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CHAPTER I
‘THE INTRODUCTION



THE DEVELOPMENT OF THE CONCEPT OF SUFFERING
IN THE OLD TESTAMENT

CHAPTER 1
INTRODUCTION

A+ The Subject

l. The Subject Stated

The problem of suffering has been one of the
perplexing phases of 1life fof centuries and generations
paste. It has disturbed the believer and the agnoétic,
the young and the old, the saved and the unsaved. How=-
ever, as the Bible student searches the Scriptures, he
finds much light shed on the problem that otherwise
causes man to despair of and defame God.

There appears to bs a deveiopment of the con=
cept of suffering from the primitive concept of a god
of wrath to a God-glven revelation of one who punishes
with reason and purpose of ultimate valuse.

Thus the problem of this thesls 1ls one of re-
search to determine wherein therse is a development ,

the various aspects of this development and to dliscover



its pattern.

2. The Subject Justified
~ From one viewpolnt, John Stuart M1ill has
posed the problem for the modern theist when he calls
{
it,!the impossible problem of reconciling the infinite
benevolence. and Justice with infinite power in the Crea=
tor of such a world as this% 1

Although the problem is stated by Mill: in
such a strong fashion, the modern Biblical student can=
not follow his "impossible" solution.

O.E.‘Oesterley and Theodore H. Robinson have
further contributed to the statement of the problem at
hand 1ln thesse words:

We are forced to admit that, though we have light
on the problem, and though for many its pressure
1s no longer crushing, we have as yset found no
answer which we can regard as finally valid and
satigfying to the human mind. Nevertheless, even
1f a conclusive answer to the great question has
not been suggested, by grappling with its develop=
ment much light has been thrown on the relation
betwsen man and God; and this we can trace in the
Hebrew religion. 2 '
The above guoted words both of Mill and Oestserley
and Robinson give a measure of awareness to the
diffliculty of the problem which presents itself. This
problem is further emphasized in the words of Paul

Troutman Bahner, which are here quoted:

1., Mill, John Stuart: Essay on Tehism, Part II,p.80
2. Oesterley, O.E. and Theodore H. Robinson, The Hebrew

Religion, p.308
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These sarly Hebrews looked upon their sufferings
and disasters as tokens of divine angsr. In the very
sarliest stage misfortune befell a psrson not because
of any sin he had committed,. but because of the fit=
ful wrath of some deity. This was trus amdéng the
Semites in general, for they conceived of their deities
as being subject to impulses , and not guided by any
fixed principles. However, this stage of thought
disappeared when Israel appeared on the scene. Among
the warly Israelites the problem of suffering is
closely related to the doctrine of sin, gullt and
punishment. In fact throughout the entire Qld Testa=
- ment these thrses go hand in hand and reveal a chang=
ing consciousness as tims transpires. 1

The thesié herein proposed is that there is
a development of the concept of suffering in the Qld
Testament.

H. Wheeler Robinson rightly emphasizes thse
importance of the subject at hand in these words,"The
noblest creation of 0ld Testament religion% 2 )

The importance of the subject’hés been recog-
nized for generations by theologlans, by philosopheré,
and by othep individuais disturbed by the ever recurr-
ing pressure of suffering.

A correct view of suffering in the 0ld Testa-
ment is essential to the Christian iln his interpretation
of the New Testament. In order to fully appreclate its
outreach, and implications, an awareness of the develop=-.

ment in the consciousness of the 0ld Testament characters

is basice.

1. Bahner, Paul Troutman: The Problem of Suffering in the

Epistles of St, Paul, pp. 9,10
2. Robinson, H. Wheeler: The Religious Ideas of the

0ld Testament, p.l76



The need for a clearer concept of ths subject
and appreciation of its ramifications comes to the mod-

ern pastor in the requests to preach on or speak about

suffering, 1its source, its purpose, and its effect on

human life.

3. The Subject Delimited

The Subject as stated delimits itself to thse
development of the concept of suffering in the 0ld Testa-
ment. Selected and representative writings from the Old
Testamént will be used as the basls for this writing.

The.attempt here is not to present every
egvidence of suffering in the 61& Testament; for neither
time nor space would thus permit. However, the egsential
passages will be dealt with in their historical sequenee.

Nor wili the attempt be made to include all
the historical background which leads up to the concept
of sufféring in the (0ld Testament, but the proposed
plan i1s to present in three definite steps the devslop-
ment of the great concept of sufferiné.

Thus the limitation will remain within the
scope of these three main diwbiohs‘or steps of develop=
ment; The Concept of suffering as Punitive, The Concept
of suffering as Disciplinary , and The Concept of suffer=
ing as Redemptive. 48 will be noted this 1ls a theolog-
lcal and ldeological development on the part of the



people within defined periods of time,

B. The Sources For The Study

The sources for the study will basgically
include 0ld Testament selections which the writer has
found best portray: and reveal the development of
the concept of suffering. One or more such references
or citations will be made for each step or portion of
such step as 1ls deemed sufficlent to make clear the
progression of the thought and concept. Others will bse
selected for their particular or peculiar contribution
to the problem.

Generally speaking, the sources for the
study are from well~known passages of the Old Testament
or familiar characters, which often have not bsen
correlated to demonstrate & progressive concept in .the
hearts and minds of the psople concerned.

The writer has not been limited to primary
sources alone. There has been consultation with many an
individual as well as the free use of libraries and

scholarly writings on one or more phases of the subject.



The names of authors and writingsthus consulted are list-
ed elsewhere in this thesls,

Thus thoughts have been gleaned from every
available source. As a congequence, various "schools of
thought" are quoted,.from the extreme liberal to the con=
servative Biblical scholar. In the final analysis the
concept will stand or fall only as it 1s rightly relat-
ed to the true interpretation of the 0ld Testament; fdr
it is thse 0ld Testament concept that this thesls seseks

to unfold.

Ce Method Of Procedure

This theéis will consist of four main parts;
A study of Punitive gSuffering, BPlsclplinary guffering,
Redemptive Suffering, and the Summary and Conclusion.

In the second chapter, the (Qld Testament
Concept of suffering as Punltive,, there will be three
main divisions dealing with the perlods of the Theocracy,
the Monarchy, and the Exile and Hlierarchy or Post-exilic
Period.

The third chapter, Thse Old Testament Con=-

cept of suffering as Disciplinary, will have the same

divisions as the first, but there will be & major empha=



8ls placed on the problem as revealed through Job.

The Old Testament concept of Redemptive
Suffering will be considered in the fourth chapter. Here
agalin the same periods of division will be basic; how=
ever; the stress will be on Isaiah's contribution in the
well-known fifty-third chapter of the book of Isaiah.,

In the final and fifth chapter , a concigse
summary of the findings will be stated and the conclus-
lon presented. This conclusion will seek to enumerate
the essential logical development of the subject, ar=
riving at the climax in the redemptive aspect « The
theological ladder willlthus progress from the Puni=-
tive to the Disciplinary and finally to the height of
Redemptive Sdffering.

In many instances the chronological place
of the various boocks 1ls generally accepted. However,
in some cases the date$of the book or books have not been
finally established. The writer has carefully analyzed
this aspect of the problem and followed the most gen=-
erally accepted pattern. In the situations where dis-
agreement is still strong or date doubtful the change
of date by a few years cne way or the other willl in no
large measure affect this study or its results. A
chronological arrangement of material 1s carried out to

facilitate a systematic, orderly search for the develop-



ment of the concept of suffering.



CHAPTER II
THE PUNITIVE CONCEPT OF SUFFERING IN THE OLD TESTAMENT



CHAPTER II
THE PUNITIVE CONCEPT OF SUFFERING IN THE OLD TESTAMENT

A+ The Introduction

In this chapter there will be three main
historical divisions, namely, the periocd of the Theocwacy,
the period of the Monarchy, and the period of the Exile
and Hlerarchy or Post-exilic Period. The focus of con-
sideration will be representative writings from the 014
Testament which best portray the punitive concept of
suffering in these three periods of history.

The chronological use of Scripture seems to
be the procedure that best facllitates as clear an under-
standing of the ideological as possible., Although the
dates of some books of the Bible have not been finally
and conclusively established, a few years one way or
the other will not materially in the final analysis

affect the true plcture as given in this thesis.



Be The Punitive Concept of suffering during
the Period of the Theocracy

l. The Punitive Concept of sSuffering during the
Pre~-patriarchal and the Patriarchal Period

&. The Pre=-patriarchal Period
l. The Period of aAdam
The experience of Adam and Eve in the Garden
is the first evidence of suffering in the (Old Testament.
Thelr sin of disobedlence was punished in such a manner

as to have an effect of suffering on all of life., In
the third chapter of Genesls the record says:

Unto the woman He sald, I will greatly multiply thy
pain and thy conception; in pain thou shalt bring
forth children; and thy desire shall be to thy huse-
band, and he shall rule over thee. And unto Adam He
sald, Bsecause thou hast hearkened unto the voice of
thy wife, and hast eaten of the tree, of which I
commanded thee, sayling, Thou shalt not eat of it:
cursed is the ground for thy sake ; in toll shalt
thou eat of it all the days of thy life; thorns also
and thistles shall it bring forth to thee; and thou
shalt eat the herb of the field; in the sweat of thy
face shalt thou eat bread, till thou return unto the
ground; for out of it wast thou taken: for dust

thou art , and unto dust shalt thou return. 1

The punitive aspect of suffering 1s very strongly em=
phasized to both Adam and Eve. Thelr sin against God was
the cause, and 1its effect would be felt throughout all

time to come.

God here used physical pain and death as well

as spiritual death as punishment for the sin of the will,

l. Genesis 3:16~19
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Man had the choice of following God's commands and will
or of choosing disobedience and thus suffering the known
consequence. The conssquenée was suffering, even unto
death, because man chose the path of disobedience.

The punitive concept of suffering is thus
present in the first period of Biblical history. Curses
are pronounced in the Garden on the serpent, the man,
and the woman, There sin originated; thers also began
man's suffering, built right into the very structure of

life itself,

2. The Period of Noah
In the account of the Flood recorded in Gen=

e8ls, chapters six through nine inclusively, the reason
for the suffering that God allowed 1s plainly stated as
wickedness. The punitive measure was the flood. The
account is given of the history of the early families.
Man began to multiply and in thie growth sin continued
to be prominent. Every imagination of the thoughts of his
heart was only evil. This was not pleasing 1in the
sight of the Creator which is evidenced in the sixth
chapter of Geneslis:

And Jehovah saw that the wickedness of man was

great in the earth, and that every imagination of

the thoughts of his heart was only evil continu-

ally. And it repented Jehovah that He had made mah

on the earth, and it grisved Him at His heart.

And Jehovah sald, I will destroy man whom I have
created from the face of the ground; both man and



1l

beast and creeping things, and birds of the heavens;
for it repenteth mse that I have made them. 1

Again the willful disobedience of God's law was the
basis for the punishment which was ali-inclusive except
for Noah's family. This is the second major emphasis

on the céncept of suffering in the 0ld Testament.

b. The Patriarchal Period
In this patriarchal period the strong con=-
sclousness of wrong being punished by a just God is re-
vealed through Abraham's Sodom experience, This expsr=
lence is found narrated in the eighteenth chapter of
Genesls:
&nd Jehovah said, Because the cry of Sodom and
gGomorrah 1ls great, and because their sin is very
grievous - - - and Abraham drew near and said, Wilt
thou consume the righteous with the wicked? - = =
That be far from Thee to slay the righteous with
the wilcked, that so the righteous should be as the
wicked; that be far from Thee:; shall not the Judge
of all the earth do right? 2
Abraham 1s here seen pleading for mercy on behalf of
Sodom. There 1s no question as to the guilt and the
punishment that is Jjustly due Sodom. However, Abraham
seeks to save the righteous ones in the midst of the
terrible punitive measures which God has threatened

the wicked due to their wickedness.

l. Genesis 6:5-7
Genesis 6:1-9:17
2. Genesis 18:20,23,25



2. The Punitive Concept of Suffering during
the Mosalc Period

&. The Period in Egypt

In the Q0ld Testament the story of Pharaoh
and the Egyptians holding Israel in bondage presents
one of the clearest demonstrations of the consequences
of sin,and the suffering that follows deliberate dis=
cbedlence and persistent disregard of the Divine and
His law,

In the twelfth chapter of Exodus the cli=
max of the experisence of suffering as punitive in the
lives of the Egyptians, their leaders, Israsl, and
Moses, comes in such a forceful manner that it 1s
deemed essential to guote at this point:

And it came to pass at midnight, that Jehovah
smote all the first-born in the land of Egypt,
from the first-born of Pharaoh that sat on his
throne unto the first-born of the captive that
was in the dungeon; and all the first-born of
cattle. And Pharaoch rose up in the night, he,
and all his servants, and all the Egyptians; and
there was a cry in Egypt; for there was not a
house where there was not one dead. And he called
for Moses and Aaron by night, and he saild, rise up,
get you forth from among my people, both ye and
the children of Israel; and go, serve Jehovah as
ye have saild. 1
Pharaoh knew that the plagues, now climaxed in the
worst of all plagues, the death of the first-born,
came as punishment for the sin of stubbornness against

God and His people. His sin was against the will of

1. Exodus 12:29-31
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God.(l) His sin was personal , but it was also reflect-
ed in the national life of his ﬁeople. The consequence
became progressively worse as the stubborn will contin=-
ued to assert itself. God, who had warned and who was
the God who did not simply punish pwemiscuously , a God
who was concerned, and loving,and patlent, had to ex=
ercise such punitive measures {:a$ finally brought suf-
fering in great measure upon the whole nation. 2

The cdncept of suffering here 1is not only
national but also individual. The individual aspect is
clear in these wordsj "For there was not a house where
there was not one dead." (3) Each home suffered for
the sins that had been so glaringly and flauntingly
committed by Pharaoh against Jehovah God. (4) Not a

single home‘escaped this suffering.

be. The Period in the Wilderness

As a result of the terrible and unbsarable
measures that were imposed on the Egyptians, the Israel=-
ites were given to see the effectliveness of the warnings

in Exodus the twentleth chapter which reads as follows:

l. Exodus T:14-19

2. Exodus T7:20=12:28

3. Exodus 12:30

4, Exodus 11l:9 and 12:29



Thou shalt not bow down thyself unto them, nor
nor serve them; for Jehovah thy God am a jealous God,
visiting the iniquity of the fathers upon the
children, upon the third and upon the fourth genera-
tion of them that hate me, and showing loving-
kindness unto thousands of them that love me and
keep my commandments. 1
Apparently this was taken to be direct suffering for
sinful conduct on the part of the people. God continued
to appear as the just God who rendersed punishment,
in the form of suffering, for all sins against Him.
Bahner states it in this wise:
On the whole the emphasis is on a practical view
of life in which tranggressions of divine ordinances
were to be followed by earthly misfortunes and physical
suffering, while obedience was to be followed by
happiness in life, 2
The punishments that are described in the 0ld Testament
for the terrible sins committed by both the people of
- God and the infidel were met with measures that reach=
ed far 1into every recess of soclety, and went even further;
for they were passed on down to the"third and fourth
gensrationy The effects of the sins of the pesople
would be félt for generations to come. This was to im-
press upon the Israelites the importance of living in
right relationship to the God, who had thus far so abundant=-
ly provided for their release and escape, but who at the

same tlme stressed the punitive concept of sufferinge.

1. Exodus 20:5
2. Bahner, op. cite., p.l1l0
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There was no excuse for the Israelites as individuals

or for Israel as a nation to transgress the will of this
God. He had not only given them the commandments but He
now gave them ample warnings as to what would come

thelir way in the form of suffering and punishment if
they neglectsd Him,

3. The Punitive Concept of Suffering during
the Period of the Conquest and Judges

Punitive suffering is realistically portray-
ed in this period especially by the oppression to
which Israsel 1s subjected due to its evil in the sight
of God.
In the third chapter of the book of Judges
the following account is given: ' |
And the children of Israel again did that which
wags evil in the sight of "Jehovah: and Jehovah :
strengthened Eglon the king of Moab against Israel,
because they had done that which was evil in the
sight of Jehovah. And He gathered unto him the
children of Ammon and Amalek; and he went and smote
Israsl, and they possessed the city of palmptrees,
And the children of Israel served Eglon the king
of Moab eighteen years. 1

Similar oppressions due to evil are given with a dif-

ference only in the medium of punishment and the dur-

ation of this suffering.,.

l. Judges 3:l2-14



Under the king of Cannan the oppression
lasted twenty years. (1) Under Midian the suffering laste
ed seven years.(2) Under the Philistines the punitive
mesure lasted forty years. 3

Thus one 1s made aware of the natlional suffer-

ing of Israel due to its sins.

C. The Punitive Concept of Suffering during the
Period of the Monarchy

l. The Punitive Concept of sSuffering during
the Periocd of the United Kingdom

&. The Period of David
In Second Samusl David reveals his expscta=-
tlon of punishment for sin, but pleads the effect on
the people:
And David spake unto Jehovah when he saw the an-
gel that smote the peopls, and said, Lo, I have
sinned, and I have done perversely ; but these sheep,
what have they done? let thy hand I pray thee, be
against me, and against my father's house. 4
David here sheds light on his concspi of suffering.
He believed that the deserved suffering should be his,
according to the'orthodox"view of suffering in the 0ld

Testament. According to this view, David's error in

taking the census against custom meant suffering and

1. Judges 4:1-4
2. Judges 6:1-10
3. Judges 13:1 ff
4, II Samuel 24:17



punishment for him. However, David prayed that the
nations. L as a whole might be Spared. He questioned
when he saw what had been done to the people, but ad=
mitted that he himself desserved what they received,
The strongest contribution to this view
of punitive suffering in this period is given in the
David and Bathsheba narrative 1in Second Samuel eleven
and twelve:

And when the wife of Uriah heard that her husband
was dead, she made lamentation for her husband.
And when the mourning was past, David sent and
took her home to his house, and she became his
wife and bare him a son., But the thing that David
had done displeased Jehovah.(l) Wherefore hast
thou desplsed the word of Jehovah, to do that
which is evil in His sight? thou hast smitten Ur-
iah the Hittite with the sword, and hast taken
his wife to be thy wife, and hast slain him with
the gword of the children of Ammon. Now therefore
the sword shall never depart from thy houss,,
because thou hast despised me, and hast taken the
wife of Uriah the Hittite to be thy wife. Thus
salth Jehovah , Behold,I wlll railse up evil against
thee out of thine own house; and I will take thy
wives before thine eyes, and give them unto thy
neighbor, and he shall lie with thy wives in the
gsight of this sun. 2

God speaks to David through Nathan the prophet. The

messgages is deflinitely a message of punishment for Da=-
vid's sin with Uriah and his wife Bathsheba, The mea=
surés are harsh and yet David accepts them as afflice~

tion due to sin.

l. II Samusl 1ll:26-27
2. IT Samuel 12:9-~11
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Additional references are suggested in the
footnotes at this point which bring added emphasis on
the punitive concept here considered.(l) Special mention
ls made of the Psalms, which reveal a great deal of Dav-
1d's consciousness of his responsibility not only as a
1eéder but as an individual in the presence of God, and
what God specifically demanded . 2

Of all the (Qld Testament leaders, David
glves as clear an expression of the punitive concept
of suffering as does any other. David, a strong man of
God, standing as leadser, seesg that there is more to life
than simply to gratify the flesh, and that in pursuing
the goals set up by God he needed to reveal consistent
regspongibility of word and deed. Falth demanded obed=-
lence, and obedience demanded a congistent life that
would exemplify what God called for in His demands

upon both the people and the individual. 3

be. The Period of Solomon

During this period the same emphasis is
maintained in the writings of Solomon and the history
of his life and rule. The concept of suffering as pun=
ishment for sin is especially prominant in the twenty-

fourth chapter of the book of Proverbs:

1. Psalm 51
2. Psalm 38
3. Psalm 37



For a righteous man falleth seven times, and ris-
eth up again; But the wicked are overthrown by
calamity. Rejoice not when thine enemy falleth, And
let not thy heart be glad when he isg overthrown;
Lest Jehovah see it, and it displease Him, and He
turn away His wrath from Him. Fret not thyself be-
cause of evil-~doers; Neither bs thou snvious of

the wicked: For there shall be not reward to the
evil man; The lamp of the wicked shall be put oute.
My son, fear thou Jehovah and the king; And com=-
pany not with them that are given to changse: For
their calamity shall rise suddenly; And the destruc=-
tion from them both,who knowsth 1t% 1

Here two phases are of major significance; '"the lamp

of the wicked shall be put out! and "their calamity
shall rise suddenly" Bolomon was quite aware of the

punitive measures that were imminent . Sin brought
i1tes consequences. Disobedlience was rewarded with re-
tribution. |

| In First Kings Solomon's personal exper-

lences are sexpressed in the followlng manner:

And God raisedup another adversary unto him,

Rezon the son of Elida, who had fled from his lord,
Hadadezer king of Zobah: and he gathered men unto
him and became captaln over a troop, when David
slew them of Zobah: and they went to Damascus and
dwelt therein, and reigned in Damascus. And he was
an adversary to Israel all the days of Solomon,
besides the mischief that Hadad did: and he ab-
‘horred Israel, and reigned over Syria. 2

God exercises the punishment for Solomon's apostasy.
The médiu@ God used was Rezon, another 1éader who
rose up against Solomon. Sin thus continued to be the
cause for punitive suffering.

B B [ ] L [

l. Proverbs 24:16~22
2. I Kings 11:23=-25 also II Kings 21:13 , 24:3-4



2. The Punitive Concept of Suffering during
the Period of the Divided Kingdom

a. The Prophecy of,Isaiah
The convictions of the eighth century prophets
have besn discussed by many as having contributed much
to the concept of suffering.
H. Wheeler Robinson says of them:

The eighth century prophets made some important
contributions to the problem. They emphaslzed severe=-
ly the monotheistic conception of God and identiw
fied morality with the true worship of Jahweh.,

They proclaimed that Jahweh administered human affairs
on moral principles. As a result every experience 6f
suffering was ascrlbed to the direct will of God,

and interpreted by the simple and obvious principle

of moral retribution. It was a fundamental tenet of
old Israslitish religion that all suffering was

caused by some known or unknown offence against God. 1

T.K. Cheyne writes thus on this matter:"By obey-
ing the command of God the community might ensure for
itself God's favor and protection’ 2

The Assyrian King seemed to Iisaiah to be the
appointed minister of God's wrath; for in Isaiah ten
ls written: |

Ho, Assyrian, the rod of mine anger, the staff in
whose hand 1s mine indignation!- I will send him
against a profane nation , and.against the people
of my wrath will I give him charge to take the spoil

and to take the prey, and to tread them down like
the mire of the streets. 3

. L] . L] L

l. Robinson, H. Wheeler: The Religlous Ideas of the
0ld Testament, p. 170

2. Cheyne, T.K.: Jewish Religious Life , p. 163

3. Isalah 10:5-6 also 4:4 & 6:11 & T:21



In this paragraph from Isalah the attempt is mads to
show the‘extent to which the punitive aspect of suf-
fering was carried. The extent to which one nation
was used as retribution for sin against another nagtion
or people 1s here demonstrated. In the same way that =
the conflict developed in relation to the Egyptilans
and God, so now the pendulum swings and the forces
of evil are used as an instrument to carry‘out the
punitive measures that morally belonged to the people
of sin and disobedlence.

Isaiah saw the Assyrians as the "hand"
that was used of God for the fulfillment of His warn-
ings against Israel's pride and iniquity. Certainly
here are added substantial evidences of the widespread
cbncept of suffering as punitive 1in the (0ld Testament.
It meant dire suffering for sins committed against God.
Such was the cry of the prophet Isaiah , to warn the
peoples of the results of thsir persistent and willful
disregard of God's law. |

Isaiaﬁ’s further contribution to the con-
cept of suffering'will be dealt with in later chapters

in which even deeper interpretations of suffering will

be found.



be The Prophecy of Jeremiah
Now there appears to be additional evidence
of individualism in the personal responsibility before
a just Gode.

A.5. Peake glves an awareness to the contri-
bution that Jeremiah has made in the following manner:

It was this life of unceasing sorrow, this isolation
and misunderstanding, that forces the prophet from
man to God. Thus he came to understand religion

as being a personal relationship between himself

%g%pgggib%i§t§sa11nd1vidusl as standing in direct

Pegke: further states, "The emphasis with Jeremiah is
on a psrsonal religion?iQ) A personal religion also
demands a personal solﬁtion to suffering.
Otto J. Baab summarizes one viewpolnt as
to Jersemiah's contribution on suffering:
He anticipates the later question of Job when he
cries,"Why is my pain unceasing, my wound incur=-
able, refusing to be healed? Wilt thou really be
to me like a treacherous brookt" (3) and again,
"Why came I out of the womb, to.see trouble and
sorrow?" 4
It was always possible to find enough sin

In a nation as a whole to justify the suffering and
punishment which came 1its way, but at the same time,
the individﬁal stood also in the presence of God,. one
to be reckoned with in a real way, when it cams to
suffering. As a part of the group or the nation, the

individual faced trouble and suffering as his Just

l., Peake, A.S.: The Problem of Suffering in the 0.T.p.l4
2. Ibid, p.27

3., Jeremiah 31:29-31

4, Jeremiah 20:18



reward for sin. Jeremiah gives us his concept of the
"established formula", that all suffering is deserved
ﬁunishment s When he calls on the people in relation
to the coming of the Chaldeans and their continued vic=
tories. 1
-Whether the stress is placed on the individe

ual or the naiion in Jeremiah's writings ,(2) it can
be very safely concluded that“his concept of'suffering
was definltely that it was a punitive measurs for sins
comnitted. This concept is further evident in another
representative account in the fifteenth chapter of the
book of Jeremiah:

And I will cause them to be tossed to and fro

among all the kingdoms of the sarth, because of

Manasseh the son of Hezekiah, king of Judah, for

that which he did in Jerusalem. 3
The punishment and suffering will come to"them" for
what he (Manasseh) did in Jerusalem. There could be
no other interpretation that would more closely fit
this passage when taken in its context. The reason and
the punishment'are given directly in this verse. Wrong-

doing was the causse of the punitive suffering that

followed,

1. Jeremiah 32:28=32
2. Jeremiah 31:29~30
3. Jeremiah 15:4



- ¢+ The Prophecy of Hossa
Hosea 1s very clear and precise in his con-
stant emphasis on the punitive suffering that Israel
must face due to its persistent sinfulness and.willful
departure from God's ordinances.
From thé fourth chapter of Hosea these words
are quoted:
There 1s naught but swearing and breaking failth,
and killing, and stealing, and committing adulte-
ery; they break out and blood toucheth blood. There-
fore shall the land mourn, and every one that dwell=
eth therein shall languish, with the beasts of the
field and the birds of the heavens; yea the fishes
of the sea also shall be taken away. 1l
At this point there is added stress by the specific
enumeration of sins. The sing mentioned for which puni-
tive suffering wlll come are,swearing, breaking falth,
killing,  stealing, adultery,and the like. It is a direct
result of such open rebellion against God and such im=
moral practices that the concept of suffering as puni-
tive continues to be stressed by such a man as Hosea.
Hosea's interpretation is typical of the interpretation
that ﬁhe prophets of this period give to the terrible
suffering that is imminent. 2

In his further rebuke of the people, Hosea

demonstrates by his prophecythe awful details of the

l. Hosea 4:2-3
2. Hosea 3=5



,punishment that shall fall on them as punlishment for
the long catalogue of sins mentioned in the previous
paragraph . In the same chapter these words are found:;
And I will punish them for their ways, and will
requite them their doings. And they shall eat and
not have enough; they shall play the harlot, and
shall not increase; because they have left off

taking heed to Jehovah. 1
Withholding blessings 1s another way in which punish=-
ment for sin was exercised by God. The medlum used was

that of natural phenomena., 2

d. The Prophecy of Amos
In the midst of wickedness and sin of all
kinds the prophets recall to the minds of the peopls
the punitive steps that God had taken and would take

against such willful and opsen sin.

§mong the definite measures of punishment
thus spoken, Amos gives direct warning when in the third
chapter these words are recorded:

Hegr this word which Jehovah hath spoken against
you, O children of Israel, against the whole family
which I brought up out of the land of Egypt, saying,
You only have I known of all the families of the
earth: therefore I will visit upon you all your ini-
quitles. 3 ; :

1, Hosea 4:9-10
2., Hosea 4:7-10
3¢ AmOs 33l=2



Further references in which Amog predicts
captive punitive suffering are found in chapter five (1)
and in chapter six:(2) specific reference to the captive
suffering is also given in the following quotation from
Amos ¢
Therefore shall they now go captive with the first
that go captive; and the revelry of them that stretch=
ed themselves shall pass away. The Lord Jeshovah
hath sworn by himself, saith Jehovah the God of
hosts: I abhor the excellency of Jacob and hate his
palaces ; therefore will I deliver up the city with
all that is therein. And it shall come to pass that
1f there remain ten men in one house,.that they shall
dlee o « o For behold Jehovah commandeth , and the
great house shall be smitten with breaches, and the
little house with clefts. 3
The force of these passages is to show the reason for
the captivity. Again 1t is quite evident that the sins
of the people are at the root of all the suffering
through which they will pass. The plcture here is that

of direct punishment for theilr sins.

e. The Prophecy of Joel
There has been much disagreement concerning
the inteepretation of Joel's discussion of the plague
of locusts and their perti;ence to the judgment of the

nation, as found in the first two chapters of Joel,

1l. Amos 5:27
2. Amos 6:7-11
3. Amog 6:7=Q and 11 and 9:7



There are, however, some very evident aspects which
will strengthen the concept of suffering at this point.
Joel in his short book is cdling on the nation to re=-
turn and repent before Jehovah in view of its desper-

ately sinful condition.
In the first chapter the fifteenth verse dwe

recorded thse words of the prdphet;PAlés for the day!
for the day of Jehovah is at hand, and as destruction
from the almighty shall it come'! The whole atmosphere
gives the readsr to ses the awful condition that has
existed, but 2lso the terrible suffering that comes to
those who continue 1in sin willfully. |

There 1ls at least a two-fold aspect of
the punitive measures within this writing; first, there
" 1s a dlscussion of a historical event of locusts com-
ing as a plague,.and secondly , the warning of what
wlll come if sin is not repsnted of immediately.

The terribleness of the visitation is strong-
ly accentuated lu in the first two chapters of the book
of Josl. ®#nyone reading it cannot but get a glimpse of
the sinfui condition for which the nation was to be
visited,

George #dam Smith comments thus in relation

to this section of\Joelz

One other proof of Joel's conviction of the relig-
ious meaning of the plagus might also have been pled



by the early prophets, but certainly not in the

terms in which Joel expresses it. Amos and Hosea

had both described the destruction of the country's

fertility in their day as God's displeasure on His

people and (as Hosea puts it)-his divorce of His

Bride from Himself. But by them the physical calam=

ities were not threatened alone; banishment from the

land and from the enjoyment of its fruits, was to

follow upon drought,  locusts and famine., 1

Mention should here be made of the possible

later date of the book of Joel which is probably the
- reason for some of the differences expressed by Mr.
Smith. However, suffice it to say that Joel gives
weightly evidence for the continued and generally accept=
ed concept of suffering as punitive., His contribution 1s
that of the natural elements entering the judgment
which become a real suffering for the nation. Joel would

say, "All punishment is deserved punishment'}

-~

D. The Punitive Concept of Suffering during the
Period of the Exlle and the Hierarchy or Post~
exilic Period

l. The Punitive Concept of Suffering during
the Exillc Period

a. The Prophecy of Zephanlah
All punishment as deserved punishment for
gin was corroborated by the prophet Zephaniah as the
Scythians came., In.the first chapter of the book of

Zephaniah-appear thesge striking and direct words of

L d L4 . ® °

1. Smith, George Adam‘ The Book of the Twelve Prophets,
DD 407-408



Judgment and prophscy :

The great day of Jehovah is near, it 1s near and
hasteth greatly, even the voice of the day of Je-
hovah; the mighty man crieth there bitterly. That
day 1is a day of wrath, a day of trouble and distress,
a day of gloominess and clouds and thick darkness,

a day of the trumpet and alarm, against the forti-
fied cities, and against the high battlements.

and I will bring distress upon men, that they shall
walk like blind men, because they have sinned against
Jehovah; and their blood shall be poured out as dus},
and their flesh as dung. Neither their silver not
even their gold shall be abls to deliver them in

the day of Jehovah's wrath. But the whole land

shall be devoured by the fire of his jealousy;

for he will make an end of all them that dwell 1n

the land. 1

The established convictlon of suffering as punitive
thus is championed further by this great prophet. Ze=
phaniah warned of the imminent suffering for specific
sins againét God.

V In the section of Scripture just preceding
the above quoted passage, a detalled description is
given of the punishment that was inevitable. Judah had
continued willfully in sin , and as a conssguence svery
phase of 1ife would be affected in the punishment which
the Day of Wrath would bring to ".it, The prophet, seeing
what was 80 gvidant, calls upon the people for a return
to God. 2) |

The prophet strengthens his warnings in the
words of the third chapter:

L *® . [ ] [ 4

l. Zephaniah 1:14-18
2. Zephaniah 1:1-14



Therefore wait ye for me saith Jehovah , until
the day that I rise up to the prey; for my deter-
mination is to gather the nations, that I may
assemble the kingdoms, to paur upon them mine in-
dignation, .even all my flerce anger; for all thse
earth shall be devoured with the firs of my Jjeal-
ousy. 1

b. The Prophecy of Ezekiel
The most frequently quoted passage from
Ezekiel on the subject of suffering is probably the one

. taken from the eighteenth chapter:

The soul that sinneth it shall die: the son shall
not bear the iniquity of the fathser, neither shall
the father bsar the iniquity of the sonj;. the right-
sousness of the righteous shall be upon him , and
the wickedness of the wicked shall be upon him, 2

Fosdick has pinpointed the contribution that

Ezeklel has made to the concept of suffering in these

words :

That one should suffer penalty for anotherfsin
or for the group's sin as a whole seemed to him
egsentially unjust. So thorough-going was hls re=-
~volt that he swung to the opposite extreme and
in his individuallism would say: No punishment from
God would ever leak through from a gullty man to
" an innocent, even in the intimate relationships of
the family; each is penalized exclusively for his

own iniquity. 3

Although Mr. Fosdick may have over-emphasized the ex-

1. Zephaniah 3:8
2. Ezekiel 18:20
3. Fosdick, oOp. cit., pp.67-68



tremity of the positions, yet there is definitely

strong evidence that Ezekiel believed in punitive suffer-
inge. And though it is not the purpose of this writer to
go into details on the various other aspscts of suffer-
ing, yet the passages now considered bring out the con=

victions of this man of God.

Ezekiel came to this extreme statement of con=-
viction when the condltion in Babylonlia became so severe
that he had to call on the psople to a personal respon-
8ibility for their sins. They had been blaming their
fathers and their ancestry for the calamities that they
endured, Ezeklel wants them £o know thelr own individual

responsibility. In the thirtysthird chapter of his prophscy

he says:

Yet the children of thy people say, but as for them
their way is not equal. When the righteousnsturneth
from his righteousness, and committeth iniquity,

he shall even die therein. And when the wicked turneth
from his wickedness, and dosth that which is lawful
and right and he shall live thereby. Yet ye say the

way of the Lord is not equal. O house of Israel, I will
judge you every one after his ways. 1

Robert Alsxander Aytoun puts it in these

words

Ezekiel dealt with the problem and though he did

not explain how it could be in accordance with the
justice of Jehovah that the innocent should be suffer-
ing with the guilty, he taught that Jehovah was so -
Just that each individual in his eyes was responsible
for no one's sins but his own. 2

L . * L] L]

l. Ezekiel 33:17=20
2. Aytoun, Robert Alexander: God in the 0ld Testament,

Pe 109



Cesterley and Robinson, in commenting on
Ezekiel's contribution to the concept of suffering,.
have this to offer: "Ezekiel's individualism emphasg=
izes man's own reSpoﬁsibility for his deeds, and he
is thus ﬁhe first to teach such a strong personal reg-
ponsibility to such an extent." 1
| Even in his consideration of the problem
of suffering, Ezeklel seems to be more concerned about
the name of Jehovah, and that His name should bs win-

dicated.(2)

Peake has stressed this aspect of the pro=

blem by saying:

If he seeks to Jjustify the ways of God to man,

it is rather that God may be vindicated hhan that
man's heart may be at peace. He never felt the
pressure of the mystery of suffering; where Je=-
hevah governed, to recognize a problem was to chal=-
lenge the.equity of His rule. 3

Ezeklel's concept may thus be stated 1n
these simple and brief words, that he felt that doom
when it strikes is just. "The soul that sinneth it
shall die" He asserted in unqualifiéd terms the doc-
trine of individual retribution. This then is Ezek=

iel's contribution to the concept of suffering.

® ® LJ L4 L

1. Oesterley and Robinson: op.Cits, pPe252
2. Ezekiel 18:25-30 ; 14:14
3. Peake, op. cit., p.108
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¢c. The Prophscy of Daniel
The outstanding contrlbution that Danisl makes

to the punitive concept of suffering is found in his
prayer of penitence in the ninth chapter of the book
of Daniel;

O Lord, to us bslongeth confusion of face, to

our kings, to our princes , and to our fathers,

because we have sinned agalnst thee, To the Lord

our God belong mercies and forglveness; for we havse

rebelled against him; neither have we obeyed the

voice of Jehovah our God, to walk in his laws,

whlch he set before us by his servants the prophets.

Yea, all lsrael have transgressed thy law, even

turning aside , that they should not obey thy voice:

therefore hath the curse besen poured out upon us,

and the oath that is written in the law of Moses

the servant of God; for we have sinned against him.

And he hath confirmed his words which he spoke

against us,.and against our judges that judged us,

by bringing upon us a great evil; for under the

whole heaven hath not been done as hath been done
upon Jerusalem. 1

In this prayer there is true confession of the sin
and‘the guilt of the people, In additlion to thls ad-
miséion of sin and & repentance for it, Danlel gives

the reason for the suffering (evil) that had befal=

len them. His interpretation of all the terrible things
through which the peopls had to go was that it was the
direct punishméht of God for sin. Specifically he speaks
of the rebellion and disobedience which they have evi=
denced against God.

Daniel does not hesitate to express his con=

1. Daniel 9:8=12



viction of the cause of the curse that the nation faced,
In addition to this aspect there are two more which
he calls confusion and great evil.AThese all came to
the Israelites on account of thelr persistent and stub-
born sins. Daniel stands thus as another pfophet who
claimed that suffering wasfdéfinitely punitive and de=
served puniﬂhmenﬁ for sin. 1

On the baslg of the findings thus far it is
apparent to the writer that during this period of the
Exlle as in the other periods punitive suffering was
an accepted "doctrine", and thus proclaimed by Zephan=

iah, Ezekiel; and Daniel.

2« The Punitive Concept of gsuffering during
the Post-exlilic Period

a. The Prophecy of Haggal

In relation to the concept of suffering an
explanation of the promise to Zsrubbabsl is given in
the second chapter of Haggal in these words:
- And the word of Jehowah came the second time unto
Haggal in the four and twentleth day of the month,
saying, Speak to Zerubbabel the governor of Judah,
saying, I will shake the heavens and the sarth; and
I will overthrown the throne of Kingdoms; and I

will destroy the strength of the kingdoms of the
nations; and I will overthrowanthe chariots and

l. Daniel 9:9



those that ride in them;. and the horses and their

riders shall come down,.svery one by the sword of

his brother, 1
The people's unfaithfulness is reproved,and their sufe
fering came as a result of their sin as seen by Haggal.
In the preceding verses of this chapter Haggai has dew
clared to the people the terrible guilt that is theirs
because of their unfaithfulness to God. In his promise
to Zerubbabel the overthrown kingdom as the consequence
of sin 1s made clear, Haggal ls the mouthpiece through

whom God speaks to reveal His demand for obedience and

His declaration of punishment for transgression.

b. The Prophecy of Zechariah
Zechariah interprets some of the experiences
- of suffering that Israel had undergone in the words of

the seventh chapters:

And it 1s come to pass that, as he cried, and they
would not hear, so they shall cry, and I will not
hear, saild Jehovah of hosts; but I will scatter them
with a whirlwind among all the nations which they
have not known. Thus the land was desolate after
them , so that no manpassed through nor returned;.
for they laid the pleasant land desolate. 2

The same interprsetation of suffering is

gquoted in the thirteenth chapter:

Awake, .0 sword, against my shepherd,. and against the
man that is my fellow,.saith Jehovah of hosts:

smite the shepherd, and the sheep shall be saat=
tered;.and I will turn my hand upon the little

ones. &nd it shall come to pass that in all the

1. Haggal 2:20=~22
2, Zechariah T:13-14
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land, saith Yehovah, two parts therein shall be cut
off and dis.’l

Zechariah of the post-exilic period manifests
the hand of God standing in strong retribution for the
iniquities of the people of Israel. Just as Haggai
specifically announces the due reward for sin, so Zew
chariah declares that the suffering and punishment

which Israel experienced was due to his waywardness.,

ce. The Prophecy of Ezra
The causs of the suffering of the exile to

whlch Israel had been subjected is clearly given by Ez-
ra when he says in the ninth chapter:

Since the days of our fathers we have been exceedw

ing gullty unto this day; and for our iniquities have

we ,.our kings,and our priests,. been delivered into

the hand of the kings of the lands, to the sword,,

to captivity and to plunder,, and to confusion of

face, as it is this dgy. 2
Ezra admits the gullt of sin of the nation and specific=
ally gives the consequences of thse sin. In describing
these consequences he says that they took the form of
the sword, .captivity,.plunder, and confusion. This 1s
his interpretation of what the captivity meant. In the

Israelites' experiences they faced the sword, that is

l. Zechariah 13:7=8
2. Ezra 9:7 ’



suffering and death. They were subjected to plunder
an& abuse. They were finally routed in their confusion.

This interpretation of the exile is in line
with the other prophets who had foretold what was to
come « Heré after the experiences have come and gone,,
Ezra reminds of the punitive suffering to which the
Israelites had been subjected..

Ezra thus climaxes the consideration of the

‘concept of punitive suffering by his §'wiluw writing

and interpretation of the exile.

E. Summary of Chapter on Punitive Suffering
in the 0ld Testament

1. The Period of the Theocracy

In this first division of the consideration
of the concept of punitive suffering it was found
that jn the three subdivisiong of this period the puni-
tive measures camse as retrlibution for sin. From the ex=
perience of Adam and Eve to the conguest under the
Philistines, the individual as well as the nation sufe
fered curses and punishment.

This concept of punitive suffering seems to
have been built right into the very structurse of 1ife

—
from the time of Adam's disobedience and fall in Edsn.
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It was found that there prevailed a progree=
sion from the individual to the group andthen to the
nation . The nation was responsible for its actions
and faith,or lack of same. As the representative ref=
erences were studled sach one added further evidence
to the graat concept of punitive suffering.

| However, the greatest number of passages in
this period dsalt with Israel as a nation in suffering
as a consequence of sin, The means administered varied
with the circumstaQées. God used the natural elements

ags well as the 6%5&&1§~group to carry out this punishment.

2. The Period of the Monarchy

Again in this division as in the preceding
one, the concept of suffaring as punitive progresses
from David's personal experiences to the prophetic re=
cord of\théﬁnational suffering as given by Isalah.

The Period of pavid and Solomon during the
united kingdomand the prophets during the divided kingw
dom produced much evidence of the stress and attention

given to the punishment for sin.

e o o o o
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5. The Period of the Exile and Hierarchy or
Post-exilic Period

In this third and final division it was
again demonstrated that the interpretation of the proph=
ets concerning suffering centered in apéﬁgégaﬁtdrﬁless
degree in the punitive aspect., In this section the proph-
ets revealed thelr conviction in the matter of the exile
and the post-exilic period of judgment.

Just as the first part of this chapter
stressed the national aspect of punitive suffering so
this last section stressed the indvidual aspect of
suffering.

Zephaniah speaks of the Day of Wrath which
would bring punishment for sin, Ezekiel's stress came
as an individual responsibility and thué an individual
punishment for sin. Daniel spoke of the rebelllon that
brought upon them God's specific condemnation.

Haggal in the post-exilic period looks
back and sees the fulfillment of prophecy. He labels
the individual's unfaithfulness in the nation as the

direct cause of the exile‘and thus the direct cause of
| national but more specifically individual sin. Zechar=
iah like Haggai points out Israel's terrible exper=
lences as suffering for his Waywafdness. Ezra climazes
the chapter by pointing directly to the sword, captive—

~ity, plunder, and confusion as punitive measuresvfﬁ;
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for transgressions of God's law and will,

Thus there 1s seen a development of simple
and then complex measures of punishment as the sins and
inlquities of man reach a varied prOpoftion in sach period.
National, group, and individual punishment came as duse
reward for national , group, and individual sin. If
there isg any one particular emphasis in this concept of
suffering, it might be said that the trend was definitely -
from national or group suffering to that of personal or
individual suffering for sin,

The following chapter will attempt to show
that the people did not hold to only one concept of
suffering but that there was a higher concept which pre-
vailed as contemporaneous interpretation of suffering.
This higher concept was that of the disciplinary con=

cept of suffering which will be the burden of thefoll-

cwing chaptere.
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CHAPTER IIT

THE DISCIPLINARY CONCEPT OF SUFFERING
IN THE OLD TESTAMENT

A. The Introduction

The punitive concept of suffering did- not
hold the ultimate answer to the problem. It was not the
most satisfying concept of this deep aspect of life,
Although the -puhitive concept of suffering ls present
throughout the 014 Testament there prevailed also a
higher concept, namely, thé disclplinary concept of
suffering. The puﬁitive concept contributed to and was
foundational to the disciplinary concept of Buffefipg.'

The purpose of this thesls as stated in |
the general intfoductiOn‘ié_to show the development.in
ﬁhe concept of suffering. It is the purpose of this

chapter to show the second méjor emphasgis in this de=

 velopment, which is the disciplinary concept. This dis=-

ciplinary cohcept is not a separate step in a develop=-
ment but another interpretation of the problem of suf-

fering which is simultaneously present with the puni=
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tive concept of suffering.

In this regard Fosdick comments :

Two influences in Jewlish thinking naturally con=
verged to make this explanation of tpouble accept-
able. First, as the idea of God was heightened
Into nobler meanings, nothing for which He was
responsible could be conceived as aimless and,
therefore the suffering which He brought on

men and nations could readily be thought of, not
as retribution merely, but as purposeful discip-
line and chastisement,, Second, the experienced
fact was, then as now, .that suffering well handled
adds new dimensions to character, that indeed,

the noblest attributes of man are inconceivable

in an untroubled life. 1

To be sure, the punitive concept of sufe=
fering held the center of the field. However, there
were those with deeper inesight who saw in suffering a
purpesefulness hitherto unhsralded.,

..The ldentical procedurs of the second
chapter will prevail,., Scripture passages representative
of the three periods will direct the readsr's atten-
tion to the higher concept of disciplinary éuffering
- in the period of the Theocracy, the Monarchy, and ths
Exlle and Hierarchy or Post-exllic Period.

The term "discipline" is here used in its
broader sense as "teéching, ins%ruction, training
which corrects, m&lds, strengthens or perfects." 2

Again references to secondary sources will
supply suppdrting‘materials which will facilitate un=-

derstanding this concept of disciplinary suffering in

l. Fosdick, op.cite., p.l1l70
2. Webster: Webster Collegiate Dictionary, p.287
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lts deeper significance and implications,

B. The Disclplinary Concept of Suffering
during the Period of the Theocracy

l. The Discliplinary Concept of Suffering
during the Pre=-patriarchal and the Patriw
archal Periods

a. The Pre-patrlarchal Period- the Period
of Adam

The first indication of this concept is
found early in the book of Genesis, where in the third
chapter the Garden experience presents sevidence of
discipline in God's forceful dealing with Adam and
Eve: B

And Jehovah God said, Behold, the man 1s become
as one of us, to know good and evil; and now,.
lest he put forth his hand, and take also of the
tree of life,.and eat, and live for ever: therefore
Jehovah God sent him forth from the Garden of
Eden, to till the ground from whence he was taken.
®o He drove out the manj;,and He placed at the
east of the garden of Eden the Cherubim,. and the
flame of a sword which turned every way,. to keep
the way of the tree of life. 1
In the twenty=second verse above, these words are sig-
nificant;"God sent him forth from the garden of Eden
to till the ground from whence he was taken." This re«

veals an added purpose in the suffering that Adam had

1. Genesis 3:22=-24



already been told was punitive. He had already faced
God's words of punishment for the sin of disobedlence
as seen in the second chapter of this thesis, but here
he 1ls driven out of the Garden.

The fact that Adam and Eve were not finally
Jjudged at this point but allowed to continue life out=
side the Garden clearly reveals the disciplinary aspect
of God's punishment. God here certainly punished sin
but no% with the finality that could have been exer-
cised. This points to a higher concept in the purpose
of the suffering , namely,that man mightvbe restored in
the future.

Thus is born the first concept of discip-
linary suffering in the history of man's relation to
God. God who punished as a reward for éin punished also

for a disciplinary effect on Adam.

b. The Patriarchal Perlod
Man's wickedness increased in outward evie
dence as time Gent on., In the elsventh chapter of Gen=
egis the Tower of Babel experience serves to point out
the second specific example of disciplinary guffering:
And Jehovah came down to see the city and the tower
which the children of men buillded. And Jehovah saild,

Behold, they are one people, and they have all one
language; .and this is what they begin to do: and
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now nothing will be withholden from them,, which thgy
purpose to do. Come, let us go down, and theke con=-
found thelr language,, that they may not undsrstand
one another's speech. S0 Jehovah scattered them
abroad from. thence upon the face of all the earth:
and they left off bullding the city. Therefore was
the name of it called Babel; because Jshovah dld
there confound the language of all the sarth; and
from thence did Jehovah scattsr them abroad upon
the face of all the earth. 1
The immediate purpose of thse punisghment of the confuslon
of tongues was“that they may not understand one another's
speech:'The gsecond was to scatter them in order that i
they may not attempt further to blaspheme God by pro=
gressive evil desires and intents. At the same time dhat
there 1s punitive suffering present there l1ls strong dis=
clpline placed on the people by this confusion and scat-

tering.

2. The Disciplinary Concept of Suffering
-during the Mosalc Perlod

8.+ The Period in Egypt
In the early 1life of the Israelites under Lhe
domination of Egypt there is abundant testimony to the
- concept of disclplinary suffering. During the critical
period in which the Israelites were in the balance and
Moses was calling on Pharaoh for thelr deliverance the

episodes of the Plagues are pertinent. In the seventh

l, Genesis 1l1l:5=0
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throtigh the twelfth chapters of Exodus the account is
wividly portrayed. The verses which specifically reveal
the purpcse are here quoted with the sugéestion that
the entire six chapters be read:
But Pharaoh will not hearken unto you, and I
will lay my hand upon Egypt, and bring forth my
hosts, .my pecple the children of Israel, out of
the land of Egypt by great judgments. And the
Egyptians shall know that I am Jehovah ,, when I
stretch forth my hand upon Egypt, and bring out
the children of Israel from among them.{l) And
if thou refuse to let them go, bshold I will
~emite all thy borders with frogs. 2
Further details that have the same pur=
pose as the above quoted passages are here suggested
by reference to the other plagues. 3
It may therefore be concluded on the basis
of all the plagues that there was at least a two-fold
purpose in sending them: firgt,.in order that the Egyp-
tians would release the Israelites; and secondly, that
the Egyptians might know that it was Jehovah God with
whom they were dealing. The severe punishments that
brought such drastic lessens to the Egyptilane became:
progressively worse, climaxing in the death of the first=

born. It seems that the plagues fulfilled at least part

of their purpose, the freedom of the slaves and a part-

1, Exodus T3:4=5
2. Exodus 8;:2
3. Exodus 8:16=~19 , 8:21 ,.9:3 ,, 9:14 , 10:4 , 12:29«30



lal consciousness and realization on the part of the

Egyptlans of the God with whom they dealt.

b. The Period in the Wilderness

The Ieraelites had experienced much at the
hands of the Egyptiahs and through these experiencss
learned some severe lessong. But even with all their
experiences of suffering and final deliverance they
-8till had much to learn,

In their wanderings and in their worship
they had manifested carelessness in fulfilling God's
will., God had warned them time and again. Frequente
ly they were chastised for their disobedience. God
specifically warns them in the twenty-sixth chapter
of Ievitcus,.where He also gives the purpose of the
chastligement:

4nd I will set my face agalnst you, and ye
§hall be smitten before your enemies: they that
hate you shall rule over you; and ye shall flee when
none pursueth you. “nd if ye will not yet for these
‘things hearken unto~mse,, then I will chastise
you seven times more for your slins . . .And if by
these things ye wlll not be reformed unto me,
but will walk contrary unto me; then will I also
walk contrary unto you; and I will smite you
even I, seven times for your sins. 1
The purpose stated im the above verses is that they
would hearken unto God. In spite of God's continued
care and guldance they were disobedient and here in

L L4 L] . L]

l. Levitcus 26:17-18,23=-24, See also 26:27-28



this portion they are punished in order that they
would heed God. He says very definitely if what they
had gone through'will not cause them to hearken, He
will chastise them seven times more,

Gﬁd‘s'clarion call 1s so strong that there
is no excuse for them not to seek Him. Here God is seem
as a loving,,concernsed, patlient God who 18 using every
measure to get them: to seek righteousness ln His prese
ence. God's desire is for their good and He even goes
to the effort of appealing to them through various

experiences of suffering. 1

C. The Disciplinary Concept of gufferlng during
the Period of the Monarchy

1. The Disciplinary Concept of Suffering dur=
ing the Period of the United Kingdonm

a., The Period of David

One of the most effectlve lessons from suf=
fering comes from the record of pavid's life and exXper=
lence in relatlon to the death of hisﬂchild as record=
ed in Second Samuel twelve., (2) David had sinned agaklnst
God in his relations with Bathsheba and Uriah. As a re-

L 2 * . [ *

1. Numbers 11:1-9 , 14:26=35 , 16:41-50
2. II Samuel 12:13~-23
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sult of David's sin Nathan the prophet points out his
errors (1) reprimanding him and telling him that his
~8on shall die. 2

David 1is driven to seek God's asgsistance
when he realizes what is tfanspirihg d&ring the l1lllness
of his child. 3 |

‘David is so convicted of his sin that he
pours out his heart to God. This outpouring of his
heart,and contrition for sin is recorded in the Tiftyw
first Psalm.(4) He calls upon God to forgive his sin (5)
and to purify and wash him (6) and to restore him into
God's fellowshipe.

” This suffering through which David went as
a result of his sin had & disciplinary effect on his
life., It brought him back to an acknowledgment of sin
and a restored fellowship with God,

Other Psalms which are not definitely estab=
lished as to authorship,but which according to some
authoplities could have reference to the Davidic period
are here referred to with suggestions for further reads

ing and consultation. 7

l, IIsamuel 1ll:1=27
2., II Samuel 12:14
3. II Samuel 12:16
4, Psalm 51:1=17

5% Psaln 51:2"4

6. Psalm 51:7=9

T+ Psalm 6:1“'10



Reference to suffering which in truth 1s.a
means to an end, is found in several Psalms . (1) This
suffering very evidently brings repentance on the part
of the ones who suffer. Cther selections which may be
helpful in this regardare found 1n the one hundred and
seventh Psalm . (2) In man's despair God becomes the
only source of life and poﬁer for the wayward sinner. 3
Affliction 1s found in the Psalms with the frequent
result found to be ah acknowledgment of God'g laws as:

-

binding. 4

be. The Period of Solomon
This period in its contribution to this
concept of éuffering can best be told in the words of
the third chapter of the book of Proverbs in which
Solomon's concept of suffering 1s shown:
My son, desplse not the chastening of Jehovah;
Nelther be weary of His reproof: For whom Jehovgh
loveth He reproveth; Even as a father the son in wham
He delighteth. 5
Although therse is disagreement in the interpretation
-]

of the term %chastening", it is evident that whatever

degres of su%fering is involved is given with a purpose

2. Psalm 107:4~6 , 10«14 ,, 17=-19 ,, 25=-28
3. Psalm 118:18

4o Psalm 119:67=72

5. Proverbs 3:11=12
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cther than simple punishment. Solomon claimed that
affliction was sent -to bring man to acknowledge God.
This adds further ligh; to the research under congider-
ation, for this disciplinary suffering has as its goal
this closer fellowship with God beginning with an ack-
nowledgment-pf Hiﬁ. In this senseit teaches man more of

God's ways.

2. The Disciplinary Concept of sSuffering
during the Period of the Divided King=
dom
a. The Experience of Job

- The critical question of the date of Job

hag puzzled many and has not as yet been finally sete
tled. There are at least three prominent views as to the
date of this book. Some propose that 1t dates from the
time of Moses or earlier. Others believe that it dates
from the time of Solomon or the following period. The
third well—ﬁhown view 1s that the author lived shortly
before , or during, or after the Babylonian Exiie, that
is,in the time of Jeremiah, in the time of Daniel, or
the time of Ezra.

However, 1t seeﬁs to the writer of this theg=-

ig that it is quite certailn that it does not belong to

the pre-Mcsaic period, and that the Babylonian Exile is



too late. 411 facts carefully considered the writer is
led to the conclusion that it was not written prior to
the time of Samuel and David and not later than Isaiah.
The fact that Isalah seems to have quoted from Job leads
the writer to place the book of Job at this point in
the chronology of the various periods.

guffice it to say that wherever this book is
plaéed, Jobhas a definite contribution to the discip=-
linary concept of suffering and his chronological posi=-
tion will not materially change his contribution in any
way e

In the book of Job are recorded some of the
most horrible experiences of suffering ever recorded
concerning man. Job went through manifold temptations
in his extreme suffering and even his family did not
rightly interpret his plight. For some time Job himself
could not comprehend his lot.

Some references which most clearly shed
light on the concepts of suffering Job revealed are here-

quoted:

Behold, happy is the man whom God correcteih:
Therefore despise not thou the chastening of the
Almighty. For he maketh sore and bindeth up; He
woundeth and his hands make wholes. 1

He 1s chastened also with pain upon his bed,

fnd with continual strife in his bones; Lo allthese
things doth God work, Twice, yea thrice with a man,
to bring his soul back from the pit, that he may be

l. Job 5:17"18



enlightened with the light of the living.l

And 1f they be bound in fetters, and be taken

in the cords of affliction;, then he showeth them

their work,, and their transgressions,, that they

behaved themselves proudly. He openeth also their

ear to instruction,.and commandeth that they turn

from iniquity . . « He delivereth the afflicted

by their affliction,.and openeth their ear to

oppression. 2
The dliscussion between Job and Elihu bringsout the
concept: of suffering as disciplinary. Elihu interprets
Job's suffering with a tendency toward blaming God.
Job‘struggling through the deepsest of suffering, final=-
ly hears Elihu's interpretation of suffering as glven
in the thirty-ﬁhiﬁd chapter above quoted. The angel
gives a clear analysis of the suffering suggesting
that it may move Job to humble penitence, which is the
condition of recovery and thus the purpose of his suf-
feringe. 3

Robinson says concerning Job:

These passages together give us as detailed an

account of disciplinary suffering and its pur-

pose as we shall find in the (0ld Testament, though

there are many references to it elsewhere. 4

Job himself finally confesses the result

of all his suffering and admits the purpose of the

experiences:

1. Job 33:19,29,30

2, Job 36:8-10,15.

3. Job 33:23-28

4. Robinson, H. Wheeler: Dufferlng Human and Divine,

PP- 37"38



Shall he that cavilleth contend with the Almighty%?
He that arguseth with God lst him answer it. Then.
Job answered Jehovah, and said,, Behold, I am of
sma.ll account; what shall I answer thee?l lay my
hand upon my mouth. 1 ,

I had heard of thee by the hearing of the earj; But
now mine eye seeth thee: Wherefore I abhor myself,
and repent in dust and ashss. 2
All that Job has been through has brought him to a
fuller realization of God's power and grace. It has
taught Job utter dependenéa on God and he himself
stands at God's disposal. It has been a means whereby
God has correéted,;guided, and molded him. Thus Job

gives one of the strongest disclplinary effects of

suffering.

b The Prophecy of Isailah
The prophet Isalah also adds much to the con=
cept of suffering and its disciplinary effects in ths

following words:

Therefore salth the Lord,. Jehovah of hosts, the

Mighty one of Israel, Ah, I will ease me of mine

adversaries, and avenge me of mine enemies; and I

will turn my hand upon thee,.and thoroughly purge

away thy dross,. and will take away all thy tin;

and I will restore thy judges as at the flrst,

and thy counsellors as at the beginning: after-

ward thou shalt be called ths city of righteousness,
- a Taithful town. 3

lo JOb 40:2"4
2. JOb 42:5-6
3, Isaiah 1:24-26



Isalah 1s concerned with the attitude which the nation
displays and the life 1t 1s leading iwm relation to God.
Thus he says as God's spokesman that through suffering
Israsl shall be puréed. He seeks in a desperate mannser
to call the nation to a change of ways and life, be-
cauge God demands that Hlis laws be kept. In so doing
Isalah stresses disciplinary suffering. He speaks of
the suffering that will overtake the nation of Israel
if it does not returh. Through suffering he indlecates
that Israel will learn he cannct follow in hils own
sinful ways. Through suffering,says Isalah,there will
be a changekfor the better. This will be one means
whereby God will be able to bring the nation into a
vital living relation with Himself. In order to accomp-=
lish this desired end for the good of the people severs

and extreme suffering was announced., 1

¢c. The Prophecy of Jeremiah

Three passages which unquestionably t:.:7

bring to the fore Jeremiah's concept of suffering in
its=disciplinary effects are here quoted:

0 Jehovah , correct me, but in measure; not lin
thine anger lest thou bring me to nothing. O Jehovah,

» o o o o

1., Isailah 10:20=25 sees also 25:1=13
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I know that the way of man is not in himself;
it ig not in man that walketh to direct his steps. 1

'Be thou instructed , 0 Jerusalem, lest my soul be

alienated from thee; lest I make thee a desolation,

a land not inhabite. 2

For I am with thee, salth Jehovah, to save theejy;

for I will make a full end of all the nations

whither I have scattered thes,, but I will not make

a full end of thee; but I will correct thee in

neasure,, and will in no wise leave thee unpunished, 3
Jeremiah called upon God for mercy. In this call he re«
veals God's possible dealings with him and Israel. He
even callé on God for correction. The means that he re=
quests are the judgments of God. There seems to be almost
a paradox here,.and yet when understood in the light of
the exlle it came as a warning to the people. Jeremiah
reallized the need of being corrected but at the same
time pleaded mercy.

" In:.the thirteenth chapter quoted above Je=
hovah answers by saying that He will delliver Israel but
that in this deliverance He will correct in judgment.
There will surely be suffering, but in this suffering
Israel will be corrected.

The climax , however, to this great concept in
Jeremiah's prophecy is found in the thirty-first chap-

ter:

1., Jeremiah 10:23=24
2. Jeremiah 6:8
3, Jeremiah 30:11
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I'have surely heard Ephraim bemoaning himself

thus, ,Thou hast chastised me, and I was chast=

lzed as a calf unaccustomed to the yoke: turn:

thou me and I shall be turned;. for thou art Jehovah
my God. 1

This passage recounts what has already transpired.
Ephraim speaks of the resgtlt of the chastlisement through
which Israsel had passed. It caused them to repent and

in that repentance to be instructed further. Thus |

it 18 seen that Jeremiah tells of that which Israel

and Ephraim learhed through the sufferings that they
experienced. It is seen that as the various periods

come and go the'emphasis on disciplinary suffering

centers mors in the life of Israsel as the chosen nation

of Gcd,

d. The Prophecy of Amos

Amos is representative of the prophets of
s,

this period as seen in the following verses:

And I also have given you cleanness of teeth in
all your cities,,and want of bread 1in all your
places; yet have ys not returned unto me salth
Jehovah. 4nd I also have withholden the rain from
you, when there were yet three months to the har-
vest; and I caused it to rain upcon one city, and
caused it not to rain upon another clity: one
piece was rained upon,.and the plece whers upon
it rained not withered. §o two or three cities

L L o [ ] L]

1., Jeremiah 31:18=19
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wandered unto one city to drink water and were
not gatisfied: yet have ye not returned unto me,
salth Jehovah. I have smitten you with blasting
and mildsew: the multitude of your gardens and
your vineyards and your flgtrees and your olive=-
trees. hath the palmer-worm devoured: yet have ye
not returned unto me salth Jshovah, 1
The disciplinary concept of suffering is prominent
in .these verses, which speak of God's dealings with
Israsl, Each time God allowed faminé, diseags,. death,
and destruction;"yet! says He, "Have ye not returned
unto met" God in love permitted terrible suffering
in orde£~to teach Israel. He revealsgs a discipline of
love and concern;.however, in this instance 1t seems
almost useless,
Amos continued to call upon the people
ahd reminded them of God's purposes for them. The pic=
ture is one of a God whofallows almost everything to
come to them in order that they might return to the
fold. In this respect Hosea and Joel support this

teaching. 2

1, Amos 4:6-9 See also 4:10-11
2. Hosea 10:10 , Josl 2:12=14
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D. The Disciplinary Concept of Suffering during
the perlod of the Exile and the Hlerarchy or
Post=exllic Period

1. The Disciplinary Concept of suffering
during the Exillc Period

a. The Prophecy of Zephaniah
Zephaniah interprets God's words of judge

ment not only as punitive -but as difective o This 1is
set forth in the third chapter of the book of Zephan=
lah: )

Therefore walt ye for me sailth Jehovah, until

the day that I rise up to the prey; for my deter=

mination ils to gather the natlons, that I may as=

semble the kingdoms, to pour upon them mine indig-

nation, even all my flerce anger; for all the

earth shall be devoured with the fire of my jeal-

ousy. For then will I turn to the peoples a pure

language, .that they may all call upon the name

of Jehovah, to serve Him wilth one consent., 1
The warnings that come through the prophetds call pre-
sented a God who demanded purity and obediénce. Zeph=
aniah sends out a series of woes in order to instruct
the people concerning destruction due to their sins
and rebellion., Specific mention is made of Jerusalem

.and the nations.
When God pours on them His indignaticn (2)

the desired result will according to this verse be that

they will call upon the name of Jehovah. He is concsrn-

l. Zephaniah 3:8=9
2. Zephaniah 3:9



ed that the people know that G4d is punishing in order
to bring men to their knees.,
Zephaniah has a personal as well as national

concerne.

b. The Prophecy of Ezekiel
A passége revealing a similar stress on this
concept of disciplinary Suffering'is found in the twen=
ty=third chapter of Ejekiel :

And the word of Jehovah came unto ms,, saying, Son
of man, the house of Israel 1s become dross unto
me: all of them are brass and tin and iron and lead,
in thse midst of the furnace; they are the dross of
silver., Therefore thus sailth the Lord Jshovah: Be=-
cause ye are all become dross,, therefore, behold,.

I will gather you into the midst of Jerusalem.

As they gather silver and brass and iron and lead
and tin into the midst of the furnace, to blow the
fire upon it to melt 1it; so will I gather you in
mine anger and in my wrath, and I will lay you

there and melt you. ¥Yea, I will gather you and blow
upon you with the fire of my wrath, and ye shall be
melted in the midst thereof. As silver is melted in
the midst of the furnace, so shall ye be melted in
the midst thereof; and ye shall know that I, Jehovah,
have poured out my wrath upon youe. 1

The analogy usedehére‘is that of the furnace. Iron, lead,
tin, and brass are placed in the furnace for a'purpose.
They are put under heat 1in order to purge and to cleanse
them;‘éb also the suffering that is facing Israel is

not only punishment for iniquities, but will serve as a

L J ] . * .

1. Ezekiel 22:17=22



means to make Israel what he should be. The refining
process will bring the people of Israel to a conscious=
ness of the true amd mighty God with whom they are
dealing. It will drive them to an uttsr dependence on this
God who has blessed and released them down through the
years.,

Ezekisl re-echoes the call of the other
prophets 1in his urgent appeal on the basgis of God's
word to him. He 1s convinced that God must be hcnored
and obeyed, and thus he warns of impending doom and
Judgments of suffering to bring men to an acknowledg-

ment of this God.

¢c. The Prophecy of Daniel

During the period of the Exile the prophet
Daniel sounds a clarion voice to reveal God's purposes
with men. Daniel in penitence has called on God for his
people., Sin and wickedness brought them to the despicable
ééndition in which they existed. Now the prophet sees
what is approaching in the series of conflicte and trials.
Thus in the eleventh chapter is heard the voice of ih-
terpreted suffering in these words: |

And some of them that are wise shall fall,
to refine them,and to purify, and to make them



white, even to the time of the end;.because it is
yet for the time appointed. 1

Here too the suffering would effect some definite re=-
sults other than retribution, namely,, to refine, to
purlify, and to make white . This gives another phass
of the explanation of discipiinary suffering accomp~
lishing its end. Danlel brings into the picture thelil=-
lustrations of the refining and purifying effects of
suffering and thus has been sald by some to give the
clearqgt purpose of disclplinary suffering in the 0ld

Testament,

2+ The Disciplinary Concept of Suffering
during the Post-exilic Period = the Proph=
ecy of Haggal ,

Although there are not numerous direct ref=
erences to the disciplinary concept of suffering in
this period it 'is still evident. In the second chap=
terﬁofﬂgaggai these words appear:

I.smote you with blasting and with mildew and

with hall in all the work of your hands; yet

ye turned not to me, saith Jehovah. 2
This passage does not specifically say that there was
disclplinary guffering ; however, God says that He
punished them and yet they did not turn to Him. Al=
though the desired end was not accomplished, never=
theless the purpose was present. God punished in or=
der to bring men to Him. Thus there is throughout the

1. Daniel 11:35
2. Haggal 2:17
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0ld Testament disciplinary suffering, suffering in

order that certain lessons may be learned.

E. Summary and Conclusion of Chapter on Disciplinary
Suffering in the 0ld Testament

l. The Period of the Theocracy

Just as the punitive aspect of suffering
was built right into the very structure of 1life in
the garden of Eden, so also the dlsciplinary concept
of suffering was present in early Bibllical history.
When Adam and Eve on account of sin called upon them-
selves the punitive msasures of God, there came with
this punishment God's desire to rectify the situation.
God in His patienceaand love seeking to teach them
thelr lesson takes measures qhich will.remind man of
his need of God.

However, man's departure from God's goal
evidenced itself in more involved situations’as tine
elapsed. The Babel experience showed another phase of
man's wickedness, and at the same time God's disciplin=
ary ways with him. Here again there was puﬁishment for
sin, but with more than direct punishment as its goal,

God sought to prevent further active development of
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the evil tendency and life of man.

The Mosaic period is highlighted by the Is-
raelites’ bbndage in Egypt. The plagues are sent to the
Egyptiané in order to free the slaves. The plagues also
taught the Egyptians that it was God with whom they were
dealing and to whom they were responsible,

With all these experiences of hardship and
affiic;ion the Isrgelites continued in the school of
suffering as they journeyed in the wilderness. The warn-
ing hand of God directed their paths and in suffering
they were partially brought to heed God. The punish=
ment was not therefore only for sin but for direction

and guldance.

2. The Period of the Monarchy

David, the representative character of the
period of the united Kingdom, reveals much of specific
and purposeful disciplinary suffering through his own
personal experience. Throughout the fifty-first Psalm
the outstanding effect of suffering and affliction 1is
repentance. David departs from God's paths and desires,
God punishes himyand then are heard the songs of re-
rentance which demonstrate the purpose of his 4Ailffi=-
cult afflictions. Suffering meant much more than simple

punishment ; 1t meant corrective guldance,
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Further the Psalmists accepted the suffer-
ing as‘a‘means whereby God will be able to bless and
forgive wﬁéh man acknowledges his own helplessness,

The Davidic period shed much light on the
concept of Suffering as did also the period of Solomon.
The period of Solomon may be summed up in these words,
"Whom the Lord loveth He chastensth".(1) Punishments
énd afflictions were applied as measures through which
‘God was able to place man in a position wherein he would
listen to God. This in turn meant possibility for clos«=
er fellowship with God the Creator and lLaw-glver.,

. Even further than these interpretations
were the prophets' contributions., The chlldren of Is=
rael had departed'from God's pathway in so many ways.
They had served other gods; they had fallen for fleshw
ly desires and immorality and thus turned their backs
on God. Seeing their desperate and hopeless condition,
the merciful and patlentGod sends the prophets with
thelr words of warning and Jjudgment, suffering and
degth in order that the Israelites would return to God
énd thﬁs to a restored fellowshlp. The concentration
in the concept of disciplinary suffering has been on
God's own people, developing from the heathen nations
to £his one chosen psople,

In this general period the clearest analysis

of suffering comes in the life of Job. Having gone

L . L 4 L] [ )

le Proverbs 3:11-12



through the extreme measures of physical, mental,, and
spiritual torture, Job fihally comes to the place where
he recognizeé that God moves wWith reason and purposs
through the sufferings that came his way. Elihu brings
Job to this point of acknowledgment of disciplinary
suffering when he reports that release will come only
when there is repentance.

| Corroborating this same view are Isaiah
and Jeremiah‘who besldes this announce that surfering,
if heeded,will result in a purging and cleansing. They
called on God for mercy but at the same time accepted
the message of suffering in order to rectify the sin=

ful and evil generation and nation of Israsl.

3+ The Period of the Exlle and the Hierarchy
or Post-exilic Periocd

Here too the exlile 1s not only interpreted
as a suffering for sins but a suffering unto repentance
and hence obedlence., Zephaniah calls that men may come
to God on thelr knees. Ezekiel explains the exile as
a processléf purging, .a cleansing as through the fur-
nace. Daniel strengthens Ezekiel's interpretation and
announces the exllic suffering aé a means to purify
and make white that which was evil and black,.

Haggal in the post-exilic period interprets

the past and concurs with all the others by saylng that
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God punished in order to bring men unto Himself.

Thus in this third chapter it has besen
shown that there is a conscilousness of suffering that
surpasses the simpler interpretation of the punitive
concept. There is strong evidence that in the suffer=-
ing which man experienced , a God was revealed who
sought to bring man in his lost condition , out of that
hopeless state of sin and into restorsd fellowship
wilth Him,

At the same time that there was a strong
emphasgis on punitive sufféring thers was siﬁultaneous~
ly present the disciplinary concept which lent further
effects to suffering. While in the second chapter on
punitivevsuffering the cconcept was found to develop
from the national or social level to the individual
sﬁress, g8o here 1t was found that ths concept of dlige
ciplinary suffering developed from the national sufferw
ing of the non~-Israselitish pecples to the specific

disciplinary suffering of the Israelites, God's chosen

people.
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CHAPTER IV
THE REDEMPTIVE CONCEPT OF SUFFERING IN THE
OLD TESTAMENT

A. The Introductilon

Just as the punitive concept of suffering
in relation to the disciplinary concept was not the
ultimate answer to the problem of suffering, so also
the disciplinafy concept of suffering was not the filnal
word on the-subject. The third and highest concept or |
interpretation of.guffering was found to be the redemp-
tive concept. 1 .

It is the purpose of this chapter to point
out this highest concept of suffering as it is given
in the periods of the Theocracy, the Monarchy, and the
Exile and Hierarchy or Post-exilic Period, Although the
redemptive concept of suffering was the most advanced

l. Robinson, H. Wheeler: The Religious Ideas of the 0Qld
Testament, p.l76
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interpretation of suffering,'it is evident that all
three concepts were accepted views throughout all three
periods of Qld Testament history.

This chapter will attempt to show the vari-
ous ways in which the concept of redemptive suffering
ls present and the specific develépments of this con=
cept that are characterigtic of the three historical
périods of the Theocracy,ﬂthe Mbnaréhy, and the Exile
and Hiérarchy‘orlrost-exilio period.

It will attempt to show the relation between
the concept of disciplinary suffering and that of re-
demptive suffering, as the former is basic to the under-
‘etanding of the latter. |

| The similar procedure of the second and third
chapters will prevall in this fourth chapter. Represente
ative 0ld Testament references will form the basis for

the chapter aupported by secondary source material.

B. The Redemptive Concept of Suffering during
the Period of ths Theocracy

l. The Redemptive Concept of Suffering during
the Pre-patriarchal Period = The Period of
Adam "¢
The first evidence of the third and highest
concept of suffering is found early in the Adamic period.

This concept of redemptive suffering 1s present in the



third chapterlof Genesis, whére these words are recorde
ed; | |

; ' And I will put enmity between thee and the woman,

: and between thy seed and her seed: he shall bruise

thy head, and thou ghalt bruise his heel. 1
As. a sequence to the curge that God placed on Adam and
Eve and all creation, there came also a promise. In this
familiar passage there is specific referencetto bruis=
ing his‘"heei". (2) Whether this is.interpretsd'as the
human race suffering or the first promise of a savior.
suffering, there 1is evident a redemptive aspect. God had
pronounced the stétement of curse but ét’the same ﬁime*
reveals His love in announcing almost immediately this
promise of a suffering, which would restore‘man~to fol=
1owsh1p with Him, 3
It 1s 31gn1flcant that all three concepts of

suffering are found in this one narrative of ‘Adam and

Eve., It depicts the triumvirate of thought in the first

record of God-man relationships.

2. The Redemptive Concept of suffering during
the Patriarchal Period

, - &. The Period of Abraham

In the eighteenth chapter of Genesis, Abra-

l. Genesis 3:15

2. Keil and Delitzsch: Commentaries on the 0ld Testament,
. Vol. 1. p.l02 .

"3, Genesis 3:16=24
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ham is pictured as intercessor for Sodom and Gomorrah.(l)
In Abraham's argument, that if there were even ten good
men in Sodom it should not be destroyed, there is implied
a propltiatory concept. In this respect Mr. Fosdick has
said:

The redemptive effect of substitutlonary suffering

was not new, as a fact, in Israsl's history, although

as an idea 1t had never before been clearly stated.

The saving efficacy of good lives in a community

is plcturesquely evidenced in God's consent to

Abraham's argument that if there were ten good men

in Sodom 1t should not be destroyed. 2.
Abraham's willingness to suffer in intercession befors
God revéals the patriarch's genuine desiré to save Sod=-
om and Gomwprah. He was ufged to this, not by any spsec-
lal interest in Lot, for in that case he would have
prayed for Lot's deliverance. (3) As Abraham apparent=
ly felt himself called upon to be the protector, avenge
er, and deliverer of the land from its foes, so he now
thought himself called upon to act as mediator. (4) In
this sense Abraham's willingness to go before God on«

- behalf of Sodom dgmonstrates the redemptive concepte.

b. The Period of Joseph
One of the most striking and most dramatic

exampleé of redemptive suffering is related in the
1. Genesis 18:22-32 |

2. Fosdick, op.cit., p.l173

3. Genesls 18:16-21

4, Koll and Delitzsch, op.cit., pPp.230~231
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experience of Joseph with his brothers as recorded in
Genesls forty-five:
And now be not grieved , nor angry with your=-
gelves, that ye sold me hither: for God did send
me before you to preserve life, For these two years
hath the famine been in the land: and there are
yet five years, in which there shall be neither
plowing nor harvest. And God sent me before you
to preserve you a remnant in the earth, and to
save you alive by a great deliverance. 1
- From the time of his youth Joseph had been mocked and
hated by his brothers. (2)He was thrown into a pit in
order that his brothers might be rid of him. (3) His
suffering was further intensified when he was sold in=-
to Egypt. 4
When in Egypt Joseph refused to yileld to
Potiphar's wife's fleshly temptations, he was thrown
into prléon. (55 As each experience surpassed the form=
er, Joseph's sufferings seemed to be multiplied. How=
ever, God &as with Joseph to redeem him for a greater
PUrpoOse « |
In the forty-fifth chapter quoted above
Joseph in his own words gives the heart-rending inter-
pretation of all his sufferings for these many yearse
He sayé;"FOf God did send me before you to preserve

1. Genesis 45:5-7
2, Genesis 37:4,8
3. Genesis 37:24

4, Geneslsg 37:27=28
5. Geneslis 39



life' and "To save you alive by a great deliverance” All
that\Josepﬁ had undergone in his youth as a shepheré, in
his sufferings in the‘pit, at the hands of the Egyptlans,
and in prison, all these were with a redemptive purpose
on God's part.'Joseph now reveals, in his own astound-
ing exélanation of h;g present position as ruler under
Pharaoh, that it all &és to save a remnant and preserve
life. What a climax to %lifé that had been filled with
physieal, mental, and spiritual angulsh! Here is certaln-
ly one of the loftier concepts of love énd suffering
demonstrated on the part of a man of God. Joseph , one
who was consecrated and ylelded to God, was the redempe=
tive instrument in the hand of God. Joseph's suffering

may thus be basically called a redemptive suffering.

3, The Redemptive Concept of Suffering during
the Mosaic Period

Continuing the high plane of the concept
of redemptive suffering, another representative man of
God appears on the scens in the person of Moses. In

the thirty~-second chapter of the book of Exodus thess

words appear:

And it came to pass on the morrow , that Moses

said unto the people, Ye have sinned a great sin:
and now I will go up unto Jehovah ; peradventure I
shall make atonement for your sin. #nd Moses re=-
turned unto Jehovah, and said, Oh, this people have
sinned a great sin, and have made them gods of gold.
Yet now if thou wilt forgive their sin - -: and 1f



not, blot me, I pray thee out of thy book which
thou hast written. And Jehovah said unto Moses,
Whosoever hath sinned against me , him will I blot
out of my book. And now go,and lead the psople
unto the place of which I have spoken unto thee;
behold mine angel shall go before thee; neverthe=
less 1in the day when I visit, I will visit their
8in upon them. And Jehovah smote the people, bew-
cause they made the calf, which Aaron made. 1

The background for this experience is the disobedlence

of Israel in erecting a golden calf and worshipping

1dols in place of God., 2

Moses first reminds the people of the ser=
iousness of their sin when he says, "Ye have sinned a
great sin % At the same time as Moses recognizes the
extent and implications of this sin,he further exposes
its extent by telling them that he would seek to make
atonsment for the sin.

Moses then retumns to @God and pleads the
people's cause. In pleading God's forgiveness of the
people; Moses says that 1T God.Will not forgive the
people, then he, Moses, would have his name blotted out
~.of God's book on behalf of the people of Israel.

] This is Moses' contribution to the redemptive
concept of suffering. He‘is willing that his name be

blotted out for his people's sake, This strong concept

1. Exodus 32:3035
2. Exodus 32:1-6



of a personal redemptive suffering for the sake of a
group strengthens the prevalent yet not too widely
accepted interpretation of a self-sacrifical suffering

in this period of the Theocracy.

C. The Redemptive Concept of suffering in the
Period of the Monarchy

l. The Redemptive Concept of Suffering during
the period of the Unlilted Kingdom - the
Davidic Perlod
The period of the United Kingdom is perhaps
best represented by David's voluntary offer to suffer
on bshalf of Israel. (1) .The people of Israel under
Saul were being challenged by the Philistines through
the glant Goliath. There was no one who dared to face
the giant until David came ahd offered to fight him. 2
In David's own words there is evidenced
the consciousness of one going forth on behalf of the
armies of Israsel whom the Philistines had defled. The
fact that David gave himself so willingly to the cause
of saving Israel gives a redemptive interpretatlion to
his possible suffering. No matter what the prospects

might have besn, .he was voluntarily offering himself

l, I Samuel 17:17-40
2. I Samusl 17:41-58



as the instrument through which possible redemption
could be accomplished.

In the nineteenth chapter of First Samuel
there 1s further substantiation for the actual accomp=
lishment of and success for David's redemptive mission:

And Jonathan spake good of David unto Saul his
father and saild unto him , Let not the king sin
against his ssrvant, against David; because he
hath not sinned against thee, and because his
works have been to thee-ward very good: for he put
hig life in his hand and smote the Philistine,
and Jehovah wrought a great victory for all Israel:
thou sawest 1t and did rejoice; wherefore then wilt
thou sin against innocent blood, to slay David
without a cause? 1
The above quoted passage implies a redemptive aspect
in David's life. Jonathan, David's bosom friend pleads
with Saul to spare David's life pecause of what David
had undsrgone previously'in order to save life, He
had offered his life against Gollath. Because of the
victory given Israel through David, Jonathan pleads
pavid's life. |

David further suffers for the sake of the
Kingdom of Israel at the hands of Saul. (2) Saul is
constantly after David's life as a result of the honor
accorded David pursuant to his victory over Goliath,.
All that David experienced he did without complaint.
David stands as a representative man of God willing to

go to any extreme to redeem Israel and to fulfill God's

1., I Samuel 19:4-5
2, I Samuel 18«24
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purpose in and for Israsl. 1
The Davidic Period may well be character-
ized by the self-sacrificidl life off David first seen

in his shepherd days and finally as King David. 2

2. The Redemptive Concept of Suffering durlng the
period of the Divided Kingdom

a. The Prophecy of Isalah

Perhaps the most famlliar and detailed ac-
count of the concept of redemptive suffering is found
in the fifty=-third chapter of Isaiah. (3) At the same
time 1t is one that ils interpreted in various ways by
various groups and individuals. It 1s, however, agreed
that this chapter has reference to the Suffering Servant.

There are at least four interpretations of
its application. It could possibly refer either to an
. individual, .to the nation as a whole, to the "spiritual
Israel", or to Israel as conceived in the miné and pur-
pose Qf God as the ideal Israel,

?11 these views have thelr basis in various
interpretations of the word, Whichever view is taken
gives the redemptive aspect with which the writer is hers

basically concerned. To limit the application of the

l. I Samuel 14:7

2. Psalms 37,51,73

3. Igalah 53:1-12

4, Isaiah 42:1-4 , 49:1-6 , 50:4-9



servant to the'spiritual Israel" or the Israel as con=
ceived in the mind and pufpose of God as the ideal Is-
rael seems to take away from the reality of the paysical
suffering which is so realistically portrayed. Although
these two concepts are not ruled out, in order to point
up the various redemptive aspects, the writer is here
limiting discussion to the application of the servant

to Israel as a nation and secondly to one individual
personally suffering redemptively.

Filrst, as a nation, Israel had suffered
grievously, a suffering which was not due to her sins.l
Through all her sufferings she was still God's chosen
—-nation and thus subjected to bitter persecution. This
reveals the high concept of redemptive suffering in
relatiqn to God's people. Israel's sufferings were vie
carious and red;mptive. She was “stricken, smitten of
God and afflicted! but with a purpose which no other
person had surpaséed in the past. The real purpose was
that she might take the one true God to the idolatrous
heathen . Hence Israel was wounded for the heathen's
transgressions,. and brulsed for their iniquities. Tha
sufferings that fell upon Israel ought to have fallen
upon %he heathen.

They also served as a means of healing, a

L d . L] * L]

1. Isalah 40:2 , 42:24



chastisement that won for the heathen psace of soul.
Mr. Knudson has said in this regard:

The very fact that Israel's sufferings were unde=

served, that they were endured for others, brought

home to the heathen a poignant consciousness of
their own sins and wrought in them a change of
heart. It led to repentance and confession, and to
- the recognition of Israel's God as the God of all
the world. Such an end might well justify and sance=
tify any affliction and any sacrifice. No deeper

or higher thought concerning suffering is anywhere

to be found. 1

Secondly, consldering the suffering servant
as an individual person much is evident. Just as it is
‘questionable how many persons realized the application
of the suffering servant to israel, it is equally quest-
lonable as to the consciousness of a prophetic aspect
in the application of this suffering servant to one
person. Numerbus'exigetical studies stress that Isalah
himself was not conscilously referrring to thse future
but to the past. Howsver, there were probably some among
the prophets who had God-gliven insight and who thus
saw this sufferingdservant first as Israsl and then ina
a promised redemptive mission by one person.,

‘ This servant suffered not for his own sins,
but for the sins of the nation. He was enduring the
nation's sin and sickness. Their rebellion also caused
his suffering. His chastisement procured’ for them
peace and wrought their healing. The psople of lsrael

[ ] [ L ® L

1. Knudson, ope.cit., p.284
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had gone astray in self-will, and God inflicted upon
this one individual the penalty of their guilt. But
this servant also suffered willingly and vicariously

for the sins of the nation. Meekly he bore their bure

- dens. Patiently he endured the smiting that should have

rightly been their suffering. Innocently suffering vio=
lence, he was "despised and rejected" of men, a'man of
sorrows and acquainted with grief" )
Perhaps within the fifty-third chapter of
Isalah this one verse climaxes the thought on the con-
. cept of redemptive suffering:
But he was wounded for our transgressions, he was
bruised for our iniguities; the chastisement of our
peace was upon him; and with his stripes we are
healed. 1
Here the spaécific punishment for lniquities and transg=
gressions which did not bslong to the servant are at«
tributed to him. This truly is the helght of redemptive

suffering, .when the servant goés willingly to death for
others.,

The manner of the servant's walk on the
road to accomplishing this redemptioﬁ, as he goes to
the ultimate self-sacrifice for the sins of otheré,
furtﬁgr intensifies the concept of redemptive sulffer=
ing: "He opened not his mouth¥ (2) The meek and volun=-

tary self-scrifice even unto death depicte the desire

l. Isaiah 53:5
2. Isaiah 53:7



the servant must have had in his heart to interceds
- for and redeem the lost transgressors.

‘Whichever interpretation of the above two
i1s accepted, it is based on the fact of history in the
life of Israel or the fact of the fulfillment in the
New Testament of the individual suffering Servant , or

both.

b. The Prophecy of Jerémiah

Jeremiah's contribution to the concept of
redemptive sufferiné strikes another high note by its
depth and directness of thought. Jeremiah himself had
been thrqugh someé extreme sufferings. His sensitivity
to the demands of God on the individmalamre brought
out in his‘personal sufferings. (1) He is thus especial-
1y known for his contribution to individualism in suf=
fering. Jeremiah was in a position to give this emphag=
is to éufferingvthrough his own voluntary self-sacri-
ficial devotion to the redemptive work among God's
people. For not only was there strong discipline'for
him as was seen in the previous chapter, but the highe
er concept of redemptive suffering seemed uppermost
in terms of the interpretation of suffering.

L] L J L] [ ] L J

1. Jeremiah 11 & 12



In the fifteenth chapter of the book of Jeremiah, these
words give the explanation of his sufferings:
- 0 Jehovah, thou knowest; remember me, and visit
me, and evenge me of my persecutors ; take me not
away in thy longsuffering: know that for thy sake
I‘have suffered reproach. 1
Jeremiah here 1s consclous of the fact that he was
suffering for the sake of the people of Judah and thus
the prophet interprets his personal sufferings, suffer-
ings as something done for the sake of God. Apparsntly
Jeremiah, who had so thoroughly and completely given
himself in suffering, persscution,,and death threats,,
now was able to express his final goal in suffering in
relation to God and God's peépls.
- However, it cannot be presumed that Jeremiah's
sufferings were endured without murmurings albng the way .
He too was often overtaken by doubts. This phase of Jere=
niah's suffering is clear in the fifteenth chapter of
his prophecy:
I sat not in the assembly of them that make merry,
nor rejoiced; I sat alone because of thy hand; for
thou hast filled me with indignation. Why 1ls my pain
perpetual, and my wound incurable, which refuseth to
-be healed? wilt thou indeed be unto me as a deceltw
ful brook, as waters that fall? 2

Here is heard the cry of one who has been under pressure

for some time. Jeremiah calls on God with the question

in his heart as to the extent and duration of his suf=-

fering.

l., Jeremiah 15:15
2. Jeremiah 15:17-18



God in reply says that He will redeem Jere-
miah through all his afflictions which he had endured. 1
However, Jeremiah continues to inquire of God the pur-
poses that may be involved in the persistent persecution,
trial, and suffering that come his way. 2

The promise of God's redemption and restor-
ation through all this suffering ls that to which Jeres
miah finally gives heed. (3) In it all Jeremiah is now
confident that God shall fulfill through his sufferings
Judgment for the nations and final restoration for God's

people.

c. The Prophecy of Hosea.
Of all the prophetic records the record of

Hosea reveals perhaps one of the saddest in history.
Hosea's wife was an adulteress who caused him much an-
guish; He reports that he had to purchase her, perhaps
from the slavery of éaﬁctuary prostitution, at a slave's
ransom., The prige was fifteen pleces of gilver, and a ’
homer and a half of barley, which is thought to be. the
equivalent of the thirty shekels at which a male or fe=

male slave was rated in Hebrew law. #pparently this was

a necessary step in the process of her recovery. 4

1. Jeremiah 15:20-21
2. Jeremiah 20:7-18
3. Jeremiah 30:12-17
4, Hosea 3:2



Hosgea's purpose in saving Gomer, his wife,
at the price of shame, disgrace, abuse, and financial
loss, gave expression to the great concept of redemptive
suffering in Hosea. The human price was quite evident,
but the spiritual price and anguish could only be meas=
ured by his extreme suffering on her behalf. (1) Thers
was the suffering of inward assopciation as well as the
shame and disgrace of outward association which he ex=
perienced that weighed on him for many years. There was
the sacrifice of so much in the prophet's lifs for
which the answer 1is apparently given in the third chap=-
ter:

Afterward shall the children of Israel return,

and seek Jehovah their God, and David their king,

and shall come with fear unto Jehovah and to his

goodness in the latter days. 2
Whetﬁ;; Hosea's prophecy was a reality in his life or
whether it is told simply as an analogy of the life of
Israsl, it is clear that the éoncept of redemptive guf=
fering is predominant, The physical purchase of Gomer
is incidental when compared with the higher concept,
that of spiritual redémﬁtion; Actually the price that
Hosea pald was & spiritual price rather than material,

although the two are never completely separated in man's

present state of body and soul. When a holy will takes

1; Hosea 2:14=20
2. Hosea 3:5
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to itself and accepts the burden of responsibility for an
unholy will, there is the inevitable conditlon that the
sin is transfermed in the consciousness of the holy man
intq suffering. He cannot share its burden on any other
terms, If the analogy is to ;sr@el and her waywardness,
which seems a natural interpfetation s the redsmptive con=-
cept is even more inclusive and significant. The purpose
here however, is simply to show that not only ane the
punitive and disciplinary concepts of suffering present,
but superceding all 1s the redemptive concept of suffer=

ing for one or more individuals or possibly a nation,

De. The Redemptive Concept of Suffsering during
the Period of the Exlille and Hlerarchy or Poste
exilic Period -~ the Prophet Daniel
The prophet Daniel stands as the self-scri-
ficlal servant of God who best depicts the concept of
redemptive guffering 1in this period.
In the sixth chapter of Danisl (1) there is
' found the narrative of Daniel's suffering, trial, per-

sacution, and imprisonment 1n‘the lion's den because of

his allegiance to God. (2) He was ready and willing to

l. Daniel 6:16=24
2. Danisl 6:10~15



suffer even unto death for his faithfulness to God and
thus for a self=-sacrificial purpose in fulfilling God's
will., He was in a sense redeemed in the presence of Géd
by his suffering for the sake of his God., But there was
more than self-redemption effected; it was done in

order that the Kingdom of Darius should also find in

. God 1lts hope. 1

Therse 1s another experisnce of suffering
in the book of Danisl which gives added strength to the
concept. (2) Under similar clircumstances as Daniel,
Shadrach, Meshach, and Abednego were cast into the file
ery furnace because of thelr allegiance to the true
God. When they were threatened by the king, they too were
ready to go to any extent of suffering to justify the
name of God. In a sense they also expressed a high
concept of redemptive suffering. They suffered for the
sake of thelr god. But even further they suffered 1in
order that God's name might be known by the nation.
The ir suffering bore individual as well as national
significance , for as a result of thelr suffering an
order by the king went out that all should worship this

one true God, the God of shadrach, Msshach, and Abed=

negoe

1. Daniel 6:25=27
2. Daniel 3:13=27



Thus it may be said that Daniel, Meshach,
Shadrach, and Abednego evidenced the continued concept
of redemptive suffering in this last major period, the

period of the Exile and Hierarchy or Post-exilic Period.

E. summary and Conclusion of the Chapter on
Redemptive puffering in the Old Testament

l. The Period of the Theocracy

During the period of the Theocracy the lead=-
ing characters which best portrayed the concept of re=-
demptive suffering were Adam, Abraham, Joseph,and Moses.

It was found that there was a stress on the
concept of individual redemptive suffering in the case
of Adam, a stress on the concept of group redemption
in the lives of Abraham and Joseph, the former plead-
ing for Sodom and Gomorrah and the latter giving hils
life in suffering for his family. There was found a
development from the individual suffering’for another
individual to the ldea of an individual suffering for

2 groupPe.

2. The Period of the Monarchy
During the period of the Monarchy the life

of David represents the period of the United Kingdom.



David and his Goliath experience show a man willing to
suffer for the sake of the nation of Israel,

However, the high point in this period is
undoubtedly the narrative of the suffering servant in
Isaiah fifty~-three. In this account the extrems suffer-
ing which the servant willingly takes upoh himself is
given in much detall. The progression of thought in
describing the exact steps in the suffering point up
this experlence of suffering as the ultimate in the
extent of suffering. Whether the suffering servant ls
interpreted as Israel or one individual person,'there
is no higher redemptive concept found in this period.

Jeremiah and Hosea further support and
nurture the concept of redemptive suffering by their
propheciss , which commence with their own personal ex=
perience. Each of them, ultimately willing to suffer
for the sake of the individual and the nation, and for
God's sake, certainly maintains the highest interpre-
tation of suffering.

Thus the period represents a development
over the period of the Theocracy in that in this pefiod
there is developed more of the idea of suffering for
a nation. Isaiah, Jeremiah , and Hosea all suffered

vicariously for their nation.



.y

5. The Period of the Exile and Hierarchy or
Post-exillic Period

In this period it was found that Daniel
stood as the gelf-sacrificing individual who was wille
ing to suffer to justify God's law, but even further
that the kingdom of Nebuchadnezzar might also be redeemed,
or at least acknowledge the Lord.

Shadrach, Meshach, and Abednego llikewise
gave themselves to the extreme suffering of the flery
furnace in order that God's name may be justified and

that the kingdom of Darius might acknowledge God's sov=

-~

sreignty .

Thus 1t has been shown in this chapter that
there was a development from the personal and the indi=-
vidual redsmptive suffering of Genesls thres to the nation=
al redemptive suffering of Isalah fifty-three. Within this
phase there was the self-sacrificial concept of suffer=-
ing as well as the vicarlous suffering of an individual
for another. There was also the development from the
vicarious aspsect of one individual such as Abraham wille
ing to suffer to save physical life, to the self-sacrifice
ial suffering of the servant of Isaiah fifty-three who
was willing to suffer even unto death to redeem man from
‘his sin and iniquity.

Thus this chapter has contributed the third

and highest concept of redemptive suffering to the other



two concepts, namely, the punitive concept of suffering

and the disclplinary concept of suffering .



CHAPTER V
GENERAL SUMMARY ,AND CONCLUSION



CHAPTER V
GENERAL SUMMARY AND CONCLUSION

A. Purpose and Restatement

As stated at the outset of the present study,
the purpose of this thesls has been two-fold: first, to
examine the 0ld Testament to determine whether there was
a development in the conoépt of suffering,and second, to
discover the natufe cf this development. '

The procedure was to examine representative
passages and characters of the three major periods of
the Theocracy, the Monarchy , and the Exile and Hierarchy.
A chronological arrangement of materials was carried out
in order to facilitate a systematic , orderly, search for

the development of the concept of suffering and its nature,

B. General summary of Chapter Two = the Ppunitive:
Concept of guffering

l. suffering came as retribution for sin.(Gengsi§
B 3:1

2. Punitive suffering was built right into the

very structure of life as a result of the



Garden of Eden experience. (Genesis 3:16-19)

Bg The emphasis during the period of the Theocracy
was on the'concept of national suffering. (Exodus 7T:l4-
12:28 , 12:30 , 20:5) |

4. The means of punishment varied from the use of
natural elements to the use of society as an instrument
to carry out said punitive measures. (Exodus 7:20-12:28,
Judges 4:1-4 , 6:1=10 , 13:1 ff, Joel 1:15)

5. Durihg'the period of the Monarchy the develop=
ment was from the individual suffering of David to the
national suffering of Israsl, with the stress on the
national aspect of éuffering. (IT samuel 11l:26-27, 12:9=
11 , 24:17 , I Kings 11:23-25, Psalms 51,38,37 , Proverbs
24:16-22 , II Kings 21:13 , 24:3-4 , Isaiah 4:4 , 6:1) ,
T:21 , 10:5=6 )

6. During the third period which was that of the
Exlile and Hierarchy the emphasis was strongly individual.
Zephaniah , Ezekiel, Daniel, Haggal, Zechariah,and Ezra,
placed the emphaslis on personal individual suffering.
(Zephaniah 1:1-18 , 3:8 , Ezekiél 18:20-30 , 33:17=-2C ,
Daniel 9:8-12 , Haggal 2:20-22, 14:14 , Zechariah 13:7-8,
Ezra 9:7 )

Te. The main development in the concept of punitive
suffering in the 0ld Testament thus was found to be a
develcpment from the concept of national suffering to the

concept of individual suffering.,.
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C. General Summary of Chapter Three = the Disciplin=-
ary Concept of Suffering

l. Punishment for sin as such was not the solu=
tion to the problem_of the interpretation of suffering.

2. Suffering was not always a final judgment
and thus the higher concept of suffering was evident,
namely, the discliplinary concept of sufferinge. (Genesis
3:22=24 , 11:5=9 ; Exodus T:4-5 , 8:2 5

3. Suffering in the form of plagues came to
the Egyptlans in order that they would relsase the Ise
raelites and in order that the Egyptlians themselves
:might know with whom they wers dealing when disobeying
God. (Exodus 8:16-19 , 21, 9:3,14, 10:4 , 12:29-30)

4, There was a development within the period
of the Theocracy from the national suffering of Egypt
to the suffering of Israsel, (Leviticus 26:17-18, 23-24,
26:27-28 , Numbers 1l:1=-9 ,, 14:26=35 , 16:41-50 )

5. During the period of the Monarchy the first
svidences of disciplinary suffering came in the life
of David. He was brought to repentance after being driw
ven to helplegsness. (II Samuel 12:13-23, 11l:1-27, Psalm
51:1-17 , 6:1-10 , 32:3=5)

6. Solomon's contribution to the concept of
disciplinary suffering was seen to be that of a loving

God teaching through suffering . (Proverbs 3:1ll-12 )
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Te God's correction, guidance, and direction ,
were clearly rGVGaled in Job's personal sufferings. (Job
33:19,29,30 , 36:8=10,15 , 40:2-4 , 42:5-6)

8+ Isaiah presented added evidence to the con-
cept of disciplinary suffering in relation to Israel as
a nation. (Isaiah 10:20-25 , 25:1-13 ). |

9. Jeremiah stressed the individual concept of
disciplidary suffering within the life of Israel. (Jere=
miah 6:8, 16:23-24, 30:11 )

10. Amos revealed a consciousness of suffering
as a means of bringing Israel back to God. (Amos 4:659,
43:10-11 ) ' |

1ll. The prophets of the Exile and Post-exilic
period referred to the suffering of Israel as a nation
in order to bring Israel to repentance and to a closer
fellowship with God and to cleanse and purify Israel,
(Zephaniah 3:8-9 ,,Ezekiel 22:17-22 )

12, It was thus evident in this chapter that
the progression in the disciplinary suffering developed
from the suffering of the non-Israelitish nations to
Israel's suffering as a nation under God.

13+ The reason for the presence of the further
concept of disciplinary suffering surpassing the concept
of punitive suffering seemed to be a part of God's final
plan for ﬂedemptién; Since man's sin and man's p&nish-

ment for sin entered into man's experience , God's concern
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was manifested by this disciplinary emphagis.

D. General Summary of Chapter Four - the Redemptive
Concept of Suffering

l. God's ultimate plan as revealed in His Word
was man's redemption. Thus the concept of redemptive
sufferiﬁg was an expression of God's final desire or
highest goal for man. This desire was manifested by His
revelation of this comept of redemptive suffering. In
thls redemptive suffering man needed to be made conscious
of his sin through punishment and suffering and thus
madeigonscious of God;s desire for him %o change his
ways by the lessons of disciplinary suffering. It was
geen in chapters two and three that these essential
elements of suffering were present and thus made man
consclous Of.GOd'S highest desire namely, redemption.

2. A8 s&ch;rédemptive suffering was found
present in the first period of Biblical history. (Genesis
3:15-24) .

5. Ipdividual redemptive suffering was evident
in the lives of Abraham and Joseph. (Genesis 18:16-32 ,
37:4,8,24,27-28 , 39 , 45:5-T7 )

4, Vicarious suffering was strongly portrayed
by Moses on behalf of Israel. (Exodus 32:38=35 )

5. Redemptive suffering for Israel as a nation



=102~

continued to be a concept expressed by David. (I Samusl
17:17-58 , I Samuel 18-24 , 19:4~5 Psalms 37,51,73)

6. The strongest expression of the concept of
redemptive sﬁffering was found in Isalah fifty-three,
Here too the stress continues to be that of the national
concept. However, within this national life of Israsel
the individual is brought face to face with suffering
and its interpretation., (Isaiah 53:1-12 , 42:1-4 , 49:
1-6 , 50:4-9 ) |

T« Jeremiah, though concerned with Israel as a
nation, gave additional stress to the concept of inddv-
ldual redemptive suffering, (Jeremiah 1l and 12 , 15:15,
17-18)

8. The national stress is again svident in Hosea
and Daniel., Hosea was concerned that through suffering
Israel might’be saved and Danlel was ready and willing
to sacrifice gelf in order that the heathen too might be
redesmed., (Hosea 2:14~20 ,3:5 , Daniel 3:13-27, 6:10~27)

E. Summary and Conclusion of the Thesis
In this research on the concept of suffering
in the 0ld Testament it was found that throughout all
three periods of the Theoepracy, the Monarchy, and the

Exile and Hierarchy of Post-exilic Period there was a
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gtrong emphasis on the punitive concept of suffering.

It was discovered that there were more numerous Bible
referénces to this concept of pugitive suffering than T2
any other single concept,yand thus this punitive aspsct
of suffering seemed to be the predominantly accepted
view.

The second chapter of the thesis showed that
within the concept of punitive suffering there was a
certaln development of thought. With a few exceptions,
the force of the concept seemed to movew from the nation-
al aspect of suffering in the period of the Theocracy to
the individual aspect of suffering as portrayed by the
prophets during the period of the Hlerarchy or Post=-
exilic Period.

Soclal suffering was more evident in the
garlier periods and as time and experience passed in re-
view the individual took the stage. Moving from the nation=
al or scoclal stress thers was an increased emphasis on
individual suffering for sin. There was a development
from the group consclousness to that of the individual
consciousness of punltive suffering for sin.

As new light was shed on the various aspectis
of suffering new interpretations vere set forth in
several ways. Although punitive suffering has always
been ppvédominantly present in the 0ld Testament 1t was

sesn in the third chapter that there was prevalent also
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the higher concept of disciplinary suffering. At the
same time there was development from the national to

the individual in the punitive concept, so also there
appeared to be development or progression within the
disciplinary concept of suffering. Howsever, this devel-
opment showed itself in a progression from the suffering
of the non-Israelitish nations to the suffering of a:
particular people, namely, Israel,

The concept of disciplinary suffering was
seen to be present with reference to the suffering of
the Egyptians in the period of the Theocracy. later a
greater emphasis was given to the disclplinary effects
ﬁpon Israsl and the remnant of lsrael through the period
of the Monarchy and the Hierarchy or Post-exilic Period,

As life and experience in relation to God
and man produced some effective lessons for the Egyp-
tians as well as the Israelites so also the punitive
concept of suffering was always pressent to give further
effectivenass to the_disciplinary concepte. Apparently
punitive suffering dld not answer God's desires, God
does not punish simply for punishment:s sake. Man was
not won by punishment as retribution alone, Man's con-
dition needsd to be approached in additional ways. In
order to be psychologically , mentally and spiritually
prepared to learn through disciplinary suffering it was

essential that punitive suffering be experienced. It
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cannot be sald that in any one period only one concept
Wwas the accepted view to the sxclusion of the other. One
concept gave support to the other, as was seen in the
general summary of chapter threse,

Just as the dlsciplinary concept of suffering
contributed a more advanced interpretation when compared
with the punitive concept of suffering,so also in the
third chapter of the thesis it was found that the discip=-
linary concept of suffering was surpaséed only by the
redemptive concept of suffering.

The punitive as well as the disciplinary
concepts of suffering were the foundations on which the
redemptive concept of suffefing could alone be received
and at last partially comprshended . God's desire for
man's redemption was understood only as ﬁore elementary
forﬁs of suffering brought man to a conscilousness of
his sin and the need of redemption,

The two supporting concepts made it possibls
for the people of Israel to understand better the message
and concept of substitutionary suffering. Developing from
the personal and individual redemptive suffering of Gene=
sis three fifteen to the national redemptive suffering
of Isaiah fifty-thres, the principle of redemptive suffer-
ing surﬁassed all other concepts. Within this phase also
there was the self-sadrifié¢idlconcept of suffering as

well as the wvicarious concept of suffering.
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The redemptive concept of suffering seemed
also to develop from the concept of one individual
such as Abraham willing to suffer in order to save
the physical life of the inhabitants of Sodom and Gomor=
rah, to the self-gacrificial suffering of the Servant of
‘ Isalah fifty=three, who was willing to suffer even unto
‘death to redeem man from his sin and iniguitye.

Thus it has besn shown that there 1s a devel-
opment not only within the three concepts of suffering
but that each one is a contributing factor to the other
and that there is development from the punitive concept
of suffering to the disciplinary concept of suffering
and finally to the highest concept of redemptive suffere
ing.

All three concepts of suffering were-  simule
tansously present with varying emphéses by different |
people at different times. This 1ldeological deve lop=-
ment was seen to effect higher resulte in each of the perlods
of the Theocracy, the Monarchy, and the Exile and Hier-
archy or Post-exilic Period.

Therefore, it may be sa®d that there is a de=-
velopment of the concept of suffering in the 0ld Testament
and that this concept was consummated in the concept
of redemptive suffering, God's plan and desire to redeem

man e
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