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A Com:parison 
o:f 

John Eliot, William Carey and Hudson Taylor 
as to 

Background and Message 

Introduction 

A. Statement of Problem 

One of the impressive things that catches the eye 

in any kind of survey of Missions is the way the Gospel has 

gone forth in eve age and generation from the day Jesus 

Christ gave the royal commission, uGo ye into all the world, 
1 

and ]):reach the gos:pel to every crea.turen, until the present 

day. It is impressive because of the consistency with Which 

it has gone forth, because of its resistance to op:posing 

influences and because of the way it has triumphed over 

impossible difficulties. 

One of the things,however,tha.t is not so impressive, 

:perhaps, because it is not so evident, is the nature of the 

message that has been proclaimed from the beginning until now. 

This study therefore is an attempt to examine some of the 

evidence in one periodf the modern :period, of pioneer missions 

with a. view to determining as far as is :possible what is the 

Gospel the.t h;;.s been :preached. Time and space forbid the 

inclusion of the pre-reformation period and even muCh of 

is ]?ost-re:forma.tion. Conseq,uently, three missionaries have 

• • • • • • 

1. Mark 16:15(A.V.) 
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be selected it is pro :posed to exam se 

follov1ing ints vie~ .. ~~: 1 ) the environment o::rs in the 

life of each 2 ) the 1 e s of the COU.'l'lt 

to vihich they went 3) their essential message and of 

carrying on the work. 

:B., Justification of Problem 

In the mid-twentieth century there seems to be 

considerable con~1sion concerning the mes of' sions. 

of a years in India ing of 

score or more missionary biographies the er has been led 

to feel that much o:f this con~sion is unneces This 

given birth to the desire to examine in more detail s 

of what has gone before in ssions, with the hope that 

will clarify the matter more ~lly for the i~tritE'r himself 

for those who may be concerned, 

c. Method o:f Procedure 

As already indicated this is to be a comparative 

study of three pioneer missionaries, John Eliot, William 

s 

Carey and Hudson Taylor. Each will be submitted to the same 

form of analysis. The first chapter will de~,l 'cVith John iot, 

the second with William Carey, the third with son Taylor, 

the fourth will be a comparison of the three as to 

background, respective co~xntries ministered to me 

preached, and the fifth chapter \'fill :present a summe.ry of 
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the whole with conclusions. 

D. Sources of erial 

The writer wishes to ackno\vledge with itude the 

hel:p of the librarians at the :Biblical Semins,~r in York, 

the New York Public Library (Rare :Book Room) the Missionary 

Research Library. 

In deal with the ministry of the missi to 

:people the tempt s been thro:J..ghout to use only 

imary sources as 

sources for other as:pects of the subject. sources 

include letters 1 sermons, biographies, articles and journals. 

See sources include histo~r books, b S 1 letters 

magazine ieles. A complete bibl will be 

at the end of the thesis. 
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Chapter I 

John Eliot (1604-1690) 

A. Introduction 

Mention o£ England brings to the minds of many, 

green grass, winding roads, trimly kept gardens or s 

and thatched roofs beneath ich nestle tiny cottages. "The 

ller in the ea ern ires finds these ing litt 

cottages everywhere; they smile him the midst the 

fields, they sn11.ggle beside narrow country • they 
1 

pe out from the squares of villages and tov:ns." 

This is England in the twentieth century and 

in the sixteenth century. 

Such fu.l beauty could not t 1 one 

think, malice or any form of evil. .And yet t hist of 

this early period is d marred by war strif'e, 

suffering bloodshed. Then it was that a man for a theft 
2 

of :fo1.1X shillings could lose his life and for a difference 
3 

of inion be burnt the stake. Protestant z ots in 

reign of Henry VIII later, of Catholic 

their 1 s from country. 

Some of them fo1md their 

rrthey fell under the 11 of Calvin.n 

. . . . , . 
1. Thomas Jefferson Wertenbaker: 
2. David Chamberlain: Eliot of 
3. Wert .cit., P.18, 
4, Ib , p.18, 

to Geneva 
4 

d for 

re 

e 
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Elizabeth in the half of the sixteenth c th 

returned, now as Calvinists, to the new doctrine 

emphasis. It was probably in is has become 

known as the Puritan movement, was given its form 

Ho'Never, rrboth the Calvinist problem the Roman Catholic 

prob were with the same ?tea:pon of rel ious lllliformity, n 

This policy was both the strength ss o:f 

reign. For while it o~rved for of di:ffering 

convictions within the broad re irements of lL~i 

no provision was for those who did not conform to 

even the nominal demands the.t were me,de for worhs 

Church of England, This over1 in t to be the 

source of much trouble and distress for almost e, 
2 

in England. 

in the 

's 

Very quickly the Puritans found themselves divided 

into two camps, those who found they could hold their Calvinist 

convictions and conform to the Church, and those who carried 

their Calvinist principles further so that caformity to the 

Church in any sense was impossible. The two principles 

that le.y the heart of Puritanism were, • • ,TTthe insistanoe 

the persone.l relation between God. 
3 

of a professional religion.n 

1. Henry O:ffley 
2 • Ib i d • • 3 8 , 3 9 • 
3 • Ibid. :P. 56 • 

• ' • • • f 

The Church 

man, the red 

the Puritan, :p.36. 

1 
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With the death of Elizabeth coming 

of James I to the throne matters were not In 1.5 93 

before the death of • • • nparliament r ssure 

d a ordering all who would not conform to leave the 
1 

realm." James, a strong believer in the Divine Right of 

was not inclined to be any less lenient, so that clashes w 

the Puritans continued. However, it is to his credit 

during his reign the famous translation of Bib 

to us e,s the .A.uthorized Version. As t on 

Puritanism became re sent by a11. increas number of 

diversified oups. The chief differences Vol ere 

so much in the area of' doctrine as in the means 

ion should carried ot1t. For 

the J:'"uritan believed in a nati but 

d the ion to come from within ace ing to 

J.'re sbyt er ian inci:ples. The Congregationalists were 

close to them in wanting to purify the Church :from within 

but put more emphasis on the autonomy of the local 
2 

oongregatioms. nHaving a, similar understanding of the 

but convinced that no good could come out of staying in 
3 

Church o:f England, we .. s lcnov!Tn as Se ists. n 

The crisis came in the re of 

parliament with the ople rose in arms lib 

• • • • * • 

e, 

1 * Kenneth Scott ourette: A History of ist ianity, :p. 81 • 
2. Dillenberger 
3. Ibid • .P.108. 

e Ch:r•ist • 1 0 7, • 

, 
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This 'fras not befor , r, od fo consc 

cause of ss injustices c a to 

the se the fortunes else'"vhere. st 

of the s they, coming to ca, 

the beginning of a nevv ion in a new le,nd, is now 

ancient hist Not of se o came , or er, 

were free"from or ulterior mot s but for 

for rel OTJ.S edom was reason 

:res:ponsib 

Winthrop 

protection 

• This w·as 

the 

others of this 

inst evil ·:n?.S establish of a, soc 

er the ional system with a sympathetic 

closely a this \<;ras the conv ion wo 
1 

must be after thE Biblical model. It was following in the 

in of this noble grour), which er ns.m.e s as 

Thomas Hoo , Thomas Sheperd and John Wilson, that we fi11d 

John 
2 

iot. 

The &cclesiastical velo:pments of this ran 

i:r'ty-1 to theologica,l t of the times. The 

nine :Articles were 

re sent an 

, which was 

Elizabeth, exerted 

1 • 
2. Ibid. 

d by the Church of nngland but 

itative statement. Book of Common 

its stinetive in the reign 

more influence. "It reflects the 

. . .. . . . 
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tendency to combine much ancient ion of 
1 

chuurch some o:f the Reformation insights.n 

rrThe Prayer 
da.t ing from 
ads.pted to 
contrary to 
f'o::rm. The 
basis.n 2 

it not beAn 

Bo contains prayers and liturgical forms 
the early history o:f the church. The· se were 

new si tua.tion, and practices considered 
the were abandoned in true Re ion 
ole 'Nork reflects unmist ble biblic 

intolerance of those in autho:r·ity, 

ic,il.arly those 

to impose this 

came fter 

of worshi:p on 

's t se 

15.ity 

of' evils of the seventeemth centu.T'y been 

d, of those who left the homes to 

seek a living elsewhere not so. sm 

eventually learned to tol the most excessive :;:-emes 

within its ranks, so that Latourette, w:riting the mi 

of the t·vventieth century, in describing contem:Porary s, 

, 
"The Church of' England. continued to be inc ive vtith ""~ 
wide range of' theological ana. ecclesiastical conv-ictions .. 
These vve::re from an ultra-conservative 

licalism • • • to e.n Anglo-Catholicism ieh 
for treu.nionr of the severed branches of the Catholic 

under the Po:pa, but with the Po:pe, e.s the Bisho];l 
o:f Rome, . • .n 3 

And yet the Almighty God ma,kes the 
4 

praise Him. The ve17 s . Catholic 

e the Protestants thus the 

of men to 

sought to 

immers of 

Puritan light_ in Essex other count s, became, by the 

• • • • • • 

1. Dillenberger and lch, op.cit., p.71 
2. Ibid. P.72. 
3. Latourette, op.,cit., p.1390. 
4. Psalm 76:10. 
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1 
Grace of God, the stronghold of the whole movement. And the 

very oppressions of men like Bishop Laud, Archbishop of 

Gan~erbu.ry ft 633-1645), which thrust out into the wilderness men 

women of the highest ideals, the most i iant 

intellectual acumen the epest of spiritual e, 

vvere indirectly responsible for inging the Gospel to a 

oJ)le who never 

lesse of those 

who out into the lderness, is one, whose ist 

, :missi itual 

an indelible imprint on the s of 

Church History. John iot who came to be as the 
2 

representative missionary of the seventeenth century, 

forgotten by many, laboured almost unceasingly for 

to win the ea.rly inhabitants of America, the Indians, to ith 

in Jesus Ghrist. 

It is the se of this chapter to in some 

detail life of John Eliot, the 

of came, the country to iah he went in 

pe.rt icular the message ths.t he preached the he can~iet:l 

on his work. 

B. Background Leading to Life 

Shakespeare was in the process of 'i~Jriting nothellon in 

• • • • • • 

1. Wertenbaker, op.cit., p.18. 
2. A.G. Thompson, Protestant Missions, p.)3. 
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London James I recently ascended to the throne when 
1 

John Eliot .. ,.;as born in 1604 at Widfo:rd, Hertf'ordshire, England. 

ople, 

twenty-five miles north of Lond.on near the border of Essex 

County. The exact e of Eliot's birth is not known but the 

old register of the church of St. John the Baptist in 

Widfo:rd bears this reco:"d of his baptism: "John Eliot, the 

son of Bennett Eliot, was/baptized the 5th of Au~~st, in 
2 

the year of our Lord God 1604." There seems to been 

two branches in the Eliot family. HJohn t s branch traced its 

origin to Sir William de Aliot, a Norman l~ight o came over 
3 

with the Conqueror. 11 The other branch was that of Devonshire ... 

Cornwall ich produced the patriot Sir John Eliot(1592-1632) 

and several hundred years 1 ter the famous President of Harvard, 
3 

Dr. Cha.1'le s 'N. Eliot ( 1 83 4-1 92.5 ) • 

From this it is evident that John, while not 

associa.t.ed with aristocracy, was certainly well-born. His 

father was a landholder in four or five 

a large estate for those tim~s. His will showed that he had 

well provided for the education of John at the University of 

Cambridge and also for the younger children. John ~vas the 

third in a family of seven but little is kno·Nn of his early 

• • • • • • 
1. Chamberlain, op,eit., p.9. 
2. Ezra Hoyt Byington, The Puritan as a Colonist and Reformer, 

:PP. 210,211. 
3. F.J. Powieke, ed., Some Un:published Correspondence of the 

Rev. Richard Baxter and the Rev. John Eliot, Bulletin of 
the J or..n Rylands Library, Manehe ster, Vol.15 ,No.1 , p .13 9, 
Jan. 1 931. 
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life. Before he was six years old the family moved to Nasing 

in Essex County, a place that became famous for the number of 
1 

Puritans that went forth from there to New England. This was 

the country of waving saffron and famous for its Essex ho 

This too was the place where the early persecutions of the 

Protestants had been most extreme. Perhaps this is one of the 

reasons it became a st:r·onghold of Puritanism. Ji..nother reason 

would be the lor; state which the Ch1u:•ch and clergy fallen 

into. Wertenbaker says of ;this, 

"In 1.5 84 it was charged that of 33.5 benefices in Essex 
173 were held by 'ignorant and ~preaching' ministers, and 
twelve by men of 'scandalous' life ••• That conditions 
had not improved two decades later we gather from the 
statement that some ministers were drunkards, some were 
incontinent, some hunted on Sunday. !T 2 

Little wonder that itanism, which contended for a ministry 

of pious, learned and able men, should flouri 
3 

and much 

this area. In &1Ch an atmosphere John spent most of 

his early 'S he sa~v the two extremes, of evil on one 

side and holy living on the other. Fortunate was he to in 

his favor a godly home. Writing later 1 of this l'eriod, 

"It was a great favor of God to me, tht:J.t my 

seasoned with the of God, the Word, 

st s "re::re 
4 

Significantly, these three as:pe ats of his early life became 

the ear~marks of his later life. 

• • • • • • 

1. Ibid. P.140 .. 
2. enbaker, op.cit., p.,26. 
3 • Ibid • p .. 2.5 • 
4. Byington, • cit • , p • 211 • 
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riculatecl as ~, ioner at Jesus Col 

Cambridge on 20, 1618, at the of fourteen 

received the Bachelor of Art~ degree in 1623. 

he was a go student dist ingui shed 

of s, especially Gre Hebrew. It ?I~ts 

Cambridge too that we have the first recorded e 
1 

interest in ilo 

iot 

for a time a school founded by the Rev. Thomas 

Little Baddow, near Chelmsford, in Essex County. 

not only ster of the School but also 

to te 

preacher. With his strong J?uri tan vie\VS he exercised a 

h 

was 

cal 

tremendous influence in the community consequently became 

an object of ecc siast persecution, lly r 

pressure from J3 he was forced to e to 

i ce r he found his to 

once he took his ministry, this time to the coloni 

his assoc ion 1N'i th Eliot been 1 

him to ma an indelible ssion upon the 

Vi/e,s probably b~renty-one or c·me to Little 

and had no ge'nu_ine conversion experience, nor 

what direction the course of his life • 

s. 

iot 

gracious influence of this godly pastor teacher Eliot came 

• • • • • • 

1 • F, J • P OVIi i a ke , 0 'P , Cit • , p , 1 4 0 , 
2, Byington, .cit,, .212,213, 
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' 

h se 

It was 

seek, not s 
3 

conversion s 

to h 

sa 

C8.11Se 

till 

h 

to b 

ed !lS SOT1l , 

1 1 , 0 of seven, 

on s once 

I # II '* _. # 

of 

J iot, p. 47. 
p * 21 3. 
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ir minister, 

It s 

be 

rrThe Church .( 

Eliot '?Vas a 

he was fully 

5, 1 2 t as t 

office il his 

stor, 

as to 

, or after 

i:fied 

3 
.n The er 

stat seem to be more in accord with the 

!? .. re ava ble,. Subse s sho',A/' ole was 

d cured most acce the m stry 

till his 

1632 the to om i been 

betrothed arrived. They were 

:marr d October of the s2me fifty-seven 

s d. the storms of li t s 

t iot vim.1sl.y ed to mini 

spite of sts 

ion in Bo on to young 

minister very in the months wa.s WhO 

ed him to stay on as the tea::~oher of the church 

¥'lith the pastor, Eliot aided to f'o his friends to the 

• • • • • • 

1. Cf. e, :p.4. 
2 • F • J • Pow i o ke , o :p • H p ~ 1 41 • 
3. on, .cit., r.215. 

e·r 

ion~n 
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ice ion , a mile or so £rom Boston. 

the environs of is ae d. 
1 

the rema life. 

Eis st Roxbury s 1 

it an stor his His custom W~J.s to c 

two s a v:e on 

me once e two wee 

man; to increase his l:nowle 

for his Lord to £eed souls he 

to lectures at Boston, ovna, Dorche 

There wou sit as a of o tion 

Bib the most attent 

d on his work in unobtrus 

then he b to come concerned a 

iri tua.l v,re lf'are of the in the surr 

This d the b in.'l'ling of e .. ich c~;>,me to 

mi1~i sedly inc 

st for i 

the be 

duties in 

title, to the Indians. 

he b cl"'.me 

Be 

some detail his me of 

to 

s 

the section 'N'ill be devoted to an ion of the 

people to came. 

• • • • • • 

1. F.J. 
2. IbiCL 

by 

• 
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iot 

s. 

s on 

in 

sett s the 

s 

become a '17ere 

s, rrThe tion 
1 

tl of 

er his oonversion 1 

OW 

were s to 

were objects to be pitied, but to they 

While 

they were a 

1?. cro d 

a case of 

sim:ple 

s 

1 • 
2. 

shes, 

d e. Savior. 

the 1 i ve s vtere in s, 

l;e !! ,it was sel :iom • • 
3 

11 It s 
" 

of fitte Food iV!?:.S ft 

consisted o:f chie 

of sh, fish, roots, ground-nuts, 

acorns, wa E:, chestnuts boiled together. 

• • • • • • 

the :Progress o·e Go 
f (16'70) p.30. 
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olmd to ];)owder to ieken the mess. 

eve:r· s menu in is certs, 

m~ for in its iou.s value, some 

items. Their utensils were mo ly of o 

dishes spoons, of Their 

ith skins; 

stuck the cove:r··ed s. 

s were 

this, as Cotton says, H • • • 'NaS ir only d-
1 

clothes. n Hmvever, it is interest to note 

Indian never -.vent completely d. Usually he wore the 

skin of bes,st of or both, A man 

of s but one of be ief 

In t of sielmess, a common the rerso:n in 

ient was thoroughly 

into a brook 

The Indian w~:~cs a 

for his ho ble 

exee 

er. 

he 
2 

eter, he v:r~:~s 

osition. i'c;_ 

sh 

ions 

so 

given the best food lodging served before se 

But if someone was injured or murdered in the ily, the 

relatives s sought se.tis:faction in lives, or 
3 

that is shells, "!'hich Ytas their form of • Their 

1 • Cotton 
2. Adams~ 
3. 

• • • • • • 

o:ptcit,, :p./2. 
.31-33. 

el 

his 

sure, 
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is, the men, ( the IV omen little of t s) to 

form of s d on for a v:eek 

in day-t 
1 

a t 

• 

an idle race, e the men. Cotton r s 

as f rr. • • ruins of hums. ni ty , n 11shiftlessn. 

lived ove tremendous s of eo on 
3 

not so much as a }mife blade till the white man came. 

Hunt was about that the men lme'N of 

this 

light 

visited 

voracious, 

be 

At r t 

be considered so. 

, as in the ease 

Christ once. 

s to 

I wish we ye victuals 

• 

times they seemed 

nyou of 

to fi 

ful1 yet. 

ss 

our, 

TT 

tn • 
4 

'"J 
'-

tite.s 

disposition that was essent melancholy. This 'xss one 

of the door-ways which the missi 

access to se or le. Another do was 

the of news. They delighted 

to ne'l'fS a distant place and considered the 

messenger to be a ~sod. They would sit down in a circle 
5 

three or e:p and li en most intently. 

• $ • • • • 

1 Ibid. 
1 o:r.oit., p.72. 

Eliot , Indian s, t:ranslEted by J.E.(1671) .9 .. 
op.cit., .39,40. 
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The religion of the Indians, r~ferred to pre 
' 

was _pri.rnarily a of the s. 

a in it, su_n, moon, earth, 

things, but the fire w~1s god. Their 

south-we • Their sts or powows, who were c s 
' 

had an important ce in society. They 'FterE: re onsible 

the telling of fortunes, of advising in family ibal 

affairs of yelling over a person who we.s ing. .All their 

religious activities were carried on with terrific noise. 

The Indians believed in the immortality of soul, those 

done good in this life to a ce they 

be ent ined, the d ing to a ce they 

would be in forever. However they no belief in the 
i 

resurrection of the body for good or bad. Dreams were Ve 

important to them. If they had bad s they oons ered 

these the threatening& of God and 1?~t once they vJould get 

up, whatever hour of the night it might be, in 

prayer. Their system of government was monarchical and the 

sachem or sagamore was attended by cou.nsellors. If the chief 

or sachem of a tribe could be won for Christ very often many 
2 

of his people v/ould follow him. 

These are some of the cultural elements in the li 

of the Indians to whom 

1 .. Ibid., p.3'7. 
2 .. Ibid.,, p.40. 

iot came to minister. 

• • • • • • 
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2. Business and Politics 

_tnother element in the 

not s important as the above, always in 

sometimes in the foreground, was the colonist his 

attitude to the Indians as well as to Eliot himself. 

Woven into the fabric of the colony was a 

basic interest in the Ind.ian poiJula.tion. quotes 

the Royal Charter, which brought them to th~: wilderness 1 

as saying, 

nTo win and incite the i ves t.hat Country to 
obedience o:f the only trne ;:l Savio·Tr of 

C11ristian , is oU!' Roytll Intention; 
e ssion in the :princ end of 

1 

And :Byington te us tb.at, nThe or 

of sachusetts on it an 
2 

the words,'Come over and help us. '" 
iot b the ·with the his 

s 

congregation of colonists in Roxbury co-operated him in 

every , in sometimes for his usual services 

orsb.ip to for h in the Roxbury Church in 
3 

giving generously to the Indian work. The colonists in 

general \'tere sympathetic him every encouragement. 

Both Colony the ssachusetts c 

• • • • • • 

1 • 
2. 
3. 

.cit., :p.69. 
on, op.eit., :p,206 .. 
, o:p.cit., p.70. 
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sought to friendly with the • on wr es, 

"The cy of the 
cultivate peace~al ions with 
never d in war with 
hostile cks. In 16 , 
dwe together as neighbours 

This the e his sermon to 

Indians in their own He not eYer 

the colonists v;ere an aid or a his o~:1rs. 

Ol'le occasion he the :former ity of c s 

among the Indians as be chie:fly to t11e un'Northy 
2 

o:f nom Christ o:ple. In a letter to 

the of 

the how they use to 

coloni s but 1 to rel ; of 

anyone shed to be rid of they 

simply of holy things 

this tepk to visit ies 

thought of therefore less 

the Ind 

of. 

igion was 
3 

is was disturbing to Eliot, as was 

d 

gone. 

ss 

the emphasis on :fashion i found some of 

o:ple. At a time the men were concerned about ss 

up their 
' 

says' nwe youthful e our heads, as if 
4 

were our eternity,n The Indians were 

• • • • • • 

1. Byington, o:p.cit.:p.208. 

to see 

or 

ss 

2. Cham be in. • cit. 1 

3. John Eliot, ter to 
of John s 

er Oct. 7 1657, Bulletin 
st e r , • cit • , r . 1 59 • 

4. John 
' ' p.27. 
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-comings ies of eman were 

not to use them as an excuse ours. 

cause the 

came some of 

erfeit to ity ist 

of these, J?ium, who had become an e li was one 

speaking to a of was trying to w for 

Christ, spoke of recognizing sins 

colonists, • • • nwhich," said, nprovoke to 

sh them; to the end + m bring to anoe. v 

Do not imita.te their sins b•J.t ir s. "1 s 

to sting'lish the clifference between r 

was found. 

one occasion Eliot a d t 

d an is 

e 

Eliott s mini out 1 775, er ds 

Indians d to Christianity the communi t s were 

well established. It was exceedingly i~ul when ~~der the 

pressure of war the colonists began to get suspicious of 

iot' s 

hostile 

ki i::1g some 

1 • 
2. IIeni'iJ 

p, 16. 

t 

On one ooce.sion VThen a d 

co s e.ttacked. Chri 

oaus to e into 

* • • # • • 

.cit., :p.10. 
oh of the Life of iot 
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s 

stitute. 

sent a 

those ''Jho 

ter in 

behind; but we are 

us 

begin to 

s of se years 

to 

a litt 

d 

d 

t 

sa s.re 

that the 

our 

set. 

ir lives 

of the oo 

;•r on 

S11sp ions o 

to 

s 

, but to 

i 

It s 

, John ot. 

1 • The 

:me 

1. Ib 

To 

fore 

lot's 

• 

Written 

ly of e 

1 1'"ed t 

ts s study 

:require a 

ec'! to be. 

been chosen are 

most books ich ve 

" . . .. . , 

ve 

d 

1 
to ·" 
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him. se are as fo 

Bible, ism. tvw • 11 l,L ... be 

briefly the s er 

be to discover, as as is ss 

believed these subjects. 

felt that the -!- ic, 1, includes .., 

in a sense is is true. is be 

a more re ed. manner i re 

ion. 

i. 

In this t 

as to how to dist en the 

The st section is chapter to 

believed but some th 

be treateC. 

Eliotts s were 

so it is a matter 

'liras a man The 

book forth Eliot 

the ss of 

are c s, 

WEre 

re 

t 

source 

• • • • ~ # • 

1, the 

d 

It be 

s, 

d 

to 

once ses 

no 
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to • 4 # 

• Tl 1 

wo , man h 
saved,n 2 

ony: 

The 

These te 

n 
• • • 

us 
to 

n 4 

s are better evidence for 

believed about 

se 

ffieulty 
6 

• 

man , sett 

ran into 

e give himse 

he 

. . , . . . 
1. A Brief ive, .cit,, p.24. 
2. Ibid. p.27. 
3. Ibid, JJ.48. 
4. Ibid. :p.31. 
). Dialogues 1 ,cit., .3,12. 
6. .cit., :p.)). 

• • • 
rest 

iot 

be .. 

to 

to AC 

n 3 

or 

se 
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T t 1l.S 
' 

this 0 s 

His s f "That Vle 

to be e.c ished, the best l is to work by an ine 
2 

ich sees of." as t 

in so 

s was, 
4 

of iT Cotton r 

. . . ctice of er 

OT 0 not 
5 

sting s be of 

His t stio:n.s on to 

God on 

the sley' s ly Club 

They are in ity a. co:-;:mentary on 

cts r of communing with God. In ome 

they are as follows, 

1 • 
2. 
3. 
A 
'1-• 

5· 

a) A seventh of our time is spent 
(referring to Sunday) 

b) more days to be set for ing 

c) 
d) 

e) 

f) 
g) 

Ibid. 
Ibid. 

Ibid. 
Ibid. 

vore with 
.( ther) 
duties o morning e 
catechizing of the children. 

e ions to be ily.( e t 
ejaculations ily. 

, .. . . . . 
f o:p.cit., :p.14. 
:p.49. 
!).13. 

aven, 

rs 

1 

) 
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h) To be oocasi 
i) eat o be 

as unto • 1 

is is he says, u • V/6 1.Te • • some im:possible, 

1 ten 1 ve 

but s:pun a own b ssed es. 
2 

thou a be no r to T7 

Eliot ".!'las so in the rr;-:o;sence of' d 

so d 
3 

o came in o ith to 

this was someth o "be oa 

s essent llo1l'tshir God, 

reached out in re ive activity. 

ii, The Gos:pel 

The Apostle iot seems not to have been 

the A:postle of the Go 

self, ••• "the Lord t ss 

n • • " it is evident from his writ t se o 

v.rritten him Cross was r his 

ienoe his ch It ered litt 

was to his congregation in or 

out in the s 

his ion of s all 

of God. Cotton his cont int e friend 1 

• • • • • • 

1. ,o:p.cit,,:p,21, 
2, Ibid, 
3. Ibid .. p,14, 
4. Jor..n Eliot 1 

ministers 
Weakness, Sundry letters 

Indians, 1652, p,2. 
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es o:f h that, with sin his it 

another Sinai . • • from ich shes of light e 

seems to ssed the hol <:!""' ,_,;::;, of D.S seen the 

Old Te the ten commandments in his init 

with people. Then when was a genuine e etion of the 

ss o:f sin and peo~le not t'fhich 

sent the grace of God as revealed in Jesus ist. 

often have been a thorn in the si to care ss colonists : ho 

were inclined to be casual out their e 

, nvle have many who profess the Religion they were born 

but we have (comparatively) only a few, who profess Religion 
2 

upon evidences of their Birth. n :Personal regeneration 

by the :rowe of the Holy Ghost was an important of his 

me ich not e';eryone anxious to hear. One of 

Eliott s Indian converts who becr:!,me or or t r o:f the 

local Indian Church Natik said on this subject, 

nAll mankind are once-born, by rational birth they come 
into thJs world; but all God's children are born again 
••• and this is spiritual birth {John3:5). Baptism is 
the outward sign of it but the inward ee i_f!3 a ~,vork 
of the Spirit, and the Spirit worketh the Word of 
God. 3ames 1:18,21 ." 3 

The thing which drove Eliot into the wilderness 

to reach the Indians was that, as Mather says, ••• "he 

thought men to be lost if our Gospel be hidden from them." 

• • • • • • 

4 

1. Mather, op.cit., p.49. 
2. John Eliot, .A Further Afl.C011nt of the Progress of the Gospel 

amongst the Indians in few" ~land, Preface to All. 
3. Indian Dialogues, op.oit., p,72. 
4. Mather, op.oit,p.67. 

1 
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He says further, nour Eliot was no Mohametan, he could most 

heartily ~~bscribe to that passage in the Articles of the 

Church of England,•They are held to be accursed, who presume 

to say, that every Man shall be saved by the Law or Sect 
1 

which he prof'essethn' • • • He firmly believed that only the 
2 

Name of Jesus Christ can save. Eliot says concerning 

the death of Christ, 

"Jesus Christ does what man cannot do 1 ) He fulfills the 
holy law for sin 2) to suffer the :penalty of this sin 
that the justice of God may be vindicated • • • every 
act of Jesus Christ was :pure, perfect and meritorious, 
God saith, in him I am well pieased. Suffering of 
infinite value was necessary to redeem one soul. 
Suffering of infinite value was necessary to redeem 
the whole world." 3 

Christ does for man man cannot do for himself, because 
4 

of his corruption by ne.ture and lo condition. 

Eliot wa not a universalist but ched 

a group of Indians a stion 'Nas 011t sinners 

going to heaven. says, that this ••• 

forth my to :preach anrl :presse the 
of to that 1Nere weary sick of sinne, if 
they did believe in Christ who had died fo:r' us, and 
satisfied the justice of God. for our sin..nes, 
through whom God is well pleased with such repenx 
si!Lners that come to Christ and believe in him; and the 
next I to that text, • 11:28,29 ••• " .5 

• • • • • • 
1 • Ibid. :p.,68. 
0 
'-• Ibid. 
3. John liot 1 ce. 
4. John iot, 

' 1') f 2' 
r; John iot d in The /. 

the Gospel Indians in 
p. 2.5. 
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stry to 

sized 

de st nee men. 

in his t 

concerning the covenant relationsh en 

be When a st 

ion of children, Eliot sa , 
ocoB,sion more 

sin, the d state 
cially it gave occasion to 

so that God chooses a man or a wom:J~.n 
chooses the children to so 

i was exceeding ef1ll unto n 

This on the Covenant including the 

believer was a mo doctrine, ses one 

or i 

se are seen 

of . 
' 

s bel now . 

choo 

of Chri in 
2 

'tlas central; ith this a 

e the to 

of this vri th re ct to 

is the· to the 

men, to the irs, doth, (b 

the c )
I! name 

to 

3 
• • • 

ting the 

ssible a holy 

ly Ghost, but also 

st 

• • • # • • 

1" • :P.24. 
2. , op.cit., p.49. 
3. John Eliot, Letter in 

' 1648, :p.6. 
's Glorious 

s 

:iot. 

e 

ion. 

s 

s 

ss of 

. . 
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to be 

is section be be Sll.mmed 

of one iot' s converts as he st 

the Churah, as it 

concerniTh3 the Gospel. 

ots 

was both 
the 

iii. Bible 

ly Spirit 
is 
I 

tea 

Eliot's of the Bible 

b the e 

rece 

s 

building of the st be seen in the 

it h lf. sed to the 

system of ,,vithh s the 

Cotton says, could not 1 without a Bib 

h because of this he Bible to 

cost to himself in labo11r, t 

h ent Bible 0 lo Indi~1u1 

one man, even vfith his 

• • • • • • 

1. Eliot, Tears r 
the ss of 

2. John Brief ive the ss 

.c •' P .. 

s 

d 

used 

ic 
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d VFrs been 

ion of th.e Bib 
1 

In the 

Charles II in 16 

silver as the 

, but he , n • • • we this 

upon a true 1:"cCCOUnt, is as 

of men are v;orth the fT 

of Scriptures 

s 

in a 

note 

of 

s of 

. . . 
God, as Souls 
2 

is v:1e .. s h 

ing indicate ole cons the 

Bible indi in his ministry. 

:Bible r;as e 

in it a solution to e 

s 
' 

11 I have instructed 
the Scriptures 
their Wisdom, 
the Lord's ople 

' mouth. n 3 

1. John iot, 
2. Ibid. 
3. J 

to iot C:?USe 

a new Y6 

Government, I 
to 

• • • • • • 

S "' o, 

:Bible 1663. 

• cit., 

0 

t 

n 
• I • 
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c1. or man: • • • " 3 

• • • t 
n 5 

s s s 

11 

of s lioans were 
6 

d en 

the sted the Bible was 
norm for Chri 1 

" 7 • # I , 

This se STh'nmed 

1 

of a , 
do it of 

- • * • • • 

, The Chri 

loh, 

s, • oi t. , :P. 23. 

is 
8 

so 

re 

Pium ~msvvers, 

th, .c . ' ce 

Christ .106,10'/., 
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en sa 

i 

ower 

• 

he 

a icular Church. 
A Church. 

,20 ,22 • • • 
ice by the 

is Chri 
tion of 

s on to 

to join t 

s. 
and. Ohri 

Visible 

t a, c 

o to ea officers to 

institute d. by st. These 

' s 
• • • • • • 

1 • Ibid, 
2. John Eliot, on of Churchest :p.2. 

.G 

ta1Jght 

came 

Rock 
is the 

on, 

ern 

bel v2rs 

s as 

et ions. 
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of rece 0 iot 

er he me. s c h 

e for 

is so fit ec 
his measure 

cause, l.lS a believer. 
re to 
of an ungodly 

is an 
these: t 

ches to 

en that s 

should ic witness, because 

source 

of eve Christ 

T 
• # • 

1 

4 
to the Church. 

the 

tries 

fitness the 

' 

Chu:cch 

tel t it v;e~s a 

says, "TTis 

on is 

to t u~:: to a 

ed er that the com out 

1 • 
2. 

3. Ibid, 
4. Cotton 
5 • Ibid. 

, . . . . . 
ert • 

, OJ) • Cit. , 

,cit., p.61. 
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s, 

d 

0 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

Church was 

In this 

od t 

the best were 
1 

- 33 -

as the Se 

out 

"I cannot o:f it I 
i:t' I 

such njewels" should 

all 

in 

exercise a od in:fluence. Thus 

Indians not come as s, n • • • j 

s. 

together, 

that iot 

• 

r he 

sacrament • 
4 

, Let them lea 

the we 

s no Se ist in the 

on the other hand, 

of the necessity of 

3 

• • "the ignorant prophane 

i s 

s 

s 

it is seen 

sei'lSe 

the Lord's 

the 

scandalous. 

• • • rr but not in such a as to unduly offend. 

to an church 

the Indi!'lns. Writing of this he says, 

ni it ne ss to e ct English Officers 011:r 
Indian Churches; ••• they m11st be traine\l to be 
able to live of themselves in 
of ist • • • they must be tau~ht o be t : 
for Vlhi cause I have begun to teach them the Art of 
Teaching, I find some of them very capable ••• 
The :Bible, and the Catechism out of the Bible, 
are general helps to all :parts and :places <?,bout us, 

• • • • • • 

s 

1. John Eliot, Letter to Richard BaA~er Oct. 7 1657,, op.cit. 
p.1.59. 

2. Ibid. 
3. Ibid. 
4. Ibid. 
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and are the ground-work of the Community amongst all 
our Indian Churches and Christians." 1 

He was greatly thrilled when he found the Indian Church of 
2 Natick sending out men to preach the Gospel to other tribes. 

Eliot was probably the first man in America to 

envisage the Ecumenical Church. He was not only the fore

runner of the ecumenical movement but also of what is 

commonly called in the mid-twentieth century, the cell 

movement. This latter i.s a group of committed people w·ithin 

the Church, meeting together for fellowship and to ~ray for 

the needs of the Church as a whole. Writing to Baxter he 

says, 

"Yay not parochial communion be upheld so as to pe the 
whole heape of chaff and corne together. only excluding 
••• the scandalous ••• and besides this, may not the 
holy Saints, who are called higher by the grace of 
Christ, injoy together a more strikt and select 

• tf 3 communJ.on. • • • 

As for his ideas on ecumenicity, these surely antedate p;;ny 

kind of Protestant ecumenical activity by scores of years, 

if not by one or tr,vo centuries. In epitome his suggestions, 

as given in "Christian Churches 11 • are as follov1s. At the 

top is an Ecumenical Council with its seat at·Jerusalem .. 

This will have no sident and w·ill be directly responsible 

to Christ. Through this Cm.:mc il Christ will rule the 

1. John Eliot, 
2 • Ibid. :P. 6. 
3. John Eliot, 

.1 60. 

• • • • • • 

A Brief Narrative • . . ' op.oit. :P:P.,5,6. 

Letter to Richard 13. Jan. 10 1668, op,cit., 
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It is made up of twenty-four delegates from ional Synods. 

These tu...""'D. are me. de of an equal number of es 
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from Counc s of Ch'Irche s, which are tt1.rn up of 
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2. , .oit,,:p,61. 
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1 • Ib • P.3 • 
2. Ibid. p.4. 
3. Ibid. :p.1_5. 
4. Ib • :p.17. 
5. Ibid. 
6. Ibid. 
7. .27,28. 
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1. Chamberlain, op.cit., p.31. 
2~ John Eliot, Clear Sunshine of the Gospel, op.eit., .16-29. 
3. Chamberlain, op.cit., p.51; 
4. John-Eliot, w::nslowts I='rogress of the Gospel, .15. 
). John Eliot, Clear Sunshine ••• op.cit., p.2 • 
6. Ibid. :p.4, 
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1 
Interestingly enough when the Indians a real 

change of heart they were eager for other changes too. 
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Chapter II 

William Carey (1761-1834) 

A. Introduction 

England in the eighteenth century, from a :physical 

point of view, was not vastly different from the England of 

the seventeenth century. The leafy lanes and the trimly cut 

hedges were Just as much-in evidence and here and there, 

grazing cattle gave the air of tranquillity and peace. 

Yet there were differences, profound differences, 

which spelled progress on the one hand and 1•etrogress on the 

other. Dillenberger and Welch say, 

"After 1689 both the Church of England and the Protestant 
bodies settled down to a period of comparative security. 
The battles had been fought and a religious settlement 
had been reached." 1 

That the bloody persecutions of the earlier period should 

have passed avTay was reason indeed for thankfulness. Ro'>Vever, 

unfortunately with the new period of :peace and prosperity, 

came also a time of sad declension within the Church. 

Puritanism, as such, had passed on, leaving to its successors 

an orthodox theology, but in some instances, if not many, 

the living vibrant faith had vanished. Simultaneous with 

this decline was the growing emphasis upon reason in certain 

sections of the Church. Within Anglicanism itself, the stress 

upon reason had made such inroads that by the second decade 

• • • • • • 

1. John Dillenberger and Claude Welch, Protestant Christianity, 
p .1 27. 
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of the eighteenth century the evangelical witness had all 
1 

but disappeared, The way for this new cult had been paved 

by the Caroline Divines and the Latitudinarians. They had 

discarded some of the crucial points of the faith but the 

new cult called Deism, a form of natural religion, was 
2 

directly opposed. to Christianity. Latourette says of it, 

"Deism had maey variations, but in general it held that 
there is a universal religion which is in accord with 
reason," 3 ••• "While many who continued to call 
themselves Christians were profotmdly influenced by it, 
some of its advocates openly repudiated Christianity." 4 

Deism rapidly gained in popularity and soon spread to the 

Continent. Its views, particularly in the latter half of 
5 

the eighteenth century, were widely accepted. In general 

Deists attacked the reliability of the Bible and denied the 
6 

miracles, With the spread of this false teaching spiritual 

poverty came to the churches, and finally, i~ many places 

spiritual death. Carey writing towards the end of the 

eighteenth century says, 

" ••• the face of most Christian countries presents a 
dreadful scene of ignorance, hypocrisy and profligacy. 
Various baneful, and pernicious errors appear to gain 
ground, in almost every part of Christendom; the truths 
of the gospel and even the gospel itself, are attacked, 
and every method that the enemy can invent is employed 

1. Ibid. p.?;. 
2 , Ibid • :p • 1 2 8 • 

• • • • • • 

3. Kenneth Scott Latourette, A History of Christianity, :P.984 
4. Ibid, 
.5. Ibid. 
6, Ibid, 
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to undermine the kingdom o:f our Lord Jesus Christ." 1 

God, however, does not leave Himself without a 

witness in any age or generation. And as in the Dark Ages 

there were people like Francis of Assissi and Ramon Lul, so 

even in the darkest periods described above, there were those 

who held tenaciously to a ~tving :faith in a living Saviour. 

Nevertheless, as the Church moved into the eighteenth century, 

it became increasingly evident that a general awakening was 

desperately needed. Part of the answer to this need was the 

Pietist movement on the Continent with its particular 

ma.nif'estation in the Moravian fellowship. This was a grou.v 

which had held to its course when the storms had s~Nept many 

others away. Notwithstanding its contribution in the area 

of Missions, which is unique in the history of Missions, 

probably its greatest contribution was to give birth, a.irectly, 

or indirectly, to a. movement which under .. the Wesleys was 

destined to sweep the whole of England and touch the 
2 

uttermost parts of the earth. 

". • .• when reason clip:ped faith's wings, and enthusiasm 
was a reproach, and religion icily regular; when the 
critics held the field, and Hume was the oracle and 
Voltaire tue idol, and Gibbon was sub~ecting the warm 
wonder of the first Christian centuries to cool analysis, 
and all people of discernment had discovered Christianity 
to be fictitious - England's soul was saved by three 
evangelists." 3 

By God raising up the '1esleys .· and Whitfield a new 

• • • • • • 

1. William Carey, An Enquiry into the Obligations of 
Christians, :p.66. 

2. Dillenberger and Welch, pp. 126,130. 
3. S. Pearce Carey, William Carey, HP.9,10. 
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era was opened for England, spiritually, socially and 

economically. Latourette says of this period, 

"In the brief but important period between 1 750 a.nd. 1 81..5 
the situation in respect to Christianity became 
increasingly complex and more patently paradoxical.n 1 

It was into this atmosphere where Deism was rampant and the 

Evangelical Revival was in full swing that William Carey 

was born. 

To learn his reaction to these influences and to 

study the course of his life as a result is the purpose of 

this chapter. The same form of analysis will be followed 

as was used in the case of John Eliot, considering first 

his background, then the kind of country he went to, ana 

finally, his ministry to the people. 

B. Background Leading to Life Work 

William Carey was born on August 17, 1761 in the 
2 

village of Paulersbury 1 Northamptonshire. On August 23rd, 

a few days later, he was baptized in the local parish 
3 

church. This would indicate that his parents sympathies 

lay with the established Church, and for a time, even as a 

young man, William's sympathies and interest lay in this 

direction too. Much later in life, he wrote, 

ni was a Churchman • • • and had always looked u:pon 
Dissenters with contempt. rr • • • 4 

• • • • • • 
. 

1. Latourette, op. cit. p.10..54. 
2, Eustace Carey, Memoir of William Carey, p.). 
3. William Carey, Biographical Literary Notices, p,10. 
4, Eustace Carey, op. cit. p.7. 
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His parents were humble folk and could make no claim to 

noble birth. The father, Edmund Carey, was originally a 

journeyman tammy weaver, but because he had a fair education, 

he later moved, in 176tl, to Church End where he was appointed 

parish clerk and local school-master. William's entire 

early education was from his father, He quickly showed a 
1 

thirst for knowledge and a taste for nature. His sister 

wrote of him, that from the age of six the family recognized 

that he had unusual abilities • • • nWhatever he began he 
2 

finished: difficulties never seemed to discourage him •• ,n 

His interests from a very early time were widely {liversified, 

and included, botany, drawing and painting, birds and all 

manner of insects, gardening and flowers. These were not 

merely childhood fancies, but many of them became life-long 
3 

interests and hobbies. 

Carey's early religious life seems to have been in 

some ways barren and fruitless. Although he speaks with 

appreciation of the daily parental drill in the Scriptures, 
4 

and the strict Church attendance in which he was nurtured. 

In 180.5, writing to his friend Fuller from India, he says, 

"In the first fourteen years of my life, I h~:-td many 
advantages of a religious nature, but was wholly 
unacquainted with the scheme of salvation by Christ. 
During this time I had many stirrings of mind, 
occs,sioned by my being obliged to read books of a 

• • • • • • 

1. Biographical Literary Notices, op. cit. pr.10-1.5. 
2, Eustace Carey, op. cit., p.16. 
3. Ibid. p,18. 
4. s. Pearce Carey, op, cit,, p.23. 
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religious character; • • • n 1 "My mind was fn.rnished 
with themes,n he said at another time, nwhich afterwards 
were often influential on my heart, when I had little 
lie sure. n 2 

But he says, 

trQf real experimental religion, I scarcely heard anything 
till I was fourteen years of age ••• My companions 
were the lowest ••• so that I had sunk in the most 
awful profligacy of conduct. I was addicted to swearing, 
lying, and unchaste conversation;n 3 

At the age of fourteen there came a change in his 

fortune as the time came for him to go to work. He was 

bound as an apprentice to a shoemaker at Hackleton. Here 

he came in contact with a :fellow-worker of non-conformist 

background with whom he had many arguments. Although his 

:friend at that time had had no genuine conversion e::;cperience 

nevertheless these conversations disturbed Carey. He says, 

"As my uneasiness increased, my fellow-servant, who was 
about this time brought under serious concern for his 
soul, became more importunate with me." 4 

Under his influence Carey began to read religious books and 

came under a growing sense of conviction He says, ••• 
5 

nmy opin~ons insensibly underwent a change. n And he began 

to favour the evangelical view of things. Hitherto no dm1bt 

he had been suffering.from deistic thinking. Now he left 

the Established Church and began goin_g to another· church. 

He made a.n attempt at reformation, endeavouring to leave off 

. . . , . . 
1. Eustace Carey, op.cit., p.,5. 
2. s. Pearce Carey, op.cit., p.23. 
3. Eustace Carey, op.cit., PP.,5,6. 
4. Ibid, p. 7. 
5· Ibid. p.9. 
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Carey rejected the hyper-Galvinism of his day and 

for this reason found fellowship with some groups more 

difficult than with others. It was probably because of 

this he preferred to worship at Olney with Rev. John 
1 

Sutcliffe than in Haekleton. By this time his views were 

decidedly Baptist, and in 1785, at the age of twenty-four, 
2 

he was accepted as a member into the Olney Baptist Church. 

He had begun village preaching before this but in 176b he 

settled in Moulton where he became pastor of a small 

Baptist congregation. Later, in 1790, he accepted a call 

to a much larger congregation at Leicester. It was from 

here that he made his debut into the missionary world and 

into a ministry from which he never turned back. 

Very early after his conversion Carey began to be 

concerned for the salvation of others. As he read books of 

far-away places he began to long for ways and means to be 

a missionary. Then he realized there were needs on his own 

door-step, and he earnestly sought, and eventually won both 
3 

of his sisters to Christ. At Moulton he continued to ply 

his trade of shoemaking while teaching school and pastoring 

the local :Baptist Church. Poverty was never far from him 

in those days, and it was only by the most strenuous efforts 

he was able to cs.re for his little f'amily. It was in the 

school perhaps that the course of his life began to take 

• • • • • • 

1. Eustace Carey, p.32. 
2. Biographical Literary Notices, p.2. 
3. s. Pearce Carey, p.40. 
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shape. As he pointed out to his pupils when be was teaching 

facts abo,n the religions of other countries he became deeply 

concerned. He would say, 

nThe se a,re Christians, and these are Mohametans, and 
these are Pagans, and these are Pagans" ••• suddenly 
it struck him, "I am now telling these children as a, 
mere fact, that which is a truth of the most melancholy 
character. n 1 

He had already begun to show his linguistic abilities and had 

a fair knowledge of Latin and Greek. To these he added 

Bebrevv, then, French, Italian ~..nd. Dutch. And to confcm.nd 

the scholars utterly, he accomplished all this, not while 

pursuing a higher education in an academic institution, but 

in spare moments taken from mending shoes, teaching sahool 
2 

and pastoring his flock. 

Carey was rapidly becoming an effective and able 

minister of the Gospel. More than one weary wanderer found 

his way to the Saviour through the faithful preaching of the 

Word, His ordination took place in 1787 and then three years 

later he moved to Leicester to serve the Harvey Lane 

congregation. It we."s here the burning and gro\lting desire 

to proclaim the Gospel to the whole world gave birth to his 

famous treatise which for many years had been smouldering 

in his mind and heart."An En~uiry into the Obligations of 

Christians, to use means f'or the Conversion of the Heathen, n 

was published in 1792, and with it the Church was challenged 
3 

to take the Gospel to peoples of other lands, At the 

• • • • • • 

1. Biographical Literary Notices, o~.cit. p.11. 
2. s. Pearce Carey, op. cit. p.49. 
3. Ibid, pp.46-48, 68-82. 
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Northampton Association for Baptist ministers in May of that 

year Garey preached on Isaiah .54:2,3, "Enlarge the place of 

thy tent • n • • And his theme was summarized in that, now 

famous, exhortation, 

"Expect great things from God. Attempt great things 
for God." 1 

The die was cast. There was no turning back. Friends who 

had been timid now rallied to him. Andrew Fuller, who had 

become a fast friend of Garey's, Ryland, Sutcli:ffe a.nd others 

Joined him at the next meeting of the Northampton Associatiam 

at Kettering on October 2 1792, to form the rrBaptist Missionary 

Society" ••• "for the Propagation o:f the Gospel amongst 
2 

the Heathen. n Dr. Ryland speaks of this occasion, 

"As to the immediate origin of a Ba:pti.st Mission, I 
believe God himself in:f'tJ.sed into the mind of Garey, 
that solicitude for the salvation of the heathen, which 
cannot be fairly traced to an..v other source. n 3 

About this time a certain John Thomas, a medical 

man and surgeon, who had been serving in India, arrived from 

there much concerned about the state of the lost heathen and 

seeking a society that would send him as a missionary. His 

qualifications having been examined, it seemed, in the 

Providence of God that the Society and he were prepared for 

each other. It was decided to open a mission to Bengal, 

• • • • • • 
1. Ibid. p.83. 
2. Ibid. p, 91. 
3. G.B. Lewis, The Life of John Thomas, p.214. 
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and when Carey learned it was possible for a missionary to 

support himself there, he at once volunteered to join 
1 

Thomas in the venture, Very quickly preparations were made, 

and on June 13th 1793, Carey, with all his family, set sail 

for India. Shortly before this Carey had been scheduled to 

sail, and his wife had been unable and unwilling to join 

him. He had written to her, revealing the deep sense of 

conviction that was upon him, 

n ••• If I had all the world, I would freely give it 
all to have you and my dear children with me; but the 
sense of duty is so strong as to overpower all other 
considerations; I could not turn back without guilt 
upon my soul. • • '' 2 

How glad he was, not for the delay, but that his wife and 

family were able finally to join him. When he departed 

from England Carey never expected to see its shores again, 

and he never did. 

c. Cultural Elements in India 

1 • Religion and Social Structure 

· Though Carey was well informed concerning the 

countries of the world, he could not know in detail the 

multitude of problems he was to face in India. India was 

not in any sense a new country, and therefore its problems 

were not those of a primitive or simple society. Abbe Th~bois, 

one of the greatest authorities on Rinuu manners, customs 

1. Ibid. :p.219. 
2 • Ibid. :p • 2 3 6 • 

• • • • • • 
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and ceremonies, writing about the end of the eighteenth 

century says, concerning the ancient character of the peoples, 

"It is impossible to doubt for a moment that science 
and art flourished amongst these nations at an epoch 
when our most civilized coT1ntrie s of the West were still 
plunged in the dark abyss o:r'jignoranoe. The various 
forms of their institutions, both political and social; 
their knowledge of mathematics, especially astronomy; 
their systems of metaphysics and ethics: all of these 
had lon? ago made the people of India famous far 
beyond their own borders; while the renown of Hindu 
philosophers had reached even Europe." 1 

However, when one seeks to uncover the facts of the early 

beginnings it is very difficult, and in fact, ~uite impossible. 

The Abbe writes, 

11Their first historians were in reality poets ••• 
who were guided solely by the desire to please their 
readers, and accordingly clothed Truth in such a 
grotesque garb as to render it a mere travesty from an 
historical point of view." 2 

The most important of these early writings ware, the 

Ramayana, the Ehagavata, and the Mahabharata; and these 
3 

became the basis of the Hindu religion. 

Hindus and Mohammedans were the chief religious groups 

in the India of Carey's day. Much of his work was with the 

Hindus, although he dealt with numbers of Mohammedans too. 

Hinduism was essentially a religion of caste. Carey writing 

to the Society on August 5 1794, says, 

"The obstacles in the way of the gospel are very great, 
and were it not that God is almighty and true, would be 
insurmo14~table. The caste is such a superstition as no 

• • • • • • 

1. Abbe Dubois, Hindu Manners, Customs and Coremonles, p.1. 
2 • Ibid. p. 2 • 
3. Ibid. 
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European can conceive, and more tenaciously regarded 
than life. It was, I think, originally political, but 
is now interwoven with every circumstance of their 
lives; • • • T1 1 

Caste divided the people into four main sections and a 
2 

multitude of sub-sections. The :Brahmins were the highest 

caste and those who adhered most strictly to the caste rules 

and re~~lations. Carey writing from Serampore later says, 

TTThis :part of the country is very populous and as f'u.ll 
of idolatry as it can hold • • • I su:pl)ose no people 
can have more completely surrendered their reason than 
the Hindus, In all matters of business and everything 
relating to this world, they are not deficient in 
knowledge, but in all things relating to religion, they 
are apparently void of all understanding • • • 11 3 

The complete absence of an ethical standard seemed to run 

thi'""Ough the Whole of society and undo-ubtedly had its 

precedent in the writings referred to vi ously. Drunkene s s ; 

licentiousness and immorality of all kinds w.s,s to be found 
4 

everywhere. Even the gods are :re:prese.nted in these terms. 

Throughout all Indian istory, the character of 

women has been maligned. The Ramayans, tells us, 

nvfomen are, by nature* crooked, fickle, sowers of strife. TT 

These were the beasts of burden, the labourers and those 

who suffered the most in the social system. Dancing girls, 

. . ~ . . . . 
1, Eustace Carey, op.cit., p.129. 
2. Dubois, o~.cit., p.48. 

.5 

3. Willi*m Carey, Serampore Letters, p:p.61,62. 
4. The Ramayana of Valmiki, English Abridgement, Introduction, 

notes and review by William Carey and J. Marshman. pp.130,38 
.5 • Ib i d • p . 6 2 • 
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mud affairs, devoid almost of ornaments, pictures and books. 

tr.J.stom and caste bound them hand a.nd foot to the past and 
1 

rendered them almost powerless to change or progress. Not· 

a.l~ however, were completely illiterate and many had a trade 

which they plied most acceptably. Carey writing o~ some of 

the people in :Bengal says, 

"They are very good book-keepers, many of them speak 
Persian well, many others Sanskrit, an<l many are ;,rery 
good workmen at various trades and b11sinesses 1 as 2 
weavers, smiths, carpenters,· b:tif.Jltlayers, and the like rr. • 

The picture in general,however, at least with 

respect to the area. where Carey was working, in :Bengal, was 

exceedingly dark and hopeless. Small wonder that Abbe 

Dubois wrote of the utter impossibility of India ever 
3 

becoming Christian in any sense of the word. Whether Carey 

was ever acquainted with the Abbe and his writings or not, 

he was certainly acquainted with the conditions and the 

problems, yet his hope appears to have been in Another. For 

this chapter would not have been written otherwise. 

2. Business and Politics 

If the picture was black with respect to the heathen 

element in :Bengal, it was not much brighter with respect to 

the European element, particularly as represented in the 

East India Company. Although the Company was there as the 

. , . . . . 
1. s. Pearce Carey, op.cit., p.166. 
2. Eustace Carey, op.cit., p.197. 
3. Abbe Dubois, op.cit., Editor's Introduction, p.xxv. 
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official representative of' a so-called Christian co11ntry, 

yet in practice there was little to commend it as such, and 

much to condemn it. Lewis tells us, 

"The Charter conferred upon the East India Company by 
William III in 1698, made careful provision fo:r the 
spiritual interests of the servants of the Company 
employed in the East. It expressly stipulated that 'in 
every garrison and superior factory,' there should be 
'set apart a decent and convenient place for divine 
service only;' that one minister should be constantly 
maintained in every such place • • . appointed by the 
Archbishop of' Canterbury or the Bishop of London." 1 

There is little evidence to show that this injunction was 

ever carried out. However,in Calcutta a dhurch was erected 

about 1715 from the gifts of the merchants. It was often 

served by laymen because clergy were so scarce. At one time 

it was destroyed by rebel troops, but it was later rebuilt. 

Apart fro:n tbe·buildings themselves there was little evidence 

of religious life in the European oommimity. The Lord's 

day was nearly as little regarded by the British as by the 

natives. Religious observances were sadly neglected by the 

so-called Christians in Calcutta, and the state of affairs 

was even worse at other European stations in Bent3al. In 

fact, at times, the East India Company actually opposed the 
2 

observance of religious services! 

To look more closely at this community is only to 

make it more repulsive. Undoubtedly there were religious 

• • • • • • 

1. C.J3. Lewis, o:p.cit., p.21. 
2. Ibid. p:p.23,24. 
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people among the Europe~s, but they were few in number. 

One of the most prominent of these was Charles Grant who 

came to India in 1767 and later was appointed Chairman of 

the Joard of Directors of the East India Company in England. 

He did much to further the cauae of the Gospel in that needy 

land, But he was the exception. The Partuguese were e.lmost 

wholly Roman Catholic and among the most debased class in 

Calcutta. The Protestants were less religious and not much 

more moral. Duelling was very frequent. Deism was the 

fashion and idolatrous practices of the natives readily 

countenanced. Drunkeness, gambling and profane swearing 

were widely practised. Nearly all unmarried Europeans lived 

in common-la\'f with native women, With all this corruption 

the European c9mmunity was known far and wide for its 
1 

generosity in aiding poverty stricken families. 

The chaplains, the few there were, on the whole 

were not worthy of their vocation and often werr; guilty of 
2 

moral laxness com:parable to the .. t of. their parishioners. 

Carey, at a time of great distress in 1794 soon after his 

arrival in India, wrote, 

"I not only have no friend to stir me up, or encourage 
me in the things of God, but every discouragement, 
arising from my distance from ~. Thomas, the infidelity 
of the Europeans, who all say that the conversion of the 

1, Ibid, pp.32-34. 
2 • Ib i d • · :p • 2.5 • 

• • • • • • 
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natives is impossible, and the stupid superstition of 
the natives themselves ••• " 1 

He further writes of a visit to a professor of religion in 

Calcutta, to whom he had been recommended, and~:.from whom he 

hoped to receive some help and encouragement. He says, ••• 
2 

"to my sorrow, found him at dice.n ~hen, he went to another, 

an evangelical preacher of the Church of England. He says, 

"· •• (he) received me with cool politeness. I staid 
near an hour with him; • • • He carried himself as 
greatly my superior, and I left him without his having 
so much as asked me to take any refreshment, though he 
knew I had walked five miles in the heat of the sun." 3 

Such treatment in an eastern country, noted for its 

hospitality, could only be interpreted as a very great 

insult. Sir J.W. Kaye writing of conditions at this time says, 

n.Although the English in India were emerging from that 
absolute slough of profligacy and corruption, in which 
they had so long been disgracefully sunk, - though 
knavery and extortion were no longer dominant in their 
offices, and rioting and drunkeness in their homes -
yet there was little Christianity in Calcutta at the 
end of the eighteenth century." 4 

The British Government was almost constantly a 

thorn in the flesh to Carey and his associates, especially 

in the early years. It eventually became so difficult to 

get English ships to take missionaries to India, that in 

1803 four were sent to America and from there came to India, 

• • • • • • 
1. Eustace Carey, op.eit., p.113. 
2. Ibid. p.9?. 
3.'Ibid. pp.97,98. 
4. Sir J.W. Kaye, quoted in S.Pearce Carey, op.cit., p.140. 
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D. Ministry to the People 

1. Yhe Message Preachei and Written 

While Carey, as has been alrea~y indicated, was a 

good preacher, his real ministry did not lie in this 

direction but rather in the area of translation. For this 

reason there is not a great deal of recorded evidence of 

his convictions on spiritual matters. However, the bro~.d 

outlines of his faith are clee,r, and here ana. there are 

flashes that give deep insight into his innermost thoughts. 

As in the previous case of John Eliot, the following 

aspects of his message will be considered, Prayer, The Gospel, 

The Eible, The Church, and Baptism. 

i. Prayer 

From the very beginning of Carey's ~alk with God 

prayer had an integral place. Perhaps the earliest place 

where it began to make its· influence felt, a:p~lrt from his 

o\vn experience of salvation, was within his family for he 

prayed ea,rnestly for their salvation. And was overjoyea_ 
' 1 

when both his sisters gave themselves to God. Early too 

he learned something of the art of intercession. For when 

he read of Cook's travels in the South Seas and of the people 

there, and then of the abominable slave trade he :felt he 

had to do something. His sister Mary said, 

• • • • • • 

1. S. Pearce Carey, o:p.cit., p.40. 
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"I never remember his engaging in prayer with the 
family or in public, without praying for those poor 
creatures." 1 

Carey believed that one of the ways of meeting the needs of 

men was through prayer. However,he did not believe that 

prayer was all that God required of men. He became very 

im:Patient with the ministerial .Association when it seemed 

that all they were \filling to do was ];)ray; about the needs 

of the heathen. He believed'that true prs.yer led to action, 
2 

thus enabling God to respect and answer the pleadings, 

This emphasis on obedience in prayer and with :P~ayer, was 

characteristic of Carey's simple, straightforward way. 

In times of trouble and distresst of S:Piritual 

deadness and slackness, he sought solace in prayer and urged. 

others to do l.ikewise. When in one of his ee.rly ::pa.stoJ:'ates 

the Chuneh was in trouble, Eustace tells us, 

"Days of fasting and prayer were set apart in which 
there was much of a S];lirit of importunity and brotherly 
love • • , _ " 3 

And Carey himself writes _on Jan. 17 1794, facing much difficulty, 

nwnat a mercy it is to have a God; and how miserable 
must they be v;ho he.ve no knowledge of or ve.lue for the 
throne of grace!" 4 

He knew some degree of intimacy with his Hea.venly 

Father for he wrftes in his journal Nov. 9 1793, 

• • • • • • 
1. Eustace Carey, op.cit., p.32. 
2. s. Pearce Carey, op.eit., p.)2. 
3. Eustace Carey, op.cit., 48. 
4. William Carey, Journal, quoted in Eustace Carey, op.oit. 1 

:P'• 94 .. 
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We shall often meet at the throne of grace. rr 1 

!his perhaps, best sums up his convictions as to the 

place and importance of prayer in the life of a believer. 

ii. The Gospel 

There was no doubt in the mind of Carey as to the 

depravity of human nature and the lost state of men outside 

of Christ. The whole thrust of his "Enquiry" was to make 

this clear and to put the responsibility for doing somethiDJJ' 

about it squarely upon the Church as the one body vthich ha,d 

already become a recipient of Divine grace. He says, 

~sin was introduced amongst the children of men by the 
fall of Adam, and has ever since been spreading its 
baneful influence ••• By changing its appearances 
to suit the circumstances of the times it has grown 
up in ten thousand forms, and constantly counteracted 
the will and designs of God ••• In one period the 
grossest ignorance and barbarism prevailed in the world; 
and afterwards, in a more enlightened age, the most 
daring infidelity, and contempt of God ••• as they 
increased in science and politeness, they ran into more 
abundant and extravagant idolatries.rr ~ 

He goes on, 

"Yet God repeatedly made known his intention to rrevail 
finally over all the power of the Devil, ••• It was 
for this purpose that the Messiah came and died; tha,t 
God might be just. and the· justifier of all that should 
believe in him. n 3 

Writing later from Serampore, he says, 

" .... millions of :perishing Heathens tormented in this 
life by means of idolatry, Superstition, and Ignorance, 

• • # • • • 

1. s. Pearce Carey, op.cit., pp.302,303. 
2. William Carey, Enquiry ••• op.cit,, ~~.3,4. 
3. Ibid. :p.,5. 
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and subject to eternal Misery in the next, are pleading."1 

Writ ing in 1 '7 9 5 , Carey says , 

"The guilt and depravity of mankind, the redemption by 
Christ, with the freeness of God's mercy, are the themes 
I most insist upon." 2 

It is interesting to note his manner of dealing 

with those who came to him for spiritual help. In his 

journal he gives an instance of his conversation with some 

natives who came to him for instruction. He says, 

"I told them that all men were sinners against God, and 
that God was strictly just, and of rurer eyes ths.n to 
approve of sin. I endeavoured to press this point, and 
to ask how they could possibly be saved if this was the 
case. I tried to e:x:plain to them the nature of heaven 
and hell; and told them that, exeept our sins were 
pardoned, we must go to hell. They said, that would be 
like the prisoners in Dinage:pore goal. I said, no; for 
in prison only the body could be afflicted, but in hell 
the soul; that in a year or two a prisoner would be 
released, but he never would be freed from hell; that 
death woul"d release them from prison, but in hell they 
would never die. I then told them how God sent his ovm 
Son to save sinners; that he came to save them from sin; 
that he died in the sinners stead; and that whosoever 
believed in him would obtain everlasting life, ano. ~vould 
become holy. 11 

• • • "I told them that God. was under no 
obligation to save any man; and that it was of no use 
to make offerings to God to obtain pardon of sin, for 
God had no need of goats,kids, sheep etc •••• but th:e,t 
he was willing to save for the sake of Jesus Christ." 3 

Carey believed the heathen were damned and didn't hesitate 

to tell them so, ~t he was quick along with this to extend 

to them the offer of redeeming grace in Je~as Christ. More 
4 

and more, as. he went on, redeeming love became his theme. 

• • • • • • 

1. William Carey, Serampore Letters, o:p.eit,, p,34. 
2, William Carey, in Biographical Literary Notices, :p,100 
3. William Carey, Journal, op,cit. p.148, 
4. A.H. Oussoren, William Carey, :p.206. 
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He was not concerned merely to be preaching the 

Word; he looked for the moving of the Spirit and convidtion 

of sin. It was then he knew that the work was of God. He 

spoke of some being in very great distress, darkness and 
1 

almost despair. On one occasion he writes of an experience. 

nfhree at Maypa.l appear to be in earnest about eternal 
things ••• There is a. stir in all the neighbourhood, 
and many come to hear the word of God ••• " 2 

It was this "stirring" that he longed for. When he heard of' 

revival movements in America, he wrote to his friend Williams 

in New· York, 

.ni most sincerely wish that such a work was taking place 
in India, and that we could see Brahmans, Mussulmans 
and Deists falling before the word of God. n 3 

The Deists were no different from the others in Ca.reyrs 

mind, unless their sin was greater because they had more 

light. 

The way was not made easy for those who would find 

it difficult, because of caste or other reasons. Salvation 

involved discipleship too. in Carey's mind, and he was ful~ 

confident that God would work. He writes, in the early years, 

"I doubt not but a few more years \vill show Brahmans 
renouncing their cas!e believing in Christ and throwing 
their idols to the moles and to the bats." 4 

no what a blessing," he says, "is the gospel which provides 

• • • • • • 

1. William Carey, in Biographical Literary Notices, p.5. 
2. C.B. Lewis, op.cit., p.298. 
3. William Carey, Serampore Letters, p,82. 
4. Ibid. p.63. 
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1 
a Saviour and a Sanctifier!u Holiness, and likeness to 

Christ was the goal. 

Christ was the centre or hub about which his life 

and ministry moved. He wrote to his son, Jabez, "All that 

is not built on the foundation of Christ Crucified will fail.'' 
2 

••• "!lake mention of His Righteousness, even of His only. n 

¥fuen he was yet new in the land, he wrote, "0 how long 

will it be till I shall Jmow so much of the language of the 
3 

country as to :preach Christ crucified to them!" 

This section may be summed up with a statement from 

a letter written to England by Carey and his associates in 

1806, after they had seen God at work in their midst. They 

write, 

nwe only want men and money to fill this cotultry with 
the knowledge of Christ. We are neither working at 
uncertainty nor afraid for the result. We have tried 
our weapons, and have proved their power. The Cross is 
mightier than the Caste. We shall be more than 
conquerors. n 4 

iii. 'rb.e Bible 

Several years ago the United :Bible Societies asked 

A.M. Chirgwin to make a world-wide study of the place of the 

:Bible in evangelism. The result of this study, which hns 

been published, is convincing proof of the fact that the 

• f • ' • • 

1. Eustace Carey, op.cit., p.116. 
2. William Carey, quoted inS. Pearce Carey, op.cit., p.306. 
3. Eustace Carey, op.oit., p 111. 
4. William Carey and Associates, quoted in S. Pearce Carey, 

op.eit., p.2.52. 
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1 
Eible and evangelism belong to each other. Chirgwin writes, 

"The association between the Bible and evangelism is as 
old as the Bible itself ••• It is a fair summary that 
all through its history, wherever the Churc~ has been 
engaged in trying to win the outsider and the non
Christian, it has used the :Bible as its main instr"J.ment. 
What is more, the times when the Church has gone to its 
evangelistic· task with the :Bible open in its hancls have 
been precisely the times when it has won many of its 
g:r-eatest conq.uests. The Bible has in fact been the 
cutting-edge of the advance." 2 

All this Carey mew one hundred and :fifty years 

before the above survey was made. And in fact, his work 

and labours undoubtedly provided important statistics for it. 

In Carey's mind to give the people the Bible wa.s to give 

them·the Gospel. He writes to Williams in 1801, 

"Pray for us that we may be faithful to the end and that 
the word of the Lord in our hands may be quick, and 
powerful, sharper than a two edged sword, so that its 
glorious effects may be seen in the destruction of Sin 
and Super3tition and in the erection of the Kingdom of 
our glorious .Redeemer in this Land of Darkness and the 
Shadow of Death. n 3 

Carey, along with Mf'~rshma.n and Ward, his two famous associates, 

were :prepared to put one thousand copies of the Scriptures 

into every language of India, for a remarkably smell sum of 

money. ~hey write to the Society in 1815, 

"Thus then Five Hundred Pounds will almost secure the 
gospel's being given to any one of the provinces of India;n4 

• • • • • • 

1. R.R. Weber, The Communications of the Gospel to Illiterates, 
s.c.x. Press Ltd. London 1957, p.33. 

2. A.M. Chirgwin, The Bible in World Evangelism, S.C.M. l~ess, 
London1954, quoted inR.R. Weber, op.cit., p.33. 

3. William Carey, Serampore Letters, p.68. 
4. Carey, Marshman and Ward; Memoir relative to the Progress 

of the Translations of the Sacred Scriptures, p.17. 
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Carey's love for, and loyalty to, the Word of God. 

had its beginning early in life. At one stage he was a great 

admirer of William Law. His biographer says, 

"Law's intensity and devoutness strongly drew him. Whet 
restrained him was Law's seeming trust of intuition 
beyond the written Word, whereas Carey was persuaded 
that, not by transcending Scripture, but by diligent 
and dutiful ascertainment and appropriation of its truth 
could God reliably be mown. He resolved to master whe.t 
\~as written, to make himself a man of the Book. 11 1 

nTo many the book was 'rank poison'; to Carey 'sweetest 
wine'. He never read a book with such l~a:pture. He drank 
it eagerly to the bottom of the cup," 2 

Like the great evangelist John Wesley he could easily have 

earne_d the nick-name, "Bible :Motht1 ~· He wrote himself of 

the importance of Bible study, 

n!he word of Godl What need {there is) to pray much and 
study closely, to give ourselves wholly to those great 
things, that we may not speak falsely for God. 0 that 
we ms.y never trifle with so important things. n 3 

And of his own need in this respect, he says, 

" ••• I have need to read the word of God more; and, 
above all, I want a heart to feed upon it." 4 

As in prayer he believed in action, so in the 

reading of the Bible he believed also in obedience. The 

Bible was not merely to be read but to be followed. Speaking 

of this with respect to governments, he says, 

n • • • let my opinions about the best mode of government 

• • • • • • 

1. s. Pearce Carey, op.cit~, p.9. 
2. Ibid, p.34. · 
3. William Carey, in Diographical and Literary Notices, p.8o. 
4. William Carey, Journal, quoted in Eustace Carey,. op.cit •• 

1).74. 
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be what they might, yet the Bible teaches me to act as 
a ~eaceful subject under that government which is 
established where Providence has ~laced or ever may place 
my lot; ~rovided that government does not interfere in 
religious matters, or attempt to constrain my conscience: 
in that ease, I think it my duty peaceably to obey God 
rather than men, and abide by all eonseq:uences. rr 1 

If Carey had never written anything of his views 

concerning the Bible, his translation work alone would speak 

volumes. It is inconceivable that any man, however great 

his philological ability might have been, who did not have 

a holy love for the Scriptures, who did not consider them 

indis~ensa.ble to the need of mankind, and who was not 

dominated and driven by the love of God as describedin those 

same Scriptures, could have, or would have, performed the 

gigantic task which Carey did. His translation of the 

entire Bible into seven major languages, and portions of it, 
2 

usually large portions of it, into twenty-eight dialects, 

will alwe.ys stand as a ~ermanent memorial to his regard 

for the ~ord of God. 

To sum up, Carey says, writing of difficulties in 

the work, 

"• •• though caste, and a great number of superstitions, 
are great obstacles, yet I know there are only two real 
obstacles in any part of the earth,viz., a want of the 
Bible, and the de~ravity of the human heart." 3 

• • • • • 

1. Eustace Carey, op.cit., pp.208.209. 
2. s. Pearce Carey, op.cit., p.415. 
3. Eustace Carey, op.cit. p.163. 
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i v. The Church 

Carey says very little concerning the Church in' 

his writings. It is evident as has been noted, that for him 

at least, the forsa~ing of the Established Church and the 

embracing of nonconformity, was a necessary pa,rt of his 

conversion. This seemed, initially, to be related, not so 

much to any views of baptism, as to his search for reality. 

Perhaps if he ha,d met Thomas Scott earlier he would never 

have left the Church of England. However he did eventually 

come to have very decided views regarding baptism and this 

undoubtedly led him to the Baptist fold. 

He was a strong believer in Church discipline and 

did not hesitate to administer it either in his parishes in 

England or in India. Writing to a brother-minister while 

in England he says, 

"Preaching,-· though a great :part, is not all of our 
e~ploy. We must maintain the character of teacher, 
bishop, overlooker in the chimney-corner as well as 
in the :pulpit.n 1 

.As a sheiJherd of the :tlock, the :people knew his guiding and 

restraining hand. In India it l'tas the same; there was e, 

standard to be met and it was the same for all. How grievous 

it was when the Indian brethren fell, yes, and even his own 
2 

sons, and had to be disciplined in the name of the Church. 

But Carey was firm, although gracious in his dealings with 

• • • • • • 

1. s. Pearce Carey, op.cit., p.48. 
2. Ibid. p.237. 
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The time came when this desire was fulfilled. For in 1812, 

he writes, 

"• •• I have seen the word of God take root in this 
land, so that there are now belonging to this mission, 
or connected therewith, eleven churches'· and two or 
three more are on the eve of being formed. Some of 
these churches are in an infant state, but there are 
others which have thirty, forty, seventy, and even a 
hundred and fifty members." 1 

Vfuat a cause of rejoicing it was to have such a company of 

people who had chosen to forsake all for Christ. 

AS has been intimated earlier, Carey, though a non

conformist,.was no bigot. He had a great love for, and. desire 

to fe+lowship \Vith, all true believers. Hr:1 was in a gen"line 

sense ecumenically minded. When the Cape of Good Hope fell 

into the hands of the English, Carey wrote to Fuller, 

"Should it oontint'l/>. so, ~;vould it not be possible to have 
a general association of all denominations of Christians 
from the four quarters of the world, kept there once in 
about ten years? I earnestly recommend this :plan. Let 
the first meeting be in the year 1810 or 1812 at furthest. 
I have no doubt it would be attended with very important 
effects." 2 

Although this desire was not fulfilled, at least in the way 

Carey anticipated it, it shows something of the depth and 

breadth of his vision with reference to the Church. 

v. Baptism 

Nothing has been said hitherto about Carey's 

baptism as a believer. Apparently, it was only a short time 

. . . . . , 
1. Eustace Garey, op.cit., p.345. 
2 • Ibid • :p • 3 2 3 • 
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after his conversion when he became interested in this 

subject. He scribes the occasion in a letter to Dr. Ryland~ 

"A sermon preached by Mr. Horsey, of Northampton at the 
rhantism of an infant~ and some conversation with • 
Hume, • • • had drawn my mind to the Sllbjeet of baptism; 
but I do not recollect having read anything on the 
subject till I applied to Mr. Ryland, sen., to baptize 
me: he lent me a pamphlet, and turned me over to his 
son, who after some time baptized me.n 1 

His baptism :took :place in October of 1783, and this effectively 

severed any remaining connections he may have had with the 

EStablished Church. Eaptism by immersion was now for him 

a matter of conviction, and the sign and seal of the 

believer's position in Christ. 

In his "Enquiry" Carey uses this very doctrine of 

baptism as a spring-board to challenge his denomination and 

the Church in general to world-missions. He says, 

"Was not Christ's charge to evangelize the nations 
addressed to the apostles, and not meant for us? ••• 
Then why do we paptize? If baptism concerns us, world
missions must no less. The tv1o were bidden in one 
breath, were part and parcel of each other," 2 

Here is another example of Carey 1 s straightforward and honest 

attitude to the Eible. He felt on reading its pages that 

a certain mode of baptism was the will of God. By the same 

token he saw also that as baptism in itself, apart from the 

mode, was the commandment of Christ, so was the evangelization 

of the world. And as he was obedient in the one so he sought 

to be obe~ient in the other. 

• • • • • • 

1. William Carey, in Biographical and Literary Notices, ~.9. 
2. William, Carey, Enquiry, quoted inS. Pearce Carey, op.cit., 

P.70. 
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As might be expected Ca,rey' s views of ba:ptism led 

him as time went on into conflict with other missionary 

communities in India, who came later and held the opposite 

view. Eustace Carey says of this problem, 

" ••• and, as the controversy embraces both the subject 
and the mode of the ordinance in question, there was no 
possibility of escaping the difficulty; nor was any 
honourable course open to either :party, but that of 
:permitting the other, beth in preaching and in orgs.nizing 
churches, to follow out their own convictions of truth 
and duty, and in the solemn work of translation, to give 
a simple and faithful version, without hesitation and 
without compromise. rr 1 

The difficulty a,rose :partly over Carey's t:n:t.nslations. In 

one t-ranslation he was using a word for ba:ptism which clearly 

meant, to dip or imnerse. His non-Baptist friends in Bengal 

;retested and the Bible Society felt obliged to withdraw its 

support from the work, :for Carey and his colleagues could 

not for conscience' sake change the translation~ They :felt 

they had used the best and most accurate word, and stood by 

it. Friends in England quickly rallied to their help so 
2 

that the work was able to proceed. 

The baptism of the first Indian, Krishna Pal, took 

:place on December 28th 1 800, when even Carey had almost 

abandoned hope of ever.·seeing a baptism. The opposition 

from the natives was terrific. Krishna' s.whble. :family with 

him vu.1uld nave been murdered the night before his bartism 

had not the Governor of Serampore sent a guard to protect 

• • • • • # 

1. Eustace Carey, op.oit.pp.313,314. 
2. s. Pearce Carey, op.cit. ::p,371. 
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1 
them. But once the baptism took place others soon followed" 

Carey's words on the occasion of this first baptism of 

an·Indian sum up in brief his convictions concerning this 

ordinance. Ward, his colleague, writes of the event, 

"• .• Carey then spoke in Bengali, particularly 
declaring that we did not think the water sacred, but 
water only, and that the one from amongst them about 
to be baptized professed by this act to put off all 
sins and all debta.hs, and to put on Christ ••• " 2 

2. Way of Working 

Carey said one day to his nephew, 

nEustace, you may know by this, whether what they sa.y of 
me is t~~e. If they say I am a plodder, it is true. I 
have no genius, but I can plod." And Eustace says, 
"This, if we use the word plod to signify the steadfast 
unimaginative direction of the intellect to a single 
subject, is the fact." 3 

Surely Carey describes himself most accurately, though some 

may find it hard to believe that he had no genius. The 

theme of his sermon at Kettering was the theme of his life, 

"Expect great things from God. Attempt great things for 
God." 4 

Although he was a humble man, when he had once made up his 

mind to a course of action, nothing would turn him asid.e 
5 

from it. Though he may have lacked imagination and other 

worth-while attributes, he he.d tremendous faith in the 

• • • • • • 

1. s. Pearce Carey, op.cit., p.196. 
2. Ibid. :p.197. 
3. Eustace Carey, op.cit., p.xv. 
4. Cf. ante, p.55 
5. Eustace Carey, op.cit., p.xvii. 
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~romises of God and absolute confidence that the laws of God 

do not change, In matters of conscience, as has been noted, 

he was most carefnl. He never took oaths; his last marriege 

was delayed three weeks because he was unwilling to certify 

on oath, to the facts necessary to ~rocure a license. He 

seemed to be quite lacking in diplomatic talent. If he had 
1 

anything to say, he said it, and said it all at once. Often 

he complained of laziness. Again and again in his jou:enal 

we read 'i-iords like these, ••• na. ca:reless indolence 
2 

:possesses my s:pirit, and makes me unfit for anything." This 

seem$ strange for a man who accomplished more in a single 

life~time than most others would in several. In fact his 

nephew writes, 

nMy admiration for my uncle increases every day, he has 
not in t · course of a whole month, a single half hour, 
in which he can, consistently with his own feelings of 
the importance of his work, relax from the hardest 
labourn . • • 3 

If Carey was indolent, ,then perhaps the world could do with 

a great deal more of that kind of indolence. Eustace further 

wri.tes, 

n • • • and we are given to understand, that his :po~"'ers 
of labour were so great, as to consume the strength of 
three o:f them(:pundits) inoessantly.n 4 

When in 1812 a fire broke out on the compound at Seram:pore 

• • • • 4 • 

1. Eustace Carey, op.cit., p.xvi 
2 • Ibid • p • 1 1 5 • 
3. Eustace Carey 1 in Biographical and Literary Notices, p.39. 
4. Eustace Carey, Memoir of William Carey, p.xix. 
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bringing great losses to the mission and to Carey in 

particular, he simply gets up and goes on. He writes of this 

to Fuller, 

nThe loss of manuscripts of the Te lings., Kurnata, SiJr.h, 
Sanscrit, and Assam languages, is a very heavy loss ..• 
The ground must be laboured over again, but r.ve are not 
discouraged: indeed, the work is already beeun again in 
every language: we are cast do!.m, but not in de s:pai:r"r. • • 1 

But Carey's most serious trial was hts wife, who after a 

serious attack of dysentery when they had been in India but 

a short time, went out of her mind. For twelve years Carey 

bore with amazing patience and fortitude this grievous 
2 

sorro.w until she died, all the tvhile carrying on h:ts labours. 

From the first Carey demonstrated his linguistic 

ability in the new country. His eagerness to master the 

language was frustrated to some extent in the early days 

by the ntdure o:f the language itself and also by his oYm 

insistence that missionaries should be sel:f'-su:pJ:lorting. 

O:f the ls.nguage he writes 1 

"One of the greatest difficulties a missiona.ry has to 
encounter, especially during the two or three first years 
of his work, arises from the poverty and perversion of 
language. Even greater hindrances the missionary finds 
to his work are from the metaphysical and idolatrous 
use of language," 3 

His theory of self-support was most interesting, and 

proved eventually to be entirely practical for him and his 

• • • • • • 

1. Eustace Garey, op.cit., :P.352. 
2. s. Pearce Carey, op.cit., pp.164,271. 
3. Eustace Carey, op.cit., p.150. 
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colleagues, although they suffered much in t s. 

Carey had written of this before coming to India. 'In br.ief 

his plan was that the missionaries were to be set do?m in the 

country to be evangelized 1 and at the first sup::plied with 

some means of establishing themselves. After this they were 

to su::p::port themselves by whatever means possible that would 
1 

be consistent with their profession. For Carey this meant 

running an indigo factory for some time, and later becoming 

Professor of :Bengali, Sans1trit and Iviarathi at Fort Willia.m 

government college. 

In writing of the plan Carey says somethi~~ of the 

kind of missionaries that are needed to f'u.lfill it, He says, 

nThe missionaries must be men of great ;Jiet;r and prudence, 
courage and forbearance; of undoubted orthodoxy in their 
sentiments,- and must enter \'lith all their .t·u:arts into 
the spirit of th ir mission ••• their first business 
must be to gain some acquaintance with the language of 
the natives ••• by all lawful means endeavour to 
cultivate a friendship with them • • • and as soon as 
possible let them know the errand for which they were 
sent.· They must endeavour to convince them that it was 
their good alone, which ind.ueed them to forsake their 
friends and comforts • • • They must be very careful not 
to resent injuries • . • offered them • • • nor to think 
of themselves, so as to des~ise the ~oor heathen ••. 
~hey must take every opportunity of doing them good, and 
labo<lring and travailing night and day, they must instr11ct, 
eY.hort a.nd rebuke. with all long-suffering. and anxious 
de sire for them, and above all, must be instant in :pre.ye:c 
for the effusion of the Holy Spirit upon the peo~le of 
their charge.n 2 

This description of, what might be considered, the ideal 

. , . . . . 
1. C.B. Lewis, The Life of John Thomas, r.221. 
2. William Carey, quoted in C.B. Lewis, op.cit., p.2.50. 
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missionary to Carey's mind, was in reality a description of 

himself. For he fulfilled in almost every detail this 

concept of a missionary in his own personal life, and in the 

way carried on his ministry. 

Although a man, who proved in the final analysis 

to be a. person of diversified abilities, Carey was nevertheleas 

selective in his occupations realizing that he who ·~,ou1d e:x:cell 

in everything generally succeeds in nothing. For this 

reason he denied himself the pleasure of much lit in 

order that he might thoroughly become an ori1cmtal linguist. 

However he still found time for an icultural society 

which he was instrumental in forming, and for the study of 

botany. His botanical garden and collection of specimens 

became one of the most famous, if not, the most :f'amous in 
1 

the country. 

His system of acquiring a knowledge of the vario11s 

languages o :f the country was quite 1musual. Ee was ouick 

to minimize the value of his labours and to give the 

impr'ession that '<'iith the proper app,.oach and a. little effort, 

one could very quickly master all the languages o:f India. 

spoke of the mastery o:f Sanskrit and the cognate languages 

as nine-tenths of the mastery of any Indian language. He says, 

"With a previous knowledge of' the mode of const!~ction, 

• • • • • • 

1. Eustace Carey, op.cit., :p,xix. 
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to introduce them to the study of Sanskrit, Persian and 
1 

particularly, the Scriptures. 

As Carey became increasingly successful and more and 
2 

more famous he did not become less humble. Although his 

income vastly increased in later years from ve.rious sou::cces 

still he maintained the same standard of living as he 

formerly and turned all that was received over 

small amount needed for his family, into the 

above the 

ss:Lon. 

was :probably one of the heaviest contributors to the 
3 

over the years. Eustace says, 

ssion 

nWhatever he earned, he considered a sacred trust for 
the missionary cause •.• He died poor, and in his will 
disavows any and every personal right to the missionary 
:premises, which he had mainly contributed to :purchase 
and erect.n 4 

When in 1815 he felt his time was running out he 

speaks of giving himself wholly to the work of translation, 

"Convinced therefore that, at our time in life 1 we cannot 
serve our generation more effectively in any other way, 
it is our determination, as far as the Lord shall enable 
us, to devote the remainder of our days to labouring 
therein ourselves, and to the training of others to the 
work, who may carry it forward when we are laid in tl:;e 
grave. n 5 

In spite of sickness that brought him close to the doors of 

death, he laboured on for a further nineteen years. 

This noble ministry may best be summed u:p in the 

. . . , . . 
1. Eustace Carey, op.cit., p.142. 
2. Ibid. :p.359. 
3. Biographical and Literary Notices, op.cit., p.86. 
4. Enatace Carey, op. cit. , p. :xxi 
5 • Carey, J!arsl>..man and Ward, op. cit • , p. 1 7. 
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woras of the covenant which Carey and his colleagues drew up 

in the early days and Which they sought to keep throughout 

the years. It reflects and reveals the s:pirit that was in them 

n1. To set an infinite value on men's souls. 
2. To acquaint ourselves wifh the snares which hold the 

minds of men, 
3. To abstain from whatever deepens India's prejudice 

against the gospel, 
4. To watch for every chance of doing the :peo:ple good. 
5. To preach 'Ghrist crucified' as the grand means of 

conversion. , 
6, To esteem and treat Indians always as our Aquals. 
? •. To guard and build up 'the hosts that may be gathered. 
8 To cultivate the.ir spiritual gifts, ever p:re,ssing 

u:pon them their missionary obligation, - since 
Indians only can win India for Christ. 

9; To labour unceasingly in :Biblical translation. 
10. To be instant in the nurture of :personal religion. 
11. To give ourselves without reserve to'the Cause, 'not 

counting even the ,clothes we wear our own.' T! 1 

How faithfully this covenant was ke:Pt by God.' s servant William 

Carey, has been described in a limited way in this section, 

Carey died on June 9th 1834. In his will he had 

requested that the following lines, ancl nothing more t be cut 

upon his tombstone, 

nA wretched, poor smd helpless worm, 
On thy kind arms I fall. n 2 

E. Summary 

This chapter has dealt with the life and ministry 

of William Carey giving some of the important features and 

characteristics against the background of his native country 

. . . . . ' 

1. s. Pearce Carey, oy,.cit., pp.248,249. 
2. :Biographical and Literary Notices, op.cit., p.19. 
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Chapter III 

Hudson Taylor (1 832-190.5) 

A. Introduction 

The nineteenth century was a century of :peaceful 

progress throughout the world, and particularly in England. 

We are told that, "Seldom if ever had mankind been so nearly 
1 

:free :from the scourge of war for so long a :period.n The 

area of progress, which we.s most prominent in some ways, was 

man's exploration of his physical environment. Along with 

advance in this area came important ·implications and 

complications for the church and Christianity. 

If the last half of the eighteenth centLITY was 

increasingly complex and filled with paradoxes v1ith respect 

to Christianity, the nineteenth century was even more so. 

Dillenberger and Welch tell us, 

"This was an era of' profound intellectual ferment, in 
which forces both within and outside the church combined 
to pose new problems :for Christian thinking and to shape 
new perspectives for the understanding of the faith.n 2 

After t 81.5 the contradiotions became so intensified that it 

seemed on one hand as though Christianity was doomed, while 

on the other hand. it surged forward with a power and a. vitality 

that caused Christian communities to be planted in almost 

• • • • • * 

1. Kenneth Scott Latourette, A History of Christianity, p.1064, 
2. Dillenberger and Welch, Protestant Christianity, p.160. 
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This century saw the rise of liberal theology, in 

some respects the logical successor to Deism, the development 

of the Social Gospel and~a,new :prominence given to Biblical 
2 

Criticism, better known as Higher Criticism. These movements 

were all related to each other and to the new developments 

in science. The evolutionary hypothesis associated with the 

name of ~narles Darwin(1809-1882) to many intellectuals as 

well as others ;t,;tus a refutation of the creation account and 

.therefore a challenge to the authority of the Bible and its 
7; . / 

insriration. The tumult increased with some influential 

leaders turning away from Christianity and others propag~ting 

views not in accord with the Bible. Thomas Carlyle was one 

of these who still believed in God but definitely rejected 
4 

traditional Christian dogmas. Others believed that science 

and its findings made the Christian faith impossible to an 
5 

intelligent honest mind, and became atheist or agnostic. 

Simultaneous with the chaos that seemed to develop 

in some areas of thought and life and the development of the 

foregoing movements, was the rise of other movements almost 

independa.nt of,ancl sometimes opposed to, the current 

• • • • • • 

1. Latourette, op.oit., p.10)4. 
2. Dillenberger and Welch, op. cit., pp.165,201. 
3. Latourette, op.cit., p.1076. 
4. Ibid. p.1072. 
5 • Ibid. :p. 11 6 3 • 
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intellect1ial trends. Vfi thin the Church of England came the 

Oxford Movement with its emphasis on the via media, rhaps 

more related to the trends of the time than some. Also 

within the Church was the growth in influence and numbers 

of the Evangelical minority. These rejected the findings of 

critical scholarship, were strong on the fundamentals of the 
1 

faith and encouraged a vigorous missionary programme. 

Outside the Church there was a rapid grovnh in non

conformist elements, including the Methodists, Baptists and 

Cov~regationalists. Sunday Schools became increasingly 

effective and various interdenominational organizations 1 such 

as the_ Young Men's Christian Association 1 were forme1. Various 

social and humanitarian reforms were brought about unde~ the 
2 

leadership of men like Sha.fte sb11ry and Wil ber:force. As has 

been intimated there was a great increase of missionB.ry 

activity during this :period. Almost every denomination 

instigated overseas missions and a number of interdenominational 
3 

missions or faith missions were formed. Much of this activity 

came as a result of Carey's manifesto and his ~rodigious 
4 

labours in India. 

One of the most significant movements of the century, 

apart from the intellectual and theological developments 

mentioned, was the spiritual revival of 1859. which broke 

. . ~ . . . 
1. Latourette, o);l.cit., p.i166. 
2. lbid. :p.1200. 
3. Dillenberger and Welch, op.cit., pp.166 1 172,173. 
4. Ibid. p.166. 
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1 
out first in North~~berland in England of that year. The 

revival ~roved to be of widespread significance and multitudes 

were swept into the kingdom of God. It also had its impact 
2 

on the whole missionary programme, as people became concerned 
3 

for others and purse strings were loosened. It is a matter 

of irony perhaps, that in the same year cisely and 'ltVithin 

a few months of the outbreak of the revival, (.."harles Da.rwin' s 

famous, \Vorld-shaking treatise on the 'brig in of ciesn i'la.s 
4 

published. 

Into this century with its unique pToblems anc1 

opportunities, Hudson Taylor made his entrance. It is the 

J?llr:pose of this chapter to consider his life and ministry 

in the same manner in which John Eliot and William Carey 

have been considered. 

B. Background Leading to Life Work 

Hudson Taylor was born on May 21, 1832, in Barnsley, 

Yorkshire, England. Long before this date~howsver, influences 

were at 'f,'fOrk which were dBstined to shape the direction and 

purpose of his life. It was ~xrely no accident that his 

g~eat grandfather, James Taylor~ on the very day of his 

wedding, and bttt an hour before, should have come tmder 

• • • • • • 

1. J. Edwin Orr, The Second Evangelical Awakening in America, 
p,88. 

2. Ibid. p.139. 
3. Dr. and Mrs. Howard Taylor, Hudson Taylor in Early Years, 

:p.499. 
4. Dillenberger and Welch, op.oit., p.201. 
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terrible conviction of sin by the Holy Ghost, and after a 

struggle should have yielded his life to God. Subsequently, 

he became an ardent follower of the, once despised, Methodist 

cause, and thus the course of the Taylor family was set for 
1 

generations to come. Years later Hudson Taylor speaks of 

how his own father became concerned about the needs of China 

before his birth. Because of circumstances beyonrl his control 

he \lll'as unable to go, so he :prayed that God would give him a 

son who would become a missionary to that land. Taylor 1-;:ne\"l 

nothing of this until his return to England after more than 

seven years in China! He says, 

"· •• it was very interesting then to know how prayer 
2 

offered before my birth had been answered in this matter.rr 

And this was but the first of a multitude of prayers which 

he saw answered in a long life-time. 

Taylor's father was a chemist in the town of Barnsley, 

but more than this, was a devout'Christian and a popular 

preacher in the loee,l commu.YJ.i ty. In business he was Jmo•tm 

as a man of honBsty and integrity, to the poor and needy'he 

was a kind and generous :friend, while to his :family he was 
3 

a loving :father and a strict disciplinarian. All of these 

qualities, developed even further, in some respects, eventually 

became characteristic features w'hich marked tn a most unusual 

• • • • • • 

1. Howard Taylor, op.cit., p:p.3-9. 
2• J. Hudson Taylor, A Retrospect, 1894, p.2. 
3. Howard Taylor, op.cit., P:P.32-34. 
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way the life and ministry of his son. 

Taylor's mother also was a very important influence 

in his early life, particularly his spiritual life. Writing 

later, he says of this period, 

TTI had many OIJ})Ortunities in early years Of learning the 
value of prayer and of the Word ad' God; for it was the 
delight of my dear parents to point out that if there 
were any such Being as God, to trust Rim, to obey Rim, 
and to be fully given up to His service, must of necessity 
be the best and wisest course both for myself and others.rr1 

Yet he says, • • • n1n s:pite of these helpi"u.l examples and 
2 

precepts my heart vvas unchanged. n He S})eaks of association 

then ~ith skeptical friends, one of whose strongest arguments 

against Qhr1stian people being their inconsistencies, ••• 

nwho \Vhile professing to believe the Bible were yet· content 
3 

to live just as they would if there v1ere no such book. . • " 

Taylor goes on to say, 

"I :frequently :felt at that time, and said, that if I 
pretended to believe the Bible I would at arry rate attempt 
to live by it, putting it fairly to the test, and if it 
:failed to prove true and reliable, would throw it 
overboard altogether, These views I retained when the Lord 
was pleased to bring me to Himself; and I think I may say 
that since then I have put God's Word to the test, 
Certainly it has never failed me. I have never had reason 
to regret the confidence I have :place in its promises, 
or to deplore following the @lidance I have found in its 
directions,n 4 

It was at about the age of sevente.en that he was :finally 

• • • • • • 

1. Hudson Taylor, op.cit., p.3. 
2. Ibid. 
3. Ibid. 
4. Ibid. pp. 3,4. 
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converted, primarily throt~h the prayers of his mother. She, 

visiting with a friend at some distance from Barnsley, 

suddenly, one day became burdened for the salvation of her 

son, and went apart to pray. At this very time, far away 

at home, he came under conviction of sin and entered into 

peace. When his mother returned two weeks later he hurried 

to tell her the good news, only to hear her say, ni kno'N, 

my boy; I have been rejoicing for a fortnight in the glad 

tidings you have to tell me.rr Amazed, he learned how she 

had :prayed on that eventful day till God had given he:: the 
1 

a.ssu.r.ance that her prayer was answered. Taylor says of this 

incident and of the loving interest of other members of his 

family, 

"Brought up in such a circle and saved under such 
circumstances, it was perhaps natural that from the 
commencement of my Christian life I was led to feel that 
the promises were very real, and that prayer was in 
sober matter of fact transacting business with God, 
whether on one's own behalf or on behalf of those for 
whom one sought His blessing." 2 

Not long after his conversion, Taylor, having yielded 

himself fully to God for service a.nyvvhere, beca"me impressed 

with the fact that the Lord wanted him to be a missionary 

in China. Learning of the great need for medical work there, 

he began to seek training in this direction and also to 

prepare himself in other ways, such as, keeping a closer 

physical discipline and engaging in any kind of Christian 

• • • • • • 

1. Hudson Taylor, A Retrospect, pp.5,6. 
2. Ibid. :p.6. 
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work that he could. However, it needs to be said, that his 

IJrima.ry concern was that he might be spiritually equipped 

for the task. This, to his mind, outweighed all other 

considerations and qualifications in importance. There were 

several things he :felt he needed to learn in this latter 

area before he would be qual~fied to take the Gospel overseas 

to another race. One of these was, to learn to trust God 

directly for his financial needs, rather than a human agency. 

Another t"ias, to learn the art of personal soul-vtinning. He 

believed that if he could not influence people for Christ in 

England, he could hardly expect to do so in China. His 

preparatory years are packed with illustrations of the 

providential dealings of God and how he learned through 
1 

prayer to do the impossible. · 

On one occasion when he was working and living in 

Hull, he went to visit a sick woman in the slum area. The 

situation was desperate and the woman was dying of starvation. 

A half crown was all that Taylor possessed in the world at 

that time, and he knew that to part with it would leave him 

in dire straits'. Ro\'f gladly would he have given a shilling 

if he had had it 1 but to part with the whole half cro\vn 

seemed too much. Ee tried to talk of spiritual things and 

to pray, but all was cold and lifeless. Finally, he realized 

. . , . . . 
1. Howard Taylor, op.cit,, pp,107-183. 
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that the Lord wanted him to give his last coin. Reluctantly 

he gave it to the husband to buy some food, and then a flood 

of joy came into his heart as he saw that now he would have 

to trust the Lord for the morrow, He says 1 

"Not only was the ~oor woman's life saved, but I realized 
that my life was saved too! It might have been a wreck -
would have been a wreck probably, as a Christian life -
had not grace at that time conquered, and the striving 
of God's S~irit been obeyed," 1 

The following morning he sat do~~ to his plate of porridge not 

knowing where his next meal would come from, but having 

already reminded the Lord of his need. Re was not accustomed 

to receiving mail on Monday morning, but this morning there 

was a letter for him. On opening it he discovered a blank 

sheet of paper, a pair of kid gloves and a half sovereign. 

Then he realized that his investment had been re::pa.id by four 

hundred per cent and his heart was full of praise, He sayst 

"I then and there determined that a bank which could not 
break should have my savings or earnings as the case 
might be" ••• (years later)rTa determination I have not 
yet learned to regret • n 2 

This incident was a tremendous source of strength to him in 

later years as he faced difficult circumstances in China. 

vf.hen he went up to London some time after this to 

continue his medical studies Taylor had further opportunity 

to prove the faithfulness of God. He says, 

• • • much as I had rejoiced at the willingness of God 

• • • • • • 

1, Hudson Taylor, op.cit., p.17. 
2. Ibid. p.18. 
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to hear and answer prayer and to help His half-trusting, 
half-timid child, I felt that I could not go to China 
without having still further developed and tested my 
power to rest upon His faithfulness; ••• " 1 

The opportunity for this came about when he received offers 

both from his father and the Chinese Evangelization Society 

(the organization under whose auspices he eventually went ·to 

China.) to bear his expenses while he was in London. He says, 

" ••• while waiting upon God in prayer for guidance, it 
became clear to my mind that I could without difficulty 
decline both offers (each would think the other had 
accepted the responsibility) ••• and I felt that 
without anyone having either care or anxiety on my . 
account I was simply in the hands of God, and that He, 
who knew my heart, if He wished to encourage me to go to 
China would bless my effort to depend upon Rim alone 
home,n 2 

How God did meet Taylor's needs, even to raising him up when 

he was afflicted with a malignant fever, and thus gave him 

the assurance that he was fitted for China 1 is a study in 
3 

itself. 

There is one other aspect of the spiritual life that 

Taylor was :particularly concerned about. This was the matter 

of influencing people for Christ. Towards the end of his 

training period in London, and just before his departure for 

China, he was assigned by the doctor with whom he was working, 

to tend a :patient suffering from senile gangrene. The man, 

* • • • • • 

1. Jb~dson Taylor, op.oit., pp,22,23. 
2. Ibid. p.23. 
3. Howard Taylor, op.oit.pp,161-169. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

- 100 -

who was an atheist, did not know that he probably did not have 

long to live. Taylor was much concerned for his soul but 

learned that the man was violently antagonistic to religious 

things. When the vicar had called a short time before to 

visit him he had spit in his face. Taylor began to pray about 

the man but for the :first few days said nothing of a religious 

character to him while at the same time he sought to win his 

friendship. He took special care in dressing the itise.ased 

limb so that soon the :pain lessened a.nd the man began to sho\'l 

his grateful appreciation. One day when he showed pa:rticular 

a:pprec.iation Taylor ventured to tell him of what God had done 

for him in Christ. With a great effort the man closed his 

lips and turned his back. Da.ily, from that time, after dressing 

the wound, he spoke a few words of Christ. But always the 

response was the same, a resentful silence. After some time 

Taylor began to despair, and finally, one day he had almost 

deoided not to speak to the man of the r~ord, and was about 

to leave when he noticed the .surprised look on the sick man's 

face. Taylor says, 

"I could bear it no longer. Bursting into tears, I crossed 
the room and said, 'My friend, whether you will hear or 
whether you will forbear, I must deliver my soul.'" 1 

Re poured out his heart to him and then asked if he might pray. 

The man said, nif it will be a relief to you, do." Taylor goes 

on, 

• • • • • • 

1. Hudson Taylor, op.oit., ~.37. 
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"I need scarcely say that I fell on my :knees and :poured 
out my whole soul to God on his behalf. I believe the 
Lord then and there wrought a change in his soul ••• 
within a few days he definitely accepted Ghrist as 
Saviour ••• and began to rejoice in hope of the glory 
of God.," 1 

This gives an insight into the character of Taylor, and the 

way in Which he was prepared, or :prepared himself, for his 

work in China. He says himself, referring to the above 

incident, 

nJ?erhaps if there were more of that intense distress for 
souls that leads to tears, we should more freQuently see 
the results we desire. Sometimes it may be that while 
we are complaining of the hardness of the hearts of 
those we are seeking to benefit, the hardness of our 
own hearts, and our own feeble apprehension of the 
solemn reality of eternal things, may be the true cause 
of our want of success. TT 2 

On September 19th 1 B.53, at the age of twenty-one, 

Taylor set sail for China aboard the small ship, nDumfriesn. 

This voyage of over five months duration proved to be a 

further training ground and opportunity, in the face of 

terrific storms, to prove the faithfulness of God. 

c. Cultural Elements in China 

1 • Religion and Social Structure 

The China to which Taylor came, like India, was not 

a new country, but a cmtntry of ancient traditions with well 

established customs and practices. Taylor, writing of the 

history of China in 1884, says, 

• • • • • • 

1. Hudson Taylor, op.cit., pp.36,37. 
2 • Ibid. p. 3 8. 
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"For forty centuries it has enjoyed many of the fruits 
of a certain manner of civilization and of litera.ry 
attainment ••• While the inhabitants of our highly
favoured island (England) were wandering about :painted 
savages, the Chinese were a settled :people, living lmder 
the same form of constitutional government as they at 
present possess ••• When Moses, learned in all the 
wisdom of the Egyptians, led the people of Israel from 
the house of bondage to the Promised Land, Chinese laws 
and literature were probably not inferior to, while their 
religious views were far in advance of, those of Egypt, 
the worship of graven images not ha.ving been introduced 
into Chine~ until some centuries after t:~is :period. 
Upwards of two hundred years before the call of Abraham, 
certain astronomical observations were recorded by 
Chinese historians, which have been verified by 
astronomers of our own times." 1 

One of the results of this constitutional government was the 

stea~v increase and spread of the population. The Chinese 

were not divided into tribes and. clans which were always 

fighting with one another. Rather, they pursued peace~~l 

occupations, as agriculture and commerce. Others songht 

social prominence by literary attainments. Because o:f these 

facts the increase of the people had fewer checks th~n in 
2 

most na.tions. 

Of course they were not entirely free of war ~nd 

strife. One of the worst rebellions, which developed into 

a revolution, was almost at its peak when Taylor arrived 

in China in Mareh, 1854. In its earlier stages the movement, 

under its leader, Hung Siu-ts'uen, was definitely sympathetic 

to Christianity. And it looked for a time as though the whole 

of China would be opened up for evangelization. The leader 

, 4 • • • • 

1 • J. Hudson Taylor, China 1 s S:piritual !:ieed and Claims, si:ik"th 
edition, 1884, p:p.3,4. 

2, Ibid, pp,9,10. 
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wrote, 

"I have promulgated the Ten Commandments throughout the 
entire army and the rest of the population, and have 
taught them all to pray, morning and evening ••• " 1 

However by the time Taylor arrived in China a~fairs had t 

another turn, antl the movement which had a))l)eared in Euro:pe 

as though it would be an aid to evangelization, proved to be 
2 

rather a menace to the cause of Christ. 

The three major religions of China in the nineteenth 

century were :Buddhism, Taoism and Confucian ism. In Buddhism 

and Taoism there was no personal, supreme, all-:powerful deity, 

but rather a formless, timeless reality. Buddhism taught a 

pantheistic identity of the human soul with the world soul. 
3 

The Tao of Taoism was likewise an impersonal force. Of 

Confucianism, Nida says, 

"In a sense Confucianism is somewhat more of a philosophy 
than a religion, because it does not insist upon the 
supernatural as a sanction :for human behavior or life; 
but in its teaching of the ultimate validity of its 
canons of social ethics (in contrast with the personal 
ethics of Taoism) and loyalty to the family (which on 
practical level becomes ancestor cultivation), it is a 
kind of religion, even though a very earthy one.n 4 

It is not the purpose of this study to attempt an analysis of 

these ancient religions, but rather to mention briefly some 

of the effects of religion upon the people, particularly as 

the missionary came in contact with them. 

• • • • • • 

1. Howard Taylor, op.cit., p.1?3. 
2. Ibid. pp.202,216. 
3. Eugene A. Iida, Customs and Cultures, pp. 171,1?2. 
4. Ibid. 
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A Euddhist leader said, after hearing the ~reaching 

of the Gospel for the first time, 

"I have long sought for the Truth, as my father did 
before me; but I have never found it. I have travelled 
far and near, but without obtaining it. I have found no 
rest in Con~~eianism, Buddhism, or Taoism; but I do find 
rest in what I have heard here to-night. Henceforth I am 
a believer in Jesus. n 1 

The evils of Buddhism were many. It taught men to give to the 

work of their own hands the adoration due to God alone. It 

forbade the eating of pork, but not the use of opium; 

prevented marriage, but not adultery; taught that a bad man's 

soul might be released from hell if his friends would pay for 

the performance of certain rites, while a good man would be 

left to suffer if his family happened to be poor and could not 
2 

give all the priests demanded. When Taylor went to work 

for a time among the ople in Swatow, a seaport on the south-

east coast, he wrote, 

nif ever there were a place needing the blessings of the 
Gospel, it is certainly this :Place. :Men are Slmk so lov1 
in sin as to have lost all sense.of shame, ••• lower 
even than the beasts that perish. The official classes 
are as bad as the rest, and instead of restraining evil 
are governed themselves by .o~ium and love of money ••• "3 

He goes on, 

"• •• Sin does indeed reign here, and, as always~ those 
most to be pitied and whose ease seems most hopeless 
are the women. However low men sink in heathen lands, 
women sink lower. Looked upon as hardly having any soul, 
girls are sold here for wives or slaves, and are left 
entirely without education •• •" 4 

• • • • • • 

1. Hudson Taylor, A Retrospect, p.103. 
2. Howard Taylor, o:p.cit., :p.3.51. 
3. Ibid. p.369. 
4. Ibid. p.370. 
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Much of the religion as practised by the people 

was idolatry. However the effect of the war in destroying 

homes breaking up families, as well as the raYages of 

numerous famines and stilenoes. had caused many to begin 

to lose confidence in their gods of wood and stone. The 

result was that in the last half of the nineteenth century 

there was an almost unprecedented opportunity for the 

missionary to come in and minister in a Christian way to the 
1 

sorrow and suffering of the :people. 

The natural conditions of the country were in many 

respects conducive to missionary work. The many rivers with 

their tributaries made accessible by water almost every :part 

of the country. Where one could not travel by water~ there 

were other conveyances such as wheel-barrows, sedan-chairs, 

horses, mules and donkeys. The most heavily populated area 

was in the north and this was where :prejudice was least 

against the European, and also where language difficulty was 

at a minimum. In the whole country the Mand.arin dialect 

was most widely spoken and therefore a mastery of this 

language gave one communication with the vast majority of 
2 

the people. 

2. Business and Politics 

This section will not be restricted to this subject 

but will seek rather to include people and groups other than 

• • • • * • 

1. Hudson Taylor, Chinats Spiritual Need and Claims, op.cit. 
p. 4.5. 

2. Ibid. pp.4,5,46. 
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Chinese with whom Taylor came in contact. 

Almost from the first Taylor found himself in 

difficulty with other missions and missionaries. Although 

there were always those who were wa~mly sympathetic to him 

and heartily approved of his methods, there were many who did 

not. On the one hand he did not always feel at home in the 

missionary circles in Shanghai. As his biographer says, 

"The influence of the world was tremendously strong in 
Shanghai, even in missionary circles. It was the heyday 
of the Settlement, as regards financial a,n(l commercial 
opportunities • • • Without finding fa,ult with anything 
or anyone in particular, there was a general spirit of 
sociability that surprised Hudson Taylor a good deal. 
It was not what he had expected in missionary life, and 
fell far short of his ideal." 1 

Undoubtedly missionaries were faced with the decision of either 

separating more or less from those who were engaged in 

business in China or by contact with them raising their own 

standard of life to conform, in some sense at least, to the 

socially accepted standard of the commUllity. 

On the other hand Taylor was criticized for several 

things. Although fairly educated he had no college or 

university training. He was connected with no part icule,r 

denomination or church and after:the early days when he 

resigned from the Chinese Evangelization Society, he had no 

organization to support him. Tie came to preach the Gospel, 

but was not ordained. He planned to do medical work, but was 

not a doctor, for he had been unable to complete his training 

• • • • • • 

1. Howard Taylor, op.cit., pp.217,218. 
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1 
before leaving England. Then as he became better acquainted 

with the customs and the people he felt led to identify 

himself more closely with them, by wearing their clothes, 

eating their food and as far as possible living as they did. 

This lowered him considerably in the eyes of the Europeans 
2 

who felt that such behaviour was most unbecoming. As time 

went on and the China Inland Mission was founded, Taylor 

was criticized on other grounds. Re was sending new workers 

into the interior, whereas it was felt that such important 

work should be done by older experienced :people. Of course 

he wo~ld have gladly sent experienced :people but none were 
3 

available. Much of the criticism came from people who were 

not fully acquainted with the circumstances and the problems, 
4 

but standing afar off saw things in a distotted light. At 

one point in the early days of the Mission, severe criticism 

from a missionary of another society, unfamiliar with the 

facts of the ca.se, almost split the Mission and :put a stop 
.? 

to the entire work. 

However as time went on a good deal of judice 

was broken do'~ and Taylor and his fellow-workers came to 

be better accepted. A missionary of the London Mission'i,ry 

Society writing in 1880, says, 

• • • • • • 
1. Ibid. :pp.217,218. 
2. I~id. pp.424,437. 
3. Dr'• and l!rs. Howard Taylor, Hudson Taylor and the China 

Inland Mission, p.292. 
4. Ibid. p .293 • 
.?. Ibid. :p:p. 106,107. 
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"They are opening up the country, and this is what we 
want. Other missionaries are doing a good work, but they 
are not doing this work. n 1 

In the same year, one of Her MaJesty's consuls writing :from 

Hankow included the :following in his official report concerning 

Taylor and his colleagues, 

"• •• the missionaries of this society have travelled 
throughout the country, ••• and, never attem:pti::ng to 
force themselves anywhere, they have m!Hle friends 
everywhere; and., while labouring in ir specis.l fie 
as ministers of the Gospel, have ac the Chinese 
to the presence of foreigners among them, and in a great 
measure dispelled the fear of the barbarian which has 
been the main difficulty with which we have had to oontend,n2 

One of the constant obstacles to missionary work 

was the o:pi~u traffic carried on by foreigners. Coming into 

a new area to do evangelistic work with a friend, Taylor says, 

n. • , we found ourselves landed in the mid.st of a sme,ll 
but very ungodly community of foreigners, e~3aged in the 
opium trade e.nd other commercial enterprises. fl 3 

Of course they were most unwilling to be identified with such 

people in any way, not only because of their business but 

because of their lives. This was one of the reasons they 

found work so difficult in that area. The people come 
4 

to ha~e the traders and therefore hated them too. 

Coolie traffic or slave trade was also carried on 

under the protection of the foreigners. Sometimes a thousand 

men at a time were shipped to Cuba and other places, many of 

1. Ibid. p.3_50. 
2- Ibid. 

• • • • • • 

3. Hudson Taylor, A Retrospect. p.72. 
4 • Ibid. p. 73 • 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

- 109 -

them perishing before they even reached their destin~tion. 

Taylor says of this, 

"The men are engaged (nominally) for a certain term of 
years, but few live to return. A bounty is paid for 
them, and they are told that they are going to make their 
fortunes, or they are entrapped by worse means. Once on 
the ship the agent receives so much a he for the poor 
fellows who soon find themselves in captivity of the most 
horrible kind." 1 

Some of the traders lived worse lives than the heathen. Under 

such circumstances it is little vwnder that the missionaries 
2 

were regarded with great sus:picion. 

These are some of the elements in the country with 

whic~ Taylor had to contend. 

D. Ministry to the People 

1. The Message Preached and Written 

Taylor's ministry was :primarily evangelistic and 

because he was a deeply spiritual man a good deal has been 

recorded of his thoughts and feelings on spiritual matters. 

His message will be considered here by the same criteria as 

has been used in previous chapters with the endeavour to 

discover as accurately as :possible what he believed and 

taught on these subjects. 

i. Prayer 

As has been observed, prayer in the life of Taylor 

was not a theory, but a fact. It is exceedingly difficmlt 

# • • • • • 

1. Howard Taylor, Hudson Taylor in Early Years, :pp.366,367. 
2. Ibid. p,367. 
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to separate his belief from his practice and perhaps that is 

the way it should be. A. friend writes of CJ, :prayer meeting 

he at.tended in London led by Taylor, 

"I had never heard anyone :pray like that. There was a 
simplicity, a tenderness, a boldness, a :power that hns.hed 
and subdued one, and made it clear that God had admitted 
him into the inner circle of His friendship. He spoke 
with God face to face, as a man talketh with his friends. 
Such praying was evidently the outcome of lo~g tarrying 
in the secret place, and was as a dew from Lord ••• 
to hear 1~. Taylor plead for China was to know something 
of what is meant by 'the effectual, fervent prayer of a 
righteous man' •" 1 

This is the description of a man of God and it is necessary 

to see something of his inner life in order to appreciate 

what he has to say on this very important subject of :prayer. 

From the <lay his spiritual life was born in pre.yer, 

prayer seems to have marked his life in a very s~ecial way. 

Not many months after his conversion he speaks of having a 

liesure afternoon and says, 

"I retired to my own chamber to spend it largely in 
communion with God. Well do I remember that occasion. 
• • • The presence of God became unutterably real and 
blessed; :~ • • I remember stretching royse lf on the ground, 
and lying there silent before Him with unspeakable awe 
and unspeakable joy.rr 2 

Instinctively one feels this is holy ground and almost a literal 

fUlfilment of the Word, • • • "in thy presence is fulness of 
3 

joy; n. • • In this relationship of intimate fellowship and 

communion with God were learned the principles and practices 

• • • • • • 

1 • Ho'l-vard Taylor, Hudson Taylor e.nd the China Inland llission, 
P:P. 22 0, 221 • 

2. Hudson Taylor, A Retrospect, pp.7,8. 
3 • Psalm 1 6: 11 • 
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which characterized his life-long ministry and much of the 

work of the mission that was founded by him. 

In Taylor's mind the primary emphasis in prayer was 

fellowship. He says, at the beginning of a 

in China, 

et 

"In meeting for prayer to-night, let us keep in view two 
objects -

1 • That we seek to be drawn by fellowshi:p nearer to 
God and to each other. 

2. That we seek by prayer to see more the needs of 
our work, and to obtain more fully God's guidance 
in it." 1 

On another occasion he writes, nwonderf'ul thought! that God 
2 

should desire fellowship with us" •• , .An{l again , 

nH0\111 much 11ra.yer there is that begins and ends with the 
creature, forgetful of the privilege of giving joy to 
the Creator." 3 

noh, to be • , • daily, hourly longing, hungering, 
thirsting for His presence! •• ,n 4 

This emphasis on fellowship or communion is evident too in 

the two incidents previously mentioned where he engaged in 

:prayer. 

,N.hen :pleading for interest and concern on behalf of 

China, he puts the above thought in another way. He speaks 

of the Divine order in prayer as being that which is given 

in the Lordts Prayer. Only after praying, nThy kingdom come; 

1 • Hudson 
2, Hudson 
3. Hudson 
4. Howard 

Taylor, 
Taylor, 
Taylor, 
Taylor, 

• • • • • • 

Days of Blessing in Inland China, p,9, 
Choice Sayings, p.1). 
Union and Commtu~ion, p,40. 
Hudson Taylor in Early fears, p,426. 
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•J 

Thy will be done, as in heaven so in earth ••. n were personal 

petitions to be offered. First, that worship and adoration 

that seeks to hallow His name and desires that His will may 

done, involving a relationship with the Father, then come 

the petitions~ Taylor says, 

"Is not this order often reversed in the present day? 
Do not Christians often really feel, and also act 1 as 
though it was incumbent upon them to begin with, 'Give 
us this day our daily bread;' virtually concluding with, 
'If consistent lVith this, may Thy name be hallowed too?'n2 

Having entered into the place of fellowship 

communion* and having established communication, it was a 

perfectly natural thing then to present one~so~~ needs 

the needs of others. Taylor's attitude was very mnch that 

of a child coming to his father and know·ing tht:d his father 

would supply his needs. This attitude of simple, child-li1ce 

trust in his heavenly Father also was deeply characteristic 

of his prayer-life. There were no needs; there were no 

:problems; there were no difficulties that he could not bring 

with absolute confidence to the Father and lmow that he would 

get a hearing. All this was linked with a knov'tledge of the 

Word. 

He was emphatic that prayer must be according to the 

will of God and that this was only possible as the Word of 

God abides in the heart. He says, 

nThose prayers only will be answered which are in harmony 

, . . . . . 
1. Luke 11:2 
2. Hudson Taylor, China's Spiritual Need and Claims, p.2. 
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with the revealed will of God: • • • Unless the Word of 
God is abiding in us, how can we be sure that our 
petitions are in harmony with His will?" 1 

"Again, a full knowledge of the Word will often bring to 
our recollection appro:priate :promises, and thus enable 
us to pray with that faith and confidence which are so 
closely connected with answers to prayer." 2 

Thus an intimate acquaintance with the Scriptures is linked 

with an intimate acquaintance with the heavenly Father, and 

the knov;rledge of His will with the :petitions of the seeker. 

Perhaps this may best be sa~med u:p in the words of the Psalmist 

nnelight thyself also in the Lord; and he shall give 
thee the desires of thine heart." 3 

Because Taylor knew what it was to delight himself 

in the Lord, he knew also what it was to have God fulfil the 

desires of his heart. The answers he received to prayer in 

his early years and in his later years with :respect to almost 

every kind of need it is possible to conceive oft are simply 

astounding. Writing of his own experience, he says, 

"The writer has seen God, in answer to prayer, que the 
raging of the storm, alter the direction of the wind, 
and give rain in the midst of prolonged drought. He has 
seen Him, in answer to prayer, slay the angry passions 
and murderous intentions of violent men, and briu.g the 
machinations of His people's foes to nought. He has seen 
Him, in answer to prayer, raise the dying from the bed of 
death. when human aid was vein; has seen Him ~reserve from 
the stilence that walketh in darkness, and from the 
destruction that wasteth at noonday. For more than twenty-
seven years has proved the faithfulness of God in 
supplying the pecuniary means for his own temporal wants, 
and :for the need of the work he has been engaged in. He 
hls seen God, in answer to prayer, raising up labourers 

• • • • • • 

1. Hudson Taylor, Choice Sayings, p.)O. 
2. Ibid. 
3. Psalm 37:4. 
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not a few for this vast mission-field; sup,r:lying means 
requisite for their outfit, passage and support, and 
vouchsafing blessing on the efforts of many of them, 
both among the native Christians and the heathen Chinese 
• • II H 1 

Well could Taylor say, 

nThe Throne of Grace is open; the scope for :pet it ions 
unlimited, save by our want of faith; and the promises 
are sure." 2 

ii. The GOS);lel 

One of the truths of Scripture that was particularly 

precious to Taylor was the second coming of Ghrist. This was 

one of the strong motivating factors in a.ll his missio,nP, 

work.- It caused him to live simply and desire supremely 
3 

salvation of souls while there was still time and opportunity. 

Along with this was a tremendous burden for people 

outside of Christ. Speaking of the few in China, about one 

in twelve thousand, who were Protestant communicants in 1884, 

Taylor says, 

"Mourn~~l and impressive fact - such is the proportion of 
those who are journeying heavenward to those whose 
and Christless lives, if not speedily enlightened, must 
end in dark and Christless deaths, and - after detlth the 
judgement! n 4 

Another time -he writes, " ••• in the case of the unbeliever 
r::: 
/ 

the final issue of disobedience is inexpressibly awfttl. n 

And again in 1884, he writes of China, 

• • • • • • 

1. Hudson Taylor, China's Spiritual Need and Claims, p.49. 
2. Hudson Taylor, Choice Sayings, p.51. 
3. Howard Taylor, Hudson Taylor and the China Inland Mission 

p:p.407,408. 
4. Hudson Taylor, China 1 s Spiritual Need and Claims, p:p.11 ,12. 
5. Hudson Taylor, Choice Sayings, p,44. 
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nit is surely high time that this ancient and most 
interesting empire had the gospel fully proclaimed in 
its purity and soul-saving power. Long enough has it 
been held in the thraldom of sin and Satan. No other 
nation has been left for so many centuries to suffer in 
darkness, and to prove how utterly unable man is to raise 
himself without Divine revelation, and the regenerating 
power of the Holy Ghost. n 1 

Concerning the message of salvation, Taylor tells 

of an incident in one town, 

ui preached Jesus to a good number of people. Never 
was I so happy in speaking of the love of God and the 
atonement af Jesus'Christ ••• And how rejoiced I was 
when, afterwards, I heard one of our hearers repeating 
to the newcomers, in his own local dialect. the truths 
upon which I had been ·awellingt Oh, how thankful I felt 
to hear a Chinaman, of his own accord, telling his 
fellow-countrymen that God loved them; that they 'llere 
sinners. but that Jesus died instead of them, and paid 
the penalty of their guilt." 2 

Referring to the incident in the New Testament of Peter 

setting out to walk to Jesus on the water, and how when he 

turned his eyes away he at once began to sink, Taylor says, 

"• •• and then he uttered that beautiful prayer, 'Lord 
save me 1

• This is a favourite text with me in l'reaching 
to the Chinese. The •Lord' first, and in large characters. 
'Me' last, and least in size. ~~d the two joined 
together by the word 'save'; as the Lord's salvation 
unites me to Himself." 3 

The real issue in salvation for him was trusting in Christ. 

He says, nwe did not become believers by struggling, but by 
4 

trusting in what Christ had done for us; fT Although • • • 
5 

he faithfully preached a crucified Saviour, Taylor did not 

• • • • • • 

1. Hudson Taylor, China's Spirituallieed anct Claims, p.3. 
2. Hudson Taylor, A Retrospect, p~.51 ,52. 
3. Hudson Taylor, Days of Blessing in Inland China, p.24. 
4. Hudson Taylor, Choice Sayings, p.19. 
5. Hudson Taylor, A Retrospect, p.64. 
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believe that preaching alone was sufficient; the Gospel had 

to be practised. He says, 

nit is not the mere preaching of the Gospel thE'.t will do 
what needs to be done. Our life must so tell on the 
people that they cannot mistake what we a.re. 1 

Neither did he believe that Salvation was an end in 

itself. He says, 

n, • , What is the ob~ ect of being apprenticed to a builder 
but to learn to build? What is the outcome of being · 
joined to a Saviour if we do not learn to save? Though 
we might ourselves be saved, should we be His disciples 
indeed?" 2 

He is not suggesting here that the believer should take the 

plac~ of Christ, but rather that he become a co-worker with 

Rim in the redemption of the lost, Taylor spoke much too, 

not only of service, but of the ~1llness of blessing in 

Christ and the importance of witnessing to it as it became 

a reality. He says, 

"I do think that as with regard to salvation, with the 
heart one believes, and with the mouth confesses to 
salvation, sowith regard to fullness of' blessing, it is 
as im:portant to confess with the mouth, as it is to 
believe in the heart, that He has fully saved us, 
cleansed us, and means to kee:p us. !T 3 

. ·At Taylor did not believe that mere preaching 

alone was sufficient, neither did he believe that there was 

any substitute for the work of the Spirit of God in changing 

hearts and lives. Medical and educational programmes might 

have their place but they could never take the place of the 

• • • • • • 

1. Hudson Taylor, Days of Blessing in Inland China, p.41, 
2. Ibid. pp,2),26. 
3 • Ibid. :p:p. 111 , 11 2. 
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regenerating power of God in the lives of men and women. He 

says o:f this, 

"• •• if we are going to put medical skill in the place 
of Divine power for changing the heart, we shall be 
disappointed. If our medical missions bring people 
nearer to us, and we can present to them the Christ 
of God, medical missions are a blessing; but to 
substitute medicine for the preaching of the Gospel 
would be a profound mistake. If we get the idea that 
people are going to be converted by some educational 
process, instead of by a regenerative re-creation it 
will be a profound mistake." 1 

Taylor sought for and longed for the power of God in his 

whole ministry. He kne•t-1 full well that it v1as the Touch from 

Above alone that could make the gracious word and loving 

deed redemptive. 

His emphasis was always on the person of Chr~st. 

He says, 

"If we would be soul-winners and build up the Church, 
which is His Temple, let us note this: not by discussion 
nor by argument, but by lifting up Christ shall we draw 
men unto Him." 2 

iii. The :Bible 

Dillenberger and Welch referring to the motivating 

power behind the nineteenth century missionary movement, say, 

nFor many, the dominant impulse was found in the authority of 
3 

the scriptures " This was particularly true of Hudson • • • 
Taylor. Although he was not oblivious to the trends of the 

time, like his contemporary, Hepburn of Japan, he was 

• • • • • • 

1. Ibid. p.90. 
2. Rudson Taylor, Union and Communion, p.24. 
3. Dillenberger and Welch, o:p. cit. , 1=' .1 71 • 
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1 
apparently indifferent to changing views and opinions. 

That Taylor was aware of the changing currents in his 

generation, particularly with reference to the Bible, is 

evident from some of his writings where he mentions criticism 

and inspiration. He says, 

"It is well to be fully assured of the verbal and plenary 
inspiration of God's Holy Word, and very striking to 
notice how important arguments in Scripture sometimes 
turn on the word used, and sometimes even on the accidence 
of the word ••• " 2 

"Why is so much time worse than wasted over criticism of 
different books (of the Bible)? Vihat is needed is the 
humble, reverent, prayerful meditation of those who are 
determined to do the will of God; to such the guidance 
of the Spirit is promised, and the Divine perfections 
of the Word are revealed." 3 

This briefly indicates Taylor's view on these subjects. It 

also reveals again his basic, characteristic attitude tow~rds 

the whole of life, as he transports the problem into the area 

of the practical. 

On the Written Word the incarnate Word, he says, 

nrn speaking on this subject, the Lord Jesus as our 
sufficiency, it is well to remind ourselves of the close 
connection that exists between the written Word of God 
and the incarnate Word of God. We shall never enjoy the 
one apart from the other. It is through God's own 
revelation in the written Word that we really see and 
know the WDrd who was made flesh and who rose from the 
dead. It is through the written Word \Ve shall feed on 
Him, not through our own speculations. It is important 
that 'fte bear in mind that as the Incarnate Word is a 
Divine Person, so is the written Word a Divine ssage; 
and as we may rest all our soul's interests on Jesus 

• • • • • • 

1. Dorothy R. , Hepburn of Princeton, His Magazine, 
March 1960, p.26. 

2, Hudson Taylor, Choice Sayings, p.33. 
3, Ibid. p.34, 
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Christ, so we may rest all our soul's weight on the 
Word of God. To be unsettled on the question of inspiration 
is to be overcome by temptation, and to be unable t 
accomplish God's v,rork •. The connect ion between full ith 
in God 1 s Will, as revealed in His written Word, and in 
the Incarnate Word of God is so close and intimate, that 
you can no more separate them than you can se e 
between body and soul, or soul and spirit. Begin to 
separate them, and to study theology instead of the 
Word of God, rather than as a mere aid in gaining a 
fUller grasp of it, and if it does not make you weaker 
rather than stronger, you will be fortunate indeed! No! 
Take God's Word as it stands, and God's Christ as He 
reveals Himself to us, and enjoy all in Him." 1 

Taylor's faith was rooted in the Scriptures and they were 

his constant and uufailing guide in his ministry. 

· It we.s from the Bible he learned the evil of debts, 
2 

and he early reso1ved that he ;,vould be no man's debtor, save 

in the matter of the Gospel. In this, he felt very much like 
3 

the Apostle, debtor to all men. He says, nTo borrow money 

implied,· to my mind, a contradiction of Scripture - a 

confession that God had withheld some good thing·, and a 
4 

determination to get for ourselves what He had not given.n 

From a very early age, as has been seen, he learned to go 

directly to God for his needs and to ask Him according to 

His Word and His promises to meet them. 

In spee,king of the training of missionary candidates 

Taylor urged them to develop a hunger for the Word and a 

growing 'cnowledge of it. And with reference to the o'all, he 

• • • • • • 

1. Hudson Taylor, Days of Blessing in Inland China, pp.59,pO. 
2, Hudson Taylor, A Retrospect, p.99. 
3. Romans 1:14, 
4, Hudson Taylor, op.cit., p.99. 
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On this ground he presented the claim and needs of China 

to :people i.n England, who professed to believe the Bible, 

and pleaded for workers to go with him back to China. On 

the same ground he offered to the people of Chine. ete:r·nal 

life through Jesus Christ. 

In an amazing way, perhaps as few have do~, Taylor 

tested and proved the statements and promises of the Bible. 

This section may best be summed up with the words quoted 
1 

earlier. After walking with God for about forty-five years, 

he says in 1894, 

"· •• I have :put God's Word to the test. Certainly it 
never failed me. I have never had reason to regret 

the confidence I have placed in its promises, or to 
deplore following the guidance I have found in its 
directions." 2 

iv. The Church 

It is difficult to identifY Taylor with any particular 

denomination or group. Though brought up in a strong Methodist 

background he seldom makes reference to the Methodist Church 

in his writings. When he went up to London to rre for 

his work in China he seems to have, for a time at least, had 

fellowship with Brethren folk. Perhaps this fellowship 

influenced him more than is apparent. A friend who knew him 

in those days wrote, 

"I do certainly think that the intercourse he had with 
friends then ••• must have considerably influenced his 
views of Christip;n faith, doctrine, and practice, Those 
were palmy days (among the ~rethren) in which there was 

. . " . . . 
1. Cf. ante, p,95. 
2, Hudson Taylor, A Retrospect, p,4. 
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much of the Holy Spirit's teaching. • • n 1 

~Vhether this was the reason or not, it does seem that Taylor 

had little interest in the ehurch .as a :formal institution or 

organization. What he was deeply concerned :for, however, 

was the church as the body of Christ, a living pulsating 

fellowship. From early years he seemed to be inter

denominationally minded and sought :fellowship '~N'ith all true 

believers in the Lord Jesus Christ. This was another of the 

marks of his ministry. And in this sense he could be 

to be ecumenically minded. 

It was not that Taylor rejected church government 

or discipline but rather that he was not committed to any 

particular :form of such. He writes, 

"Our work is evangelistic and 11nseatarian: vve desire to 
win souls :for Christ, and not to spread any particular 
views of church government.n 2 Writing in 186b, he says, 
"Those alreaa.:.v associated -vvith me re-cresent all the 
leading denominations of our native iand - Episcopal, 
Presbyterian, Congregational~ Methodist, Baptist and 
Paedobaptist. Besides these,·two are or have been 
connected with the tBrethren' so called. It is intended 
that those whose view of discipline correspond shall 
work together, and thus all difficulty on that score 
will be avoided. Each one is perfectly at liberty to 
teach his own views on these minor points to his own 
converts; the one great object we have in view being to 
bring heathen :from dar1mess to light 1 :from the :rower of 
Satan to God. We all hold alike the great :f'tmd.amentals 
of our faith, and in the presence of heathenism can leave 
the discussion of discipline while together, ancl act as 
before God when in separate stations." 3 

• • • • • • 

1. Howard Taylor, Hudson Taylor in Early Years, p.171. 
2. Hudson Taylor, China's Spiritual Need and Claims, :p.87. 
3. Howard Taylor, Rudson Taylor and the China Inland Mission, 

p.416. 
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From this it is evident that in Taylorrs mind the form o:f 

church government or discipline was not an important matter 

or a cardinal doctrine. What was basic or funda,men tal was the 

deliverance of captives by the power of God. 

In his devotional commentary on the Song of Solomon, 

Taylor speaks of the Church as the bride o:f Ghrist* and of her 

relationship to her Lord and to the world. He says, 

"She would :fain claim him fully, without giving up hersel:f 
fully to him; but it can never be: while she retains her 
own name, she can never claim his ••• We have to take our 
choice: we cannot enjoy both the world and Christ. The 
bride had not learned this: she would fain enjoy both 
with no thought of their incompatibility. n 1 

Of sacrifice, he says, 

"True devotion will rather ask to be allowed to give, and 
will count as loss all which may not be given up for the 
Lord's sake. " 2 

In commenting on the passage, "I have compared thee, 0 my 
3 

love,'to a. co~pa.ny of horses in Pha.raohrs chariots," he uses 

the illustration of a friend who fo1xnd it necessary to take 

an extended journey overland in a carriage draw by a dozen 

wild horses. The indescribable behaviour of the horses, each 

pulling in its own direction in a fearful manner, resulted 

in the friend reaching his destination much bruised and 

battered. Taylor says, 

nrs not the Church of God to-day more like these untrained 
steeds than a company of horses in Fharaoh's chariot? 
And while self-will and di~lnion are apparent in the Church, 

• • • • • • 

1. Hudson Taylor, Union and Communion, pp.11 ,30. 
2. Ibid. p.68. 
3. The Song of Solomon, 1:9. 
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can we wonder that the world still Jieth in the wicked 
one, and that the great heathen nations are barely 
touched ?n 1 

Re longed for unity and co-or:eration among those who named the 

name of Christ that the gospel might more effectively be t 

to those who had never heard. 

Taylor learned much from his association with William 

Burns, a Scottish missionary, with whom he worked for some 

time in his early ministry in ehina. He says of :s,~rns, 

11His views esveeially E'.bout evangelism as the greEd work 
of the Church, and the order of lay evangelists as a lost 
order that Scripture reg~ired to be restored, were see 
thoughts which vvere to prove fruitful in the subsequent 
organi~ation of the China Inland Mission." 2 

Taylor wa.s interested in self-support for the Chinese Church, 

although this did not have the priority that it ca.me ls.ter 

to have in the work of the mission in the twentieth century. 

In 1 898 four hundred and sixty-seven native wo 

supported through the Mission and he says, • "13 8 others 

are either self-supporting or are provided for by native 
3 

oontributions.,rr \Vhen England signed a new treaty with 

China June 26th 1 8.5 8, in the very early days of the work, 

and it looked as though the whole of inland China was going 

to be opened up to the missionary, Taylor longed with others 

to go into the new territories .. He wrote, 

rrl{ay He {the Lord) give 'gifts• to many of the native 
Christians, qualifYing them ••• for the care of the 

• • • • • • 

1, Hudson Taylor. Union and Communion, p.20. 
2. Hudson Taylor, A Retrospect, p • .59. 
3. Ibid. p .12 8. 
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"churches already formed and thus set us free for 
pioneering work." 1 

Though he was a strong believer in the need of itinerant 

evangelism to take the gospel to new places and aree.s in 

China, Taylor did not believe in leaving a church partly 

established and before it was able to care for itself in 

some measure at least. 

Concerning the nature and character of the ehurch 

he did not accept an ee.sy believism, but insisted that faith 

in Christ must issue in consecration and holiness. says, 

rrwe wish to :place on record onr solemn conviction that 
not who are Christians, or think themselves to be 
such will attain to that resurrection of which St. 
speaks in Phil,3:11 1 or will thus meet the Lord in the 
air. Unto those who by lives of consecration manifest 
that they are not of the world, but are looking for Him, 
'He will appear without sin unto salvation'." 2 

v. :Baptism 

Although the word baptism occurs frequently through

out Taylor 1 s writings there is little or no indication as to 

his convictions on this subject, apart from the fact that it 
3 

was essential for church membership and the necessary outcome 

of a genuine conversion experience. 

In 189$ he writes, 

rt • • • the. cords~~ :tor the year 1 897 sho'.*f a larger number 
of baptisms of converted heathen (13~5) than those of any 
:previous year in the history of the Mission. n 4 

• • • • • • 

1. Howard Taylor, Hudson Taylor in Early Years, p.467. 
2. Hudson Taylor, Union and Communion, p.84. 
3. Howard Taylor, op.cit., p.480. 
4. Hudson Taylor, A Retrospect, p.129. 
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It is evident that Taylor is referring here to the baptism 

of' believers, and yet the very wording of the above, "baptisms 

of' converted heathen, n perhaps suggests there 'fvere other: 

baptisms from which he wished these to be distinguished. For 

example there might have been baptisms of converted people 

who were not heathen, in the same sense at least, or, there 

might have been baptisms of' individuals who were neither 

converted nor heathen. Infants would come into the latter 

category. Whether this is the implication here or not it is 

clear that when Taylor proposed in 1886 to open up a Church 

of England district with the Rev. w. Cassells (later Bishop 
1 

Cassells) in ~harge, that was tantamount to saying that he 

accepted the principle of' infant baptism for that area. 

This seems to have been actually the case and reveals 

an amazing strate~J in the light of the strong convictions 

that are often held on the subject of' baptism. The only 

explanation that may be offered is that while baptism itself 

was important, the manner or mode by which the rite was 

administered,· to. ' 

of difference within the 

mind was one of the minor points 

ssion fellowship and had nothing 

to do with the great fundamentals of the faith which they 

all had in common, This seems to have been his attitude 

from the first in China and :probably was for some time be 

he ever left England, 

• , • • f • 

1 • Howard Taylor, Hudson Taylor and the China Inla.nd Mission, 
pp.401 ,5.5.5. 
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2. Way of Working 

Throughout the foregoing sections of this chapter, 

more than once reference has been made to the China Inland 

J;tission. As Taylor grer."l older it became increasingly di icult 

to separate him, or to distinguish him from the missionary 

society of Which he was the founder in 186.5. The China 

Inland Mission from its ince ion was a growing ssion 

of Taylor's faith in God and love for the Chinese people. 

When he wrote, "The number of missionaries (including wives 

and associates of the ,mission) is now, at the close of 1898t 
1' 

over 78o,rr he ·w·as merely writing a commentary in brief on the 

faithfulness of God in meeting his needs for forty-five years 

and. in rewising a multitude of workers to help him. 

An incident from his early life reveals a inciple 

which became basic to Taylor in his future life 'nork. 

When he was in search of information about China, he learned 

that a congregational minister in his tovtn had a useful book. 

The mini er kindly agreed to lend it to him 

how he proposed to get to China. Taylor writes, 

asked him 

"I answered that I did not at .call know; that it seemed to 
me ]?roba.ble that I should need to do as the Twelve and 
the seventy had done in Judaea - go without purse or 
scrip, relying on Rim who had called me to supply all my 
need. n 2 

The minister gently remonstrated with him, saying, 

ffAhf my boy, a.s you grow older you will get wiser than 

• • • • • • 

1. Hudson Taylor, A Retrospect, p.128. 
z.c; Ibid. pp. 8 '9. 
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that. Such an idea would do very well in the days when 
Christ Himself was on earth, but not now.n 1 

Taylor, writing in 1894. abm.It forty-five years later 1 goes on 

to say, 

ni have gro•rn older since then, but not wiser. I am more 
than ever convinced that if we were to take the directions 
of our Master and the assurances He gave to His first 
disciples more fUlly as our guide,we should find them to 
be just as suited to our times as to those in which they 
were originally given." 2 

It is difficult to say that one principle more than another 

governed Taylor' _s life. :But this child-like trust in God 

surely lay very close to the centre of things. This has 

been illustrated somewhat in incidents from his background 

and in his })rayer-life. He was continually thinking of his 

work and activities as being the Lord's rather than his. 

Thus he was able. to live almost free from tension, insisting 

that the responsibility for matters of major and minor 
3 

importance was the Lord's,not his. As this idea of, • 
4 

"not I, but Christ,n became more of a reality in his 
5 

• • 

experience, he called it the "Exchanged Life". The essence 

of it was as he says, 

nwot a striving to have faith, or to increase our :faith, 
but a. looking off to the Fa ithfttl One. • • n 6 

As might be expected, the deeper revelation of this '\3xchanged 

• • • • • • 

1. Hudson Taylor, A Retrospect, p.9. 
2 .. Ibid. 
3. Ibid. :P:Po1 ,2. 
4. Galations 2:20. 
5. Howard Taylor, Hudson Taylor and the China Inland Mission, 

:PP.168-183. 
6. Ibid. p.1{2. 
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life"oame to Taylor at a time out in China when work was 

particularly pressing and he was conscious of a greater need 

in his own personal life. Linked with this experience was 

the discovery of a new meaning for him in Jo]:l..n 4:14, "Whoso-
1 

ever drinketh • . . shall never thirst.n The result of these 

experiences was not only deeper joy and peace, but the 

ability to do a phenomenal amount of work with the minimum 
2 

of worry and anxiety. 

Sher'Nood Eddy writes of meeting Taylor in 1 894 in 

Detroit, when Taylor was on furlough, 

n._ •• I was able then to feel his deeply spiritual 
influence. He was one of the purest, humblest, most 
sensitive souls I ever knew, fervent in prayer, mighty 
in faith, his whole life dedicated to the single object 
of doing the will of God. I felt myself in the presence 
of a man who reee i ved s. Kingdom which could not b'e 
shaken, without or within." 3 

Undoubtedly the impression Taylor made on others we,s the 
4 

direct res11lt of his experience with God. 

This is further confirmed in his way of working 

among the Chinese. Mention has been made of his desire to 

live close to the people. Taylor c:onsidered the wearing 

of native dress essential, and along vdth this a large 

measure of conformity to Chinese manners and customs. This 

made contact with the people in the interior much easier. 

1. Ibid. pp.202-213. 
2 • Ibid • p:p • 2 0 3 , 211 • 

• • 11 • , • 

3. Sherwood Eddy, Pathfinders of the World :Missionary Crilsade, 
p.194. 

4. Ibid., 
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He says, 

ni have never heard of anyone, after a bona fide attempt 
to become Chinese to the Chinese that he might gain the 
Chinese, who either regretted the course taken or wished 
to abandon it.n 1 

"• •• if we would have our lives invested to the utmost 
:profit, we must be among the :peo:ple. n 2 

The basis of his thought here was the Incarnation. Christ 

did not come among men as an angel of light. Re says, n:sut 
3 

to save man He became man, not merely like man. n Thus 

Taylor urges those who are working with him, n:tet us in 

everything not sinful become Chinese, that we may by all 
4 

means 'se,ve some t. n The apostle Paul too was cited as one 

'~Nho lived a :public life out among the :peo:ple and whose life 
5 

v;as not hidden when he suffered trial, loss Emd sorrow. 

Taylor's :plan of '~<tork in the early days 'lfras to 

itinerate, :preaching wherever :possible and giving out Go 
6 

:portions, books and tracts to all ~ao were literate. Often, 

on such trips he faced difficulties and dangers but he 

refused to give \lJ!, On one such occasion when he and his 

companion learned of the danger in the city to which they 

were going, he says, 

""Nhether it were to bonds, imprisonment, and death, or 
whether to distribute our Scriptures and tracts in safet~ 
and return unhurt, we knew not; but we were determined, 
by the grace of God, not to leave Tu11g-cha.u any longer 

1. HOW!:trd 
2. Hudson 
3. Howard 
4. Ibid. 
5. Hudson 
6. Hudson 

• • • • • • 

Taylor, o:p.cit., p.89. 
Taylor, Days of Elessi~~ in Inland China, p.35. 
Taylor, op.cit,, p,90 

• 90 t 91 • 
Taylor, opc1t.,:P.35· 
Taylor, A Retrospect, :p.52. 
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1 
without the Gospel. " • • 

Dr. De ls. Porte who had known Taylor in China, when 

a meeting in London, spoke of seeing him come home at 

lressing 

close of a day with his face covered with blisters from the 

heat o:f the sun and utterly exhausted. Ee told how Taylor 

v;ould throw himself down to rest, only to rise L11 after 
2 

a few hours to the toil and hardship of another day. 

On more than one occasion Taylor found that his 

medical training op~ned the door for evangelistic work, 

as happened once when he was able to successfully treat a 

local_Mandarin. The Mandarin at once advised the procuring 

of rooms for a hospital and dispensary which previously 
3 

without his help hs.Cl~ been unobtainable in the city. While 

Taylor's primary work was listie to rescue the souls 

of the perishing, he was not unmindful of the physical ·!ind 

me.terial needs of the people. It was rather e. matter o:f 

priorities ''and using the time, energy and talent that God 

had given him in the way which he believed God wanted him to 

use them. When famine struck in Shansi the Chino. Inland 

Mission rendered distinguished service in feeding and caring 

for multitudes. Taylor even agreed, as he was in England at 

the time, to his wife's returnihg fore him leaving the 

children to another, so that she with a group of women could 

• • • • • • 

1. Ibid. p.51. 
2. Howard Taylor, Hudson Taylor in Early Years • 
3. Hudson Taylor, A Retrospect, p.74. 

.370,371. 
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go into the f&~ine-stricken area to minister to the multitude 
1 

of girls and young women there suffering in dee~ distress. 

The motive in this venture was not primarily humanitarian, but 

something much deeper, and here we come again to the touch of 

the Spirit of God on this life. Taylor writes to his Wife 

from England at this time, 

rrit is not for your pleasure or mine that \¥e are 
separated, nor for money-making, (much money came in at 
this time for famine reli~f) nor for our chidlrents 
sake. It is not even for China, or the missionaries or 
the Mission: no - for Jesus' sake. He is worthy!" 2 

In the final analysis this is the motive that drove 

Taylor to China, and dominated and o:0ntrolled his life. It 

might well be said that all he did, that was worthy, he did 

for Jesus' sake. This is not theological terminology, in a 

sense, but it is penetratingly plain that primarily for this 

reason Taylor was responsible, probably more than any other 

man, for the evangelization of inland China. 

After his resignation from the Chinese Evangelization 

Society in 1 857 because of its policy, and its tendency to 
3 

incur debts in order to meet financial obligations, Taylor 

worked for a time on his ovtn. It was a trying time for him, 

but a blessed time as he discovered God's faith:fttlness afresh 
4 

and felt His seal upon his life. When he was invalided 

• • • • • • 

1. Howard Taylor, Hudson Taylor and the China Inland Mission, 
:pp.310-318. 

2. Ibid. pp.315,316. 
:;. Hudson Taylor, op.cit., p.99, 
4, Ibid. :p .1 00. 
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home in 1860 it appeared that his ministry had come to an 
1 

end, However with the recovery of his health and the birth 

of the China Inland Mission in 1865 after much travail of 

soul, a wider ministry is opened to Taylor than he had ever 
2 

kno?rn before. With this came the opportunity to put into 

:Practice on a much larger scHde inciples which he had 

learned earlier in the university of adversity. 

The principles of the China Inland Mission were 

simply and basically Taylor's own principles for carrying 

on missionary work, only organized in a systematic way and 

adapte_d to the needs of an expanding group, Briefly they 

were as follov1s, 

1 • The ssion w·as to be interdenominational and inter
national. 

2, Members were to receive no guaranteed salary but were 
required to trust the Lord to su:p:ply their needs. 

3. No solicitation of funds was to be made or authorized, 
4. Direction of the work was to be by missionaries on 

the field, not by the home committee, 
5 Work was to be not Jit!ission centred but China centred, 
6. Aim was to evangelize the whole of inland China, in 

the following way, 
i. Establish the Church in the capital of every province. 

ii. Establish the Church in the chief prefectures. 
iii. Establish the Church in subordinate prefecttrres. 
iv. Establish the Church in less important centres. 

7. The above was to be implemented by first or all making 
a survey in the form of exploratory trips. This was 
to be accompanied by preaching and colportage wor1~. 3 

As churches. were established,widespread itineration was 

exchanged for the development and consolidation the churches. 

• • • • • • 

1. Howard Taylor, op.cit., p.10. 
2. Ibid, pp,2)-32. 
3. Hudson Taylor, After Thirty Years, p.4. 
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When other missions opened up work in an area where Taylor_ 

or his associates were working, the policy was to :retire to 
1 

other more needy places. 

Taylor did not feel there was much place for 

missionaries on the mission-field. He says, 

"They are not like the Master, Re is never hard. It is 
better to be trusting, and gentle, and sympa ising, even 
if often taken in, rather than sharp and hard." 2 

He was essentially a happy man. nThere is no surer way o:f 

finding happiness," he says, nthan by heartily engagine in 
3 

the work of the Lord • n • • Among all the characteristics 

caught by the converts from their missionaries, nothing was 

more important in its results, Taylor believed, than a love 

:for souls. "Learning, eloquence, natural gifts, all," he says, 

tta.ll go up in the balances as lighter than nothing, if not 
4 

:permeated \'lith this supreme endo;rnnent." 

As for converts Taylor was most insistent that they 

should be able to read the Word of God :for themselves. Even 

enquirers, including women and .. children lltere to be taught 

to read. With the Romanised system of int an ordinary 

child could learn to the New Testament in a month. 

Witnessing ,of co11rse, WF.J.s essential :for converts and in this 
5 

way the gospel was carried by many to their ovm peo:ple. 

1. Ibid. p.4. 
2. Hudson Taylor, 
3. Hudson Taylor, 
4. Howard Taylor, 
;;. Howard Taylor, 

p.241. 

• • • • • • 

Days of Blessing in Inland China, p.40. 
Choiee Sayings, p.40. 
Hudson Taylor in Early Years, p.469. 
Hudson Taylor and the China Inland ssion, 
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As converts showed fitness they were ordained as deacons, 
1 

elders and :pastors 1 /' to minister to the :people. 

As Taylorts particular ministry was a sriritual one, 

his definition of this, to sum u:p the section, may be hel~ful. 

Though he refers to one area the truth may well apply to other 

areas of life. He says, 

nWhat is spiritual ministry? It is that if you see me to 
be wrong you are able by :prayer, by Spiritual :power, by 
tact, by love, forbearance and :pat ienc,e to enlighten 
conscience, tlnd thus cause me gladly 'to turn from my 
mistaken course to the right one ;n 2 

Two texts that were key-texts in Taylor's liie 

in the life of the mission he founded. were nEbenezern 

(n:Hitherto hath the Lord helped ust) and 1!Tehovah-Jirehn("The 
~ 

Lord will :provide" t1'~ 

On June 3rd 1905 Taylor died, leaving to mourn him 

hundreds of missionary associates and friends, and thousands 

of Chinese Christians. 

E. Summary 

This chapter has been a study of Hudson Taylor, 

considering briefly his background in the :nineteenth century, 

the ~4ltural eiements of the country to which came and in 

some detail the nature of his message and ministry. Some 

attention has been given to the deeply spiritual character of 

• • • • • • 

1. Ibid. :p .403. 
2. Ibid. p.582. 
3. Hudson Taylor, A Retrospect, P.106. 
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Chapter IV 

Comparative Study o£ 
Eliot, Carey and Taylor 

.A. Introduction 

The first three chapters sente1 a study of 

Eliot, Carey and Taylor in the form of an analysis of their 

respective lives and ministries. The analysis was not 

intended to be eY~austive, but rather suggestive~ in seeking 

to bring out the salient features in each case. In order to 

accomplish this each man was considered with respect to, 

1. Background 
2. Cultural Elements of the Country to which Went 

a. Religion and Social Structure 
b. Business and Politics 

3. Ministry to the People 
a. The ssage Preached and Written 

i. Prayer 
ii. The Gospel 

iii. The Bible 
iv. The Church 
v. Baptism 

b. Way of Working 1 

The purpose of this chapter is to consider these 

three men together in a eom:parative stud;;,r using the material 

of the first three chapters and following a similar outline. 

It is hoped that those res:peets in which they are identical. 

similar and different will become evident as the materials 

are examined by this procedure. The ioular concern, as 
2 

noted earlier, is £or the message and way of working and those 

• • • • • • 

1. Cf. ante, Introduction 
2. Ibid. 
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factors relevant to them. 

E. Comparative Study 

1 • As to Eackground 

It is sometimes said that man is the product of his 

environment. If this statement should be even part ia.lly true 

then the environment becomes an important factor in ing 

the life and destiny of the individual. 

Generally speaking Eliot, Carey and Taylor 

faced the influences of different centuries although born 

in the same land of England. Eliot knew something of the 
1 

power of Anglicanism in the seventeenth century, Carey was 

thoroughly familiar with the of the eighteenth century 

and Taylor was certainly not unacquainted with the 
3 

intellectual and critical trends of the nineteenth century. 

2 

It is true that Puritanism was a powerful influence in Eliot's 

time, yet the powers that be were, on the whole, oyposed to 
4 

it. So that it m$7 be said that the prevailing intelle 

and religious" in all three centuries were OT!POSed to 
.5 

o:t:thodox Chrtstianity vital faith in Christ. Eliot, 

Carey and Taylor all elected to stand against the popular 

emphases and became missionaries in spite of, rather than 

• • • • • • 

1 • Cf. ante, :pp # 8-1 0. ' 
2. Cf. ante, pp.47,48,64. " ... Cf. ante, PP.91-93, 118,119. >: ,; )• 

4. Cf. ante, PP.3-.5 • 
.5 • Cf., ante, P:P. 8, 4 7, 64,90, 91 • 
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because of the influence of their day. This needs to be 

q_ualified with respect to Eliot who might not have gone to 
1 

America had it not been for the pressure from the hierarchy. 

While it may not appear that the currents of their 

times had much effect upon the lives of Eliot, Carey and 

Taylor, unless it was to drive them in the opposite direction, 

there were nevertheless environmental factors that did 

powerfully influence them. These were found. in the home 

the local community. All three were born in villages, if 

Barnsley, where Taylor was born, could be classecl in this way. 

Eliot _probably came from the wealthiest home, with most 
3 

culture and certainly the best education. Carey in all of 
4 

these ints •JVas the poorest of the three. Ho'ttever, none of 

them could be said to have come from the upper cl.ass, as 

classes are understood in England. Vlhile Carey did not have 

the formal education of Eliot or of Taylor, he was as truly 

educated as they because he was self-taught, and ultimately 

proved in the academic sense also to be the most highly 
5 

qualified. 

They all expressed gratitude for Bible training in 

2 

the home, but only in Taylor 1 s case was the spiritual influence 
6 

such as to lead directly to his conversion. Carey as 

• • • • • • 

1 • Cf. ante, -p. 10. 
2. C:f. ante, :p:p.7,49,93. 
3. C:f • ante, :P. 9. :' 
4. C:f. ante, p. 50. 
5. C:f • ante, :pp. '74' 83. 
6. C:f. ante, :p:p. 95 t 96. 
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though his early training may have been a formality and 
1 

refers to it as definitely lacking the personal touch. Both 

Carey ancl Taylor are mown to have passed through a :period of 
2 

skepticism or indifference prior to conversion. Taylor 'N'B,s 

converted seventeen, Carey at eighteen and Eliot about the 

of twenty-two. iot and Carey were both indebted to 
3 

friends in the matter of conversion and subseqllent bless 

For Taylor, the important center of influence befoJ:e and after 

conversion.. seemed to be the fellowshi:p of his O'Nn ily 
4 

circle. The important point here seems to be that 

were dee:ply permanently influenced by others o 1Nere 

more or less intimate with them and concerned for them. 

The conversion experience itself seems to have been 

in each case a definite crisis in their lives. In Taylor 1 s 

case it was focused into a few moments one afternoon when 
5 

he entered into peace. For the other two it may not have 

been as precise as thisf but it was certainly an experience 
6 

that haJlpened in a brief span of time. There is nothing 

e 

to indicate that conversion in any Qf them was the culmination 

of an educative process carried on from childhood. In fact 

Carey says at the age of fourteen, in spite of ee,rly religious 

training, n. • • I had sunk in the most awfnl ofligz'. oy of 

tl • • • • • 

1. Cf. ante, p. 51 ,95· 
2. Cf. ante, p. 51. 
3. Cf. ante, pp .1 0 ,51 ,52. 
4. Cf. ante, :pp. 95 , 96. .·· 
5. Cf. ante, p. 96. 
6. Cf. ante, p. 10,52. 
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1 
conduct,« And just before his conversion he says, "· •• I 

2 
felt ruined and helpless.n Eliot speaks of the Lord causing 

. 3 
his dead soul to live, and Taylor referring to childhood 

training .. says, 11 ••• in spite of these helpful exam:ples 
4 

certs my heart was unchanged. rr Undoubtedly the 

training :played an important part in their lives as they a 

admitf but it could not save them. For each conversion seemed 

to be clearly the coming to the end o:f onese1f and. t:tusting 

Christ :for all. The result o:f it ·was a definite change in 

their lives, me.rked chiefly, perhaps, by a desire to serve 

others. Eliot entered the ministry, Carey joined the non

conformists and began to preach and Taylor began to make 
5 

preparations for the mission-field. Thus it seems evident 

that the personal experience of salvation that each passed 

through became an important factor in directing the course 

of their lives. 

The call to preach the gospel to those who had never 

heard came to each of them in different ways and under 

different circumstances, but for·all three it involved 

burden :for souls and a desire to win the lost, Eliot's 

Puritan convictions led him into fellowship with the 
6 

Congregationalists in America; Carey's convictions led him to 

• • • • * • 

1 • Cf. ante, :p. .51 • 
2. Cf. ante, :p. .52. 
3. Cf. ante, p. 1 0. 
4. Cf. ante, p. 95. 

~: C:f. ante, :p:p.1 c ,.53 ,9~ ,97. 
Cf. ante, p. 31. ; 
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1' 
the Baptists, while Taylor's convictions seemed to lead him 

to no particular denomination or church, but rather to seek 
2 

fellowshi:p with ail true believers in the Lord Jesus Christ. 

OtJ.t of these different backgrounds they went forth with the 

gospel, Eliot as a Con8regationalist, Carey as a Baptist 

Taylor as a member of an interdenominational fellow·ship, 

Eliot, Carey and Taylor came out of three different 

centuries, each century having its respective problems. They 

ce,me with varying 8cademic qualifice.tions differing 

ecclesiastical ;;tffiliations, and went forth to countries as 

distant from one another as America, India and China. But 

they had in common a warm fellowship o£ b~lievers who loved 

them and prayed for them, a deep and definite experience of 

:personal salvation and a concern and burden to preach the 

gospel to those who never heard. 

2. As to Cultural Elements of Co1.1ntries to which They Went 

Eliot went forth to America in the seventeenth 

century, Carey to India. in the eighteenth century and Ta.ylor 

to China in the nineteenth century. of' these co1.mt 

presented its own peculiar problems with re ot to religion 

and cult11re, and also with respect to the 

Perhars for Eliot it was the least difficult a.s 

element. 

d his 

church fellowship with him in America and he went out from 

1 • Cf. ante , P. 53 • 
2 • C :f. ante , p • 1 2 2 • 

• • • • ••• 
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this on journeys into the wilderness to minister to the 

Indians. However as time went on this \~as also true, in a 

sense, of Carey and Taylor. 

In all three countries there were pagan religions 

to contend with. In America, the religion was chiefly 

animism, but in India and China religion was more highly 

organized and many ancient traditions. 1 Yihether or not 

these religions had much in common in their teachings, they 

were much alike in their eff"ect upon the moral ~nd iritual 

life of the :people. The deiJths of evil and V1iC dness, of 

moral, depravity and degrada,t ion in each em;.ntry was ing. 

The lot of' women was particularly spieable in India and 
3 

China and perhaps to a lesser degree in America. The Hindu 

caste system perha:PS made the situation in India the worst 

of the three. Here peo:Ple were bound body and soul to the 
4 

past by chains f"orged for centuries. 

2 

Problems of climate, disease, travel and communication 

were greatest in India and China, but America '>"Vas not without 

its difficulties in the seventeenth century. Each co~~try 

h£-td one or more languages to be mastered before work could. 

be carried on effectively. For Eliot this meant reducing a 

lan~~age to writing that had never been written before. For 

• • • • • • 

1 • Cf. ante, • 56-.588 101. 1 02 • 
2. Cf, ante, :~;rp • 13 ' 5 '-69 , 104. 
3 • Cf, ante, P'P· 59, 104. 
4. Cf. ante, p. 60 .. 
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all three missionaries it meant a certain amount of 

translation work in order that the people could have the 

Scriptures in their own language. 

Among the Europeans in the various countries were 

those who were sympathetic to the work of the missionar s. 

However,there were others who were critical and in some 

cases openly opposed. Garey had a particularly difficult time 
1 

with the British government. In fact it may be said, that 

of the three, he seemed to have the most to contend with from 

the point of view of paganism, civilized or uncivilized. 

Added to these was the very serious trial of care of 

his ''life :for thirteen years Vihen she was out of her mind. 

Taylor ran into the problem too of difficulty with various 

business elements, -particularly slave traders opiu.m 
2 

traders. But his most serious problem in this area s 

was with missionaries of other societies who were critical 
3 

of his unconventional methods of working. With Ca.rt:y and 

Taylor,. however, later years brought recognition general 

acceptance from almost every quarter. The most serious blow 

to Eliot's ministry from the European element, came near the 

end of his life when, during King Phillips war, some of 

the colonists t1~ned inst his Indians were the cause, 
4 

directly or indirectly, of the death of many of them. 

1. Of. ante, 
2. Cf. ante, 
3. G:f. ante, 
4. Cf. ante, 

. . . .. . . 
p. 63. 

,108,109. 
pp,105-107. 
pp.20,21. 
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In of s were s se 1 s 

v-re:r"11e a e 1 to the cause 
1 

st. to e 

to c e 

1 ism too, for i 

it them from He !i S\Ya.'rm:3 • 

ists, and ists e.re, in opinion, the most into1e of 

their desire is to e:rminate 1' 1 ion 

from the earth,rr 

This has been an attempt to show by c 

the cultural elements of the countries to which 

ison some of 

iot, Carey 

and Taylor came. While Carey seems to the 

test problems in this area, it is evident that sach 

country and situation d difficm.lties related to culture 1 

religion, business politics. 

2, As to Ministry to the People 

Coming ~u::1 they diCI. out of different centuries, f'rom 

1y different backgrounds to countries as 

remote from one another as the three er cons 

stion now ses, did Eliot, Carey Taylor each a. 

different me also and a different on 

ir work? It is the se this section to c 

or c , as the ease be, ir ministries to cover 

• • • • • • 
1, Cf, e, , 18,19,62-64,108,109. 
2. Cf, ante, p, 64, · 
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wherein they were alike and wherein they differed. 

The same outline that has been used in ~revious 

chapters will be f'ollovted here# It is necesse.ry to remember 

in considering this phase of' the subject the"t sometimes 

is ex~licit with one is implicit with another thet 

therefore in comparing the message of three different ople 

a degree of interpretation is inescapable. Every effort 

will be made to be loyal to the context out of which 

statements are taken, as well as keeping in mind the message 

as a whole of the ::person concerned. 

i. Prayer 

Even a casual study of the lives of Eliott Garey 

and Taylor reveals that prayer integral and basic in the 

stry of each of them. Apart from traces of dryness at 

times in Garey's jot~al when he is referring to 

is no evidence in the writings of a.ny of them that would 

suggest that prayer was a formality, a ritual or merely a 

means to an end. 

It seems fairly clear that for each of them 

was :pr ily fellowship or communion with the God of Heaven. 

Cotton Mather says of Eliot that he had ••• 11 daily practice 

of entering closet and shutting the door also he set 

apart not rarely whole Days for Prayer with Fasting in secret 
1 

ple.ces before the God of Heaven. n Eliot was so much in t 

• • • • • • 

1. Gf. ante, :p.23. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I~ 

I 
I 
I 
I 

• tl,' 

- 148 -

:presence of God that others ttrho came in cont<Etct with him 
1 

were convicted by the fragrance of his life. ?fuile 

neYer seems to been as dominant in the life of Carey 

as in Eliot Taylor~ nevertheless the pure quality is 

there. He s:peaks of having liberty in prayer and conversing 
2 

with God. Strangers may pray or say 

friends may converse with God. ~~en 

stretching himself on the ground before 

rs, but only 

of 

Lord 

and thirsting for His sence, it is surely evident that 

in his own way and in his own words he is expressing an 
3 

experience identical with that of Eliot and Carey. These 

were men who truly via lke ii with God and were well ac 
4 

with the secret of the most High. 

inted 

If nothing more was said of the p:c·ayer-life of iot, 

Carey and Taylor, it might be concluded that they were mystics 

and had little intercou::~se with the outside world. But this 

v;as far from the case, for out of the sanctuary flowed rivers _,, 
of living water, Eliot lighted in speaking to God, but he 

6 
also took delight in sreaking of Him; Carey could not t 

? 
a ministerial Association that could ln1t would not act , 

and Taylor who Jmew well what it was to delight himself in the 

• • • • • • 

1 • Cf. ante , p. 2 4. 
2. Cf, ante, p. 6?. 
3. Cf. ante, :PP.110,111. 
4, Psalm 91:1. 
5. Ezekiel 47:1-12. 
6. Cf. ante, p. 23. 
7. Cf. ante, p. 66. 

e 
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Lord, mew also it was to receive the daily from 
1 

His gracious hand. For each of .:them was not only 

fellowshi~, but a redem~tive activity through which 

circumstances lives were changed God was orified. 

Taylor 1:::new more than Eliot or Cf:lrey of cont in'J.e d 

de~endance on God for the smallest necessities of life. 

for him v1as in a particular sense, a ref11ge a place 

he did business with God. Throughout his ministry. from 

the first few years, he had no salary or stipend. Therefore 

he and his associates also learned to look to God directly 
2 

in for the supply of all material needs. Thus prayer 

became a op~ort1mity to demonstrate the :power of God .• 

Concerning sp itual matters Taylor, on the whole* 

written more explicitly than either Eliot or Carey. 

this is because he wrote more fully, or more clearly, or both. 

is very definite the,t ~ra.yer to be successful .. must be 

according to the will of God, and therefore according to the 
3 

Word of God. This relationship of the will of God to the 

Word of God and to prayer is suggested by Eliot and Carey but 
4 

is not as clearly defined. 

To put it briefly, prayer was for the three of them 

a vital living force, a refuge in the time of trouble and a 

means of grace for themselYes and for others. 

• • • • • • 

1 • Cf. ante, p. 98. 
2. Cf. ante, pp.98,99,132,133. 
3. Cf. ante, pp .11 2 , 113 • 
4. Cf. ante, P:P • 3 0 1 31 ~ 72 , 7 3 • 
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11. The Gospel 

There was little of essential difference among 

Eliot, Carey and Taylor concerning their views of prayer, 

And this is also true of their views of the gospel and. the 

J3ible. 

Eliot, coming as he did out of a Puritan bac7~round, 

probably made more use o:f the Old Testament Scriptures than 

did Carey or Taylor. 1Iowever they were together in believing 

that the judgment of God was against sin and thad the heathen 

were lost. In fact this was the basic conviction that sent 
1 

them :f~rth to preach the gospel. For Taylor there was the 
2 

added motivating factor of the second coming of Christ. This 

does not mean that Eliot and Carey did not believe in the 

second coming of Christ, but simply that it was not as 

prominent in their thoughts, 

Concerning salvation, they are agreed that the 

sinner must trust in Christ alone for forgiveness and 

redemption. They seem to stand close to the apostolic order 

here, in the lifting up of a crucified Saviour. In their 

preaching and ministry the person of Christ was very important. 
3 

and in fact, central, Above all, Eliot, Carey and Taylor 

iooJted for the breath from Heaven, the touch of the Holy Spirit 

upon lives in regenerating and quickening power. Without this 

. , . . . . 
1 • Cf, ante , pp. 2 6 , 6 8, 6 , 11 4, 11.5 • 
2. Cf, ante, p. 11 4. ' 
3, Cf. ante, pp, 27t28t69,'71 ,11.5. · 
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1 
they felt their labours were vain. 

While each of them expressed it in different ways 

they all regarded salvation as a beginning, and not an end 
2 

in itself. Eliot speaks of being kept in the way of holiness, 
3 

Carey s~eaks of discipleship and sacrifice and Taylor speaks 
4 

of the fullness of blessing and service, · Pu.tting these 

thoughts together one gets the spectrum of the life in Ghrist. 

iii. The :Bible 

Carey 

Perhaps nowhere else are the convictions of Eliot 1 

Taylor clearer than with respect to the :Bible. The 

:Bible; in a sense, becomes the watershed from i flow their 

beliefs concerning prayer, the gospel, the church and baptism, 

as well as everything else. 

Chirgvrints report on the place of the :Bible in 

evangelism throughout the world revealed that a vital 
.5 

relationship existed between the two. This is corroborated 

by the work of Eliot~ Garey and Taylor. But more than this, 

an examination o:f their writings reveals the particular view 

of the inspiration the authority of the Bible which they 

held. I:f, as suggested above, the :Bible we.s a watershed from 

which flowed all their beliefs, then their view, or views, of 

inspiration and authority are very important. 

• • • • • • 

1 • Cf. ante, :pp. 2 8' 70 t 11 6 '11 7. 
2. Cf. ante, :p. 2 8. 
3. Cf. ante, 70 b 71 • ,,,~ 

4. Cf. ante, p. 11 • 
5. Cf. ante, p. 72. 
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Though they came from different centuries and 

therefore in some respects each spoke a different lan5~age 

or used a different terminology, nevertheless it is evident 

that Eliot, Carey and Taylor shared very much the same view 

concerning the inspira,tion and the authority of the Bible. 

Taylor as usual is the most explicit of the threet writ 

as he did in an age of criticism, but there is little that 

he does not find an echo in the writings of Eliot 

and Carey. 

To them the Bible was the inspired Word of God, and 

the ~nfallible rule for ith and life. They did not think 

of the Bible as something se or different from 

Word of God, but rather as identical with it. Eliot uses 

the words, "Scriptures" and the rrword of God" interchangeably, 

and in his whole-hearted approval of all the prece:pts of the 

Ecriptt.u-es he stands squarely in the centre of :Puritan 
1 

tradition. Carey gives us a clue to his feelings on this 

subject when he refuses to go beyond the pages of the 

written Word in following William Law and insists that, the 

study of its :pages is necessary that one mr1,y not spee,k 
2 

falsely of God. Taylor clearly states his belief in the 

verbal and plenary inspiration of the Scriptures, 

emphasizes the organic ionship between the written 

of God and the incarnate Word of God. He says, nTo be 

• • • • • • 

1. Cf. ante, pp.30,31. 
2. Cf. ante, pp.72,73. 
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ttnsettled on the stion of inspiration is to be overcome by 
1 

tem:ptation, and to be unable to a,ccomplish God's 1lfork. T! 

the interest concern of Eliot, 

and Taylor was not with such questions as,.what is Scripture, 

and where did the Scriptures come from, but rathe:t. to 
2 

do with the Scriptures they had. As has been intimated, 

three, and particularly Carey and Taylor, faced POFUlar t s 

in their respective generations that were directly sed 

to such a view of the Bible as they held. or not 

they were aware of the philosophical implications of their 

position is not clear, but one thing is clear, that their 

primary concern was to take the Bible as they had it, to 

accept it believe it, and to obey it and to follow it as 

literally as they knew how. None of them ever expressed any 

regrets at having chosen to walk in this the results 

of this esent study would seem to indicate that as their 

respective ministries widened and became more influential over 

the years, their conviction concerning the Bible, 

being shaken, was only dee);lened and more fully confirmed. 

Taylor says, near the end of his life, n ••• I have put Godrs 

Word to the test. Certainly it has never failed me. I have 

never had reason to regret the confidence I have d 

promises, or to deplore following the guidance I have found 

1 • Cf. ante, :p. 11 9. 
2. Cf. ante, :P. 139. 

• • • • • • 

its 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I~ 

I 
I 
I 

····1·. :,·,: 

I 
fJL 

- 1.54 -

1 
in its directions. tr 

To e.ll three the Bible wa.s a light for the 
2 

S'!Nord for the fray and food for the soul. The very ace 

of its tenets committed them to :follow its prece s ana 

result for each was a ministry of reconciliation. 

a 

The me.gnificent work of tra.nslation of Carey of 

Eliot, not to :mention the lesser work of Ta.ylor in this ~?.rea. 

VJ!as only one outcome of the acceptance of the authority 

the Word of God. The Bible for each of them was an 

indis~ensable instrument of evangelization in a very 

pro:fopnd sense they believed that to give the people the 
3 

Scriptures in their o~m lan6dage was to give them the gospel. 

i v. The Church 

ile Eliot, Carey and Taylor shared the same 

of inspiration authority, this did not necessarily mean 

they in their interpretation of Scripture in every 

instance. Concerning the church baptism they were in 

general ement, but as to the details there were some 

obvious differences. Here Taylor seems to stand abo11t 

between Eliot and Carey. 

They agreed that the church was the body of Christ, 

and consist of companies of believers wherever t~y might be 

worshipping. ~tnd concerning the :fellowship of such an assembly 

• • • • • • 

1 • Cf. ante, p. 1 21 • 
2. Cf, ante. .30,72-?4,117-120. 
3. Cf. ante, .29,72,120,130,131. 
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they speak with much appreciation. Each of them expresses 

in his ovrn way something of the value and the pleasure of 
1 

having fellowship with those of kindred mind. 

They differ however in matters of church government 

discipline. This may have something to do with the 

icular period in which they each lived, for there were 

no Methodists in Eliot's time. Eliot's sympathies lay with 

the Congregationalists, a.nd this meant en 

congregation for accepting church members 
2 

is on the 

in the g 

Of discipline as well as oth•r ers. Ce.rey ~¥as a 

and therefore differed with Eliot most cidedly on the 

of baptism, although not on the fact of baptism. The 

ist, 

Eaptist form of church government and discipline was somewhat 

similar to the congregationalists as they also stressed the 
3 

importance of the local congregation. Taylor, howeve seemed 

not to be interested in any :particu.ls,r denomination or church 

as such, but simply in the fellowship of believers. 

with members ,of nearly all the denominations and. groups in the 

China Inland. Mission and seems not to he.ve been ial to any. 

He recognized the importance of church government a.nd discipline 

and me, de pro vision for it by arranging for those of similar 

views to work together. 

s more so than to EliotT s _or 

• • • • • • 

1. Cf. ante, p:p. 34,35,76,122, 
2. Cf. ante, pp. 31-33. 
3. Cf, ante, pp. 75,76. 
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. 
Carey's, these differences were of minor importance compared 

to the great task of bringing souls from darkness to light 
1 

and from the power of Satan to God. 

Eliot, Taylor were interested in an 

indigenous church sought in various ways to :foster it in 

their re ctive fields. Eliot was the most advanced 

in this respect in some of his ideas, at least he is the 

explicit on the subject. He taught his Indians to teach others 

instructed them to look in the Scriptures for e in 

their self-governing communities. He rejoiced en 

one of the India.n eh'"1rches started sending out missionaries 
2 

to another tribe. Both Carey and Taylor similar 

experiences, but because the work was much larger 

in some ways, they knew more of the established mission 
3 

approach which included a :paid native ministry. 

Eliot and Carey both ssed interest in some kind 

of eeumenice,l movement or :fello,vship, and Eliot in 
4 

ieule,r 

'iVent to some length to outline his views. lor was strongly 

interdenominationally minded but ssed no interest or views 

in a. world co1mcil of churches such as Eliot cated. 

Vlhile iot, Ca.rey and Taylor cliffered on some matters 

concerning the church, they were agreed that its essent 1 

nature was a 

1. Of. ante, 
2. Cf. ante, 
3. Cf. ante, 
4. Cf. ante, 

llowship of believers in Jesus Christ. 

* • • • • • 

p. 1 22" 
p. 34 • 

• 76 '7 7 '1 2 4. 
P:P.3.5,77. 
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v. :Baptism 

On the matter of baptism Carey and iot liVere in 

decided disagreement. Eliot held to the practice of infant 

baptism, emphasizing the covenant rels.tionsh which •.vas 
1 

for, or by the candide,te for church membership. Carey on 

the other hand left this teaching when he joined the 1st 
2 

,church, acce:pted the practice of believer•s baptism. There 

is little be sa,id on this. :Both of them held firm 

convictions as to their views Eliot went to some trouble 
3 

to defend his by \'lriting a small book on the jeet • 

. had difficulties when one of his translations •vas 

criticized because of the word he used baptism. 

Those who share s 

which suggested 

of ism felt he '<"iias 

The :Bible Society withdrev,r their 
4 

financial suirport but Carey stuck to his translation. 

Taylor in found the matter of the mode of be,ptism 

of minor importance and WEtS able to accept within the Mission 

fellovtsh those praot ised both a.dul t infant be.pt ism. 

This does not mean he did not have his own convictions on the 

subject, but that the saving of souls was so much more 

important that differences in this me,tter v;ere not cons d 
.5 

fUndamental. 
• • • • • • 

1 • Cf. ante, :p. 3~. 
2. Cf. ante, p. 7 • 
3. Cf. ante, P. 36. 
4. C:f. ante, p. 79. 
5· c:r. ante, :P. 126. 
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vi. Way of Working 

Eliot, Carey and Taylor much in common, not only 

in their me but in their way of li verL'l'lg it. iot 

and Taylor icularly spoke much of being the people 
1 

and of identification with them in one way or another. 

perhaps did less of this because of his translation work. 

Each of them knew something of what Taylor called nitinerat 

although it took a different form in their respective 
2 

circumstances. 

They were all men of humble and devout character, 

recog~izing their dependance on God in whatever they set 

their hands to. The dominant thing about Eliot was his love 
3 

and compassion for people; Carey '~tu:~.s marked icularly by 

his patience and perseverance in the face of ove lming 
4 

obstacles, and Taylor ;vas the man of faith who coul1l believe 
5 

God for the impossible. Yet each of them much of all of 

these qualities as their work and labours so faithfully 

testify. In the face of danger and difficulties they proved 

to be bold and courageous, refusing to accept defes,t for any 
6 

reason. 

All that has been said concerning prayer, the gospel, 

the :Bible, the church and ba:pt ism is relevt=mt ,here. They 

• • • • • • 

1 • Cf. ante, • 40,83,129-130. 
2. Cf. ante, • 40 ' 7 6 , 1 3 0 , 1 3 3 • 
7, Cf. ante, p., 38. /. 

4. Cf. ante, .,.., So. Y• 

5. Cf. ante, pp. 113 114,127,128. 
6. Cf. ante • p. 41 ' ~1 ' 82 '1 3 0 , 1 31 • -

n , 
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'Norked by :prayer e.nd the Word., the gospel was their 

message. Whenever a group of believers were gathered together 

the church became an evangelizing agency, and everywhere 

baptism w·as the sign and seal of the Christian. .All 

accepted the principle of discipline and believed 
1 

administrating it when it was necessary. Carey icularly 

stressed the importance of education and Eliot and Taylor 

agreed, to the extent that every convert should be able to 
2 

react the :Bible. 

In their spirit and attitude to the work and to the 

people, Eliot, Carey and Taylor were in essential agreement. 

In details as to methods there were some differences. Both 

Carey a.nd Taylor were the founders of missions, 

Garey, it must be admitted, WBS rather the unintentioncd 
3 

founder of the Baptist ssionary Society. Perhaps there 

is a difference in method involved here that is more than 

a detail. Carey and Taylor were agreed in t ir sire thtd 

the missionary should be independant, but they each meant 

something different by this. Carey believed the missionary 

should be independant by taking some kind of occupation 
4 

thus paying his own way. 1fuile Taylor's idea of independance. 

was that the missionary should trust the Lord to meet his 

1 • Cf, 
2. Cf. 
3. Cf. 
4. Cf. 

t:> 
"' 1 

ante, 
ante, 
ecnte, 

• • • # • • 

42 , 75 '76 '122 
• 29,30,8.5,86,134. 
• .55 ,56 '1 2 7 , 13 3 • 

""· ""• 82 R:;; · ¥¥ ... , .... _,,, 
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mater needs while carrying on a full-time of 

work. This meant tha.t Taylor and those 'Nere associated 

with him actually worked by ~rayer. For whenever they a 

need waited on the Lord. In this way Taylor 
1 

of missionaries ir needs Silp:plied. This itude 

taking everything as from the Lord_ meant a spiritual 

ministry. But 11"/hile Taylor the principle differently 

Eliot had exactly the same point of view when he spoke of 

prayer as "• •• working by an engine which the world sees 
2 

nothing of. n 

They all began with a si:m~le evangelistic ministry 

but as time went on Carey's me .. in ministry became the w·ork of 

translation and Taylor's the work of organization and 

inistration as he directed the activities of va 

of missiona.ries and laid strategic plans for the e 
3 

of the whole of inland China. Eliot alone seems to 

mairtte.ined much the same ministry througho-:..tt his ltfe of 
4 

:preaching and teaching. Ho•t~ever1 his circumsta.nces ~;vere 

somewhat different as his work with the Indians Vf5.S in it 
5 

to his work as a pastor to his o~~ people in Roxbury. 

Eliot, Carey and Taylor each had favourite sayings or 

texts for which they became famous. Eliot's was 11Prayer and 

4 • • # • • 

1 • Gf. e' 12'7,133. ;/ 

2. • ante, p • 23. 
3. Gf. e' • 86 ; 1 2 '7 '1 31 , 1 3 3 • 
4. Gf. ante, • 2p ,21 ,42 ,43. 
5. Gf. ante, • 12,13. 
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1 
:Pains through faith in Jesus Christ do anything.n 

Carey said, 

for God.n 

ct great things from God. Att 

'J!aylor ~ the following nB.me s verses 

from :Bible were most oious, n.Ebenezer" ( 0 

the Lord d us, 'Y"ehovah-Jirel::fl(HThe Lord vvill 

These s, in a sense, characterize and the 

respective ministries of the three and speak volumes as to the 

kind of men they became by the grace of God. 

c. Summary 

. This ahapter s been a brief survey of the lives 

Eliot, Carey and Taylor with the attempt to them 

as to baakground, cultural elements of the countries to ich 

they went and ministry to the people. The effort been 

made to state as clearly and as fairly as possible the 

in they agreed and \Yherein they differed. 

1, Cf. ante, :P.43. 
2. Cf. ante, :P.55. 
:; • Cf. ante , p. 1 :; 5 • 

' . . . . . 

ints 
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Cha.:pter V 

Summary and Conclusion 

A. SUmmary 

The :purpose o~ this study s been to 

comparison o~ three pioneer missionaries, John Eliot, William 

Carey and Hudson Taylor as to baolGground, re otive co1.mtr 

ministereCI. to message preached, with a view to determin 

the ent to which ed or differed in the me 

imed. .Admittedly study been limit to 

ets of life ministry of each, nevertheless 

sufficient material has been considered to indicate 

of they , or did not have, in common. 

first chapter dealt with John Eliot as :'l'i. it an 

missionary of the seventeenth century 

of people the ~~erican Indians were the 

scribed the 

of ministry 

he exercised among them. Mention was made of his transl ion 

of the Bible and his life-long service of eaching 

teaching. The second chapter sented William Carey as a 

missionary coming out of the latter of the eighteenth 

century described something of h:i.s opposition to the 

ism his day his ministry the ople of 

icularly in the area o:f translat the S s into 

many lang'.J.age s. JI,Cent ion was of the situation in 

India, religious otherwise. er three introduced 

. , . . . . 

s 
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Hudson Taylor as a missionary of the nineteenth century 

with a gre burden for :people of OhinEt. Something o:f 

the evils o:f paganism in that lancl were outlined anc some o:f 

the :problems Taylor to contend with. His deeply 

spiritual ministry was described briefly and his emphasis upon 

ith in God for the supply of material needs. 

Chapter four was a comparative study of the three 

missiona.ries using the :findings of the first ee chapters. 

It was observed that they came out of different centuries 

were in o:p];)osed to the various intelle 

theologi trends of their res];)eative periods. They went 

to different co1xntries but faced problems difficulties 

that were qualitatively similar though q_uantite,tively 

different. It v;as discovered that each he~d had a 

definite experience of salvation in Chri 

subsecruently became burdened for the. souls of the lost. 

On examining the message they proclaimed it was learned that 

they were in general agreement concerning prayer, the gospel 

and the Bible. Frayer for each of them was a vital force 

without which their labours could not be fruitful. The gospel 

was based on the ise that the heathen were lost and that 

Jesus Christ was the only way of salvation through his death 

and sacrifice upon the cross. Sin was accepted as a re ity 

that had to be fac dealt ~lith. Salvation was a beginning 

of a new li of service and of fullness of blessing in Christ. 

• • • • • • 
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A very high view o:f the inspiration of the Bible was held 

and its teachings and precepts were followed as closely as 

possible. The :Bible in every instance 'Nas the cutting edge 

of their approach to the non-Christian. Concerning the 

church and baptism, Eliot, Carey and Taylor had some difference 

but all accepted the fact of the church and the need of 

baptism. Their methods of working were largely similar 

with respect to identifica,tion with the ople, their h1~~ble 

dependance on God and the establishillt<s of churches revel"' 

possible. the Word were indispensable s 

the· ministry of each. 

:B. Conclusion 

It is now the time and :place to to 

question that was asked the outset of is stu~v. is 

the message of ssions? On the sis of the 1 covered 

here it is impossible to give an unqualified answer to this 

q,uestion. However, this much seems clear that in the minds 

of Eliot, Carey and Taylor there was no confusion concerning 

this q~estion. · This also may be said that, though they 

re sented different centuries and came from different 

bac1rgrou.nds, there. was no confusion either between them or 

among them concerning the message of'Missions. They were 

motivated by the same Power and :proclaimed essentially the 

same message, at least, insofar as this has been examined in 

• • • • • • 
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the foregoing ~ages. 

In terms of this study therefore it may be 

the message of missions is independent of time and 

circumstance, and is not necessarily re ed to the 

accepted currents of thought in any age, and, in fact, 

may often be oprosed to them. From this study too it is 

evident that the message may only be ocla d by one who 

s himself personally experienced the ~ower of it. The 

that 

acce~tanoe of the reality of prayer authority the 

Bible as the Word of God are intimately related to the 

proclamation of the message. The gospel includes the fact 

that all men are lost Jesus Christ ough His 

sacrificial work on the cross is the only Savior from sin. 

Salvation becomes the beginning :Point of a new life of 

redemptive activity in the service of Jesus Christ, This 

message is not only to be :Preached but to be demonstrated by 

word 1 thought and deed. 

This is the inescapable conclusion that comes 

from the study of the life and ministry of John Eliot, 

William and Hudson Taylor. 

The im:Plications of their me modern 

and for MissiGns as a whole be mueh er is 

generally SUJ?posed. Certainly when one considers the position 

of these men in the history of ssions it is not rossib to 

pass over lightly what they have said and done. Perhaps some 

of the confusion in the twentieth centui7 concerning the 

• • • • • • 
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message of missions arises from the unwillingness to 

from the past, and in particular from those pioneers of the 

previous three centuries who opened 

to the Gospel of Jesus Christ. 

• • • • • • 

whole areas of the world 
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