principles of the kingdom; the next group ts
concerned with getting into the kingdom, and the last
with judgment to those who refuse the kingdom.

In this chapter we will consider some of the first
group. The great parable chapter of Matthew's Gospel (13)
contains seven of the eight parables which Jesus spoke
"near the close of His Galilean ministry. In all of these
except the first we notice the phemse "the kingdom of

heaven" (Matt.) or the "kingdom of God" (Mark).




PHE PARABLE OF THE SOWER
Mark 4:1-9,13-20

And again he began to teach by the sea side. And
there 1s gathered unto him a very great multitude, so
that he entered into a boat, and sat in the sea; and all
the multitude were by the sea on the land. 2 And he
taught them meny things in parables, and said unto them
in his teaching, 3 Hearken: Behold, the sower went forth
to sow: 4 and it came to pass, as he sowed, some seed
fell by the way side, and the birds came and devoured it.
5 And other fell on the rocky ground, where it had not
much earth; and stralghtway it sprang up, because it had
no deepness of earth: 6 and when the sun was risen, it
was scorched; and because 1t had no root, it withered
awaye. 7 And other fell among the thorns, and the thorns
grew up, and choked it, and it ylelded no fruit, 8 And
others fell into the good ground, and ylelded fruit,.
growing up and increasing; and brought forth, thirtyfold,
and sixtyfold, and a mndredfold. 9 And he said, "Who ‘
hath ears to hear, let him hear, ' : B :

13 And he salth unto them, Know ye not this parable?
and how shall ye know all the parables? 14 The sower
soweth the word, 15 And these are they by the way side,
where the word is sown; and when they have heard, straight-
way cometh Satan, and taketh away the word which hath been
sown 1n them., 16 And these in like manner are they that
are sown upon the. rocky places, who, when they have heard
the word, straightway receive it with joy; 17 and they
have no root in themselves, but endure for a while; then,
when tribulation or persecution ariseth because of the
word, straightway they stumble. 18 And others are they
that are sown among the thorns; these are they that have
heard the word, 19 and the cares of the world, and the
‘deceltfulness of riches, and the lusts of other things
entering in, choke the word, and 1t becometh unfruitful.
20 And those are they that were sown upon the good ground;
such as hear the word, and accept 1t, and bear fruit,
thirtyfold, and sixtyfold, and a hundredfold.




Closer examination reveals that they all desl with certain
characteristies of the kingdom.

B. The Parable of the Sower
l. The Setting of the Parable
8. Geographical
This parable was probably spoken ¢m the north-

east side of the Sea of Galiloe.(l) The soil on this shore
was of volcanic origin, It was very fertile in the spots
where the lava had settled on the limestone sub-soil, In
other spots the bed-rock was bare, In the same field
could be found "a deep rich soil, a gravel soil, and bare
 rocky patches."(2) Josephus gives us a glowing account 5
of the fertility of the plain of Gennesaret.(3) The land
was about six hundred feet below sea level so that the
seed genminate& very quickly; but in shellow soils the
burning sun soon scorched the growth.

b, Moral - Condition of the People ,

Jesus had done "many wonderful works" among
these people of Galilee, His popularity was €0 great
that Mark describes His hearers as "a very great multi-
tude."(Mk.4:1) They were looking to Mim as the Messish
who would deliver them from the hated Romans and take
the throne of David, They were not followers of Jesus

® & & & » o |

1, Levison, op. c¢it, .15,
2. Loc. ci%.
3. Thwsan, W.H.: The Parables By The L&kﬁ. ?olﬁ.
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in syirit. The crowds had a "moral deafness®™ to reference
to the spiritual message of Jesus, (1) He was already en-
countering opposition in some quarters, ‘the time had come
for the people not only to follow in the flesh, but to
follow in the spirit; not only to hear, to do,
2. Struectural Features of the Parable

It is rather surprising that ﬁnrk, who doesn't
give much space to the teachings of Jesus,gives this pdr-
able at greater length than either Matthew or luke,

o 7 Tesus paints a graphic picture thoroﬁghly fa-
rmiliar to all of Mis hearers. Perhaps He sees someone
sowing grain as He speaks.;kihe‘first”!nré of introduc-
tion is "Hearken” (Hk.&:ﬁ);' He feels that He has some-~
thing to say that the people should hear, With the word
"Behold" He appeals to the imagination of the multitude.
rerheps He 18 directing thelr atientlon to a sower in a
distant field, The dramatic quality of the event still
impresses us - we can almost feel the movement of the
multitude with the motion of the Spesker.

The parable itself is phrased in simple, pic-
turesque words that all could understand, The "sower",
"soil", "birds", “thorns", “"stones", the "sun", conveyed
a concrete image to the hearers,

» & & 9 & @

1, Ibid,, p.3ff,




be Style, 7
In Mark's record we count 25 verbs and 20 nouns
and preonouns, In & prose passage from DeQuincy there was
counted three times as meny nouns, pronouns, and adjec-
tives as verbs, and adverbs,

"The lack of movement, fhe nervelessness, of DeQuincy's
style is here manifest,... One seens to feel the infirmity
of the oplumeater's will.,"(1l)

In Jesus' style, the predominance of verbs, the vig-
orous movement, and the simple, clear-cut imagery in-
dicates a sound healthy mind of high intslliggnce.

3, The Content of the Parable

Wendt distinguishes between.two different kinds of
parables, One indicated: | A

"1A rule in frequently recurring cases', the other

a single event illustrating a principle., Of the

one kind the parable of the mustard seed is an ine

stance, of the other kind the parable of the sower,”

Garvie points out that while the warning against
allegorlizing is valuable yet in the case whereviasus "
specially ecmposed a story the detalls are significant.(%)
In the parable of the sower Jesus gives an interpretatién;
if we may trust the record of all three Evangelists,(3)

The following parallels are evident

The 5€6d « o o o + ¢ o o o o o o o the word
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1. Lee, Vernon: The Hankling of Words, p.l145,

2, Garvie, Alfred: studies in the Inner Life of Jesus, P,213,

3¢ It 1s significant that in each instance in which the -
Bower is recorded the interpretation acc¢ompanies it,
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The wayéiée o s the word taken sway
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The BUR 4 s o ¢ o« o ¢ s o ¢ o ¢ o persecutions
The DITdS ¢ o ¢ ¢ o o o o o o ¢« o Satan ,
The rocky grounde. « « o« o » » ¢ o those who stumble
The thorny ground o ¢ ¢« ¢ ¢ « o o+ those with "other things"
The good round « « « « o » « + « those who bear fruit

Jesus does not refer to Himself as the sower but
there can be no dogbt as to whom He meant, The center of
interest is not the sower, nor the seed, but the soll, The
parable might better be named the Parable of the Soils., Why
is it that it is so uniformily called the Parable of the
Sower? DBeecause the picture of the sower best recalls it to
our minds, He 1s mentioned before the seed or soil is and
is not mentlioned again, yet‘ane is left with the rsaliéation
thet the sower 1s watching the crop and awaiting the harvest.'

The sower is represented as“ﬁistinct from the seed
eand from the soll, 4s the soil r;fera to men and the sower
to Jesus it follows that Jesus is a unique relationship to
mankind, Is He as different from menkind as the sower is
from the seed?

4, The Self-consciousness of Jesus Herein Indicated,

Jesus opens His discourse with the word "Hearken"
and closes with "Who hath ears to hear let him hear,” (Mk.4:9),
Between these two exelaim&tiena.thers~is nothing but a simple
story femillar to all, If Jesus had been the ordinary type
of agitator He would have taken this opportunity to present
His claims and capture the imagination of the enthuslastic
“crowd, Instead He only stated a simple truth and left the




matter, He must have known "what was in mhn", must have
been thoroughly acquainted with human nature to trust this
picture to linger in their minds and produce the éesi:ed
effect, |

It was important that they recééve this word.
It was not spoken for their entertaimment, He is con-
cerned for His hearers with reference to their response
to the word, hence the solemn warning, of Mk.:9. His
concern is not whether He has spoken the right thing but
whether what He has said will be responded to. o

It indicates His confidence in the message it- |
self: confident that 1t carried its own credentials; that
,it wenld vinéicate 1tselr.‘ Eis dasira for its reeeptiea
is pqualled by Hi; knowledge of its worth,

" a. Is 1t Prophetic?

Wherein lies His conviction of the importance of
His words? These are not sayings thieh were written by
the inspired prophets of old, All the people raeegnizaé'
the novel character of His tgaahinggtli He has drawn freely
upon the 0ld Testament, the traditions of the elders, éna
current "apothegms."(2) Yet He has caught and mouldeﬁ.tham
into a system all His own, "Ye have heard it said by them
" of old time ... but I say unto you."(3)

o & & & & @

1. Matt, 7:28,29,
2, Bultmann, Qp. cit, p.145.
3. Matt, 5:33,34,
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If Jesus puts so much importence upon His own
inrés in what light must He regard Himself? The effect
cannot be greater than its cause; the fountain cannot
rise higher than its source. Is not this the conscious-
ness of a prophet ﬁhe’ia conscious of a mission; of a
mandate from the Most High to give the people what they
must have? Compare Deut, 32:1,3 - B

- "Give ear, ye heavens, and I will speak; and let
the earth hear the words of my mouthe... For I
will proclaim the name of Jehovah,"

Moses directs attention, not to himself, but
to Jehovah,

Likewise, Isaiah cries out, "Hear, O Heavens,
and give ear, O Earth; for Jehovah hath syekeng?{i)

In both of these 0.T. utterances the ptéﬁhéfa
mind is occupied with the consclousness of Jehovah's
jmmanence and in Isaiah's case naksays it 1s Jehovah
that 1s speakinge This is the customary prefix to all
0.T. prophecy. Even if not expressed 1t is clearly in-
plied,

In Jesus' words we find no mention that He is
relaying the words of Jehovah,(2) He does not even men~ |
tion Jehovah as does Moses but taekes the full responsi-
bility for what He says as if it came from Himself only. (3)

¢ & & ¢ o o

1, Isaiah, 1l:2,

2+ Compare Jn, 8:28, e w "

3: ~Jesus elsewhere stated that He spoke as the Father taught
Him; that His wordes were from God. Yet Hls religlous
congciousness was such that He felt no impropiety in not
always prefacing His assertions with that claim, indicating
a relationship to the Father more intimate than that found
in the ordinary prophetic conscliousness. Cf. Matt.5:27,28
with Jn.5:19,24; 8:26,28,38. .
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We camnot affirm, then, that Jesus' eonsciousness
is prophetic only; we must inqnire'farthef as to Just what
it embraces, | ' | |

b, Is it Apostolic? v |

How does Jesus' reiigiaus consciousness compare
with that of the apostlea? bid not the apostles speak with
as much authority and originelity? Some have affirmed this
and have gone 8o far as to say that ?ini, not Jesus, is the
real founder of Christianity, | .

St. Paul is the best representative of the mpostol-
1c conscliousness and his own conviction is most cleerly
mirrored in his vindication of "his Gospel" to the Galstiams,
Could language state it any more elearly than Gal,l:6=9%.% T
MI! ans‘man praaehath unto you any gospel other tham" that
‘which ye received, 1at,hi&'be anathama,"” Yet Paul goes om

to Pfove'th&£~his reveéilation was from Jesus Ghrist'(l) 'Eia’f’,j

| authority, like that of the prophets, did nat beiang to him.
‘It was from God: it was through him not out of him.(2)

We have no racarﬁ in the Synaytica th&t Juaus
claimeﬁ to be speaking as the mouthpeece of God, Gn}tha
contrary, He speaks as though His words originated within
Himself and mekes no spology for so doing as did the pro-
phets and apostles, His comsciousness, then‘mmat be more
then either prophetic of epostolic consciousness.

& & ¢ ¢ @

1. Gal, 1:11,l2, |
2, See I Thess,4:1; IITim,4:1; ICor,15:1ljef, ICor,.8:25,
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Not only does He take full responsibility for His
‘statements but He does it with no spparent effort, He in-
dicates no mental processes 3D bolster up His self-assurance
nox éoes He seek to assure others of His credentials, Paul,
in contrast,never ceased to marvel that ﬁe was the vessel of
God's revelation,(l) :

Jesus' self-assurance led Him to‘ylaéa upon His
hearers the full resgonsibilit# for responding to what He
said, : |

"Take heed what ye hear, with what maasure ye meet it
shall be measured unto you,"(2)

He felt that the message He gave was all right,
the only question was, how would they recelive it?

Jesus, although He makes statements which Eis
Rearers were under the moral necessity of following, never
quotes His authority., He doesn't labor to make clear His
credentials or the basis of His authority, yet expecis the
people to teke His words at face value and respond to them,
This is the force of "He that hath ears to hear let.hiﬂl
hear,."(1lu.8:8)

c, Is it Unigue?

In view of the above we are led to believe that
the self-consciousness of Jesus as He uttered the Parable
of the Sower was different from that of a prophet; nor
was it £ha same as that of an apostle,

¢ & 92 & o @

1. ITim.l:la—IV.
2. Matt,13:11,
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, Jesﬁs' reply to question of the disciples also
gives us a clue regarding how He thought of Himself,

"Unto you it is given to know the myataries cf tha |
kingdom of heaven,"” ‘

Jesus does not aay "I will shdw you the mystery
of the kingdom of heaven," B# stating 1t in the passive
mood He avoids the mention of Eiaself, an attitude which
is in harmony with His omission of Himself as the sower
in the interpretation. However, it is Jesus who is ex-
Plaining the mysteries of the kingdom to them; they are
discovering them by themselves only so far as He informs
theme Therefore, since it is Jesus who is their only
source of this knowledge it is evident that He has access
to something foreign to their own exyerieaes, something
outside of their knowledge, He, alone, is "on the ipsi@é.
of this thing”; "Those Without" do not know this mystery,
neither do the disciples know i%, 1o one-does except Jesus. (l)
| “Paul often used this moré (g“'“hp‘°VI- "Behold,

I tell you & mystery."{2) A study of Paul's use of tkig;‘
1@:& in the Epistle to the Ephesians shows that Paul uses
it in the sense of & revealation, a type of knowledge hith-
- erto hidden but now mede known to all, Paul had no mon-
opoly upon it; it was available to everyome., He says:-

".eeBy reveplation was made known unto me the mystery,
as I wrote before in few words, whereby, when ye read,

e« & & & & o

l, Bell, Chas, C.: The Sower, p.3ff.
2, 1 Cor, 15:51,
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ye can parceive ny anderstanﬁing of the mystery of
Christ; which inm other generations was not made

known unto the sons of men, as it hath now been
Omouled unto his holy apostles ané prophets in the
gpirit."(1)
To Paul this was the ”mystary of ﬁhrist”; to
Jesus it was the "mystery of the Kingﬁam. A.B. Bruce
quotes with approval Reuss!' éerinitian of "a myatery”
as used by Jesus,
- "A mystery is a truth revealed for the first time

by Jesus only, and by the spirit of God who con-
tinued His work, and unknown to previous generations:

we see, then, by that very term, that the idea which
praaenta itself to our study viil contain characters
absolutely new, eand which it will require special
~ instruction to enable us to seize and eamprehané."(z}
It certeinly required "special instruction" ra:
the disciples to comprehend; it was something novel to |
thin.' Jesus was indeed, "to an inestimable extent, origi-
nal in every way."(3) He states it Himself:-
| "For verily I say unto you, that many propheis and
- righteous men desired to séo the things which ye see,
and saw them not; and to hear the things whieh ye
hear, and heard them not.“(&) | |
It aeams apparent thsrcfare, that Jesus in-
dicates a realization that He not only knows more than
Eis hearers, which no one would deny, but that He also
is telling something which even the sages of antiquity
searched for in vain, Yet His is not the apostolic
aansciousness such as Paul represents, H1s consciousness
must be unigue,
¢ & ¢ ¢ & o

1. Eph B:3-5,
2. Bruce, A.B.: The Kingdom of God, P.49,

Se Loc, Cit. cof, Glomer, T.R.: The Jesus of Histo +167,168,
4, Matt, 15:17, ’ T D




5. Conclusion, \ ‘ SR

Ir tharefwyre_natﬁing in the New Testement ex-
cept the parable of,the sower the psychologist's’estimate
- of the gersea who arisin&te& it would bo samawhat as follows.

a, He uas a man thorsugaly at home in hin environment,
He was not visionary; not am ascetic; not a scholastic who
never let the beantias of naturs illuminatévgis theélogy‘
Hie was an asesthetic neture, Not only did He deligkt in
nature and human activity but all that passed upon Bia
senses was uplifted and trenslated into symbols of trane
scendent and eternal reslities,

b, He was morally in earnest, There uas a certain
spiritual and moral urganey in ﬁis sonl.‘ He"sau'mma, not
merely as interesting, but as valuable, as petential citi~
zens of the k ?;%~w of God,

Ce He was familiar with the mystexies of the kingdom.
So familier was He with this tmth that His thoughts found -
expression in mstaghoriaak 1anguage. He was aap&ble ef
paralleling this world with the kinaaam of heaven, e

"Jesus saw analogies, comparisons, resemblances avar##

where between the realm of matter and the realm of

spirit, Thus there were two worlds, butl they were
rulateé to each other,"(1)

This indicates & marvelously integrated person- .~
ality.(2) An intelligent person is always correlating

* & & & & @

‘1, Horne, H.H.: Jesus - The Master Teecher, p.90,
2. Schoeff, Philip.: The Person of Christ, Pr.61-64,
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fragments of his own expariencé. If he travels he mekes
comparisons betwgan various countries or parts of a éoantry.
He is interested in the éqﬁmcnplace and relates it to other
things he has seen or known aboat.v' |
Jesus easily and naturally iatergrataé the phe-

nomensal wbrlé in terms of the spiritual world, He ralgtéa
~ the things of earth to the kingdom of heaven, |

"The parables show how to his mind tho facts of natura -

S Dut were. toinsfisurer. trenspavent. sransincest.

supercherged by meanings behind and above them."(1)

'é. He was conscious of crigiaalit?. He pasaassedvél
knowledge which the multitudes snd disciples d4id not, He
was cognizant of some facts, some realm ef‘knaﬁie&ge yhieh
men has never known before. Not even the prophets and
salnts had access to the knowledge which He is maﬁ;atins
to His unlettered followers, He was an ériginator; Tan

impregnator.”(2)
B. The Parable of the Seed Growing

"And He said, So is the king&qk of Go& as if a men
should cast seed upon the earth; 27 and should sleep
and rise night and day, and the "seed should spring

up and grow, he knoweth not how, 28 The earth beareth
fruit of herself; first the blade, then the ear, then
then the full corn in the ear, 29 But when the fruit
is ripe, straightway he putteth forth the sickle, be-
ceuse the harvest 1s come," Mark 4:26-29

* & & & * @

l, Hall, G.S.: Jesus, the Christ :n The Light of Psyehelagy,)
2, Hall, G.B.. op. cit. p.5.




-36-

Eark is the only one of the Evangelists who records
this parable, It has ‘much in common with the souar. In this
one the figure is carried further - there is included the pic-
ture of the harvcst. In addition to the sower, the seed, the
soil, and the rruit which were yarts of the yarablo of the
Sower, there is the sradually developed seed apart from the
direct agency of the sower, It is interesting that the seed
grows by itself; it possesses inherent power to germinate, |
Then, by utilizing the resources of tha soil ana thb sun and
rain from above, it graduslly develops into its full frultage.
That is its function.

1., Its Central ﬁ@ssage.

¥hile it is not desirable to allegeriza'yat it may
be permissable, in:-view of Jesus' interpretation of the Sowar,‘v
_to observe the aptness of certain detalls of this comparison.
How appropiate the analogy of the germinating seed to words
of Iesus’ which were "spirit and life" (Jn.6:63) How much
like the aoil yielding its elements to the plant 1$ ﬁhe
human nature with its faculties of intelligence, emotiom |
and will, ell of which must contribute to the groatkAar.grﬁcésy
How similfar is the action of the rain and sun, forces out-
side of both soil and seed, to the operations of éqvia& sraee -
the aetivity of & God who is both transcendant and 1mmaniaat.

But the parable is & prism which focuses the rays
upon one spot. What is 1t? Is it not the fact of gradual

grouth of the seed due to unseen ferces, "he knaweth not

how.“?(nk,4 27)
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Iesus, zhan & hay.had doubtless watched with
1ntarest the grswth of grain aftar}it:had sown the aaeﬁ
and left it. Perhaps it aansaﬁ xia wonder that it could
have praéuceﬁ what it did withaat the interrareace of
humen &gency - even the fazmer himself didn't know how
the growth took place. Leter Jesus realized how much
this phenoménom resembled the kingdom of God.

2. Comparison With The Parable Of The Sower.

The dlsciples were'ueaéating how the kfég',‘
of God was to aem@; if it wes not to be catastophlc and |
if only one forth of the seed was to be fruitful what

faskthero to hope for? This parable is an answer to
- the fixéﬁ parable, If that was geésimiStic thin one 1s
buoyant with optimism.(1) The seed is good, the soil is
good also for it brings forth fruit "of herself™ auto-
s&tieaily (@uTdpatn). The eventual harvest is sure.
Faith end patience will be rswarded as surely as in tha
case of the farmer, Jasua was eantiﬁent of theAinharcat
vitality of Eis’teaehiag and a: man*s-&kility\tc_reea;va
and act upon it - He expected a.harvaat."
3, The Bearing of This Parable on Jaau#f,8e1£~canseiuasnesa. ~

Jesus introduces the parable with the words "So
is the kingﬁam like." He uses the simile in a aaliberatn
attempt %o csﬁvey en idea to His hearers,

¢ s s 000

1, sti#@a; Ope cit, D27,
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“In this-confessional revelation we get nearest to
the heart of the Great Teacher and can realize how
deeply he must have pondered the ways and means of
impressing his doctrine."(1)

a. The Sower Compared to the Reaper.

The man who sows the seed 1s the same as the
man who reaps., If Jesus is the Sower He must also be
the Teaper. The harvest He will reeap is the consequence
of His teachings; it is human belngs. This is not men-
tioned in the parable of the sower but clearly implied,

It is the natural consegquence of the action of the sower,
If we admit that Jesus is the sower in either g&rabla we
must also admit that He is the reaper,

What does the reaper do? Hb roeeivea thg fruit
of his labor, He judges between the good fruit and the
bad; he sorts it into different grades according to its
quality. To him belangs the final disposition and fate
of the harvest. It was undisturbed during the months of
groﬁth but now the period of growth is over, there is no
more change it is completely in the hands of'thesﬁar?aater.‘
Did Jesus concelve this to be His relation to human 39&1#?

be Other Sowers,

Jesus was not the only sower, Ezekiel and other
prophets were conscious of being sowers,.(2) Paul was a sower
as well as the other apostles,(3) But neither the prophets

* & ¢ & & 2

1. Hall, op. cit, p.575.
2, Eze, 3:4,11,16-31;33:1~16; Isa. 6: Jer, 1:7,
Be I Cor, 3:6,
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nor Paul ever speak cf'raaping; their responsibility ends
with the sowing, as an axéminatieu of the passages cited

will indicate, We said that the pareble of the sower does
not mention the harvest but that such is Implied, 1Is aotk
$his true also of the Pauline passages? Let us see. Paul
mentions his sowing in I Cor.3:6 and follows this by saying
that the sowers "each shall reeeive his own “ggggg ‘according
to his own lebor." His reward is not the harvest itself but
rather his own 1aber. The harvest belongs only to God who
1s the finalanﬁge as the following context bringa‘éat.{i}"
4. Conclusion, , , |

. Jesus, the sower, is also the harvaster ako puttetk, '
forth the sickle.” By the figure which He used Jesus could
not avoid the implications with reference to ﬁinkrdlgtion£32p

to men at the last day., The very fact that it was not express- .

ed, only im@lied indicates that it was deeply seated in Jesus
salf~eonseiauaaaaa. ,
'“Regular resarve and reticence such as Jcsna yractiecﬁ
regarding his identity is thoroughly uncharacteristic.
of the paranoiac, In fact he has exactly the opposite
inclination.... In 811 the features of his self-con-
sciousness Jesus forms the clearest sort of contrast

to all those types of insanity in whioch self-estimation
is most extremely exalted and falsely exaggerated,"(2)

Whether He kept His own person purposely in the
background or whether it was simply not focal in His cone
_sciensness, the conclusion that His consciousness was nniqga
is inescapable, |

« & & » &

1, I Cor, 3: ?fr.,i S3=5,
‘8. Bundy, W.E.: The Psychic Health of Jeaus, 223,




D. The Parable of the Mustard Seed

This parable occurs in all three of the Synopties,
Mark gives it at greatest lsngth.

"ind he said, How shall we liken the kingﬁan of God?
or in what @arahla shall we set 1t forth? 31 It is
like a grain of mustard seed, which, when it is sowmn
upon the earth, though it be less than all the seeds
that are upon %ae earth, 32 yet when it is sown, grow-
eth up, end becometh groator than all the herbs, and
puttetll out great branches; so that the birds of the
heaven can lodge under the shadow thereof." {ﬂk.& 30-32)

1, The Setting of the Parable,

The mustard seed is very common in the Orient,
Thomson tells us that the mustard-bushes sometimes are as
high as horse and rider and 3re'aliva with "flocks of merry
bulltin&haa or of rock«pisuéna feeding upon the seeds.”(l)
'It vas oftan used a8 a riguro of ageech.

. "'The mustard as a symbol, occurs in the Midrash, but
it is used &3 a symbol of aa&ething small, not of some-
:géggogggtdgﬁgwgfvgiga uigkgaid %g §§v§°§éa§1§a giggi;

~ than a mustard seed'".(2) ,

2. Tha Central Thought of the Parable.

 In Jesus' uaage the seed ropresants the phenamaaa
of a lgrga end originating rrﬂa a small beginaing. This
parable illustrates the external growth ot the‘King&am as
the eampanion'parable of the leafen illustrates the internal
' growth., Jesus is seeking from e different angle to impress
« o s 0 o 0

1. Thomson, W.H.: The Parables by the Lake, p.91.
2, Hontefiore, op, cit. p.253, See also, Feldman, op. cit.
D179,
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His hearers with the fact that His kingdom is not that of
the popular conception. It is not political, but spiritual}
not outward but inward, not sudden but greduel, In this
parable He shows it %o be samething which cannot be ju&géd  -
of small consequence because of its small beginning, This
conception was éiréctly opposed té the populer notion.(1)
Whether the parable is to be interpreted as 1ilustrati§g
the principle of natural growth or that of abnarual‘sno ~
largement (2}, it is avidant that Jesus is predicting the
future growth and triumph of His cause from a smell be-
ginning. | ‘
5, Jesus' Self-consciousness in the Light‘or,fhisrarahla;

a., The Significance of the Phrase "Kingdom of Heaven".

| The opening words of the parable are inter§é€ing 
to the psychologist, "How shall we likenithe kingdom of
God? or in what parable shall we set it forth?". This
parallelism is an oriental expression and was taailiar' | ;
'to the hearers, yet in it we see the urge at~thafé§ul to ?_;"
imgart knowledge, Jesus asks a question whiech, &y the
very fact that it was asked, indicates a longing to con-
vey truth. He yearns to clarify thinking, to instruet.
Underlying this is the fact that He was con-

" sciousmess of His ability to communicate this knowledge.
Furthermore, He realized that His knowledge was of a

* & & & »

1. Bruce, A.B.: The Kingdom of God, ».45ff.
2. Morgen, G.C.: The Parables of the Kingdom, p.107,.
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different realm frqm thgt,erAtheir eamﬁonjoxporience, By
the definition of a parable 1tself we discover that Jesus
undertook to make kn&%n—in fﬁ&iliar terms the unknown,
How did He come to possess tkié"knonledge not kneﬁnrto men?

The prophets of the 0ld Testsment represented
Jehovah as speaking to His pecple, they do not claim their
stataments as their own éoneép%ions, in fact they ﬁisaléim
any originality. But here we see a Man who considers Him~
self gualified to describe the kingdom of God, Ke_ént only
says the kingdom is at hand, as did John, but calmly de-
scribes what it is like. He makes no attempt to explain
how He happens to know about it, He offers no credentials
yet indicates no sense of incongruity in His syeakiag‘thus;k
In contrast, the Rabbipms thought it irreverent to explain |
the kingdom (1) and the Apostles took great pains to ac-
count for their knowledge of the mysteries of the kingdom.(2)
Jesus seems to take for granted that He is qualified for the
task, The people to whom He spoke &lse'seamad tc‘thiakkit g
not strange that He should thus speek. This was not always
thé experience of the prophets.(3) | |

b. Creative I&agination at Work,

The human mind thinks in pietﬁras only when the
" subject matter has been thoroughly mastered. When a subject
e o e 0 0

1. Montefiore, op, cit., pP.253.
2, Gal, 1 and 2; I Jn, 1:1-3; II Pet,1:16-19,
3. Amos, 7:10-16; Jer,.43:2; I Cor,1:10ff,
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is clearly grasp#é'anﬁ is powerfully sensed in the emotions -
1t leaps over prosaic and abstract definitions and finds
expression in figurati?e language, Poetic or artistic
utterance is not possible unless the creator "has it in
his system".{1l) Literatﬁre clalms a higher'value than
_ psychology "as a revealer of the soul, E@:a‘man"has himé
self given utterance to the éeepe;t things of his own heart."(2)
"'As Imagination bodles forth -

The forms of things unknown, the poei's pen

Turns them to shapes, and gives to airy nathing

A local habitation and a name.'"(3)

 Jesus artistry in the composition of Bia parables

is unquestioned.{4) According to the laws of the literary
world He must therefore heve been literally "possessed"
 with His enncegtion’bf the kingdom until it broke out into
poetic, artistic iﬁaé%?.(ﬁ) |
4, Coneclusion,
| We note that although He was saddened at the
thought of those who would fail to respond to His message
yet He was optimistic concerning the future of the kingdom.
Schweitzer 1s so impressed with the ﬁschatelcgiéal character |
of Jesus' thought that he interprets all of these parables
in this light.(6) This too sheds light on the inner life
. of Jesus, as Garvlie says, He had "the moral and religious
e o o 0 o s

1. Downey, June: op. ¢it, p.163,

2, Craws aw, W.H.: The Literary Interpretation of Life, p.28,

3, Shakespeare, Midsummer Night's Dream, V.1: l&nl?, qanteé by
K&Q&lﬂ.&y, 0?0 cit. 9.15.

4, Borne, ODe cit. ?o%o

5. Macaulay, T.B.: BEssay on Milton, p.18,

6. Schweitzer, Albert: The Mystery of the Kingdom of God, P+106LTL,
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insight which gave Him historic foresight."(1l)

Jesus is possessed of an idea of the kingdom
which is original; He expecta it to come gradually; He |
predicts that eventually it will be far greater than one
would guess from 1its hnmhla beginning., Lastly, He is
consciousness of being the originator of that kingdom,
the Sower, Therefore, He stands in a unique relation

t0o mankind and to the Father,
D. The Parable of:the Tares.

1. Introduction,
| In tha parable of the tares among the wheat
the 1daa of the kingdom 13 carried still further.(2)
'This parable, with the twin parable of the drag-net,
férms a conclusion to this series of parables, It was
probably spoken of the seme occasion as the others,
Matthew records it following that of the sower, It does
supplement the sower and explain 8 questioﬁ which was
probably on the minds of the disciples; How is it that
good and bad seed are in the world together? Why does |
not God destroy the bed so that the good can grow un-
molested, I{ may have been also an answer to thbsa
who wanted imme:sdlate deliverance from the Romans,

» & 5 5 0 @

1. Gargie, A.E.: Studies in the Inner Lifo of Jesus,
02 80
2. Lisco F.G.: The Parables of Jesus, (Trans, by P.
F&1IM) » P‘68Q
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This parable raisés'quastiqn alsc;'it_fairxyi
"pristles with aiffieulties“, Endless cﬂntréversiéeﬂ
have been waged over it. It has always baan‘eonsiééraé
as a guide to the way the Church should deal with heretics., (1)
It is vell to r&mﬁmber thnt Jesus spoko, ”net to establish
dogma but t@ establish 1ifa”.(3) The aiseiples thcmselves
were mystiried as to 1its meaning far aftereJtaus had - speken
several they asked Him to go back and explain the parable
of the tares of the fiald;(s) So grave have been the dif-
ficulties that many, even as conservative & scholar as
James Denny, heve doubted its genuineness.(4) But doubt
is not caused by lack of dacﬁméntafy‘evi&enee. It is o
solely on the ground of the diffieultiea involved, same"',
accept the parable but not the axplaination. If aifficulty
is to be the only criteria of authenticity where shall one
drew the line? There are other parables no less difficultd
sueh as that of the Unjust Steward (Lu., 16)., Moreover if:
m.; perable is cest out what are we to do with that of the
drag~net and others which so closely reaamble it? |
2. Structural Features of this Parable, o

The elements of the parable are similiar to the
three just studied, The figure is that of seed growing in
@ field, The sower is still prominent., This time the hin-
~drance to the seed is due to the malicious intent of an enemy.\’

. & & & 4 @

1. Trench, R.C.: op, ¢it, p.88LfFf,

2, Buttrick, G.A.: The Parables of Iesua, p.ﬁs.
5S¢ Matt, 13:36,

4. ButtriCK, OPO citg }_).61.
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The tare or éama; _ia in the Greek {21 za'xvaq} which is:-
"After-wheat, a sort of inferior or secondary wheat,
fng Sither mo Trult st siy,cor only bed Fruit.hil)

g e , i1, J .
Thamscn says‘it'has ho relation ﬁs wheat but is

a disﬁnet species which cannot be éistigguisneé‘fran the

wheat until the heads b&ginfte-fetm; Tﬁe terés“&xa'black

and poisonous to eat; if they are not picked out eéréfully
from vheat to be ground they will cause headache te those
who eat the bread.(2) ‘ | |

The servents (QdU)o)) of the householder are |
commonly interpreted as disciples or rulers in thevchurdh.

But this can hardly be true if ihe church is thevwﬁeét itf

self, In the first parable the growing seed is in the

heart of man; likewise with the parable engradual growth,

. It is neturasl to interpret man as the wheat In this parable.»

This we have attempted to prove without using the direct

étatement in v, 38, "the good seed, these are the sons of

the kingdom".
While we must not become involved in "minutae®
so as to lose the fadi, yet we should avoid & distortion

" of the detalls espdedelly if an interpretation is possible

wittout, If the servants are not rulers, then the ex-

plaination that they are angels (v,39) is very fitting.
* e o s e

R 1, Schleusner, quoted by Fairbairn in footnote on Lisco's
exposition, Lisco,: op. cit., p.68,
2+ Thomson, op., c¢it, pp.52-54,
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The an&myAis'satan,'so the interpretation |
reads, {(v.39) This need not surprise one for it does
not appear incongruous in the li&kt of Eatt. 15:19.:

These details have been given to 1ndiea£e :
that on the basis of literary study alone these four |
elements, the sowsr and its interpretation and th§
tares and its interpretation, are inextricably inter-
woven, If we discard the‘inteprétaticn of the tares
we must on the same grounds do likewise with that of
the sower, If both interpretations are éisca:ée& ve
have to discredit also such passages as Mark 4:34,

"but privately to his owm diseiplas ne‘expounded all
things".(l) It also invelidates the latter part ef the
garable of the drage-net,

“So shall 1t be in the end of the world: the angels

shall come forth and sever the wicked from among

the righteeus.

| - In this parablo the eschatalogieal elamcnt is

a part of the parable itself, |

The accompamnying chart shows the olaments uhieh
these parables have in common.

Thus we see that the parables and their inter-
pretations are tagether a literery unit; if we destroy
"bne element the whole picture is marred, In particular,
the parable of the tares~aﬁd its explajnation are so

e« & 6 & s &

1, Matt, 13:49,
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closely interwoven into the entire fabric of this section

that it cannot be lifted without loosening many other

threads.(1) I | ) |

3, The Implications of'tha‘Parablé with-ﬁafofanee to
Jesus' SeltueanséiauanSE; S -

The man wheisewad the goodéeeé, gccarﬁing to
the parable of the sower and also the interpréﬁation‘(v.'s?}
is Jesus Himself, His enemy is Satan.(2) The tares are
caused by his agency. Jesus 1s thus In the same domain as
Satan but opposed to him, ?&e‘ser?ants‘(#ét-men but aﬁge}s}
are also in the same class or category with the seﬁer ané
his enemy., This places Jesus with the angels as éppéseﬁ te‘,_ﬁ
Satan and men in a different kingdom or domain as wheat is
distincé from the sower and the servants, This cannot be
pushed too far but it is interesting at least,

Jesus pictures the Son of Man as the same as the
sower and as the householder, The Son of Man usage is
charecteristic of Jesus.(3) He designates Himself thus
about seventy times in the Gospels.

"This expression, while it places him in one view
on common ground with us as flesh of our flesh and
bone of our bone, already Indicastes at the same time
that he is more than an ordinery individual, - not
merely & son of men like all other descendants of
Adam, but ithe Son of man; the Man in the highest

sense; the ldeal, the universal, the absolute Man; ~
ese the Head of a new and superior order of the race,

the King of Israel, end the Messiah for Jews and
Gentiles."(4)

¥ & & & & ¢

1 The figure is borrowed from L.M. Sweet, See Lit., Dig. 7/4/25.
2, Cf, Matt, 12:26ff,

3. Stalker, James: The Christology of Jesus, p.45ff,

4, Schaff, Philip, op. ecit. pp.79,80,
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The title is used only once in the New Testament
outside of Jesus - Stephen a@giiedrit'to‘the Person he saw
at his martyrdom.{(1l} Its appearance here serves te suthan-
ticeethis passage es a ganuine utterance of Jesus, (2}

The Son of man "shall send forth his &agjgug)
angels and they shalligathar‘éut of g;g"@iézjﬁL) kingdom

~all things that cause stumbliﬁg,“(3) Eere is a King with
a universal, timeless, kingdom of cosmic significance, e
is also a moral kingdom, §m which the righteous shall shine,
His kingdom is equivalent to or at least directly precweds '
the kingdom "of their Father" le. the kingdom of God, The
two kingdoms, if not iﬁentical, are closely ralatea.(é}
For tke ‘text seems 1o speak of the two kingéums as synony—' '*
‘mous:- ‘ :
'... They shall gather out of his kingdﬁm all things
that cause stumbliag, ese 41 Then shall the rightecus
shine forth as the sun in tha kingdqm of their Fsther.“~'
{vv‘41—é3) ; : :
At the close come the familiar wnras, “ﬂa ﬁnat

hath aars, let him hear". This exyrassiea is eommaﬁky j’y Eﬁ
used at the end of apocalyptic aayiaga, as Sshwaitzer ‘
nyointaveu$.(5) It also "ties up"” this expla’ natian witk

the ﬁhels section,(6)

. * & & o ». E 3
1, Acts, 7:56
2. These apocalyptic sayings are difficult for our western
" minds to sppreciate and therefore, we unjustly discredit
them, But even if Jesus did speak in the phraseology of
His day the significant thing is that He Eﬁ.ﬂ_ﬁi&. Him~

ith this convient conception.,
R A P
4, I Cor, 15: 34.

5, Note Rev. 2:7,11,17,29; 3:6,13,22,
6. See Matt, 15:9,43; Mk.4:9,24; 1u.8:8,18,
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4, Conclusion.

The eoaclusion that forces itself upon one is
that Jesus differentiated Himself from all men, (1) class-
ed Himself above the angalé, pictured EiESQIf asufiu#lly
triwmphent over Satan, and saw Himself as a Judge (2) in
His kingdom (v.41), @ kingdom which is ayi*eQM»us with the
kingdom of heaven (v.24) and the kingdom of the Father (7.43).

F. Conclusions

When thesevparahlas were first looked at a8
possible material frua;w&ich to get view of Jesus' self-
consciousness, we were strongly 1nciinaﬁ to agrgg,withfaueh
scholars as G. S. Hall, and W, E. Bﬁn&y, that it is ine
possible to get any 1dea of wnﬁt Jesus thought of Himself by
a study of the parables, It was found true that Jesus' own
‘eessciousness is not prominent here, #averthelsss,‘it is
nothing less then surprising to discover what a well-rounded
pieture of Jesus' inner life a psyehﬂlegical study of the .
parables revealfis |

His self-consciousness, as we have seen,is not that
of a praphét, nor that of an apostle, but is something unigue
in Bibliecal literature,
| In view of this can we agree with Bundy that Jesus
does not think of Himself as figuring prominently in the

* & & & o'

1, He ig also identified with man as the "Son of Man" usage
plies
2. Cf. Jn.s:a?"
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bringfin of the kingdom? "It is the work of God in
its coming and in its culmination, God himself is the
aggressorT.(1l) Our Stgdy has led us ta»ﬁh&vccnclasiaa
that Jesus is presented as the sower, the‘initigter;;ané
as the harvester or final Judge, Thus He is graminént at
the beginning of the kingdom and at its caxmiﬁatién but
not in the middle - it is then that the seed grows by it-
self -"he knoweth not how", Our conclusion is directly
opposite to that of Bundy; yet it seems the only one
possible if we accepti the fundamental proposition that
Jesus is the sower, And if we cannot accept His recorded
stataéant @ﬁat;§grt of thgygictnrevshéll we accept? Shall
we arrange Secripture to accord with.éur theories? Suchuan'
interpretation raises more problems then it solves.

Is not the suggestion of Vos more in aecerﬁaneé_
with the sources?

"The record joins together the strongest'conceivablet
Messianic consciousness and the least possible effort for‘
asserting and enforcing it."(2) - |

With the latter part of the statement Bundy
himself agrees,

"Jesus, in clear contradiction to the paranoiac char-

acter, was not concerned with the claims of his own

conscliousness but with the chief cause which he
championed, the kingdom of God,... It was only the

. 5 & ¢

1, Bundy, W.E.: The Religion of Jesus, p.150,
2+ Vos, Geerhardus,: The Self-disclosure of Jesus, 1,92,
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most rarely, reluctantly, and reservedly that he

spoke of himself, Even the highest pretentions re-
garding the personal role that was destined for him

in the future were subjected end subordinated to the
divine will."{1) S ' R

Here Bundy himself, in the last sentence, in- -
dicates that Jesus haé'pre&eﬁitioas of‘thé place whiéh He
was to play in the coming kingdom,(2) The fact that the
cleims of Jesus are not prominent adds rﬁthefx&han detracts

from,His personality,

* ¢ & & & »

‘1, Bundy, W.E.: The Psychic Health of Jesus, p.224,

2, Hall, G.S.: "His self-feeling in the perebles 1o be
sure gives him a place in the kingdom, He evolved
laws of the kingdom, one after another from his own
self-consclousness, and while he felt himself stironger
than Satan and conceived himself as the Messiah, his

concern is almost entirely with his work and not with
‘himself " op. cit. II p.524,




"Others can impress us with God; in Christ God
creates us anew, Others by their very purity may
make us doubt whether we have any right to approach.
a holy God; but in Christ such misgivings are sub- -
merged in the discovery that He has taken the matter
out of our hands into His own, and Himself has some
to us and made us His forever ,,. God did not send,
but came,” - P. T. Forsyth, The Person and Place of -
Jesus Christ, pp.57,58, , '
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PARABLES THAT FIND THEIR ANALOGY
IN HUMAN LIFE |
‘5. Introduction

1, Time and ?lace

There is another group of parables givaninsar thé
mlddle or during the séccnd half of Jesus' ministry.which‘
are distinctive in their teaching. Most of them are found
only in Luke's gospel, It is impossible to say just when
Jesus spoke them but it is generally thought that they were
uttered during His last journey to Jerusalem or what is
called the Perean ministry of Jesus.{(l) Much labor has been‘
spent in a effort to get a satisfactory "harmony" but this
need not concern us here.(2) It is sufficient to know that
3ésus; after Peter's confession at Caesarea-Fhilippi(Mk.8:27-
30), "Steadfastly set His face to go to Jerusalem."{Lu.9:51)
According to Luke these parables were spoken between that
time and His arrival at the "Holy City". |

® & » & &

1, See Savage, G. C.: Time and Place Harmony of the Gospels,

2. Ludwig remarks, interestingly enough, "Almost all contra-
dictions arise out of the disorderly nature of the reports,
As soon as we arrange them psychologicelly, everything is
seen to be logical, Not till then do the two great periods
of Jesus'! life become comprehensible: the period of the
humble-minded but cheerful teaching; and the period when
he was filled with the consciousness of a Messienic mission.”

- Ludwig, Emil,: The Son Of Man, p.xii,
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2. Comparison With the Parables of Nature |
Whereas the yarables Just studied spesk of the
principles of the kingdom, those of this aectian‘give thg
conditions of entrance into the kingdom and éeseribé its
citizens, The former deel with natural phenomena; thgae»
deal with humen beings. The parables by the seashore are
metaphorical illustratisns; these are lessons from life.
Those are given in response to the multitudes and disciples
who desire Yo know the nature of the kingdom; these often
are uttered spontaneously in reply to the accusations of
Jesus' anamies. They Rhve been appropdately called the
parables of grace,(l)
2, The Parables Selecteé’ v
Four perables have been chosen from this section,
The primary object in selection has been to inélude those
which are the best loved and are the most reﬁresentativa;
rather then those with the greatesti Ghristological possi-
bilities, Accordingly, the Good Samaritan end the’?re&igal ,
Son have been included with the Great Supper end the X&Q
portunate Widow. Jesus did not intend these parablesytc
be self-disclosures but if, in spite of this, something
of His self-consciousness can be detected here it will be
8ll the more valuable.

e & & & & o

1., Bruce, A, B.: The Parabolic Teaching of Christ,




THE GOOD SAMARITAN
Iuke 10:25-3%7

25 And behold, a certaim lawyer stood up and made
trial of him, saying, Teacher, what shall I do to inherit
eternal l1life? 26 And he sald unto him, What 1s written in
the law? how readest thou? 27 And he answering said, Thou
shalt love the Lord thy God with all thy heart, and with
all thy soul, and with all thy strength, and with all thy
mind; and thy neighbor as thyself. 29 And he said unto
him, Thou hast answered right: this do, and thou shalt
live., 29 But he, desiring to justify himself, sgaid unto
Jesus, and who 1s my neighbor? 30 Jesus made answer and
said, A certain men was gping down from Jerusalem to
Jericho; and he fell among robbers, who both stripped
him and beat him, and departed, leaving him half dead.

31 And by chance a certain priest was going down that

way: and when he saw him, he passed by on the other side.
32 And in like manner a Levite also, when he came to the
place, and saw him, passed by on the other side., 33 But

a certain Samaritan, as he journeyed, came where he was:
and when he saw him, he was moved with compassion, 34

and came to him, and bound up his wounds, pouring on them
01l and wine; and he set him on his own beast, and brought
him to an inn, and took care of him. 35 And on the morrow
he took out two shillings, and gave them to the host, and
said, Take care of him; and whatsoever thou spendest more,
I, when I come baek again, will repay thee. 36 Which of
these three, thinkest thou, proved neighbor unto him that
fell among the robbers? 37 And he said, He that showed
mercy on him. And Jesus said unto him, Go, and fo thou
likewise,
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B. The Good Semariten

This has been clessed as an illustrative n&er
ative rather than a true parable by Julicher and Hall, (1)
since it is not & comperison but only a atary, ‘Eeverthe-
legss we are Justifled in using 1t here since it so closely
resembles a "true parable™ that no classification has ever
excluded it. This parable bears & universal appeal and has
struck & responsive chord in the hearts of millions,
l. The Setting of the Parable ,

Like most of the parablés of this section this
was spoken in response to an immediate situation, Luke
tells us that,‘"ﬁ certain lawyer stood up and made trisl
“ of him, saying, Teacher what shall I do to inherit etvernal
1ife?"(2) Jesus, in return, asked him what the law said.(3)
His approval of the lgw?gr's‘rgyly "took the wind out of
his sails", if the expression is permissable. His trouble
was not & lack of knowledge but an unwillingness to act in
accordance with what he did have. In order to "save his face"
he still professed ignorence., As Luke so cogently puts it,
"But he, desiring to Jjustify himself, said unto Jesus, and

*e & # & ¢

1, Hall, G. S: op., cit. II, p.583,

2. Lu, 11:25

3o The lawyer's correct reply shows that he was not "unworthy
of the neme" for he gives the essence of the law by quot-
ing Deut, 6:5 & Lev, 19:18, ‘
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who is my neighbor?"(11:29) ;

Jesus'! reply was evidently spontaneous, Julichar
thinks that Luke has the wrong setting, but if the gem har-
monizes with the setting the burden of proof lies with the
critics, If the key fits the lock, if the stone fits into
the metrix it is probable that they belong together,.(1l) If
Jesus'reply was spontaneous it indicates & mind that was |
thoroughly at home in the situation as well as an intelli-
gence amazingly penetrating to discern the questioner's
trouble and weave as artistic {ap@stry on the moment, Jesus'
aept reply was due-

"To the cast and habit of his own mind, It 1s when
truth has been lopg and thoroughly pondered that it
embodies itself in brief and memorable language, as

it is the ore thoroughly smelted which flows out in

an uninterrupted stream and crystallizes in perfect
shapes; and such intense and convinced thought was

so habitual to Jesus that the most striking sayings
were often coined by Him on the spur of the moment.”(2)

2. The Substance of the Parable

The central truth of this story is not difficult
to find if the context is consulted. Since the law?ar’ask-
ed who his neighbor was then Jesus' reply was intended to
answer that guestion. His question to the lawyer afterwards
and the lawyer's reply indicates that the latter "got the
point™ and that Jesus confirmed it, The truth is that the

¢ ® & & & 2

1, Figure borrowed from Marston, Archaeology & The Bible, ;
2, Stalker, James, The Christology of Jesus, 1.38,39,.
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neighbor, who is to be loved as oneself, is anyone in need,
regardless of race or religion. Jesus thus lifted the Mosaic
commandment out of the bounds of Judaism and gaﬁe it a2 univer-
sal, timeless application. The religious leaders who, be-
cause of religious exclusiveness, "passed by sn,thu other
side", were condemned in favor of a foreigner who showed |
mercy. "Love is the fulfilling of the law".{1l)

3. Implications Regarding Jesus' Self-consciousness,

Trench, whose treatment of the paf%bles'is general-
1y considered to be the most scholarly in the English lan-
guage,(2) notes the "facility with which all the circum-
stances of the parable yield themselves" to tﬁe tracing in
parable of a deeper meaning, ?the work of the merciful Son
Man Himself", Who embodied in Himself the principle of love
which He was illustrating.(3) It cannot be denied that Jesus
d1d exemplify this truth in His life., Yet the more "eritical®
scholars will not accept this interpretation and even Bruce
hes "has no taste for it".{(4) Therefore we only mention this
and lay it eside in order tc find common ground with all
scholars, |

Approaching the problem of Jesus' self-conscious-
ness from the viewpoint of literary science we take,as a

e & & o .«

l. Rom, 13:10; James 2:8,

2. Hall, op. cit., p.520,521, Buttrick, op, cit. p.vii.
3. Trench, op. cit, p.318 '

4. Bruce, op. cit. p.353,554,
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prcgosition acceptable to all, that Jesus has given us a
story of neighborliness and of God's love which is un-
Parali&lad'in literature, the story of the Prodigal Son ex-.
cepted, |
Literature, espg#cially that in which the imegi-
nation plays & prominent part, expresse§ the inner life of
the suthor, '
"Bacon represents the highest point to which the 1lit-
erature of the essay has ever attalined., And this is
because of the greatness of the personality that is
revealed.” (1)
In "Samson Agonistes™, who is the "blind Samson
but Miltén himself?"(2)
Tennyson has gathered up his whole heart in -

"!Tis better to have lo§ed and lost
Than never to have loved at all'“.(3)

The writings of the great essayists such as
‘Maceulay, Emerséﬁ, snd Sainte-Beuve, are enjoyed "as re-~
velations of the supremely interesting perscnalities they
reflect™.{4) |

The greatest students of humen nature and of 1it-
erature realize that -

"tThe foam-flakes that dance in life's shallows
Are wrung from life's deep'".(5)

.« & & ¢ o »

1, Moulton, R. G.: World Literatures, p.386,

2, Crawshew, W. H.: Literary Interpretatiocn of Life, p. 52.
3, Ibid, p.45. ‘
4, maulten op. ¢it, p.386,

5. Crawshaw, op. cit. DP.44.
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If this is true in literature it must be true
also that this beautiful story reflects Jesus' own heart
and thought., Is He contrasting Himself to the religious
leaders of His day who had fcrgotten that God "Will have
mercy and not sacrifiée"?{l) If we admlt the greatness
of the parable we should pay equal tribute to its Creator
and thus avoid the accusetion that wes made against the
critics of Milton,

"There are many critics, and some of great name, who
contrive in the same breath to extol the poems and 1o
decry the poet."(2)

Is not Buttrick's conviction more true itoc the
psychology of literature?

"Let no man say ..ess 'Kindness is enough'. Let him
remember rather that Jesus fashioned the parable
from the fibre of His own spirit; that Jesus died

as a Good Semariten at the world's dark roadside;
and that the fountain-head of the motive of Jesus

is found only in the mystic depth from which He
said; 'I and My Father are one'".(3)

The parable thus shows Jesus’s heart of human
compassion and also a breadth of love that is more than

human,

D. The Parable of the Great Supper
l, The Setting of the Parable
Bruce has admirsbly epitomized the setting of
this parable,

& & o o ¢ =

l. Mt, 9:13; Hos, 6:6,
2, Macaulay, op. c¢it, p.%.
3. Buttrick, op. cit. p.156,




THE GREAT SUPPER
Tuke 14:15-24

15 And when one of them that sat at meat with him
heard these things, he said unto him, Blessed is he that
shall eat bread in the kingdom of God, 16 But he sald
unto him, A certain man made a great supper; and he bade
meny: 17 and he sent forth his servant at supper time to
say to them that were bidden, Come; for all things are
now ready. 18 And they all with one consent began to
make excuse. The first sald unto him, I have bought a
field, and I must needs go out and see it; I pray thee
have me excused. 19 And another said, I have bought five
yokk of oxen, and I go to prove them; I pray thee have me
excused. £Z0 And another said, I have married a wife, and
therefore I cannot come. 21 And the servant came, and
told his lord these things. <Then the master of the house
being angry said to his servant, Go out guickly into the
streebs and lanes of the e¢ity, and bring in hither the
poor and maimed and blind and lame. 22 And the servant -
said, Lord, what thou didst command is done, and yet
there is room. 23 And the lord ssid unto the servant,

Go out into the highways and hedges, and constrain them
to come in, that my house may be filled. 24 For K say

unto you, that none of those men that were bldden shall
taste of my supper.
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"On hearing the table-talk of Jesus at the Sabbath-
day feast in the Pharisee's house, one of the guests
took occasion, from the reference to the resurreti-
ion of the Jjust, to make the pious reflection:
'Blessed 1s he that shall eat bread in the kingdom
of God': Whereupon Jesus proceeded 10 speak ... TOT
the benefit of His fellow-guest, and all the rast
who were present."(1l)

Jesus could have little patience with such a
sentimental observetion coming from the mouth of one who
represented a class which had remsined indifferent and
even hostile to His earnest efforis to reach the lost.
Likewise, Jeremish could not bear to hear his ungodly con-
temporaries speak glibly of the "burden of the Lord"™, which
to him was actually a burden.(2)

Jesus, in reply, struck at the heart of this
easy-going plety by a parable which showed howblittle his
companion really valued the privilege of which he spoke so
suavelye(3)
le The Central Truth of the Parable

This entire parable seems to be gathered into
the concluding sentence; "none of those who are bidden
shall taste of my supper®.(v.24) Although they were in-
vited, thelr failure to appreciate it and their self-inter-
ests brought judgment ageinst themselves, On the other
hand those who were hungry and needy did get in to the feast,

» & & ¢ o 9

1. Bruce, op. cit. p.326,
2. Jor, 23:33-40,

3. The Greek adversative (8e) emphasizes this.
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Not plous reflection but earnest response insures one of

participation in this feast,

3. Indications of Jesus' Self-consciousness,

Again the thought of Jesus is not of Himselfl
primarily, not is it of the kingdom. He is thinking of
His hearers,

The fact that He spesks in the same tenor of
nind when & guest of the rharisee as when accused by the
Phatvisees indicates His self-possession, His personality
is integrated around a dominating conviction which has such
a stabilizing influence upon Him that no outward circum?
stances - neither fear nor favor - can change His central
conviction, His thought life is centered about the king-
dom of God, Here, as elsewhere, He spéaks to correct a
misconception, to,awaken the conscience, His optimism is
agein in evidence, The kingdom is going to be filled even
if those who were invited at first do not accept. ‘The fact
that Jesus replied thus indicates that tis feeling on the
subject was different from that of His fellows at the table.(l)
His quick eand direct reply indicates that He felt and theaght
deeply on the subject, He was at home in the field and con-
sequently spoke with familiarity and positiveness sbout the

kingdomn.,

l. Fletcher, M., S.: The Psychology of the New Testament;
Pe156,
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A prophetic‘insight'is also resident in the par-
eble.(1) Eistoryrlater proved that the Pharisees indeed
were left out of'the‘kingdom but the hungry‘ménfdf all
cl&sses and races were gatherad in.(2) v

The total impression of Jesus' inner life which
this parable affords in that of a personality integr&ted
‘around the conception of the kingdom of God which is ell
his own.(2) It is both authoritative and prophetic, His -
part in this kingdom He does not disclose here aﬁd it is

‘unnecessary to conjecture regaréing it.

D. The Prodigal Son
All that has been said regarding the merit of the
Good Samaritan parable applies in even greater measurp to
this parable which, "By the canons of literary criticiém,}..
is the world's greatest short story".(3)

’ | QMax Muller finds cee @ striking coincidence be-
tween a pre-Christian Indic tale and that of the Proéigél‘A,
Son."(4) . | e

- Students of Greek ?épyrii fiﬁd<:ﬁmﬁrkable parallels
%o this story in the ancient Eguptian documents. In one
case the parents of & runaway son m&ké a-proqlaimatian that

s & & 5 o o

l. ¢f, Matt, 21:31.

26 Dalman, Gustaf,: The %arés of Jesus, Pel135ET,
3e Horne, ope. ¢it, p.87,.

4, Hall, op. cit. p.526.




THE PRODIGAL SON
Luke 15:11-32

Now all the publicans and sinners were drawing near
unto him to hear him, 2 And both the Pharisees and the
scribes murmured, saying, This man recelveth sinners,
and eatkth with them.

11 And he said, A certain man had two sons: 12 and
the younger of them said to his father, Father, give me
the portion of thy substance that falleth to me. And he
divided unto them his living. 13 And not many days after
the younger son gathered all together and took his journey
into a far country; and there he wasted his substance
with riotous living. 14 And when he had spent all, there
arose a mighty famine in that country; and he began to be
in want. 15 And he went and joined himself to one of the
citizens of that country; and he sent hin into his fields
to feed swine. 16 And he would f2in have filled his -
belly with the husks that the swiRé did eat: and no man
gave unto him. 17 But when he came to himself he said,
How many hired servants of my father's have bread enough
and to spare, and I perish here with hunger! 18 I will
arise and go to my father, and will say unto him, PFather,
I ahve sinned against heaven, and in thy sight: 19 I am
no more worthy to be called thy son: meke me as one of
thy hired servants. 20 And he arose, and came to his
father. But while he was yet afar off, his father ssw
him, and was moved with compassion, and ran, and fell
on hls neck and kissed him, 21 And the son said unto
him, Father, K have sinned against heaven, and in thy
sight; I am no more worthy to be called thy son. 22
But the father sald to his servants, Bring forth guickly
the best robe, and put it on him; and put a ring on his
hand, and shoes on his feet: 23 and bring the fatted
calf, and kill it, and let us eat, and mske merry: 24
For this my son was dead, snd is alive again; he was lost
and is found. And they began to be merry. 25.

Now his elder son was in the field: and as he came .. -
and heard music and dancing. 26 And he called to him one
of the servants, and inquired what these things might be.
27 And he said unto him, Thy brother is coms; and thy
father hath killed the fatted calf, because he hath
received him safe and sound. 28 But he was angry, and
would not go 1n: and his father came out, and entreated
him. 29 But he answered and said to nis father, Lo, ,
these many years do I serve thee, and I never transgressed
a commandment of thime; and yet thou never gavest me a kid,
that 1 might make merry with my friends: 30 but when this
thy son came, ... thou killedst for him the fatted calf.
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no one should lend money to ”Q.. our son Gastor"; along
with others, by'rio%éus living, has squandered éll his own
praperty...(l) | | L

Even mare interesting is the letter written by a
prcdigal himself to his mﬁthar about 27 A.B. Es plaaéa ‘her
forgiveness with a great deal of emotion,

"1 know what I have brought upon myself... I knaw

that I have sinned."(2) e

Jesus' story, 'though not borrowed', does sﬁow a
- familarity with contemporary life.(3) |
l. The Setting of the Parable

ﬁgaim Jesus is ancounterxng oyposition fram the
Pharisees and scribes who “marmured saying, This man ra-‘
c@sveth sinners, and eateth with then".(4) Jesus utters
the three parablaskof the lost found in Luke 15; the lost
sheep(vv,3=7), the lost coin(vv.8-10), and the lost son,
in order to justify His association with "the publicans
and sinners®, N
2. The Message of the Parable ,

Jesus answers His accusers by showing that God
Himself not only recdgves sinners but anxiously searches
tham out. The repentance of one sinner causeés more joy

* & o & 9 9

1. P, Flor, 99 i/ii A.D., Milligan, Geo.: Selectians fram
the Papyrii, pp.71,72, L

2, B. G. U. 846 ii/A.D. Milligan, op. cit, .Qéff.

%. Hall, op. cit. p.,576,

4, Luke lﬁ 2
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in heaven than ninety nine "righteous persons who need né
repentance”.(v.,7) Perhaps thererwaé a bit of ireny_in this
allusion to the ?hariSGQS. In the story of tha’Prodigél
Son, otherwise called, the Téa’ﬁans, or the Father's Love,(1)
the chief lesson is the joy of the father at his—ycunger
son's return. The secondary lesson is the jealousy of #ha
older brother. This matchdess story not énly has a time-
less and universal appeal but was admirably fitteﬁ-terthe
immeadiate situation. It must have been the work of a
creative genius, |
%, The Author's Self-revelation

~ If Jesus intended this parable to be a reply to
the Pherisees then either He sees Himself as fbllaWing thef
example of the forgiving Father or else He Himéelf is'the |
One who seeks the sheep and the coin and rejoices over the
 prodigals return, If we were to judge this as we would any
other literary work we would say that the stéry rgflects; ‘“
the Authors own experience, Futthermore, this intﬁr?retatiéﬁf
is exactly in harmony with akdeclaratioﬁ'wﬁiék~Jeaus makes
with reference to Himself, After accepting the invitation
of Zachaeus, the publican, He says, to justify His aetion
by—seying, "For the Son of Man ceame %o seek and%%ave that
which was lost."(2)

T & & * @

1, Hall, op. cit. p.561.
2. Luke 19:9,
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ﬁhile the natural interpretation seems to be that
Jesus considers Himself %o be the one who welcomes the lost
we waive that assumptioniin order to avoid the accusatibn of
making an unsubétanti&ta& assertion. Let us get back to the
setting. ; |

The ?h&riﬁees had not called in question any of
Jesus' teaching about God, They directed their attack a=-
gainst Jesus personally - "This man recéaveth sinners". It
is natural to éuppase that Jesus, in enswering their accusa-
tion, is thinking of Himself and 3eéking to justify His
action. If, then, we accept this story as being a picture
of Jesus' own heart the following idsa 13 presented.

The Son of Man is seeking the outcastes; the lost.
He delights in finding them and embraces them at their re-
turn., This arouses the jealousy of the "righteous persons"

=~ the Pharisees and scribes. They, like the elder brother,

resent the attention shown to ihé returning prodigal, They

are not chide& for their jeaiouay- the 3oy of the @&reut is°
so full that he only speaks soothingly and continnes to re- :
joice over the "found) im@lying that the clﬁer shenl& join
the merriment.

| It would have been psychologically Impossible for
Jesus to speak thus unless He deeply felt it, If He was
joyful it was because He could feel and apprgciate the joy
of the Heavenly Father,(l) "It takes a genius to ayyrgciate

* & & &

1. Ptlgéd;gar, Otto, Philosophy and Devalopment of Rcllgien,
PP .




a genius," Jésus, in order to understand the Father must‘
have been like Him or close to Him ie, "on the inside of
things". The fact that this was a reply toiﬂis éritic’s
accusations against Himself leads one to believe that Jesus
was conscious of Hls affinity with the Father and was seek—‘
ing to make His opponents see it. The conscieuanaas af he—r
ing the seeker and finder, though not explicit as in Luke
19: lO is certalnly implicit in each of the "lost ané found®
parsbles.

"God's many there have been in earth's theelogiss

and mythologies, but where, outside of the Holy

Seriptures, shall we find such a God as this? No

Persian, Hindu, Egyptian, Babylonian, Greek, Roman

or Norse deity has been thought of afaavLour of

lost men."(1) ; , ‘

Where did Jesus get this idea? Is it possiblé

that "Jesus' coming was a part of God's seeking"?(2) By
what other interpretation can we do justice to parable it-

self?

E. The Widow and Judge
1. The betting of the Farable.
Luke hxmself gives us the setting and it is safe
to assume that His knowledge of the situation was egqual %o
that of any commentator ancient of modern.’ He was well
gualified, both by natural endowment and proximity to the

s @& & = e @

1. Albvertson, C.C.: The Eistinctive Ideas of Jesus, p 27.
2, Ibid, 3.25.




THE WIDOW AND THE JUDGE
Luke 17:20-22,24-26,50; 18:1=8

20 And being asked by the Pharisees, when the king-
dom of God cameth, he answered them and said, The kingdom
of God cometh not with observation: 21 neither shall they
say, Lo, herel or, Therel for lo, the kingdom of God is
within yom.

22 And he sald unto the disciples, ‘1he days will
come, when ye shall desire one of the days of the SON OF
MAN, and ye shall not see it., ... 24 for as the lightning,
when it lighteneth out of the one part under the heavenje-e
so shall the SOH OF MAN Be in his day. 25 But first must
he suffer many thlngs and be rejected of this generation.
26 And as it came to vass in the days of Noah, even so
shall it be also in the days of the SON OF MAN. ... 30
after the same manner shall it be in the day that the
SON OF MAN is revealed. ...

And he spake a parable unto them to the end that they
ought always to pray, and not to faint; 2 saying, trhere
was in a city a judge, who feared not God, and regarded
not man: 3 and there waswidow in that cibty; and she came
oft unto him, saying, Avenge me of mine adversary. 4 And
he would not for a while: but afterward he sald within
himself, rthough I fear not God, nor regerd men; S yet
because this widow troubleth me, I will avenge her, lest
she wear me out by her contiqual eoming. 6 And the Lord
sald, Hear what the unrighteous judge saith, 7 And shall
not “odavenge his elect, that cr: to him day and night,
and yet he 1s longsuffering over them? 8 I say unto you,
that he will avenge them speedily. Nevertheless, when the
SON OF MAN cometh, shall he find faith on the earth?
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situation}to express a scand judgmont. He tells us that the
parable was spoken far ‘the purpose of encouraging prayer and
patience,(Lu, 18:1) This suggests the parable of the Tares.
It also associates this parable with the parable of the |
Friend at Midnight, The setiiﬁg which Luke givés in the
verses imme:diately preceading is the that of the:camingkef
the kingdom of God.{1l) ‘
2. The lMessage of’the Parébla
&ugustine expresses it very 1ucid1y and effect-
ively:- | | | | T
"*Tf 8 a bad man will yield to the mere force of
importunity which he hates, how much more certainly
will a righteous God be yrevailad on by tha faith~-
. ful prayer which He loves'” (2) |
God certainly not do less than this judga. It
4/is’an‘ﬁnrorﬁgetable lesson to disciples of all time to ex-
cise patience and believing prayer in spite of a long de-
layed answer.(3) Like the parable of the Great Supper it
teaches that "our prayers must be freed of insincerity
and the trivial spirit before heaven's bounty is,uniécked.“{i)
3, Jesus' Self-revelation in This Parable | .
In this parable, as in that of the Drag-net, the
interpretation is part of the parable, Ve diécever here

¢ o o & 9 0

1, Luke 17:20-37,

2. Augustine (Sermon cxv.i) quoted by Trench, op. cit., D.482,
3. The Greek (7¢ &<'v) has the force of "msn,mnat @r&y .

4, Buttrick, op. cit, p.175. :
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the expression QSqn'of Man" which links this with the pre-
ceding chapter.' Ghaﬁter 1l and 7 assoclates the‘caming of the
Son of Man with fhe kingdam of God.(v.20-21) The‘exyfessicﬁ
"Son of Man" cccuré five times in these two chapters, each ”i
time in an»apogalyptic setting;(l) The kingdom of God is
mentioned seven tim@s,'aise in the future aspects.{2} Jesus
plainly mentions His caming in cosmic splendor (v.24) as a
Judge of Men.(v.30) Until then He bids His disciples watch.
This conception is not incongruous with previous pﬁrables for
in the ?arables b?‘the Léke He‘is pictured boith as the Sower
and the Reaper or Juﬁgs.‘ In this parable this idea wﬁilé not
new comes out more clearly than for@erly.

Jesus' conception His person here has ihis a-
pocalypiic aspect assoclated with the idea of a second ad- =
vent, Thus His self-estiﬁate is the "most pretentious“vyét |
observed, It 15 the more significant because it is calmly,
simply stated.(3) It was not His primary objective to
teach this in the parable, It was taken as a mattar}of'  
course by Him and by His disciples,He labored;'nof t¢7tea¢h‘
them that He was coming, but rather,,té,patiehily wait fér
that event, [ |

e e s & @

1. Lu,1i:22, 24, 26, 30; 18:8,

2o Lu,17:20, 21; 18:17, 24, 25, 29,

3+ He was not "visionary and ecstatic", Bacon, B. W.: The
Son of God, p.43. o .
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F. Summary ‘
In this section the subject matter of the parables
is moved from thé realm of nature into that of humen beiﬁgs;
from things to persons., In this section Jesus pictures God
as loving the néedy and seeking the sinners, He piectures the
kingdom of God as open ‘o sinners and as rejoicing over the
lost who have been found. He teaches that persistent prayer
for the coming of the kingdom will De aﬁswered. , | |
| Deep in His own consciocusness is thé raalizatibn"
that He Himself is the One who seeks and saves tha‘nasdy; He
implies, though He does not directly teach, that He will final-
ly be revealad as the Judge of "this generation“ and as the
‘ Ayenger of God's elect, This role he assumes ealmly with no
indication of an effort to persuaée Himself or others that
this is His rightful role - that is taken for granted, He
 senses no incongruity between His glorious future and His
'present earthly position, He never labors to convince others
of His "unsuspected dignity". The paranoiac is exactly tke g
opposite. | o

"He must make it clear to all that he is really not
the one he seems or is commonly supposed to b&,ghe
is another, someone really great."(l)

In contrast:
"Jesus! self-consciousness appears less in the form

of a claim and more in the form of concession to the
divine will,.." (2)

* 5 & & o o

1, Bundy, W. E. : The Psychic Health of Jesus, p.223,
20 LOG. Git.




"It is naldiatemper but only a coqscieﬁcé in-
flamed with true zeal”; says Hall.(l)

ﬁirrowed in each parabie of this gxoup is the
same, self-consistent Personality who expresses Kiﬁ»éCQ§f
-est feelings in tham with matchless art and pawer. It is
this sanme Persen pictured in dlffarent aspects who gives

these parables the breath of life,

* & & ¢ o s

1, Hall, G. S.: op. cit, II, p.579.




“"The popular concepiion of the Kingdom of God
was the a2lloy with which Jesus had to mix His
teaching, in order ito make it it to mingle
with the actual 1life of the world of His day.
Without it His thought would have been too eth-
ereal and too remote from the living hopes of
men. He had to take them where He found them
and lead them step by step to the full appre-
ciation of His subllime purpose for the world..
He was not to be the king of the Jews, but King
of an infinitely diviner realm, yet it was by
aiming at the throne which He missed that He
reached the throne which He now occuples,”

- James Stalker, The Christology of Jesus, p. 163.
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CHAPTER V
PARABLES THAT FIND THEIR ANALOGY
. IN EVENTS
A, Introduction

The lest group of parables have been classified
as parables of the Passion Week,(1) Apocalyptic parables(2),
and parables of Judgment(3), They are all parables of warn~-
ing,vwhether to the Pharisees or to the disciples, We are |
chiefly indebted to Eatthe& for these parables, as to Luke
for the parables of grace, ;

' | The gradual movement from the beginning is un-

mistakable, In the first groqy-éf parables the keynote is
| instruction of the multitudes regarding the nature df»thgr
kingdom; those of the second period deal with conditions of
entrance into the kingdom; those of the last group épéak of
im@endiﬁg juﬁgment upon those who refuse tha%kingdam. The
note of optimism is diseetnable in all three groups but her&
aAmore aericus note is scundeﬁ the kihgdom is caming, but
with dire consequences for some. | B

Four parablaa have been seleeted from this grsup
for espenial study but all will rccéhVe some notice inas-
much &8s they are all closely related,

* * 2 ¢ & @

l. This is Buttrick's classification, op. cit.

2. Hell, T, C.: The ﬁessage of Jesus according to the
Syneptists.

3. Bruce, op, cit,




THE QUESTION OF AUTHORITY
Matt. 21:23-27

235 And when he was come into the temple, the chief
priests and the elders of the people came unto him =as
he was teaching, and said, By what suthority doest thou
these things? and who gave thee this authority? 24 And
Jesus answered and said unto them, I also will ask you
one question, which if ye tell me, I likewise will tell
you by what authority I do these things. 25 The baptism
of dohn, whence was 1t7? from heaven or from men? And
they reasoned with themselves, saying, XIf we shall say,
From heaven ; he will say unto us, Why did ye not then
believe him? 26 But if we shall say, From men; we fear
the multitude; for all hold John as a prophekr. 27 And
theyanswered Jesus and said, We know not. He also said
unto them, Neither tell I you by what authority I do
these things.

THE TWO SONS
Matt.21:28-32

28 But what think ye? A man had two sons; and he
came to the first, and said, 3Son, go work to-day in the
vineyard. 29 And he answered and said, I will not: but
afterward he repented himself, and went. 30 And he came
to the second, and 8aid likewise. And he answered and
said, I go, sir: and went not. 31 Whether of the twain
did the will of his father? They say, the first. Jesus
salth unto them, Verily I say unto you, that the publicans
and the harlots go into the kingdom of God before you.
32 For John came unto you in the way of righteousness,
and ye bellieved him:not:but the publicans and the harlots
believed him: and ye, when ye saw it, did not even repent
yourselves afterward, that ye might believe him,
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, ‘ B. The Two $ons
1, The Setﬁing of the Parable |
a. Time |
This @arablc‘and those which follow was spoken‘
on Tuesday of the Passion Week.(l) | |
b. Place
| Jesus and His disciplcs héd come to Jerusalem
from Bethany that morning passing the barren fig tree én-
route,
c. Occasion
Jesus was in the Temple teaching the people when
He was confronted by "the chief priests, and the séribes,
and;the elders" who came to challenge His éuthority.(z)
They were probably thinking’efkﬁis cleansing the Temple on
tﬁe ﬁreviaus day when they challenged His au%hority as the
guestion refers to conduct rather than to teaching.(3)
In response to their questioayJasus asked them whether John's
‘b&ptism was "from heaven of men"., This Wasknct; as it ﬁightk~
seem, an attempt to evade the issue., It was a fair qﬁestidﬁ, R
"if ye tell me, I likewise will tell you by what authority
I do these things".(4) Jesus was calling upon them to think.
He wanted fo draw them ocut and to teach them but He 4id not

¢ & e @ ¢

l., Savage, G. C.: Time and Place Haermony of the Gospels,
Pe xvii. -

2. Mark.11:27,28, -

3. "By what authority doest thou these things?™ Matt.21:23,

4, Matt, 21l:24,
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wish to "cast pearis»before swine", or make a statement which
would harden thqm‘still more, not yet to forge a weapon which
they could use &gainst Him, |
,Jasus"éimple'questian confounded His iﬁterroga-
tors. If they approved of John they would be playing into
Jesus' hands for John bore witness of Him; if they‘said iahn'

. was not sent from God they would get 1nto trcuble with ths

people; if they refused to reply they would be fcrfeitlng
thezr claim to be the spiritual leaders of the people, They
chose the letter alternative; "We know not"., In accordance
with His original proposition Jesus declined to state His
authority. Iﬁbt&&ﬁ He toock the offensive and propounﬁsd three
parables in an attempt to make them answer the question rham-
selves,(1) |
Ze The Mess&ge of the Parable

The opening questian, "what think ye?", indicates

Jesus' concern for tham;y Ee is inviting their careful con=

sideration by holding a Mirrcr before th&m, by Vhich thay~i ; ~i""

can see their own hearts, Even as Jesus faces those wha»f’

are to kill Him the element of‘cntréaty is net~absantt Sayé“

Irench:- ‘ . o “
"These ... are not words of éefiaxce but of earnest
tenderest lcve, spoken with the 1ntent10n of turning

them, ..., from their pur ose, of winning them also
for the kingdom of God," ~

 eeceesevs e
l, Levison gives a lucid analys1s'ef the 1tuation'fram‘the

viewpoint of a converted Jew, Op. cit, p.zzl f.
2, Trench: op. cit. P.1Pl,
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There 1s a eriticél gquestion as to the order of
verses 29 and 30, In Nestle's text the son who said, "I
go" is mentioned first. (1) ”Such questionsg néed not déiay
ua; For convience we‘wiil'follow the reééing of the-ﬁeviseé
Version.(2)

The word (T€Kvov ) translated "son" means a child.
Tis use here "suggests the fatherds love" . (é) It also
connotes a r@iaticnship on the basis of which the father
has a right to make this commana.

The first son refused to go, then went. The second
saild, "I go, sir; and went not." (v.30) fThe“eggnaﬁic-“I“;
(éy&:);'forms a contrgst to the*angﬁer of thé first aé#‘i*-
It is an elliptical expression of devoteﬁ‘williﬁ@ﬁeaﬁ.kﬁﬁi“

Jesus asked His hearers, point blank, “which of
the two did the will of his father?" (v.31l) They could
only answer, “"the first". Whereupon Jesus proceeded to
make the application. The first son was like’the publicans |
and harlots for they repented at Jomn's yreaching. The
Pharisees, who renéered 1ip servics, not only refused th@
mesgsage of John but persisted in thelr di&belief in spite

of further evidence.

1. This points to an interpretation which makes the two

song represgent Jews and Gentiles.
2. Also Huck, D. A.: Synipse Der Drel Ersten Evangelien,p.l1l63
3. Meyer, H. A. Wl: Critical and Exegetical Handbook, p.368
4, Lange, J. P.: Oommentary on Matthew, {Tr. by P. Schaff)386

5. Meyer; op. cit. p.368
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They did not éllow the testimony of their senses to con=-
~vict them. "Ye, when ye saw it, did not ... believe him,"
(v.32) If they acéepted Jesus' comparison t&ey'wera self-

condemned. "The lesson is clear, &btiona speak léudér
 than words ... True service is in deeds."{1)

| This is Jesus' first reply to their question af_ 

authority.(2) i
% Evidences of Jesus' Self-consclousness in the Parable

| What has been sald regarding Jesus' quick and ayt’
responses applies here in even a gfaater degree,(3)

a, His Relation to John. o
' In asking this question, Jesus, by implication,
identified Himself as the one of whom John bore witness.h

In so doing He virtually accepted all that Jogn‘Sgid about
Him, By this question also there is implied @& sense of
mission. There is the sharp antithesis in desus‘mipd,
"from heaven or of men".(v.25) If He thought of John in
those terms He must also have thought of Hiﬁself likewise,

L] * ¢« o L] [ ]

1. Hall, G. Si: op. cite II, peS62,. :
2, "Jesus had already, by His counter-question, obliged His
- enemles to lay bare their ignorance, or thelr unbelief,
He now constrains them, in the first parable, 1o de=-
clare their own guilt; and, in the second, 1o declare
their own punishment; and, as they had nowdecided to
put him to death, He describes to them, in the third
parable, the consequences of thelr great violation of
the covenant and ungratitued- , o . the establishment

of His new kingdom of Heaven among the Gentiles.
- Lange, op, cit, p.,386,
5. Ante, p.5§




’5?6-

There #as no middle ground, Such men as Erasmus never worry
about a sense'of missibn or g‘basis bf authority. Erasmuﬁ,;
on the ceﬁtrary,' actually disclaimed any, rather he spoke ©
only as moved by‘his awn}caprice.(l) He assumed an attitude
of irresponsibility, Jesus betrays a concern as 1o whether
He is acting‘sn the Father's behest or simply on His own
initetive.{2) The force of His guestion to the Pharisees i .
indicateé thet He was conscious of recéeving His own author~'
ity from the Father as did John, |
b, His self-possession,

Jesus had no inferiority complex; no cowering dis-
positien. He made no fewning effort to please or even to V
lessen the affront.of His adversaries, Reither is‘there:a
| hiﬁt'ofitheieypésite trait - that of assuming an insolent,r
belligercnt spirit. The average person would go to one of
o the/two extremes in his reaction, Jesus' response is as
sweet tempered and gentle as it is clever ahd”firm;{ﬁl
There is no trace of His bgiag disconcerted er:flﬁ8£ereé4
His spirit retained its calm and equilibrium 1like a giant
ship which rides in a storm more smoethly than a small one,
His eﬁemiés, in contrast, were greatly confused by Kis 
counter-quastion.

* o & s 8 o

1. Cf, Bohmer, Heinrich,: Luther in the Light of Recent
Besearch, Trans. by Carl F. Huth Jr.,p.270-272,

3. qu 308:420 . . :

Se Cfs Acts,.4:8-11,19,20,




Pty L

é. His Authoritative Boddness.,

In v.3, Jesus makes‘a categorical affirmation
which i@rsigﬁificant in several respects, FYew pecple have
the audacity to say who will enter the kingdom of heaven
and whcrwill not, Jesus doesn't cautiously express an
opinion. His voice rings out in a tone of authority =-
"Verily I say unto you ..." He stands there in full pog-‘
sission of every faculty exclaiming "1 say unto you". IHe
is very consclous of His "ego", He stands on His own feet
and speaks "str8dght from the shoulder", this amazing de-~
cleration., Not only is this statement surprising in its
| bold affirmation but also in the unique character of it,

In direct contravention of prevalent ideas He decleres the
"(Ji TeAwva) Jand kftaiépwaﬁ go into the kingdom of God be-.
fore you,"- Pharisees. Who is He thet can make such dog-
matic, affirmations which cut across the grain of commonly
accepted standerds? Vhaet right has He to say who shall
enter the kingdom of God? Who can say who shall enter the;v‘”
kingdom but the ﬁiag ﬁimself”

Ce The Wicked Husbandmen and the
| Murdered Son
1. Background of the Parable
This parsble recalls the Parables of the 014
Testament,{1) and the meny pastorel similes of the Rabbis.(2)

e + & o o o

l. See NMacartney, C.F.: The Parables of The 01ld Testement.
2, Cf, Feldman, A.: op. cit, Dr. Montifiore, scarcely notices
this chapter of Matt. See op., cit. p.309,




YHis WICKED HUSBANDMEN
AND THe MURDERED SON

Matt.21:33~45

#3 Hear another parabhe: There was a man that was a
householder, which planted a vineyard, and set-a hedge
about 1t, and digged a winepress in it, and buiit a tower,
and let it out to husbandmen, and went into another
country. 34 And when the season of the frults drew near,
he sent his sermants to the husbandmen, to receive his
fruits. 35 And the husbandmen took his servants and beat
one, and killed another, and stoned another. 36 Again, he
sent other servants more than the first: and they did unto
them in like manner. 37 But afterward he sent unto them
hig son, saying, They willl reverence my son. (He had yet
one, a beloved son: he sent him last unto them, saying,
Yhey will reverence my son.-Mk.12:6) 38 But the husband-
men when they saw the son, said among themselves, +hig is
the heir; come, let us kill him, and take his inheritance.
39 And they took him, and cast him forth out of the vine-
yard, and killed him. 40 When therefore the lord of the
vineyard shall come, what will he do unto those husband-
men? 41 They say unto him, He will miserably destroy
those miserable men, and will let out the véneyard unto
other husbandmen, which shall render him the fruits in their
seasons, 4.0

TH# REJECTED CORNER-STONE

42 Jesus saith unto them, Bid ye never read in the
Seriptures, :

The “4tone which the builders rejected,

1the same was made the head of the corner:

This was from the Lord,

And it is marvellous in our eyes?

43 Therefore say L unto you, The kingdom of God
shall be taken away from you, and shall be given to a
nation bringing forth the fpuits thereof. 44 And he
that falleth on this stone shall be broken to pleces:
but on whomsoever it shall fall, it will scatter him
ga dust. 45 Andwhen the chief priests and the Pharisees
heard his parables, they perceived that he spake of them.
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Tﬁe Parable af}the ?iﬁeyard in Isaish 5:1-7 resembles it .
most closely both in setting and didactic pﬁryésa.(l) It
bears s more remoté‘ralationship to the parable of the
laborers in the vineyard. (2)' The figure was thérougbly fa-
miiiar to ﬁhe héarers; It was remarkably apt in that it
would naturally recall to the hearers the parallel in Isaiah .
and this itself would go a long way towerd convincing them -
if anything could. This pareble and the mention of the stone
is found in all three Synoptics,
2. Content of the Parable
’ The opening words, "Hear another parable" is as

" pmuch as to say - "'Ihave not done with you yet; I have still
a word of warning and rebuke'",.(3]) The confession of the
chites in Neh, 9:5338 is, as Trench suggests, an excellent
commentary in the yarable, |

"Yet many years didst thou bear With tham and testi-

fiedest against them by they Spirit throu the

prophets: yet they woulé not give ear,"(4)

It is sametimes asked in what respect the "sgfvants“
differ from the "husbandmen” since both are subjgéts ef‘ﬁhe
landlord. ‘he prophets were sent in times of crisis to re-
call the people to righteousness; to cause them té render

* 5 & o o L&

1. Other allusions to Israel as the vineyard are: deut.
32:83; Ps.80:8-16;Isa,37:1-7; Jer.2:21;Eze,15:1-6;19:10.

2. M&tt. 20 1"’16. B

Be Trﬁnch Che Oitc :p¢197.

4, Neh, ¢ 30 Cf.II Iings 17 Trench, op. cit. p.207,
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the spiritﬁal "fruits”. ‘he priests, howvever, were a part
of ﬁhé theccratic insﬁitution and owed their position ﬁirgc%-
1y to birth in the Aaraﬁic line, The prophets were special
" embassadors direct from God;} The history of Israel shows the
clashes of thésa two classes due to the self-interests of the
priests.{1) | |
The ccnéuct of the husbandmen in each successive

instance gradually becomes worse., In Mark's account the
first servant was beaten, the second "wounded in the hgad”.
He had ”yeﬁkon, & beloved son: he sent him last unto them »
saying, They will reverence my son".(2) Him also they cast
outiqf the vineyard.(3)

| Libéral critics ha§ewsaid that thils parable is
thét‘Jesug, by aaking énother question, gave them opportunity
to express themselves,(df.,v.31)(4) In their reply they un-

» & & * L] [ ]

1, Mk.12:3-5,
2e ‘Mk.lt?:ﬁ.

3. Cf. Gen.37:19,20; IKings 21:13; Jn.11:47-53; Heb.13:12.

4, Liberal critics have said that this parable is not the
words of Jesus and that the son referred to in not Him-
self because the hsubandmen said "This is the son® where-
as the Fharisees did not acknowledge Jesus to be the son
of God, It is noteworthy, however, that such literalism
would compel us to say also that it either is not Jehovah
that is "lord of the vineyard" or that He is not omniscent
for He says "1t mey be they will reverence my son", as if
He d4id not know beforehand what would befall him, The
critics thus question the suthenticity by a violation of
their own fundamental position ie, details are unimportant,
cf, Hall, G, S.: op. cit., II, p.563,




wittingly expressed their own condemnation.{l} Lﬁke in-
cludes the people's expression of ramonséraﬁce and horror

- {Phyevits) "be it not so".(2) The words "ButAEeA;ggggﬁ
upon them,and said, what then is this that is written,.. ?"
(vel7) suggest that Jesus felt that Hls appearance was Iin
connection with the past - with their scriptures,(3) Was
He marveling at their unbelief? The cquotation comes from
the 118th, Psalm (v.22) which He evidently associates with
the parable because of the introductory words, "Did ye’never
read",(4) "havs ve not read",(5) '

This guotation 1s followed by the significant words,’
"Therefore, say I unto you, The kingddm of God shéll be taken
aW&y froﬁlyou, and shall be given t¢ & nation bringing forth
the fruits thereof."(6) This is the second point which con=-
ﬁacté tﬁis~parable with the one preceeding, The third con-
nection is found in the concluding verse., "When the Phari- 7
sees heard his parables, they perceived that he spake of them."(7)
They evidéntly referred to the two parables just uttcre&,l To
disassociate the parable of the rejected corner steﬁe.fram, t  '

" the parable of the rejected sgn violates all rules of exegosis.

. o * & L

l. Cf, I Kings 20:41,

2, Trench thinks the FPharisees had too much self-command to
express this.Cf. Trench, op, cite. p.213,

3. Cf. Jne 5:39; Lu.24:25,26,

4, Matt,21:42 Cf, Isa., 28:16; IPet.2:6-8,

5, Mk. 12:10,

6, Matt,21:43,

7. Matt,21:45,
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It Wsalé.ssaﬁ that the Jewish lea&ers, in spite
of all their fbrmer hostility, would not hold out against
the force of such,a message., This seems the master stroke
of Jesus in an effort to meke them see themﬁevaS.' That
itf&id prafounﬁly‘affect them is evident, to be surc, but
it d4id not move them to think and to repent - rather the
opposite., "And the scribes and the chief priests sought
to lay hands upon him in that very houis" (1)} "They per-

ceived that he spake of them.," Nowhere else is the evidence
so clear that the leaders recieved the light yet'turned |
against it. Thelr self-interest made them unwilling to
‘ rgéogniZQ that the theocratic hierarchy waéyonly a scaf=
fol&iﬁg whiéh nust no# be removed ftam thé new edifiée of
 the sgiritual kingdom of God, o |

e Jesﬁé' Salf—ravelaﬁion

Is not this Jesus' answer to their question as

to His authority? Diﬂ He not have a right 1o aecayt ths
fruits of the vineyard? It is cartain that at 1e&st ﬁa
thought Himself to be the son.(a) Jqus' witness of Him~
self in this parable is strong enoﬁgh ta build an entira

© system cf Christology upon 1t alone, Takan at the end of

many similiar self-intimations its force is overvhelming,
| a. His Relation to the Prophets ‘ |

L * * » L] -

l. Lu 20: 19,
2., Gray, Arthur, Discusses this in the Hibbert Journal
vol. xix, No, 3 Oct, 1920 pp.42-52.
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, In a brief sweep Jesus pictures the entire of
history of the kingd0m cf,Juéah. He is last of the prophets
yet He differs from the propheis as the son differs from the

servanbs. (1)

" "Another major movement, in this new world symphony,
based on an old world song is the wltness of Jesus 1o
Himself, +.. 'He had yet one, & bsloved son: He sent
him last unto them., 7The claim is the more impressive
because 1t is unforced, being woven, into the texture
of the story without eX@la ‘nation or discussion. The

unigue self-consciousness of Jesus is even more sig~
nificant when revealed by indirection than when it is.

explicit: ., This self-witness seems to be woven into
the fabric of His teaching...Elijah, Isaish, John the

the Baptist were 'servants', 'Last of all He sent His

Son,' Jesus thus refuses...to be catalogued Wlth ths

greatest of manking."(2) '

be His Relation %o the Father , . |

Jezus also conc@lves of Himself in a unique ré-
lation to the Father, He, in contrast to the ésrvants,a13 
the Son and the Heir of Jehovah-God, The Jews were familiar
with the other parts of the parable, Did they grasp this
new feature? The evidence 1s that they did'frémfthcir e
violent reaction end their later accusations (5)‘ This novel
feature is as truly an integral part of the yarable as this_ |
parable is of the many parableSwhich resemble it, espécially
Isaiah's,(4) |
0400000

1., Cf, Heb,1:1,2,

2, Buttrick, cp. cit, p.Bl?.

3. Lu,22:67, ?0

4, Brigegs C ﬁ.. The Messiah of the Gospels, p.ll7,.
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¢. His relation to the Nation
In the metaphor of the corner-stone Jesus pre-
dicts His death at the hands of His hearers and sees in it
 God's overrule "This was from the Lord". He sees also ﬁha
triumph of His cause -~ He will be the "head of the corner.”

"This rejection of the Messiah Brings the kingdom of
God under the 01d Testament to and end., It is to die =
with 1ts Messiah, But a new kingdom is to rise up in
its place in the resurrection of the Messiah, He is to
be the corner-stone of the new kingdom of Ge@.“(l)

d. ﬁis Role as Judge |
Futura punishment is hereby éeclarad negativelf.
It is declared nositively in v.44, "'on whomsoever it shali
fall,' it shall winnow h.im ie. throw him off like chafi from
the winnowing fan".(2) ‘Here is a corroboration of Jeﬁn the
Baptist.(3) Tesus sees Hiﬁseif és the'Judge'whofwés to gome
as the last of the prophets predicted.
“He was pietureﬁ as Judge in the yarahlss of the
Tares and of the Importunate Widow yet here the i&ea comes
out evanmmare'féreefallf.V ﬁo wondsr the ?harzsass felt can- "'

victed ‘and "yercézved that ﬂe snaka af ﬁhe&.”(é)

. ] * . » »

1, See Dalman, G. H.. The Words of Jesus, *.281.

2, Meyer, op. cit., p.372,

3, Matt,3:12, ; :

4. Jesus may have been thinking of Isa, 53 "It is thus plain
that the suffering Servant conception was organic to the
consciousness of Jesus and that He oftédn regarded His vo-

- cation in the light of this supremely suggestive prophecy.
ess Surely it was not less (than genius) when Jesus rec-
ognized in His own character and career the union of the
Isaianic Servant of Yahveh and the messanic royal son of
second Psalm?  Such combinations are not the cool and clever
result of a scribe poring over 0ld Testament texts, They
witness to a depth of religious insight and experience which
is creative, They interpret not texts but a life.”

- Moffat, Jemes, Theology of the Gospels, p.l49., Cf. Matt,11:11
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4, Summary
- In this parable and its associated parable of the

rejected corner-stone,Jesus reveals in an unmistakable way
His canconﬁeytion of His person and office,

B Kc-is~supericr in rank and dignity to the greatgst
Yservants" of all time,

b; He is Son and Helir of God,

c, He is the Head of the new divine-human kingdom of
God. The chief corner-stone,

d, He is to be the Judge who will bring dastr&ction

to thosewho refuse His reign,
D. The Wedding-feast of the King's Son. ~

1. Introduction

This parable so closely resembles that of the
Grest Supper in Luke 14 that some think they are two ver-
sions of the same parable,(l) Yet the setting is diffefénﬁ
several items in the story are different, and the flgurs of
feasts was so common that Jesus probably used tha seme fig~ |
ure on several dlfferent occasions,.(2)

This parable is Jesus' final answer to the gquestion
of authority. In the first parable Jesus spoke of paternal
authority;‘in the second of Divine authority "which made

- L ] * ] - L]

1. These views are summarized by Buttrick, op. cit, p.224,
2e See Feldman, op. cit. p.201fF,
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THy WEDDING-FHAST
OF THE KING'S SON
Matt. 22:1~14

And Jesus answered and spake again in the parables

~unto them, saying, 2 The kingdom of heaven is likened

unto a certaln king, which made a marriage feast for his
son, 3 and sent forth his servants to call them that
were bidden to the marriage feast: and they would not
come. 4 Agaln he sent forth other servants to call

them that were bidden (to the marriage feast): Bahold, I
have made reasdy my dinner: my oxen and my fatlings are

" killed, and all things are ready: come to the marriage

feast. ©O But they made light of it, and went their ways;
one to his own farm, snother to his merchandise: 6 and
the rest laid hold on hils servants, and entreated them
spitefully (shamefully), and killed them. 7 But the king
Tas weoth; and he sent his armies, and destromed those
Hurderers, snd burned their city. 8 Then saith he to his
Servants, Thewedding is ready, but they that were bidden
were not worthy. 9 Go ye therefore unto the partings of
the highways, and as many as yeo shall find, bid to the
marriage feast. 10 And those servants went out into the
highways, and gathered together all as many as they found,

" both bad and good: and the wedding was filled with guests.

11 But when the king came in to behold the guests, he saw
there a man which had not on a wedding-garment: 12 and
he saith unto him, Friend, how camest thou in hither not
having a wedding-garment? And he was speechless., 13
Then the king said to the servamts, Bind him hand and
foot, and cast him out into the outer darkness; there
shall be weeping and gnashing of teeth. 14 For many are
called, but few ghosen.




‘Israel a nation possessing a revealed feligiﬂﬂ"; in this
parable He "pasces to the &thority of the King in the
Kingdom." (1) The idea of feasting in connection with
the Meaai&ﬁic,era was an @3d one and very familliar to
Jesus' hearers. (2) Again Jesus employed a familiar plcture.
2., The lessage of the parable

In this parable those who received the invitations
were less respectful than those in Luke 1l4. They not only
respectfully declined but actually "made light of 1t". (3)
Some even killed the nmessangers who«brcught the invitation.
The others were s=o interested in material gain that they
%ere not enough concerned to even resent the invitation.
The King sent His armies, destroyed the murderers and burned
thelr city. (4) As in Luke 14 the servants were sent the
secqnd time to get anyone who whuld come, In other words,
the hungry. These could not come in without first being
~arrayed in the wedding-garment. Wuch conjecture has ariseﬁ
with Peference to the significanee of this garment. (5)j' 
At least 1t indlcates that a canditian had tc be met in
entering and that 1ts use traﬁsfsrmed th@ appearanse of the
guests and maede them preséntable. They were not garments
which were bought or earned by labor: they were not

Levison, op. cit. p. 226, 230

See Isalah, Cha ters 25 and 26.

. {obK WOerov),- rerﬁeé" - "the emperfect expressed@ the
succesgslive fefuaals Carr, A.: Cambridge Greek Tegtament,
The Gospel by %&tth&w, p. 251 ;

4, Jerusalem was destroyed by Titus in 70 &. D.

5. See Trench, op, clt. p. 239

AT
. .
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bought but accepted frsely as a gift of the host,(1l)

The guest wha thaught it unnecessary was serely
éisrappainteé. His cgnduct~&rouseﬁ the wrath of the King
and he was cast'into’outer darkness, It is another judg-
ment sceﬁe which recalls the perables of the Tares and Drag-

net,

Let us review Jesus' answers to the question of

authority.

"First, authority is inherent in the human family re-
lationship. ©Second, there is ithe Divine autharity which
each prophet recégves from God, Third, there is the
special authority of God as gﬂng of the Kingdom the Lies-
siah 1s to Eneugurate, Thus is completed a whole cycle
of thought on the q&estacn. A greater vindication of
authority as such is not found in the world's literat-

ure."(2)
3. Jesus' Self-consciousness in This Parable

Before we can answer this question we must’find out who
the King's son is.(3) The more familiar we become with the
current Messianic concepts tihe more convinecing is the ev1dence‘
thet Jesus concedved of Himself in a Messianic rnla. Thus‘ 1
Levison, with a Jewish baekgroun&,has no,éeubts-regarding tha‘.
natter, | | | |

‘"There can be no doubt about the belief of Jesus, that
He was fulfilling the role of Messiah, Even by the wild-
est imaginings the parable which follows could not be
applied to Johm."{4)

e e s s e e

1., Cf, Zech,3:1~5; Isa,.64:6; D4:1; 61:10; Rev,7:14;19:7=-9
"By grace are ye saveld .., 1% is a glft of God" Eph 2:4-8
2. The word "Son" is in Gr. (V105 ) not (Texeov) of Matt, ~
21:28 and properly means a son as in Matt,10:37; Lu,l; 13
3. Levison, op, cit., p.233,
4, Ibid., p.230,
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Further edrrobsrétion of this view lies in the
fact that this perable isvin harmony with those immedigtely
prededing both in purpose and teaching, It harmonizes with
its setting., |

This does not answer the guestion howevér.  Many
scholers think that this is only the parable of the Great
Supper in Luke with the reference to the Son added and a
few deteils changed, Dalman, sees this feast as a Messianic
supper)bu% thinks the reference to the Kiﬁg% sSon may be a
later addition since "the son does not enter into the Supyer."{l)
Yet the idea of a marfiage supper and of a wedding, {heﬂce ihe |
weddiﬁg-garment) is carried througwout the parable; ic. in
verses 3, 4, 8, 9, 10, 11, and 12, This im@lieg, of caurse'
the presence of the King's son. Remova this element and
what do we have left? C , ; | 4' 4 |

Therefore, in view of current Messianic idéa, ‘the
uetting of tha parable - its harmeny with other elam&mta in‘fi
the ‘context, anﬁ the literary sﬁructure of the yarable it~rf;j7
self, the evidence seems canclusive th&t the §&rable is dis- ,
tinct from the Great Supper of Luke and %he idea of the son
, is an ingegral pa¥t of the entirs parable.,
| Jesus thus indicates lis &@areness of>a unique
relationship between Himself and God, The Son is not a
guest at the Teast, neither 1s he a servant who invites

e ¢ o o o o

1. Cf. Dalmen, op., cit. p.262.
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the guests. He is the Son and the whole affair is in His
hcnor.(lj His regal position as the King's Son vhose marr-
~ iage-feast they have declined to attend, is a further vin-
dication of His authority.(2)

Thisrparable could leave no doubt in the minds
Jesus' hearers as to who He thought Himself to be, Because
the& saw what E§ thought of Himself and in what light He séw
ihcm, and because they wanted to keep the inheritance they
"took counsel how they might ensnare him in talk", "so as 1o
deliver him up to the rule and to the suthority of the gov-

ernor."{3)
¥, The Telents

1, The Setting of the Parable

| This parable was spoken on the same day as the
others, probably in the evening of that busy Tuesday,.{4)
The setting is entirely different, After answering the
questién ebout authority, replying to catch-@uastioné; teach=-
ing the mﬁltituées and his disciples, and pronounciﬁg woes
upon the Pharis&eéfané the‘city,VJasué withdre% from the
Temple to the lount of Olives,(5) In response to a qﬁestion

L] * * . . *

1. Cf, Rev, 19:7-9; 21:9; Co0l,1:13,18,22,24,

2, Cf, Matt, 8:12.

3. Matt. 22:15; Lu, 20:21.

4, Cf, Cadman, J.P.: Christ in the Gospels, p.283,
5., Matt.,24:3,




| Matt.o4:42-44

Watch therefore; for ye know not on what day your
Lord cometh. ... 44 Therefore be ye also ready: for in an
hour that ye think not the Son of man cometh.

THi FAITHFUL AND UNFAITHFUL SERVANT
Matt.24:45-51

Who then is the falthful and wise servant, whom his
lord hath set over his household, to give them their food
in due season? 46 Blessed is that servant, whom his lord
when he cometh shall find so doing. 47 Verily I say unto
you, that he will set him over all that he hath., 48 But
if that evil servant shall say in his heart, My lord
tarrieth; 49 and shasll begin to beat his fellow-servants,
and shall eat and drink with drunken; &0 the lord of that
servant shall come in a day when he expecteth not, and in
an hour when he knoweth not, 51 and shall cqt him asunder
and gppoint his portion with the hypocrites: there shall
be weeping and gnashing of teeth.

THE TALENTS
Mt.25:13-30

i3 Watbh therefore, for ye know not the day nor the
hour. 14 ¥or it is as when a man, goling into another country
called his own servants, and delivered unto them his goods.
15 And unto one he gave five talents, to another twe, to
another one; to each according to his several ability; anc:.
he went on his journey. 16 Straightway he that received
the five talents went and traded with them, and made other
five talents. 17 In like manner he also that received thev
two gained other two. 18 But he that received the one went
away and digged in the earth, and hid his lord's money.
12 Now after a long time the lord of those servants cometh,
and maketh a reckoning with them. 20 And he that received
the five talents came and brought other five talents, ...
21 His lord said unto him, Vell done, good and faithful
servant: ... enter thou into the joy of thy lord.... 24
And he also that had reseived the one talent came and said,
Lord, I knew thee ... 20 and I was afrald and went away and
hid thy talent in the earth: ... 26 But his lord answered
and sald unto him, ... thou knewest ... 27 thou oughtest
therefore to have put my money to the bankers, ... 28 Take
ye away therefore the talent from him, and give 1t him
that hath the ten talents. ... 30 and cast ye out the un-
profitable servant into the outer darkness! there shall be
the weeping and gnashing of teeth.
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of the disciylegVJésﬁs began a long discourse aboubs the
destruction of the temple and cbty and of the apocalypse of
the Son of man. (1)

In cha@ter 25 &wo parableg are recorded which
anplify the foregoing exhartation to watbh. The parable of
the Virgins teaches the importance of preparedness and
watchfulness: the parable of the Talents emphasizes working.

The latter parable 1sg based upon a familiar
Oriental Institution - that of a landlord witih his (363A01},

laves. (2) However Dr. lontefioure finds no teaching of

mn

"precisely similiar character in Rabbinic literature." (3)
2. The liessage of the Parable | Bl
This parable bears such close resémbl&nce to t&e,
parable of the Pounéé in Luke 19:11-27 that the two are oftenf 
identified. It is paralleled by a shorter recension infﬁﬁrk‘
13:33—3?. In‘ﬁark's account the figure of the Virgizg is
suggested in the closing admonition "wateh". It akso bears
some resenmblance Lo thdparable of tbé iaﬁ@&era in the Vine-
yard in Matthew 20:1-16. The unegual distribution of
talents was due, not to a limltstlon of Justice but to the

breadth of mercy.

1. Matt.24:30 {(cf. v.15)
2. Hall, G. B8.: Thinks that this was based upon a dream of
Jegus' youth., op, cit. ».588 :
%. lontefiore, op, cit. p. 331
- Cf. Bruce thinks there is nothing in Rabbinic literature
worthy of comparison; "such senllities do not deserve to
be rescued from the dust of oblivion." op, cit. p. 215
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Thasa_rgcééving fi?é ahd'two‘talents each recdavéd equal
:rewar&.T Thgffaﬁafé ggs in proportion to ihc use made of

the talents rather than the amount of the original en-

- dowment, thereforé’the;man with the one talent had as good
a chance as the'ethers. But the one talent man was ”afraid“
to venture and failed %o use his gift., The lanﬁiorﬁ neted
oat swift punishment upon his return and justified his judg-
ment on the principle that '

"unto every one that heth shall be given, and he shall
have abundance; but from him that hath nct, even that

which he hath shall be taken away."(1l)

| The one talent was as important as the five in the
 thal7§ork,cf the Lord.(2)
| Bruce summarized the teaching of the parable under

kthre& hea&s.

"1, The consummation of the kingdom will be long enough
deferred to leave ample time for work.

. . L] [ ] * *

1, Matt.25:29; cf, Matt.15: 12 Miko,4: 25 Lu.8:18
cf. Shakasyeare {Measu.re for &easura Act,.l; Sc.l)
"Heaven does with us as we with torches do;
Not light them for ourselves; for if our virtues
Did:not go forth of us, ttwere all alike
As if we hed them not ,.. Nature never lends
The smallest seruple of her excellence,
But like a thrifty goddess she determines
Herself the glory of a creditor
Both -thanks and use'™
Qguoted by Trench, op. cit. p.274,

2. Cf, Edwin Merkham, {(The Day and the ¥Work)
"There is waiting a work which only your hands can avall
And so if you falter, a chord in the music will fail'™.
f(quetad by Buttrick, op. cit, p. 201}
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2. The kingdom imperatively demands work from all its
citizens.

3. The work done will be valued and rewarddd according
to the principle above enunclated: equal diligence
in the use of wnequal endowment receiving an equal
reward.® (1)

- In a word the message of the parable is, work
#iligently during the absence of your Lord regardless of
the amount of your talent,

3. Jesus' Self-consciousness.

In order to discern Jesus' self-disclosure here
it will be necessary to review what has led up to this -
parable to discover His motive in telling it. In the pre-
ceding discourses (Matt. 24) He had been speaking of the
coming of the Son of man and the attendant circumstances.
He followed with an exhortétién to His disciples to wétch
and to be ready for His coming. (2) To illustrate the point
He likened the situation to a servant in charge of his ‘
absent lord's household. If the servant was faithful he
would be promoted at the return of his lord; if he was not
faithful punishment would follow. (3) This is folﬁﬁed Ey
the parables of the Virgins and the ?alents which emphasize
the idea of waiting and working respectively.

In Matthew 24 it is evident that Jesus pictures

- L ] L ] L] - *

1. Bruce; op. cit., p.201

2. Matt. 25;43,44 Cf. the parable of the Virgins.

3., "The lord of that servant ... whall ... appoint his
portion with the hypocrites; there shall be weeping amd
gnashing of teeth." (v.50,51) Cf. The Talents.
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HimSelf in the ré}é Qf the Son of man who will comeito
judge, (1) and ﬁ&ékLéré who has entrusted His goods, during
His absence to the care of the disciples.(2) Either this
was Jesus' own saying or i% ﬁﬁﬂ put into His mouth by later
reéﬁctars influenced by Jewish Christian apocalyptic ideaé.
The iatter view raises more guestions than it answers.
‘the disciples thamselves betray Jesus' estimate of Himself '
by their cuestmom, "what shall be the sigm of Thy ccming
(nqp9931a), preﬁence”, and of the end of the world?“(ﬁj
This picture agrees also with Luke 17:22-37 which wes citeé
in connection with the parable of the Importunate ﬁidaw. |
Thus the apocalyptie pictnre here 1s not something nével
but has appeared before in the Gosmel racords. =

| In the light of this setting the clear im@lica—
tien‘bfkﬁasug' self-consciousness in the parable of Talents
in thet He Himself is the Lord who delivers His gocﬁswznte

His own servants, the élsczyles. The @icture of Himself

as returning to rgward and ta punish iﬁ in &ccaré&nae wi&h fﬁfig

the context and other parables.(&}

F. The Climex to the Apocelyptic Parables
of Warning

l. Katt.24: 15 ,27,30,37 36,39 44,
2. Matt., 24: 42 "Ycurth Lcr& Cameth"
Cf. Briggs, op. cit. pp.132-<165,
3. Matt, 24: 5.
4, The gaed Growing, The Tares, ihe Importunate Widow., etec.
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Followimg the parable of the T&lents is a para-

- bolic dl&coarse on tha last 3uﬂgment whiah serve% as a

 climax to this entire ssetisn.(l} There is no good reescn
for connecting thia immeﬁiat&ly with Matt, 24 31 or 51 as
meycr aeiats out.(z} It fits better iﬂtﬁ its present sett-
ing. ”he a@ntinuative (66), "but", associetes. it with the X

~prec&eéing @arable amd ¢ uuth vﬂe genexal ideas embodied in

each, ie, rewarﬁ, gadgment anﬁ the emphasis ugan good WOTKS.

'”?nis is a grand\and,c1051ng scene in wﬁiﬁh the es-
chatological predictions are all to be realized and
‘depicted too with a simplieity and beauty so original
that there is but the less reason for imagining that
this discourse about the judgment is the product of
th& apostolic period.(8, A

"If the authors of Gaspels were capable of clothiny a
single statement of the Master's with such eternal
truths and such propound wisdom, we are as safe in
taking their interpretation of the mind of the Master

as we are that of anyone else who has invested his
talents in the search after truth."(4)

Is it nossible that Jesus ceuld have sat over-

1. "1ye h&ve har& a ﬁe%ﬁriytian ef the yrﬂceaﬁ of nha l&st
judgment in the great day. ‘There are some pass&ggs in
it that are parabolical as the say&rati&n between the
sheep and the goats, and the dialogues between the uégs '

and the persons gudgad but there is no thread of simili- =
tude carried through tha discourse and ﬁherefore, it is
rather 1o be called a dra&ght or delination of the final
judgment than a parable; it is as it were, the explaina-
tion of the former parasbles,'"
Matihew Henry, quoted by P. Schaeff in f@@tnebe to Lange's
Commentary, ope. cif. P.450,

2 Mever, op. cit. p.443. ‘

5o Loc, Cit. Cf. Buttrick, op. cit. §.354 255.

4, Levison, eﬁ. cit 9.255
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looking the elty which soon was te cruclfy Him and paint
such a plcture? %ote the contrasts of the @bsaianicxvith;

~Jesus' present poszticn and status.

'"The Son of man shall come in his glory and all the
angels with him,

Then shall he sit on the throne of his glory:..;” 
Before Him shall be gathered all the nations 4o,

Than shall the King say ... come ye blessed of ny
Father, inherit the kingdom ...

The King s« 8hall say also untoc them, on the left
hand, (1) ,

Depart from me, ye cursed...”.

Must we believe that Jesus made this ame®ing as-
~sumpﬁi0ﬁ in the face of ths*fécﬁ that He was an artia&ﬂ of
~lowly birth and wes then & Wanderer with only a Tew humble
fellowers*(z) We cannot do etherwiae. Jesus was not ec-
‘$tatie but calm, sober, self-pessessaﬁ, and fully aware of

the situation.(3)

1, Sane flgure es in v,32,33 - & ”commosite“ passage? .

2. Schweitzer advances the idea of s “du&lity of conscious-
ness™ shared by Jesus, His disciples,and others of the
day, by which they found no difficult in _reconciling the
Messianic Son of man cf the future wgth Jesus' humble life
in the present,

Cf, Schweitzer, A.: The Mystery of the Kingdom of God,
p.187 £f, Cf., Dalman, op, cit. p.2507F, .

« Note the verses following, "and it came to pass when Jesus
had finished all these words, he said unto His disciples,
ye know thet after two days the passover cometh, and the
son of man is delivered up to be crucified, "-katt 26:1,2,
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 ‘Sur§rising>as these statements are there is
~nothiﬁg essentialy_@@w,‘all the elements of this apog&lyptic
we‘hévé~cam§-inté;eeﬁtact before in the parables. Therefore
we may be parmiﬁ%éd to usé this passage not as a préontext '
but as an illustration. He has implied before that He is
the Judge, the Teturning Messish, the king of the Kingdom, and
the iard who shall give rewards &nﬁfpnﬂ;shmaﬁtsg
Even here the]emphaéis is not upon Himself or His

role in the new era, Here, as in the other parables, the
emphasis is upon‘tha'canduct of individuals, It is a su@yi&—v
mznt to the parabis of the Talents, showing what kind of
sarviae the King requires, namely, kindness to Gnes;neighak
bor. (1) ; L i . |
| - There is also suggested the idea of the Messiah

as ideﬂtifieﬁ with His people,(2) "Inasmuch as ye did 1t
unto me."(3) This suggests also the suffgringﬁgﬁrvagglof
Jehovah who, as we have seen, wés associated in Jesus' mind
with the Messiah.:ylt givsé‘anélua tejthe:ré&seﬁ;forlﬁié  ‘
death (21:2) snd adds illumination to the Tole of the
(AGTpov), "rensom", sacrifice,(4) | ) o |

Jesus, in one breath, pictures Himself as the

e & & & & &

‘1, Cf, The FParable of the Good Semaritan,

2, Cf, Hort, F.J.A.: Commentary of IPet,1-2:17, D.53ff,
- &, Matt,25:40,45 Cf, Heb,2:11-18,
4, Matt.20:28; Mk,.10:45,
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Messieah, King,'aﬁd Judge, and identiifies nimself with His

: “br&thren“ in7éentrédietien of this is Hall's statement that
‘WJesua, in the @arables, gives no clue to an idea of a vicar-
ious,deatﬁ.{l} Indeed it is not stated here in so many words

1-buﬁ is.nct the concept latent here?

G. Sﬁmmary and Conclusion

In this group of ayac&lyptic parables cf waraing,~
‘spoken on the Tuesday of the Passion ,Week, there are two sé€ii-
; ings and twovéiffsrant types of hearers. <The first three were
&ddreSsed to cnﬁmies,ythe lasﬁ to disciples, The first par-
able looks beck, the sscoad deals with the past and present,
~ the third, with the future. The fourth ;garablé also is futurygé‘«‘ .
istic and refers to the disciples - the £ifth and last picture
is cosnmic in‘séd@e and timeless in’dura:imn. |

In none of these parables does Jesus put Himself in
‘the foreground. As in the earlier parables His purpose is not
self-revel&tion but the salvation of His hearers.(2) 1In the
the last group, howevar His sclf-éiaclosure is less reserved;
He makes this diosclosure as a means to an end., He reveals Him-
self to His enemies for the purpose of deter&ing them from their
deadly intent, He does this so skillfully that they have op=-
‘portuﬁity to clearly 5@@‘§he‘situation yet there is no utterance

o o e s s e

1‘ ﬁ&ll, G.S.:Op’ cit. 99555‘
2. With this Hall agrees, Cf, Hall, op. cit.

T.524,

-
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R which the& éanrsieée upon and ase agalnst Him on the charge
'of}hiasphamy. ’Gnly,in the last picture does Jesus make an
unreserved aelf*&iécleaﬁre, yet even here ﬁis}@urpose‘ié to
teach ihe direction of their good works, |
Eot only did Jesus think that He was fulfilling the
yessianic role, {1} but His enemies knew thet He beliaveﬁ,rt
and Hls disciples shared that belief with Him. The toval
piétﬁfa in the$e apoclyptic paréblea,amazing as it is, har-
monises with the conception of the sarlier parables, with
the rest of the Gospel record, and with the facts of subse-.

quent‘histery.

* & ¢ o ¢

1., Jesus! conception of the Messish: was based on current
ideas but was unique and original to Him, It was easier
for Him to convince His disciples, that He:was the Messiah,
than to meke them see that He, the Messiah, must die,
igé ?g%weitzar, op. ¢it,pp.180-218; Brlggs, Op. Cit. p@.l—é@




"1¥e modern theologians,' says Scheitzer, 'are
“too proud of our historicel method...There was .
& danger of our thrusting ourselves between men
end the gospels, and refusing to leave the in-
dividual man alone with the sayings of Jesus,
There was a danger that we should offer them & -
- Jdesus who was too small, because we forced Him
~into conformity with our humen standards and
- human psychology.' What the sayings of Jesus

- indicate about His own person is primarily its :
epoch-making, its absolute significance for men."
- Jemes Moffat, The Theology of the Gospels,




CHAPTER VI.

THE SyNTHESIS

Ae Jesus' Self-portrait in the Parables
' 1. His Personality
a. His Relation to His Environment
b. His Relation to Men
Ce Hls Relstion to the Prophets
d. His Relatlon to the Father
e. His Relatlon to the Kingdom of God
(1) As Hesslah ‘ ‘
(2) As King
2. His lission :

B. The Relation of Jesus' Self-portrait to the
Rest of the Gospel liessage

C. The Relation Between the Meéseﬁgef and the
‘Message o ;
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CHAPTER VI
'THE SYNTHESIS

A @ésua’ Self-portralt In The Parables
1. ﬁi& Ferﬁonality
” a, His Relation to His Enviromment
Jesus' active response to all that teok'plaée
around Him is naWhaﬁenbattﬁr portrayed than iﬂkﬁis_parablcs.-
He was intensely aware of the situation. He ceﬁl&_see a
sower in the field &ﬁé draw from it imperishable truths re-
lating equally well to the kingdom of God in His day and to
modern pedagogy in our day.(1) | o
: He translatad tha»highest, most abstruse metaphy~
gics into stories so simple a child could understand, He /
took the‘gmgt commonplace incident of routine life and
clothéa it with the sublimest truths, |
- His assthetic appreciationywas keen, He saw
beauty, truth, and meaning in every thing., His buoyant
optimism has been noted in all of His parables., However
Gamaliel Bradford complains that, |
"Although Jesus' reported words suggest a delicate
sense of beauly, ... I miss the golden grace of

laughter,... Now I am not aware that in the New
Testament there is a smile."{2)

* - L) . L L d

1, Hall, an educator, finds greatest delight in the
"Sower". op, cit. II, p.534.
2. Bradford, Gamaliel, : Life and I, Pel73,174,
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In cantrast to this is Jesus' ylcture of joy in
‘hsaven ever a sinner Whﬂ reﬁeata. -Someone h&s said that in |
ﬂ'the yarable Qf the Prodigal Son we have the most joyous
j §icture of Goﬁ ever painted. |
| b. Eis Relatien to Men
ﬁest nf tha §arables deal with persons rather than
things, iﬁdicatiﬂg that He is supremely in+eresteé in human
@&rsanalities {1} He identifies Himself with man by the ‘use
of His faverlﬁe title Yson of Man™ and in the parabla ef the
Last Juégment. v
: He conceives of Himself as above and different from
men én theyﬁarablas of the Soils, the Seed, the Tares, ihe
ﬁzmpafiuﬁate widow, the Wicked Husbandmen, and others,
Ee‘yictnraa Himself as the Judge of men in each of
~the above parables as well as‘in the parables of the Two
Builders(a), the ?harisee and Publican(®), and the Talénts.
Ce His Relation ts the Prophets
) J&sus' religious consciousness differs from bcth
the prophe%ic and the apostolic ccnsclwusﬁess. Unlike them
' He reférps to His own words as the Word of God,(4) His

s & & 9+ ¢ »

1. ﬁ@rna giveu the following parcentagew.

¢ e_. 8 o o o Rwﬁb er Percent
Things S 16 : 26
Plants , 7 11.5
Animsls . 4 7
H&m&ns : 34 . 55,5
' 61 100

¢f, Horne, H.H.: op. cit, p. 86,
2, Matt.7:84~ 27 ;Lu.6:46-49,
5. Lu, 18:9-14,
4, "The Seed is the VWord of God." - Lu.8:.
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‘expressly claims‘ﬁis agthQrity in the parable of the Two
Builders. In that of the 7icked Husbandmen He clesrly in-
dicates that He is superior in both rank and authority to
‘the-Prophets. (1)

é. His Relation To the Father

By the yarable of the Wicked Husbandmen Jesus in-

dieates His relation %o the Father in unmistakable terms.,
He;isfa Son in & unique sense:

"Yet one he had, a beloved son. He sent him last of
“to them, saying, They will respect my son, But the

husbandmen said among themselves, This is the ﬂsir:..,"(z)

In the parables of the Marfiage Supper He is the Son of the
King. In the parable of the Tares He 1s the Judge or the
’ execuiiwa whose action in disposing of the tares caused ﬁhe'
Srighteaus to "shine forth as the sun in the kingdom of thelr
Father." ,

Jesus felt also a sense of personal relationship to God,
He lived a life of faith and prayer.{4)

e, His Relation to the Kingdom of God

As has already been raoégnized ﬁhé kingdom of;Gcé

was uppermost in the mind of Jesus, espdcully in‘thc earlier

parables. His constant effort to meke the king intelligible

. & & s o o

1, Cf, Matt,23:34-"Behold I &yuﬁ send unto you prsphets.

2, Mk, 12:6-7 (Torrey)

%, Cf, Case, 5.J.: Jesus, A New Biography, p.384ff,
¢f, Bundy, W.E.: The Religian of Jesus, p.1-210,

4, Cf. Deissmann, A.: The Religion of Jesus and the Faith of
Paul, »p. 48ff

,‘/.
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to His hearers is;proof that His conception of the kihgdém
';wésiéifferent from;théirs and that He alone knew the "secrei
cfuthe,kingﬁém;“(l}
B | e -5 (L) As Messiah

Jesus' f£ilial and prophetic eonsciousness foun&
\ fullest exnression in His Messianic consclcusness (2) The
cviﬁanaa from the parables is that,while Jesus was familiér
with the popular ideas of the Messiah and considered Himself
to be’thé~MeéSiéh vet His conception of the Messianic role
vas diff&rent from that of His contemporaries, He was iso-
lateé in this - even His disciples falled to comprehend to
%ha last, Bruce finds that this accounts for Jesus' reticence
ragarﬁing His Messiénic career, His reticence was not dﬁe,k
: gs~Bauf an& others supposed, to a lack of certainity. Rather
“iﬁ Betrayeé a consciousness that His thoughté Weré not %hose'
of the Jewish people,"(3) He aid not reject the current con-
cept but transformed it,
| ; Jesus' Messianic consciousness is espécilly in-
dicateﬁ in the parables of the Sower, the Tares, the Im~-
por%nn&te Widow, the Marriage Feast, and the Talents. -
While His Messianic role is most clearly revealed in the
apocalyptic parables it is equally present in the early ones,

* * * » L 2 .

1. Cf, Schweitzer, op. cit. pp.l06=-127,
2. Cf, Willians,C.: The Evolution of Christology, §.53ff
‘3. Bruce, A. E.. The Kingdom of God, pp.l48-149,
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"such as the Sower and the Tares. The degree of Tesus'
self-disclosure seamsito be governed by His imméddiaze"
teaching purpose rather than by His own develo@mﬂni,‘,ﬁence'
we Tind thekﬁeésiaﬁie element more aviéent'in-his first

;parables of the kingdam than in the later parables of grace,

There is no indication of an evolving self-consciousness such

as Ludwig and many liberals, assume., There is, howevern a grad-

ually iﬁarg&sing'dsgree of self-disclosure.{l)

Jeéus' own humble, unessuming maﬁncr‘of'lifc was
iﬁ conﬁrast both to the popular conception of the meéﬁiah
andk&itﬁ §3$ 6%§ picture of His future regal splendor when
He ﬁ&é'to'reiﬁrﬁ as Judge and King.{2) This fact indicates
His originality and accounts for His reticence. | -

v ..(1):As King

Did Jesﬁs conceive of ﬁimSalf as Kihg in ﬁhe king-
 dom? In_the pareble of the Tares and its interpretation we
;fiﬁéfgéﬁiéiése the connection was between the actién of the -
ﬁérveﬁtér'in gathering out of his kingdom a1l thiﬁgs that
offend-and them that do iniquity™ and the result that the 
righteous shall then shine "forth as the sun the kingdom of

ﬁgai? father”, Not only does the Son of man have & kingdﬁm

but it is almost if not entirely identified with the king-
dom of His Father.(3)

1. ¢f, Vos, G.: op, cit, pp.86-95,
2, "Here was a consclousness grounded in two natures, yet
. expressed throu an indivisible personality,
- Du Bose, H.M.: The Consciousness of Jesus, 1,28,
B, See Matt.13;36-44 and appendix,
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In the §érabie of the Last Judgment the trans-
ition fr&m‘the S§n‘0fk$an who appears and ?he King who
judges is made naturally as if the tweknames are applied-
to the same pérson;.vﬁ word study reveals that the entire
péSsaga is a literary unity not a "composite". (1)

2. ﬁis Mission | ‘ |

The relation bstween Jesus'person and HisvmiSSionr
naturally'is very intimate, No distinct line ofrcleavage
eZisﬁs.”'if this statement is not acceptable thé rea&erkis
asked to "lay the matter on the table" until this chapter
is finished. In spite of the difficulty of analyzing these
lgtﬁc ele&entsfgf}ﬁis consciousness it is well tobtraat them
éeﬁarately. | & |

“, In the parables by the aeaside Je Bus pictures
Himself as the Originator of the kingdom in the figure of
the sower.{2) The Sower, after sowing the seed, waits
until the harvest when He appears as Judge. There are
Vthrée periods; the sowing time, the period of growth, and
harvost. It is indeed remarkable that each of the parables
studied in thi$ section have these three elements in common
and that the three periods deplcted correspond exactly with
the exfernal facts, Jesus came "to minister and to give _
His life as ransom for many." He is still sway; meanwhile

.« @ . ] . L

l. Cf. .&ntﬂ, p‘ga
2. Is the Messish Himself the seed Who must die to bring
forth "much fruit?" Cf, Jn.l2:24-26,
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the'séed grews; th&igustard-bush enlsrges, the leaven per-
mcates,’aﬁd the tares and wheat grow together. He is yét |
to be revealed as %ﬁe Harvester and as Judge, o

This movement is discernable in the yarablés
themselves, The first group emphasizes the seed sowing,
~the séccﬂd group - the parables of grace -emphasize enter-
ing theikingﬁam ie, seeking the lost and praying for the re-
turn of the king, The last group are futuristic parables
of judgment, most of which look forward to the Parousla of
the Son of man and the Judgment. (1)

This comparison, if fanciful, is at least interest-
iﬁg.  Yet, if in oﬁher respects the g&rablas‘$o~;ama?kably
parallel aétﬂ&i life,rand 1if, like other greatalitsrature,
they have germ‘tratha that sdmit of more than~ené application
it is not only possible but éxtrémely probebie” that Jesus had
in mind the total view of His own career, If this is so Jesus
embodied in each of these parsbles a picture of His'wﬁola“
career from the time of His earthly ministry tavxhe last |
Judgment when "the righteous shall shine as the sun in the‘
kingdom". " If He was conscious of His mission whén He uttered
the parables the form which they assumed Is not surprising;
if He 414 not concieve of Himself as filling the kessianic

* * . ¢ L) L]

1. The Parable of the Two Sons is an exception to this.
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role the artistic fcrm aﬁd substance of the parabies_is
unéécountable’since éfeétive art &des not “happeh* but comesv
out of the soul of the artist. (1) |
| ' Hall tells us that no trace of a vicarious death
is fomund in the parables. (2) True this is not explicit nor
is it‘prcminént.' But neither is it prominent in Jesus' other
disccurses. He had more to say about His mission‘than hé w
‘He was to accomplish it. The disciples failed to‘cbmprehend~
the significance of His coming death at Jerusalem. (3) It
was not His purpose to t~sach this. Even in the famous
ransom passage of Mk.10:45 the central teaching was that the
Son of marecame not to be ministered unto but to mimister." (4)
The ransom was only in the periphery of Jesus' consciousness
and came in incidentally. Tt is appendddto Jesus' main
statement. Yet the very fact that Jesus‘could not speak
of His mission without including it bears strongest witness
to the fact that it was prominent in His self—consciousnéss.(s),v
His immediate purpose was to teach humility but the idea,' o
of vicarious sacrifice forced itself out also. o
Likewise, in the parables, the idea of a vicarious
'sacrifice is submerged but not absent. (6) This is most evi;

- [ ] L4 - - -

1. Ante, p. 14

2, Hall, op. cit, p. 524

3, Mk.8:31-33

4, The context makes this plain. Mk.10:3%-45

5. Cf. I Pet.2:21fFf.

6. Trench suggests that in the parable of the Good
Samaritan the self-sacrifice of the Pamaritan in behalf
of the "neighbor" pre-figures Jesus' substitutionary
work. Cf. op. cit. p. 322.
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dent for the love for thevlost leads to solicitude and
searching. His incarnation is hinted at in the parables
of the lost Sheep and Lost Coin. As the shepherd leaves
“home, searches for and brings home the sheep, causing re-
joicing among the neighbers, 8o there is rejoicing in
’heaven amcng the angels over the trophies of Jesus!
quest.,

In the parable of the Wicked Husbandmen the Son
1s to die, as did the prophets, but the rejected Corner-
stone~becomes the foundation of the new edifice--the Church.

5Jé$usﬁknows Himself as the Son but He also knows

Himself as the Suffering Servant ... out of these

two basic elements in His religious consciousness are

unfolded His sublime ethico-spiritual teachings

about God and the Kingdom and Man's relation to

both,"(1) _

 Jesus is unmistakably revealed as an Initiator.(2)

As the Sower He starts the Kingdom, as the Seeker He
,vgéthers inhabitants, as thé Son He comes to demand the
fruits of the Vineyard,'as the Judge He forgives the
woman at His feet,(3) and pronounces the Publican Justi-
fied, As Judge He will separate the tares from‘the wheat,
avenge the elect, réward His servants, and Jjudge the nationms.
He does not boast of His Messlanic mission Yet He as-
sumes 1t throughout as a matter of course.

: 11 Williams, Coo Op‘ CJ_t p 52

2. Hall, op. cit. p.
; Deissmann, op. cit. p.137 Matt.ll: ll~13.
3. Lu.7 50,
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B: The Relation of Jesus' Self-portrait
to the Rest of the Gospel lessage.
3@ vaxious tlm@ﬁ throughout this study ciﬁaticﬂs

"have been made in the footnotes which show the harmony of

“gcsnt:aat between the Jesus revealed in the parables and the
 J§éus;§ictu§ed in the rest of the Gospel, This has a most
‘iﬁ@c&taﬁt gegring upon the critical gquestion, Ve are told
;théﬁfthé'evaﬁgslists aaﬁnat always trusted to give a cofreét
inﬁerprefatioﬁréf Jesus' parables and that mis'ewn’point of
view differed from theiﬁs. If the parables bring us close
to the histaricﬁl Jesus,{(1l) and if germ ideas found in them
;corresyoaﬁ to the rest of the gospel material’than we must
\wyielé a greater credibllity to the trustworihiness of the
gospel records.

We have noted in the parables of the Lost and that
of the %ieked Husbandmen how closely related the parables are
to the immeadiate settings, This is true,to a greater or

‘less ﬁegree,wzth them all.

‘Jesus self-designatzcn "Son of Man", found in the
exglain&tloa of the Tares, in the parables of the impartﬁante
, Wiﬁow}ethe Talents and the Last Judgment is in connection with
5 ﬁi&xapoealypse. We noted this connection in Luke 17, In
Matthew 23 the same ldeas occﬁr. The idea of the Son of ﬁaﬁ
f in His Ersseh%‘state of humility is also present.(2) But
| * & & & o @ q |

1, Bultmann, op. cit. p.36ff,
2., Lu.9: 58.
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this 1s a contrast within the gospel matter itselfkinsteaér
of between this material and the parables and need not be
diséusseﬁ ﬁere,(l) We conclude therefore that the Son of
‘man iﬁ themparables and in the rest of the gospel tradition
kis the same Person.

Jesus' estimate of Himself as indicated in the
) p&ra%les is in harmony with what the disciples thought of
Him,(2) end with what the demons realized Him to be.(3)

- ItueX§l&ins the effect which he hed upon the people of iHis
day.{4) It is in harmony with His self-declaration before
the High Priest at His trial which both priest and people
Gcnsiﬁereé eguivalent to self-deification or ﬁlasphemy;(ﬁ)

There is also harmony between Jesus' parables aﬁé _
" His miracles, ©Some one hagysaié.that t&e lattetkare ”acteﬁ;
parables",

In summary Tesus' self-intérprétation in the
parables h&rmanizes with the rest of the gospel in the
folleﬁing Qartieulars.

He is the Sower, the Founder of & new kingdom.(6)

He is the Seeker of the lost and a Saviour.(7}

He is the Harvester - the Judge.(8)

¢« @ L ] & @ .

l. See Briggs, op. cit., p.21567F,

2, Williams, op. cit, p.53ff.

5' %01:240 .

4, Cf. Glover, T.R.: Jesus in the Experience of Men, p.l05,
5., Lu.22:69; Matt,26:64; Mk,14:62 Cf, Schaff, op. cit. p.84,
6, Matt, 18:19; 27:11; Lu,.22:33%; Jn.18:36; Dan,7:13; Lu.l:33,
7. Matt, 18:11; Lu,9:56; 19:10; 1:47; 2:11

8 Jn. 5:22;25-27,
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'He is the Messizh and King.(1)
Not énly is there haermony between the parables

ana the rest of the gosyele,but with the Acta and Epistles
as well.(z)

. ¢. The Relation Between the Messenger
and the Message

Harnack says, "The Gospel as Jesus proclaimed has

"ta do with the Father only and not with the Son."(3) Bundy

is iﬁﬁ?ﬁS%ed with the difference betwsen "the religibn of
of Jesus and Ghrzs%ianity. (4)
The parables indicate that Jesus did speak of
the good news of the kingdom and that He was very Teticent
in gpeaking about Himself, What we are interested in is not
50 much what He sald about Himself but what He thought about

- Himself, While the emphasis was upon the seed ~ He thought

of Himself as the Sower., He emphaslized God's love for the

lost but He was conscious that He was embodying and demon?

strating that love, He spoke much of im penéimg Judgment

but in the background is the figure of Himself as the Judge.

| There is no disparity between the Messenger and
the Message but on the contrary, the closest identity.(5)

b4 L4 . * L 3 .

.1, Matt, 5:22-24; 4388: 16:16; 20:03; 28:18-20,
Ze Habershan Adé H Ae Study of "thé arables, pp.222-269,

‘Z. Harneck, ﬁ.. ﬁhat is Christianity?, p.154,

4, Bundy, T.E: op. cit. p.l139,

-5, "His words and works are self-revealing"

- Deissmann, A.:0p. cit. p.44.




- =110~

Not only is this evident from the psychological fact,that
the products of a creative imagination express the life of
tha\creatar’bux such is often directly statéd or implied by

Jesus’as in The Parable of the sower.




"Jesus is greater than the tradition about
Him, The tradition is only the last echo
of His words, It ds only the mirror of Him-
self." - Deissmann, The Religion of Jesus
and the Faith of Paul, 1p.29.

“"In the very human life and person of Jesus
we find not only a humsn life and person that
direct us to a higher source of power; we find
already there the presence and power of what
declares itself to be not less than God Himself,"
- P.C, Simpson, The Fact of Christ, pp.l30,131.
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CHAPTER VII
CRITICAL ANALYSIS AND CONCLUSION
A. Analysis of Results

his study was undertaken as an experiment 1in

‘method as well as an investigation of material. The latter
has been summerized in the last chapter. The question which
now arises is whether or not this psychological-literary
method'holds poésibilities as a new approach to a bettef
understanding of the Scriptures. Has the purpose of the
Study as outlined in the first chapter been accomplished?
:l,uThe Posslbilities of the Psychologlcal Method.
“ The task of obtaining results by thigxgzgdnot
proved as Iimpossible as it seemed at first. ‘Yét we are
told that the psychologlist has never been able to do much
with Jesus. In accordance with this judgment is that of
Gamaliel Bradford who, though neither psychologist nor a
theologlan, was keen at detecting the psychological forces
on literature and delineat ing personality. He studlied the
Gospels and wanted to make a "psychograph' of Jesus but
found the task impossible. |

“As to Jesus'! inner life and personal experience it

is vain to attempt to see one's way with any clearness,

the material is too utterly lacking."(1l)

If such was the verdict of the "naturalist of souls"

what can the ordinary student accomplish? m%ﬁémore, ir
the materials in the Gospels aréhinadequate how may we ex-

s & o o o @

1. Bradford, Gamaliel, Life and I, p.l1l69,170.
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pect to fin& anything in the parables alene? Eall answers
th ‘
that in the parabi&ﬁ we have, (l)

"the best transmitted of all the teachings of Jesus,
eee « In them many think we have his personallity and
h&# higher theoanthropic consciousness, but we must
not go too far in this directiom, for in the parablas
Jesus speaks more of his Father than of himself ...

. There is "no allusion to a vicarious atonement. The.

- salvation. that he teaches 1g entirely independent of

his death ... . Jesus is here teaching not a saviour.
but a salvation ... his concern 1s with hle work and
not with himself." (2)

Our study has corroborated most of these state=
ments but not Hall's point of view. Does 1t necessarily
fellow, beaause Jésus did not expresgsly mentlon His cwﬁ
Person, that it was not in His consciousness? (3) Because
He make no assertlions regarding Himself, must ﬁe agsune
that He had no conwletions regarding His relation to what He
was teachling? The very fact, that +to Jesus it was self-
evident and therefore did not need to be stressed, makes

His personality the more impressive. (4)

1. Hall, G. S.: op. cit. I, p. 523, 524

2, Contrast the following .

. "Our Lord and Saviour Jesus Christ gives us a very
complete pilcture of His own character and work in the
parables ... We see what a wonderful revelation thej
give of Himself". Habershonm, op. cit. p.22 .

; Ig ITw.10:21,22 still true in this connection?

3 Let an unbeliever answer the psychologlst:

"Jesus being himself the Delty, naturally dwells little
upon the feelings of mystlical adoration with which deity
inspires him, and in dealing with mankind his view 1is
turned rather from God, whom he represents, and toward
those for whom he is laboring."

Cf. Bradford, op. cit. p..179,

4, Cf. Schaff, op. cit.p. 87,88
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In s@ite~éf the conviction of the psychologists
our results have been as gratifying ss surprising., hey

have corresponded more closely with the popular expositors.
Has our studyfthcrafore been superficial? Have we itrusted

 toc much to intuition and tradition instead of letting the
records themselves speak to us? Have we obtalned our re-
sults legitimately in view of the principles laid down at
the sfart? the answer 1s found in the foregoing pages.

2, Pr&ctiéal Values of This Study

| Incidentcl to the main purpose of this thesis
there have come several values as "by products". |

Gna of these 1198 simply in ontact with tha
ﬁeaehlng ﬁhleh was "most cheracteristic of Jesus“ (1)

Tha parables of Jesus are valuable as they rep-
resent this type of literature at its best, They bring
Qne_inta contact with parables of other llterature which
by bgmparisen and contrast increases one's apprecistion of .

Jesus'® parebles,

| The parables are rich in teaching and homlletical
values. 4 great preacher, at the close of his life, was
asked how he would improve his ministry if he were to live
his life over again, He replied that he would make greater
use of the parables in his preaching. A study of the

L] < [ ] * * [ ]

l. Cf., Purinton, op. cit, p.97,.
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&3&#&? TeaaﬁerTs:féé0rt ia simile, met&yhaf aga story to
‘ @§§¢&§ §15{1&3§3 in caﬁcréte images is Gf value Lo everyaﬁe‘ N
%ﬁé é&éks‘takimyart_his thoughts to others whether in speech
» or‘;h ﬁritiﬁg; Jesus thought in pictures,
2. kBééringkbf %ha Study Upon Critical Questions

o ; The stué& haé had an imporitant bearing cn‘guesﬁians‘
of criticism as has already been pointed out., Vhen li&éraik
scholaré tell us thet in the parables we have the mdst ggﬁuiﬁek
utterances of Jesus it affords & point of contact whieh is iné‘
v’vaiu sble In several instances parables, parts of parables

or their int@rprmtation which sonme erltics thlnﬁ are later

‘.kéﬁditichs wb@rw fdun@ to be so liﬂked up with other parables

%hlch are unque tlonwbly authentic that it is 1m@@ssible to
di'card one 8¢emenv without expunging the others also.

Those scholars themselves are by no means free
from arbitrary and unuslentlfiv affirmations which are cauamd
by subgectlve influences, ‘Vhen thay accept the yarable of
the sower and regect that Qf the Tares which so closely re-
sémbl&s it, or when they refbbt %he interpretation given the
Tares yet accept the parable of the Drag-net, we cannct bﬁt
feel that the basis of their Judgment is not exegesis but
yyajudice.

Ansther case in point is the close relation of the
’yqrable of the Importunate Widow and the Wicked Husbandmen to
their r@specuive setting, The integyity of the parabla of the

Last Judgment is another illustration of the answer of the
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","fexegete tc t.hs theelogian.
| , o In each case the evideﬂca is that the evangelists
f,were better 1nterpreters ef the parables and of the mind of

the‘%asterkthan are most modarn scholars.

' ‘B, Criticism of Method

. '1. Dangers Accompanying This Kethod |

"‘ L This method is open to the danger on the one hand of
‘being simply an exposition of the meaning of the parables like‘
_thﬂ average treatment 1ntended for the purposa of edification. ,
Oon tha other hand this is the danger of coming into bandage
to the methods of the hiatarieo-critical school. It is not
~easy to avoid the dogmetism of orthodoxy on zha'cné,haﬂd'and
| @hﬁ;dpgmatism of the oritic on the other. S

\ ‘ | The psychological apprcach, however, 1s more than
Can middle position between the above views: 1t is a new ap-
"\proach. ‘It frees one from bondage to forms. aﬁd words and
‘enables the careful student to detect the amotional tcne of

the 11terature and thus gain access to the unaxpressad truths

~embodied 1n-the form. While based upon words it penetrates‘“*“” 

]lbeneath them to the factors which made them find utteranee._
2. Modern Scholars and Their Relatlon to This ethod

This'approach is new only in that it has not been

Arﬁrecegnisaé a& a distinct method. It has been used by writers

”5 1n mang ways but not crystallized into a special technique.

Tt has ﬁet baegme “gelf-conscious” as yet.
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a, The "Back to'gasus* School

Knight Dunlap has been interested in the dramatic
elements inrﬁesus' career,{1l) |

Ludwig has brought his imagination aﬁd hié kesn
kﬁowlege of humsn nature to bear upon the problem with the
result thet his "Jesus" is an intensely reazl and humén
Person. (2)
B Merrifield also hes succeded in rescuing Jesus from
the theologisns and presenting Him to us as 1iving Person=-
ality.(3)
| Case has made an effort to find the "historical
Jesus" éﬁd.distiﬁguish Him from "Christ of &ogma”.(é)

. Each of them reflect the humanizing epirit of the
8ge. iﬁa Jesus which tﬁey ﬁreaemf is very human and real
but lacks the "wholly other" sedeguate to call forth the
love,floyalty, end worship which the Chruch wishes to render
to ﬁim . Their Jesus of history is not the Christ of faith,
Tﬁey do not seem %o do Justice to all the material fauné in

. the Gospel records,.
b, The Psychologilistis
With these should be mentioned Bun&y;who’aftér an
exhaustive research'finﬂs that Jesus was psychically

* * . L 2 * .

1. Dunlap, Knight,: The Dramatic Fersonslity of Jesus.
2, Ludwig, Emil,: Jesus, {(%trans, by E. & C. Paul)

3. Merrifield, Fred,: The Re~discovery of Jesus

4, Case, S.J.: Jesus, a New Biography. «
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'souﬁd;(l} In his later book his postion seems more liberale
His Jesus i8 more humanized.(2)
| G. Stanley Hall's study has led him to translate
the historic&liJesus into a psychelogical Christ,(3)

c. The Form Critics -

A third branch of modern spproaches 1is represented
by sudolph Bultmenn in his book "Form Criticism™ or Form-
histqry. Like most German theolcgians,he has sgcceeded in
;finéihg various levels of tradition; the first strata, he
&ssdreS‘ﬁs, geves @s a picture of the historicel Jesus.(4)

Frederick Grant hails this method as one of great promise

for the interpretation of the New Testament.{5)

Case is one‘of this school who is seeking a neﬁ
return to Jesus. To him the tradition is e séries of "beads
on e string which it is the duty of the scholar to resgsemble
in order.

Matthew and Luke are...

"Characterized by abhrupt transitlans that indicates the
- presence of numercus blocks of tradition ... . Even

though the units of the mosaic are often carefully ce-
- mented together, the outlines of the several pieces in

the composition are still clearly discernible,.™(6)

* e . o » .

1. Bundy, ¥W.E,: The Psychic Health of Jesus

2, Bundy, ¥.E.: The Religion of Jesus,

3, Hall, G.S5.: Jesus, the Christ in the Light of FPsychology,
Cf., herne, op. cit. D.xi,

4, Bultmann, Rudolph,: Form Criticism, (trans by ¥.C. Grant)

5, Grent, F.C.: Prefzct to Bultmann's Form Crit1c1sm.

6. Case, 0D Ccite D97,
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mach of these men in hls respective fleld has been

trying to reconstruct the story of Jesus in the hope of
~affording a better view of him. Yelt each of these efforts,
: we11~meaning as they may be, seems hardly adeqguate. The
methodé of each of these men, however, finds expression
in the mebhod here adopted.
| d. "A More Excellent Way"

'In contrast to the view of Case is that of Deiss-
maﬁ%%gggd“tion to the historlical background is unguesgtioned

and who also emphasizes the reality of Jesus' humanity. He

"

comblineg these itwo emphases into a third- the "psychologlcal,

" historical®.

"We cannot reconstruct the whole, the original Jesus,
by mechanically putting to gether the fragments of
tradition ... The c¢ogmatic mebhod ... arranges the
single pkeces of tradition 1like pearls on a string,
the historcial, psychological method, on the other
hand, seeg in all the separate words, the same single
diamond ever sparkling, with ever new blaze ... The
single word of Jesus 18 not a separate gem, byt one
of the flashee from the one stone. Behind every word
there stands for s moment Jesug Himself., Hereln lies
the true art of interpreting...the words of Jesus.

We have to learn to see the detall as characteristic
detail, and thue Dbehind and through the word to see
His peraonality ese o It is therefore our task to

- attempt to conceive the traditional sayings of Jesus

- a8 reflections of an inward life of intense vitality...

. We must nbt only try to understand the words themselves,
but we must try to look through the words of Jesus into
-the depths of His soul ...

, In my opinion this method of indirect obgervation
is ... the only one which makes it possible to under-
stand Jesus, histortecally and psychologically; ... it
ls the method which many genuinely inspired preachers
of the @ospel have used sgometimes unconsciously ... .

Therefore i1t is not sufficlent to ascertain the
exact word order and possible literal meaning of any
passage; one must examine whether or not the passage
can be used as a mirror in which the personallty
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kof Jeéus:becomes visible even for a moment.™ (1)

Liberty had been taken to quote at this length

' 15 order to glve with greatest possible accuracy and full-

ness a“view;which more than any other studied coincides
with the method which has been attempted throughout this
sufvey of the pérables. It seems to combine and to
ﬂcrystalizé distinet trends in modern scholgrShip, emplby-
mg the methods of the exxgete, literary critiec and
psychologist to detect the Perksonality behind. tke words
6f Jesus,
| Two polnts in this excerpt demand speclal

notice. One is the statement that," the traditional
sayings of Jesus reflect an inward life of 1ntense 4
vitality“. The other is that 1n each saying of Jesus‘
His personality is mirrored. Our study of the parables
as expressions of Jesus! creative imaglination has abund-
antly verified these statements. Behind the varying
éimilitudes and figures we see Jesus Himself., EHach
- parablé"éypressesaindirectiy some phase  of His wonderfully

neomplex,ahd uhified peréonality. The wealth which the
parables yield regarding the personality. +the wealth
i whk“:"g:éf:hktyhekpara‘blés’ yield regarding the personality of
' 3 théir Creator when thus approached is nothing less than

1. Deissmann, A.: The Religion of Jesus and the
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| iia&tonishiﬁg.“

Deismann s atatem&nt that this method is often

: used uﬂcanscicusly by “genuinely 4inspired preachers of

’i:tha Geapal“ gives a clue to the cause of ths similarity

‘l'“between,our results and those sf cemmsntators on the

;'parablas:whose‘chief aim was tgdification”,
C. Conclusion

. 1n'9p1te of the fact that the Fourth Gospel
with its rich Ghriatelogical material has not been touched
and much of “the material in the Synoptics passed over,
the figure of Jesus which is found in the parables szlons
;sf:emafkably complete. By this method of study meterial
~ which alone held little or no promlse of Christological
date hes been found excaédingiy rich; ‘Whether or not the
subgectiva element has unduly intruded and colcred ine
terpretatien and whether the principles projected have
been adhered to In a scholarly manner the reader must
wdecide.

The Jesus we have discovered in and behind the
uparables,is truly human, He 1ls, moreover, an Originator,
an Iniﬁator. He is greater than the prophets, being the
only Sonqénd sole Heir of the Father. He 1s the Seeker
| énd‘Saviour of men, He 18 the kessianic Son of man, the
‘Judgé of all men, and the King in the Klngdom of God.

| This majestic FPigure harmonizes with the plciure
i 1ﬁ the reﬁainder of' the Gbapel records, with the




ﬂéauliné Christ", and with the gipha,and Omega of the
Apocalypse., He is reél enough to command thé reverence
cf the scholar and great enough to receive the worship of
the saint. He is both the Jesus of History and the Christ
of human experience. | | 4

Like the leaven in a mass of meal He continues
to act and react upon men's thinking end to transform
individuals and soclety.

put of the multiform flashes of His persbn&lity
the siﬁgle ray that remeins and predominates is that of His
sovereignity.> Notwithstanding this, He remains the Son of
men - He still belongs to humanity - to us. '

“'0 men's best man, 0 love's best lova,

) perfact 1ife in perfect labor wrid,
0 all men's Comrade, Servant, King or Priest.‘“(l}

l.fﬁnoﬁ.,,quoted by C. C.”AlbePtQOH, op. cit, pe 133
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APPERDIX - I

THE LITERARY UNITY

OF THE "KINGDOM" PARABLES

Matthew
The Soils (13:1-23)

3+.+ Behold, the sower
went forth to sows

4 ... the birds came
and devoured thems

The Interpretation

19 When anyone heareth
the word of the kingdom,
«es (then) cometh the

evil §ogg>

The Tares (13:24-30)

24 ces 8 mAN gsowed good
seed in h1s field: 25 but

Mar

The Boils (4:1-20)

3 Hearkens Behold a
sower went forth to sows
47.., and the blrds came
end devoured it.

The Interpretation

14 The sower soweth the
word. 15 ... straightway
comath Satan

[24. Teke heed what ye
hear: with what measure
‘'ye mete it shall be
measured to you again

Luks

The Soils (834-15)

5 The sowsr went
forth fo sow his
seed: ... and the
birds of the
heaven devoured it.

The Interpretation

11 ... The seed

is the word offGod.
12 ... then cometh
the dévil

.. 18 Take heed
itherefore how ye
@par;

A A R RS F AT

! Father:

s

whige men slept, his enemy
came and sowed tares also
among the wheat ...
ese 28 ...8 man (that iB)
an. enemy hath done this.
«+ 30 reapers, Gather up
first the tarss, and bind
hem in bundles to burn
+hems

R e

The Sedd (4:26-29)

26 So is the kingdom of God,

as if a man should cest seed

upon the earth ... 29 Bat

when the frait is ripe,
straightway he putteth forth
the sickle because the
arvest is come.

whe TP SRR e

of the tares of the field jhe sxpounded all things.

‘ ‘36 Explain ... the parable[z;.. 34 ... to his disc¢iples

Matthew (13:37-43,49=50)

37 ass ﬁg,ﬁﬁgﬁ.iﬁgaﬁbmihamgood seed is the Son of man a 38 and the field
is the world ... 39 and the 2§~¥¥m$£$&@ y m i dgvils and the

;ngggxggiwg£gﬁgg end of the world; and tne'reaners are angels...

eee 41 The Son of man shall send forth his angels, and they shall gather
out of kingdom ... them that do 1n1qu1ty 42 and shall cast them into
the farnace of fire: there shall be weeping and gnashing of teeth.
43 Then shall the righteous shine forth as the sun in the kingdom of their
He that hath ears let him hear.

The Drag-net (47-50)
49 S50 shall it be in the end of the worlds the angels sghall come forth,

nto the furnace of fire: there shall be the weeping and gnashing of

eeth, 51 Have ye understood all these things? They say unto him Yea.

é;gzéd sever the whcked from among the righteous, 50 end shall cast them




APPENDIX II

A COFPARIBON SF THE TWO PARABLES OF THE SUPPERS
(Are they two editions of the same parable’)

_A. The Great Supper
Luke 14315~24

15 And when one of them that sat at meat with him heard these
things, he said unto him, Blessed is he that shall eat bread in the
kingdom of God. 16 But he said unto him, A certain man made a great
supper; and he bade many: 17 and he sent forth his servant at supper
time to say to them that were bidden, Come; for all things’ are now
ready. 18 And they all with one consent began to make excuse. The

~first said unbo him, K have bought a field, and I must needs go out
and see it:s I pray thee have me excused. 19 And another said, I have
bought five yoke of oxen, and I go to prove them: I pary thee have me
excused, 20 And another said, I have married a wife, and therefore
I cannot come. 21 And the servant came, and told his lord these
things. Then the master of the nouse being angry said to his servant,
Go out quickly into the sireeis and lanes of the city, and bring in -
‘hither the poor and maimed and biind and lame. 28 And the servant
said, Lord, what thou didst command is done, and yet there is room.
23 And the lord said unto the servant, Go out into the highways and
hedges, and constrain them to come in, that my house may be filled.
24 For I say unto y@u, that none of those %thﬁ were bidden shall
taste of my supper.:

B. The Wedding~-feast
Matt. 22:1-14

- (Is the "son" an. interpolation
and unrelated to the context)

- 1. And Jesus answered and spake again in parables unto them,
‘saying, 2 The kingdom of heaven is likened unto a certain king, which
mede a marriage feast for his 3 and gent forth his servants io
call them that were bidden t feagt: and they would not
comé. 4 Again he sent forth th T ervs +89_saying, Tell them that
are bidden jy:Bshold, I hgde ade ready d;SEBr oxen ana my fat—
lings are killed, and aIg ﬁmngs ars reagy come to
5 But they made llgﬁj/gf y and went thelr\w& 8, oue to his own *arm,
another to his mercHandiges & anl the rest lald hold on his servants,
and entreasted them sh fiefully, ahd killed them.\\?\git the king was
wroth; and he gent hiy armise, and desiroyed those murderers, and
burned their 1ty. Tﬁen saith 3& to his servents, Th ddi is

- ready, but they t wera bidden were not worthy. 9 Go ye thereiors
unto the partlngs f the highways,| and as many as ye shall find, bid
o 10 And %hoTe servants went out into the high~

together all ms|\many as they found, both bad and
‘ ding was filled with guests. 11 But when the king
e in to behold the gussts, he saw there a man vhich had not on a
» 12 and he saith upto him, Friend, how camest thou in
hlther not havzng a weddi ntf And he was speschless. ...
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APPENDIX III

LITERARY UNITY OF THE

PARABLE OF THE LAST JUDGMENT

(Matt,25531~46)
31 But when the Zgn of man shall come in his lor s and all the
angels with him, them|shall he sit omshe jlrone of hig glorvs 32 and

before him shall be gi thared all the natifmns: and he shall separats

them one from anotherd/hs the shepherd ghparateth the sheep from the

goats; 33 and he shallf set the ghasp of his richi hand, but the Esgﬁg
V

£} 13 [18 &) ‘*

34 Then\shall the % hem on hig right hand
Comk, ye blessed of my Wather, iniMrit The Jingdom prepared for you

from\the foundation of the worlds 35\for I was hufgry and ye gave me
to eaty I was thirsty, and ye gave me Wrink; I was\a stranger, and ye
took me\in; 36 naked, and ye clothed me;N\l was sick) and ye visited me;
I was in\prison, and ye came unto me. 37 Rien sk
answer miny, saying, Lord, when daw we thee hdggry, sfd fed theel
athirst, an\ gave thee drink? 38 And when sawwgg/thee a stranger, and~
took thee inX or naked, and clothed thee? 39 JiAMNwhen saw we thee
sick, or in pNpson, and came unto thee? 40 4nd tha\Kipg shall answer
and say uhto thym, Verily I say unto yomg#hasmuch as ye did it unto
one ofthesdé my bNethren, even these lea-t, ye did it unto me, 41 Then
shall he say unto\them on the Jodt hehd, Depart from me, ye cursed,
into the eternal fiye which isprepdred for the dévil and angels: 42
for I was hungry, aiN ye did ng¥ give me to eat; I was thirsty, and
ye gave me no drink; %3 I ®ap’a stranger, and ye took me not inj naked,
and ye clothed me notj\sigky, and in prison, and ye visited me not:
44 Then shall they slso)@nswer, saying, Lord, when saw we thee hungry,
or athiwst, or a stmgrgeN, or naked, or sick, or in prison, and ddd
- not minister unto jfiee? 45 Then shall he answer them, saying, Verily
I eay unto. you, Znasmuch ad ye did it not unto one of these least, ye
did it not ughb me. 46 And \hegs shell go away into eternal punish~
‘ments but e Pighteous into eternal life.

16 2L 5

* & & & 8 9

* The break indicates where some critics suppose the two sayings

~ of Jesus were joindd together forming a "“composite”. A word study
, inéicatea, however, that the figure of sheep, geats, ‘and shepherd
is carried throughout the passage. Therefore the ehange from
,“snephsrd? to "King" does not jusiify the assumption thai these

. are to separate bits of tradition which were joined together by an

~‘editor, This is bul one sample of the ways in which Scripture
fares atthe hand of unshholarly scholars.




OF NATGRE
Galilean
SimilitudSs

Law {of growth)k

Instruction -

Aa»the‘80wer
As Harvester

As King
Tndifference

Multidudes
~ The Sower
The Seed
. The Yustart-seed
ﬂiscipies

" The Tares
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APPENDIX IV

General Survey
 pARABLES

OF PERSONS

- Perean

Stories
Grace

Invitation

JESUS GSHOWN
As the Seeker
As Messiah

As Lord

FACING

Hostility

TEACHING

Pharisees
Good Samariten
Great Supper
Prodigal Son

Disciples

The Widow

OF COMING EVENTS
Judaean
Predictions

Judgment

Wﬁrning

As the Son
As Judge
As King

Hatred

Pharisees
 Two Sons.
Vineyard‘
Wedding~feast
Disciples

Talents
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APPENDIX V

DEVELOPEMENT IN TEACHING PURPOSE
AND RELATIONSHIPS BETWEEN GROUPS

HUMEN LIFE COMING EVENTS

Action \.The Good Samakitan ‘
Advent \\ WL A4 2 i i 0 N A e i o STy A Els»‘Hqu%dmeg
Increase %- g lugiard-gseed .  Frodizgal S ;L;;f;;‘ redding=feagt
Judgment \eTh8 Judge & the Widow \ The Talents
DEEDS COUNT IN THE KINGDOM
The Soils The Good Samaritan ; - The Two Sons
( not hearing) " (not position) (not words)
THE XINGDOM IS COMING EVENTUALLY
The Seed growing The Great Supper ‘ The Wicked Husbandmen
( harvest certain) (appreciate it) (prepare for it)
THE GROWTH AED POPULATION OF THE KINGDOM
The Mustard-seed The Prodigel Son The Wedding-feast
(extensive growth) (God seeks citizens) (response requiped)
WAITING AND WORKING FOR THE KINGDOM
The Tares The Importumate Widow The Talents
( patience) (prayer) (work)

It was a surprise io discover that these parables, selected
;ith no thought of relationships, fall naturally into distinct groups,
and that within each group there is the same directiom in developément.
Equally remarkable is the similarity between corresponding parables.

Red indicates sihilarity of imagery; blue, similarity of teaching purpose.



197 -

APPENDIX VI

THREE WAYS OF VIEWING THE WORDS OF JESUS

A, FORM CRITICISM

Different Strata of Tradition (1)
5¢ ¢« « s o s s o « o ¢ Narratives, Miracle Stories

Christian _ _  J pg
4, » Tradition scourses

3. ¢« ¢+ ¢+ ¢« ¢« s o+ o« « N\ Parable Settings

-

2(‘¢ s e e e & 8 s Para-bles
Words of Jesus
le ¢ o v s o ¢« « o« « & Prophetic Sayings, Apothegms, Parable Germs
B, THE DOCTRINAIRE METHOD (2) |

Circumference represents Jesus' Personality
Radii represent Jesus' ideas and expressions (parables)

A

Emphasis isupon th@ﬁiiveraity of Jesus' thqught and expression

C. THE PSYCHOLOGICAL METHOD (2)

Circumference and Radii represent same as above.

Emphasis is upon the unity of Jesus' Personality under
variety in expression.

L] . » L . L]

1. Cf, Bultmann, op, cit. p. 40 ff.
2. Cf, Deissmann, 6p. cit. p. 161
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