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INTRODUCTION 



THE CHRISTIAJ.IJ" APPROACH TO ANIMISTS 

IN SOUTHEAST ASIA 

INTRODUCTION 

A recent discovery that a certain group of Christians in Burma 

are still subject to the influence of animistic beliefs, though they 

have been Christians for several generations, has led to this study, 

"The Christian Approach to Animists in Southeast Asia." other charac

teristics of these peoples which have been in existence for a longer 

period of t~ne, and which have hindered their growth in the Christian 

faith vrill also be considered. 

The background of Ani'llism from which these peoples have come 

wi.].l be shown in the different aspects in which it prevails among cer

tain races of Burma and Assam--the Karens, Kachins and Burmans of Burma, 

and the Garos and Nagas of Assam. These peoples are chiefly fran hill 

districts, and their environment and racial characteristics are homo

geneous in the main. The focus of attention will be on the Karens of 

Burma throughout, and the other races <vill be considered for purposes 

of comparison and contrast. As Animism still exists among the.TJl to-day, 

it forms part of the problems confronting these Christians. 

The begli1nings of Christian 1lissions a little over a century 

ago, and the develop:nent and progress o.f the Christians will be revievted. 

Preble-us of the present will be stated and analyzed so far as it is possible 

in the cha..Ylging conditions prevailing in that part. of the world to-day. 
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'While source materials on the specific subject of the thesis 

are not abundant, books on An:i.mism and histories of Christian Missions 

in Assa.'ll and Burma will be studied. Articles on the present situation 

in the International Review of Missions and in the Annual Reports of 

the Burma Christian Council will be considered. Where no printed 

materials are available, the writer will draw on her observations and 

experiences in a life spent largely in Burma among the Karen people. 

It is hoped that a solution will be found, which will stabilize 

the Christians out of Animism in their faith, and help them to meet the 

future in trust and confidence. 
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CHAPTER I 

ANIMISM AS A P..ELIGION OF SOUTHEAST ASIA 

A. Definition of .Animism 

.Animism, or spirit worship, is the belief that ttall nature 

is possessed, pervaded, and crowded with spiritual beings. n All sorts 

of motionless objects, as well as living and moving creatures, have 

souls or spirits in tha~, and every human being has a soul or souls, 

leaving the body temporarily during dreams, and with a kind of finality 

at death. These spirits are thought of in an anthropomorphic fashion. 

When in good moods they are amenable to reason but aggressively quarrel-

same if provoked. They are often not to be trusted, and one must be 

constantly on guard to appease and propitiate them, and ever on the 

alert to continue in their favor, once obtained.l 

.AnimiB'11 is found all over the world, especially among primitive 

peoples. It is more vr.idespread and has more adherents than any other 

religious type, as often it is held in conjunction with another faith.2 

There are many forms of animistic beliefs in different parts of the 

world, but everywhere the kernel of it is fear, the unceasing fear of 

evil spirits and of their plots against men, and of the sorcery closely 

connected with their worship by wllich these animists are tormented.3 

. . . . . . 
1. Cf. John B. rJoss: Man 1 s P..eligions, pp. 17-18. 
2. Cf. John E. Skoglund: The Spirit Tree, p. 9. 
3. Cf. Johrumes Warnecl<:: The Living Forces of the Gospel, p. 11.5. 
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In general, they are held to be beings inferior to men, or the spirits 

of dead people, who return to work evil upon the living. 

The idea of a high God still exists among animists, but He is 

too far aJtra:y to be concerned with man. The ideas about spirits and 

souls hold dmm the belief in God. The spirits seem to be more powerful 

than God who is friendly to men. The spirits are numerous and formidable 

and their service hard, so "a melancholy gravity, a tragic sadness runs 

through animistic religion, and all frivolity and enjoyment of life are 

far fro11 it. ul Animism is not a religion on the upward trend to God, 

but one disintegrating and on the dovnnvard path, from a happier time 

when the idea of God was brighter, not so dim as now, and almost lost. 

This belief in a high God is found in its most perfect form among the 

Karens of Burma, and will be developed in a later chapter. 

B. Animism in Burma 

In Southeast Asia, animism is found especially among the hill 

peoples of Burma and Assam, t4e most eastern province of India--the 

Karens, the Kachins and even the Burman Budd.l-tists; the Garos and Nagas 

of Assam. 

1. A~ong the Karens. 

There is no system or consistency in the ju~ble of superstitious 

beliefs of the Karens, so the Burmans often mock tham as having no reli

gion at all. They do not venerate their spirits, thinking them to be 

. . . . . . 
1. Ibid., pp. 81, 89. 



-4-

stupid but with power to harm them. They endeavor to appease them or 

in some way escape their evil influence.l 

There are spirits of wood and mountain but the most prominent 

are the Bgha or family spirits, who, when offended, cause illness by 

eating the Kala (psyche) of the person, and ultimately cause his death, 

if allovved to go on. To save the person, the Bgha must be appeased by 

offerings of cl1icken or pig. Every ma~ber of the sick person's family 

must be present on the occasion. They hope that the feast will be so 

tempting that the Bghawill leave the sufferer and take the food instead.2 

If one ma~ber of the family is absent, and the sick person,should die,Q 

the bla~e for it could be laid on the one absent. To this day in their 

om:1 language, Karen animists are called "those who eat Bgha feasts. n 

This custom has often been the cause of individuals being unable to give 

up the old religion for Christianity, because of fa~ily obligations. 

On this account, a person intending to beCQ~e a Christian will first 

perform certain heathen rites by means of which he can forever sever 

himself from all the obligations of his former faith. Even the heathen, 

tired of performing their religious cera~onies, may put an end to their 

connection with the evil spirits. Just what these rites are, mission-

aries have not been able to discover, except that a course of feasting 

is involved.3 

2. Among the Kachins. 

The Kachins, living in the bills to the north of the Karens 

• • • • • • 

1. Cf. Edward Norman Harris: A Star in the East, p. 38. 
2. Cf. Harry I. :Marshall: The Karens of Burma, p. 12. 
3. Cf. Harris, op. cit., pp. 72, 86. 
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in Burma, also have the belief that sickness is caused by the spirits. 

The spirit which has been offended, and the sacrifice which is demanded, 

are determined by the way in which a piece of bamboo explodes on being 

heated in a fire. A Priest reads the signs and gives the oracle. The 

position of the fibers at the broken joints of the bamboo revealed the 

will of the spirits. 

If they ~rossed over, a large offering on a cross was desired. If 
they stood out, then the meaning was doubtful and a new experiment 
must be made. If straight up, then a sacrifice of chicken or eggs 
or at most a pig would be satisfactory.l 

If a large offering was required, an altar or table of balJlboo was 

erected to hold the portions of the animals, actually given to the 

spirits. The "life" of the animal was the real gift to them, and its 

"life" was added to the thousands of other animals already residing in 

the celestial stables. The priest performing the sacrifice received 

the hind quarter of the animal as his share, in addition to the money 

paid him for determin;ing the oracle. The rest of the animal vras eaten 

by the people of the village who offered it. 

Dr. Ola Hanson, who spent many years among the Kachins, has 

said that the sum total of their religion is to appease offended nats 

(or spirits). 

But this takes various forms according to different circumstances. 
If lightning strikes, the nat of thunder must have an offering or 
worse danger is at hand. If a house or a village burns, sacrifices 
must be made, and water sprilli{led to send off the incendiary nat, 
Mauhte, who is always abroad. If a ma..."l is drowned, killed bya 
falling tree, a tiger or an enemy, or if he loses his life in any 
kind of an accident; the nat causing such a misfortune must be 
placated, or others will meet the same fate. If a woman dies in 
confine..'llent, the necessary ceremonies must be performed. Othervdse, 

• • • • • • 

1. Skoglund, op. cit., p. 28. 
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the w-oman beco.'1l.es a nat, whose special aim will be to bring others 
into the same trouble:- In all such cases, the object is to pacify 
the nat, that there may be no further mischief .1 

All along the roads in districts where Kachins live, crude altars may 

be seen on which offerings to the spirits may be made. 

3. Among the Burmans. 

The Burmans, the dominant race in Burma, are Buddhists but 

among thenr, as among Chinese Buddhists, is found this fear of the 

spirits. The philosophy of Buddhism has been described as the super

ficial polish, and animism as the solid constituents that hold the 

faith together.2 The worship of the spirits is the real religion of 

the ordinary man, and even the Buddhist monks engage in it. This is 

the case, even though Buddhism has struck its roots deeper into the 

life of the Burmese people than in Ceylon or China. The spirits 

called nats, persor~fications of natural forces, or spirits of the dead, 

dwell in gloomy places, and are very dangerous to men.3 Banyan trees 

are especially venerated as the abode of nats, and spirit altars are 

found in them with offerings of candles, fruit, flowers and food. 

One banyan tree was held in such honor that the whole tree was covered 

with real gold leaf, such as is used in Buddhist pagodas. A banyan 

tree is so sacred to the Burmans that no Burman will cut it down. But 

other races do not hold it in such regard and do cut it dovvn if 

necessary. 

• • • • • • 

1. Skoglund, op. cit., pp. 30-31 
2. Cf. Richard G. Beers: The Christian Mission to Primitive Peoples 

in Southeast Asia. A thesis, p. 63. 
3. Cf. Warneck, op. cit., p. 114. 
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c. Animism in Assam 

In the Indian province of Assam, adjoining Burma on the north, 

animism is found among the Garos and the Nagas. These peoples would 

seem to be more closely related to the peoples of Burma, than to the 

Assamese -who are Hindus. Assam is the part of the world where the 

heaviest rainfall is found, sometimes as much as 475 inches in a 

single year, the average being around 113 inches.1 The amount of rain 

really determines the crop. Rice, the chief crop, does not develop if 

there is no rain. If too much, the plants rot or wash rovay. Irriga-

tion or flood control is beyond the understanding of primitive man. 

He knows little about ways to fertilize the soil.2 

1. Among the Garos. 

The religion of the Garos is centered on . appeasing the spirits 

that they may grant fertility to the soil, and a good crop of rice. 

Dreams that the farmer may have before planting the crop are of special 

significance and to dream of fish and sand means an unusually good 

crop. Sacrifices must be offered by individual farmers to the spirit 

of the particular piece of land which they plan to cultivate. Before 

cultivation, the whole village offers sacrifices to Rokime, mother o:f 

rice, and the village priest offers a prayer: 

May the rain be enough to water the plants but not so great that 
their roots are washed away. Keep from our fields the wild elephants 
and fran our village sickness and death, in order that we may rightly 
till the fields. 

• • • • • • 

1. Cf. Beers, op. cit., p. 25. Quoted from Sword: Baptists in Assam, p. 19. 
2. Cf. Skoglund, op. cit., p. 49. 
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In the harvest season, the first fruits of the grain are offered to 

the spirits, and the whole village joins in a festival of three days. 

The animist attributes all his good fortune to the spirits who snile 

upon him and his works, and all bad fortune to the powers of evil, 

which besets him on all sides. A constant succession of sacrifices 

must be offered to keep on the right side of the good spirits, and 

to ward off the bad effects of the evil ones.1 

2 • .Among the Nagas. 

The picture of the situation among the Nagas of Assam is 

a much grimmer one than among the peoples already considered, for the 

Nagas are head hunters, offering human sacrifices to the spirits. 

Head-hunting is due to the idea that the soul-stuff is found especially 

abundant in the head, so the vital power and courage of the dead man 

is appropriated by the man who kills him and possesses his skull. 

Human heads are used to make medicine and magic. 2 

Also it is believed that in the neXt world the ones whose heads 
have been taken will be the slaves of the head-hunters. Consequent
ly, the one who has many heads will have many slaves. Prosperity 
also comes to the village which takes many heads. Bumper crops, 
many children, good hunting and fishing, are all ascribed to this 
practice.3 

Human sacrifices are offered by Nagas in order to secure rain and to 

increase·'theproductivity of the soil. 4 In spite of all the measures 

the government has taken to put down this terrible practice, it is still 

• • • • • • 

1. Of. Skoglund, op. cit., p. 49. 
2. Of. Warneck, op. cit., p. 43. 
3. Skoglund, op. cit., p. 68. 
4. Of. Wilson D. Wallis: Religion in Primitive Society, p. 122. 



-9-

carried on in isolated districts, so great is its hold upon the Nagas, 

even till the present. 

Among the Nagas and Garos of Assam is found the idea connnonly 

kno;vn as taboo which exists in all Animism, but to a lesser degree among 

the peoples of Burma. The Naga idea, called genna similar to the Poly

nesian taboo, means forbidden under supernatural penalties and attaches 

especially to forbidden practices, and to holidays observed during per

formance of sacrifices ani various ceremonies. The social group concerned, 

whether a household or a village must have no contact with other social 

groups, while the ceremony is being performed. Certain articles of food 

are forbidden under permanent genna. Some genna of agriculture is periodic. 

Some genna is occasional and applies only during a crisis, as an actual 

or threatened epidemic. Calamities may be caused by disregard of genna, 

which is punished as a social offence. No one ma;y work or enter or 

leave the village on 1mich genna rests. The Garo marapg are concepts 

similar to Naga ge~a.l 

D. Summary and Conclusion 

Such is the dark picture of Animism in Southeast Asia, and 

the terrible bondage under which the people live even until to-da;y. The 

gloom is brightened here and there by the gleams nmv shining through 

those vrho have turned frcm this darkness, and have come out into the 

light which is Christ. 

• • • • • • 

1. Cf. Wallis, op. cit., p. 8. 
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CHAPTER II 

HisrORY OF 'lHE CHRISTIAN APPROACH 

TO THE ANDITSTS 

A. Appeal of Christian !fissions to Animists 

in the First Beginnings of Evangelistic Work 

1Vhen Christian l'.li.ssions first began in Burma in 1813, the 

animists were not reached. They lived in remote districts among the 

hills, and were wild and ignorant peoples. The Burmans called the 

Karens nwild cattle of the hills, n and oppressed than as slaves. The 

Karens were a most timid people and very seldom came into the towns. 

The missionaries Ymrked only an.ong the Bunnan Buddhists, 'Who had a well 

organized religion of very high ethical and moral beliefs. It was seven 

years before the first Burman convert was made, and to this day their 

response to the Christian gospel has been very poor. 

1. Preparation in the Hearts of the People for the Gospel Message. 

a. The "Lost Booktt of the Karens. 

When missionaries finally turned to the Karens fifteen years· 

later in 1828, they found a people longing for the message which they 

brought, and well prepared to receive it by their foll~-lore and traditions. 

lunong their legends was a story that they had once worshipped the one 

true God, Father God the Creator, from whom they had received a n1eather 

book. n But they had wandered ~ray from Y•wa, as they called God, had 

-11-
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neglected their leather book, it had rotted ~vay in the damp climate of 

Burma, and vras lost. Yet some day their younger brother, the ·white man, 

would come in a large ship with white sails, and would bring them a 

"golden book" which would restore then to their fonner fellow·ship with 

God.1 So when the white missionary came with the Bible, it was taken as 

the fulfillment of this legend, and the harvest among them was great. 

The traditions which the Karens had held taught that Y'wa 

created the heavens and the earth, and all that they contain; that He 

created man, out of earth, holy like Himself, but that man fell from 

his state of holiness into a state of sin and misery by eating the for-

bidden fruit, through the temptation of Satan; but that God had promised 

to redeem and restore man to His favor, and that for his future salvation 

they 1vere to wait in hope. 2 The origin of these beliefs is a mystery. 

There may have been some contact with Jews. In their language are some 

Semitic sounds, seldan found in Eastern languages.3 Among them have been 

seen individuals with a pronounced Jewish cast of countenance. They love 

to call themselves Israelites, of the ten lost tribes. Hmvever that may 

be, they certainly believed in a God, very much like the God of the Old. 

Testament, holy, righteous, trw..scendent, infinite and eternal. They 

did not fear Y'wa, as the Israelites feared Yahweh. They said, "Y'wa 

is good. He Yrill not harm us. But Satan and the spirits are many, and 

eager to harm us. We must try to placate them. n4 So they worshipped the 

evil spirits in fear, though still preying to Y'wa. 

. . . . . . 
1. Cf. Randolph L. Howard: Baptists in Burma, p. 58. 
2. Cf. Francis Mason: The Karen Apostle, pp. 95, 96. 
3. Cf. Harris, op. cit., p. 31. 
4. Harris, op. cit., p. 38. 
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The Kachins also aclmowledged a Creator, whom they called 

Karai Kasang. They did not worship him, for they said he is too far 

away, and they do not know what food to offer him.l So they also lived 

in bondage to the spirits, as has been described :in chapter one. 

b. Longing For Freedom From Bondage to the Spirits. 

Some animistic peoples among the Kachins were folllld wearing 

cords around their wrists in token of their bondage and need of a de-

li verer. Some had an expectation of a coming Saviour, whom they called 

tt.Aremetayatt or "the holy loving one." Some even kept a little roam or 

shrine, inviolate and clean and lit with a little lamp, ·which they said 

they were keeping for the coming Lord. 2 

2. Contrast With People of other Religions. 

In such ways the animists shovred their longing to be set free 

from their fear of the evil spirits, and their bondage to than. They 

had no organized system of religious doctrines, no idols, and no places 

of worship other than their spirit altars, crude shelves of bamboo on 

m1ich their sacrifices were offered. They had no literature as the 

Buddhists. They did not even have a written language. 

So when their "younger brother" came into their hills preaching 

Christ and His power over evil spirits, and ability to deliver them from 

bondage, the Karens listened eagerly, and begged that the Golden Book be 

given to them :in their own lalloC7Uage. The Bible had been translated into 

Burmese by 1836, but few Karens could then read Burmese. Work was begun 

. . . . . . 
1. Cf. Alexander lfcLeish: Christian Progress in Burma, p. 42. 
2. Cf. Ibid., pp. 50, 52. 
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on the translation into Karen, the Nmv Testament vras completed in 1843, 

and the Old Testament was completed in 185l1 So at last the Karens had 

their Golden Book in their own language and schools were started among 

them that they might learn to read it. 

B. Development Among the Christians 

The first Karen to become a Christian "Vras Ko Tha Byu, a 

bandit and a murderer of more than thirty persons, either as principal 

or accessory. 2 His natural t.emper was violent and ungovernable, re-

sembling insanity. Yet he became a flaming evangelist of the Gospel, 

preaching throughout Burma from Mergui in the South, to Siam in the 

East, and Sandoway in the West, wherever Karens were to be found. 

At the end of his twelve years of service, 1828-40, one thousand two 

hundred and seventy Karens were officially reported as members of the 

churches in good standing, most of them through the efforts of this 

one man. 3 For, as one of his own people said, "Ko Tha Byu was an 

ignorant and stupid man; and yet he did more good than all of us, for 

God 1vas vrith him. n4 

1. Missionary Efforts: Home and Foreign. 

F.rom the first, the Karens were great missionaries, not only 

among their ovm people, as Ko Tha Bya, but also among other races of 

Burma and even of Siam. Their fellow animists, the Kachins in the north, 

• • • • • • 

1. Cf. McLeish, op. cit., p. 97. 
2. Cf. Mason, op. cit., p. 4. 
3. Cf. Ibid., p. 96. 
4. Mason, op. cit., p. 84. 
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were first brought to Christ through the efforts of five Karen evan

gelists, seven converts in six years.1 

2. Self Support of Schools and Evangelistic Work. 

a. The Karens. 

The Karens have always been noted for their independence and 

the support of their churches ~id schools~ As early as 1831, they 

started to build their ovm houses of vvorship. In 1838, Karen Christians 

in Moulmein, then the center for ll'l.:i..ssion work set up by Dr. Adoniram 

Judson, gave Rev. Justus Hatch Vinton, their missionary, Rs 70 for 

evangelistic work. Four years later in the same field, a group con

tributed Rs 200 for their nmv church. 2 Not only did they carry on 

the work in their o1m district, but at the risk of their lives they 

made evangelistic trips among the Karens near Rangoon in the district 

then ruled by the Burmese King. 

In 1852 v;hen Lmver Burma had come under British administra.-

tion, the Vintons with some Karen helpers, moved over to Rangoon. A plot 

of land was bought on the outskirts of the city in 1853, and was re-

gistered in the name of the Rangoon Karen Home Mission Society in Burma. 

At the first annJ,lal meeting thirty pastors and three hundred lay dele-

gates were present. Rs 6oO was raised for evangelistic workers, and 

eight men were employed. Rs 3,830 had been contributed by the Karens 

towards the building of a Chapel. This was named Franc Chapel from a 

five franc piece, first contributed by a friend in .America during the 

• • • • • • 

1. Cf. Skoglund, op. cit., p. 37. 
2. Cf. Madras Conference Series, Vol. V, p. 433. 
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furlough of the Vintons.1 Other friends donated sums of mon~ to go 

with ttFra..'l'lkiett to Burma. English friends in Rangoon also shared in 

the work. This building, cornpleted in 1855, is still the one build

ing on the compound to which foreign aid -vtas given. Other buildings, 

erected during the ninety years till 1942, include the Vinton Memorial, 

(a large Hall, vdth a '\'ling containing seven large classrooms,) a school 

building of sixteen classronms, a three storied brick dorrfiitory for 

girls, nine wooden dormitories for boys, a small school hospital, seven 

teachers' houses, and two dining halls. These were built entirely with 

contributions from the two hundred churches of the Association, and 

gra.t"'1ts from the Government tov1ard the school buildings and dormitories. 

Most of these still sta..11.d, though ten of the smaller buildings have 

been destroyed since the World War. 

Similar stories may be told of other Karen stations, of 

which there are ten a1 together. The missionaries to the Karens, who 

encouraged them to support their work, did so in opposition to the 

policy of the Mission in Mou.lmein. The early missionaries to the 

Bunnans had discouraged their converts from contributing to the vmrk, 

a..">'ld had supported both schools and churches entirely by funds from 

knerica. The idea was that Christians should feel that the Grace of 

God is a free gift, contrar,y to the Buddhist doctrine of earning sal

vation by laying up "merit, tt by contributions to charitable andre

ligious works. 

But the Karen converts from animism had no such belief as 

that of"meri t." The Karen language was not taught in the schools of 

. . . . . . 
1. Of. Calista Vinton Inther: The Vintons and the Karens, p. 113. 
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the Burmans, and the Karen Christians than.sel ves, less cultured than 

the Bunnans, and in so much larger numbers were despised even by their 

Christian brothers among the Burmans. The Karens as a race share 

their possessions, and their motto is, ttif we eat our own rice we can 

do things our own way. nl Seven of the missionaries vrho encouraged the 

Karens in their policy of independence and self-support, resigned from 

the kaerican Itissionary Union, and continued their work in faith, un-

til the American Society carne to agree vvith their policy, and recalled 

2 them. 

To return to the early organization of the vrork among the 

Karens throughout Burma, not only were churches organized into associa,-

tions, but fran the beginning all the activities of a well regulated 

Christian community vrere adopted. Missions, both home and foreign, 

were initiated, and evangelists sent out to various parts. At the 

very first meeting of the Sm7egyin Association four men were appoLLted 

to evangelize the far off regions of Northern Siam. Throughout the 

Karen community converts were gathered in large numbers, and for a 

time it seemed that the entire race would becn~e m1ristian.3 

These early Karen converts were very ignorant. They knew only 

that their book had been brought back to th~, and that they did not 

need to fear the evil spirits any longer, as Jesus was stronger than 

the evil spirits. But the high standams of morality which Christianity 

sets, were found to be very difficult for these simple people to attempt 

• • • • • • 

1. Of. Madras Conference Series, Vol. V, pp. 432-437 
2. Cf. Luther, op. cit., p. 112. 
3. Cf. Harris, op. cit., p. 70. 
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to reach. They did not want to give up dancing, drinking, card playing 

and theatre going, which they themselves recognized as unsuitable for 

Christians.1 

The incoming of other faiths among the!l., -Buddhism, Hindu-

ism, Roman Catholicism, --as Burma vras opened up under British rule, 

also caused confusion among the Karens. Tnere arose false prophets lv.ho 

proclaimed new cults, mixtures of the various religions, vrhich had 

enough truth blended ¥lith superstition to appeal strongly to the 

Karens.2 

So the early promise was not realized and for twenty or 

thirty years progress vras slmv. The days of ignorance passed by, and 

the disciples became established in the faith. The hindrances which 

had arisen, proved later to be helps, as they served to strengthen the 

true and sincere believers in God. Even until today they call them-

selves "'trorshippers of Godlt more than "Christians.u Many of them 

would seem to have transferred their fear of the spirits to fear of 

God, and not to have rea.lized fully the perfect revelation of God as 

a loving Father, which is found in Christ's teachings. They seemed 

slow to comprehend anything of the work of Christ, nor did they have 

any deep sense of sin. It was only after Karens had been converted 

from heathenism for sane time, that they developed that sense of sin, 

and as that deepened, their understanding and appreciation of the vrork 

of Christ ·also increased.3 

. . . . . . 
l. Cf. Ibid., p. 75. 
2. Cf. Harris, op. cit., p. 78 
3. Cf. Ibid., p. 85. 
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The schools ·which were started among the Karens so that 

they might learn to read their Golden Book have been continued to 

the present day. Of 611 schools in 1931, 593 received no aid from 

the Mission, and almost all of them were in villages. They had en-

tire freedom to teach about Christ, and fran them caTne the Karen 

leadership. As an evangelizing agency they have done much, reaching 

out to non-Christian communities as well as to the Christian crna~unity 

which they served.
1 

In 19~.2, one out of every five Karens was a Christian. To-

day there are more than 100,000 church members. In a little over a 

century the progress made by them has been remarkable. From ignorance 

and poverty, even slavery, they have become well educated, a number 

being college graduates, though many are still only just literate. 

They.have entered many different professions and are to be found in 

all walks of life, though the majority are still farmers. 

b. The Kachins. 

The progress among the Kachins has not been so great, per-

haps because they live in more isolated districts aTnong the hills 

where travelling is difficult. There are nOW" nearly seventeen thousand 

Kach:in Christians. The increasing use of opium and liquor among them 

has taken a terrific toll, and hindered their advance. 2 They have the 

Bible in their own language, and show great zeal in spreading the Gospel 

among their own people. Recently, they started a theological seminary 

1. Cf. Howard, op. cit., pp. 74, 115. 
2. Cf. Skoglund, op cit., p. 42. 



-20-

in their ovm hills, to train leaders in their ovm language. They 

formerly had to go d01m to Rangoon far away from horne, and study in 

Burmese. 

Of one million two hundred thousand animists in Burma, 

about three hundred and thirty thousand have become Christians (1942) 

-a great contrast to the tvmlve and a half million Buddhists from 

among whom only fifteen thousand have become Christians. 1 

c. Others. 

In the Indian province of Assam, the gospel 17as first taken 

into the Garo hills by two Garo young men, who had been in school in 

the plains, and had become dissatisfied vdth the religious instruction 

they had received there. One of them prayed earnestly that his dis-

tress of mind might be relieved, and he might be given an everlastlllg 

blessing. On the third evening as he prayed, he had a vision of a 

tall dignified person standing near hirn, and there sounded in his ears, 

2 
as if spoken, the words, "Thy prayer is heard. n Soon afterwards he 

and his uncle came into contact with an Assamese Christian preacher, 

and after much study they both became Christians, and went back to 

their homes in the hills. One opened a school and the other toured 

among the villages, preaching Christ. In four years' time, 1867, 

these tivo men had brought tw·enty seven men and wanen to Christ. From 

this small beginning have come more than 400 churches· (Baptist), en

tirely self-supporting, with a total membership of nearly 25,000.3 

. . . . . . 
1. Cf. Randolph L. Howard: It Began in Burma, p. 118. 
2 .• Cf. Skoglund, op. cit., p. 53. 
3. Cf. Skoglund, op. cit., pp. 57, 58. 
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Tod~, one out of .ten Garos is a Christian, and they reach out through 

their leaders and their schools to nearly one-third of the people. 

Only the Christians have education, so from the lips of their Christian 

teachers, Garo pupils receive not only lcnowledge for their minds, but 

wisdom for their souls.1 

Christian missions among the head-hunting Nagas met vdth 

more difficulties than among the Garos of the near by hills. It was 

commenced in 1872, by an Assamese Christian, follovred by an 1\merican 

missionary. But as the Nagas came on occasion into the plains, and 

smv the schools which had been started there, they begged for schools 

and teachers, and a snall mission was established among them. In 1889, 

head-hunting -vvas stopped among the Ao Nagas, and greater freedo..lJl for 

the missionaries was secured. Dangers still exist, however, as head-

hunting continues in some remote areas. To-day Naga Christians number 

more than 85,000 -many more than the more peaceful Garos. All the 

schools there are Christian, and are civilizing and evangelizing 

agencies. 2 

c. Conditions During the World War 

1. Absence of Missionary Leaders in Burma, Development of Their Own 

Leadership. 

Great changes were 1vrought in Southeast Asia by World War II. 

Burma was occupied by Japan for some years and was fought over twice. 

The devastation and loss of life that modern warfare brings were 

• • • • • • 

1. Cf. Ibid., p. 6o. 
2. Cf. Ibid., pp. 71-74. 
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terrific. Communications were cut. The people in one district knew 

nothing of what vras happening to their friends in others. It was. 

i111possible to carry on the evangelistic work as formerly through the 

central societies of the different Karen fields. So small groups 

carried on as best they could in their own neighborhoods. The advice 

and financial assistance 1vhich they had received from the different 

!fissions were no longer available, as all missionaries had to leave 

the country on the outbreak of vrar. Yet so well did the majority 

of the Karen Christians bear their trials that non-Christians came to 

them, and asked them w'hat their secret was, that they always had such 

confidence and serenity of mind. They replied that it was because of 

their Christian faith, and preached to tham of Christ. When Burma 

was opened up to the outside world again, this was the testimony that 

was given: 

There is a tremendous awakening among the heathen Karens right 
nm~. In Maubin district alone, over a thousand were baptized 
December, 1945; 85 near Bassein last Sunday, and I don1 t know 
hovr many more elsewhere. Bassein and Myaungrnya evangelists 
alone have baptized no less than 2000 since the Japanese moved 
out.l 

This was in the · Delta. districts alone. The same is true in other dis-

tricts also, though perhaps not in such a great degree. 

The foundations for this leadership among the Karens had been 

well laid in their policy of independence and self-support from the 

very beginnings of the work among them. They had truly eaten their own 

rice, and done things their own way. As missionaries had decreased 

. . . . . . 
1. The Burma News, No. 20, June, 1946, p. 5. 
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in number, and suitably educated Karens had been available, they 

had taken over the entire management of three fields. other fields 

had the guidance and advice of only one foreigri missionary to each 

field, ·where at first there had been several. This prepared them 

for the great test of the World War, to '\Vhich they rose so nobly. 

The Kachins in the North also carried on evangelistic 

efforts in their hills to the best of their ability. Good leaders 

were developed among both races, and have.continued the adminis

tration of the work, even after missionaries returned at the request 

of the people. 

2. Elcposure to the Evils of :Modern Civilization in Assam. 

Assam was not affected so completely as Burma, though 

the enem.y did penetrate into the eastern section on the border of 

Burma. But many of the military efforts of the Allies took place 

in the province. The air route lmovm as the "hump" went over the 

. Naga and Garo hills, and the Kachin hills of Bunna. Some suffered 

from the fighting among them, or above the.'ll. Parachutists, or 

ttumbrella mentt as they called them, dropped dmm among them fran the 

skies above. An oil line was constructed from Calcutta, through Assam 

and Upper Burma into China. Roads were cut through virgin forests 

by men and wo.'Uen of the villages of the district. The Stillwell 

Road was built from Ledo through districts where the people had had 

very little contact vnth modern civilization, having seldom seen 

trucks, aeroplanes and bo.mbers. They received Vfages for their 

vmrk during the Vfar, more than they had ever knovm before. They 
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discovered the power of money, and could now buy many of the th:ings 

the white men had, at which they had formerly marvelled.1 

D. Surruuary and Conclusion 

The so called "simple world of the primitive" is no longer 

simple. Psychologically and socially, as well as materially, it is 

becoming increasingly complicated under the pressures of modernity. 

Tensions are created vrhich cause further co."llplications. His tendency 

is to .try to live as a modern man, throwing avray his primitive back

ground. From a head-hunter to a college graduate in tvm generations 

is knmm in one Naga family. These pr:ll.11itives in their rapid develop-

ment do not have any of the stabilizing factors of modern civiliz~ 

tion. In their own state of life they have been receptive to the 

gospel, but the same peoples, secularized by modern conditions are 

infinitely harder to reach. 2 

• • • • • • 

1. Cf. Skoglund, op. cit., p. 89. 
2. Cf. Ibid., p. 93. 
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CHAPTER III 

THE PB.OBLEMS .A11fOI\G THESl:: CHRISTIANS 

OF ANIMISTIC BACKGROUND TO-DAY 

A. Unsettled Political Conditions 

Hardly had the British returned to Burma and set up the 

government again, when it was announced that they vmuld soon 1tithdraw 

and give independence to the country. It had been promised long be

fore the Yforld War, and progress had been made in self-government, es

pecially after separation from India in 1937. But now Burma 11as to 

be completely on her awn, as an independent country outside the 

British Commonwealth of Nations. Great was the e..;ccitement, even 

turmoil, throughout the country. Religion had always been the main 

topic of conversation, but now politics took its place. Christian 

evangelists found that ·when they entered a village, they must first 

give the people the latest political news before they would listen to 

their preaching. 

It was still not safe to travel about. River launches had 

been destroyed during the war, and fevr replaced. Only col.Ultry row

boats and s~~e dilapidated motor boats, which could not be depended 

upon to work, were available. On land, cars were not to be seen for 

years, only jeeps were on hand and were not so sure to get there, 

as the oxcarts with their wooden wheels and no springs. Railways 

were still in bad condition, - rails torn up in places and bridges 

-26-
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blovm up, and even where they were in better condition, engines and 

wagons were not available. Then also there were groups of bandits 

everywhere looting and robbing the people of the little that the war 

had left them. For as in the aftermath of all wars, laV"r and order 

had broken down, and true peace had not been established. 

1. National Aspirations: Karen and Kachin States. 

Conditions were unsettled and yet a nevr goverrment vvas to be 

formed. It was decided that the new country was to be a union of 

several states, -- Burma, the Shan State and Karenni -rmich had exist

ed for many years, and a new Kach:in State which was to be formed in 

the northern part of Burma. But what about a Karen State for the se

cond largest group in the country? Agreement could not be reached 

quickly. Karens were divided among themselves. The Christians had 

certain ideas, and the non-Christians others. A Karen Nevr Year's Day 

had been 9bserved for some years, based on ideas held by them as ani

mists. Should it now be celebrated according to Christian beliefs or 

just as a day of feasting and social assembly? 

Political parties of many different opinions were set up, 

and Karens were to be found in each party, as well as in the three 

entirely Karen parties formed along racial lines. A JJ:linister for 

Karen Affairs was to be a member of the nevr Cabinet. Nationalism 

seemed a:L11ost a new religion in Burma, but too much along racial lines. 

· 2. Pressure of Buddhism. 

Before the World War a system of "National Schoolstt had been 

established in distinction from the other schools of the country. Here 

"National" was equivalent to 11Bur-man Buddhist." This has been fue 
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policy of some vrho wished to ma.'i{e Buddhism the unifying .force of 

nationalism and the state religion of the country. 

Eighty five per cent of the total population of the country 

are Burman Buddhists, and only three per cent are Christians of all 

races and denominations. To many, Christianity is a Western religion, 

and its effect may be to set off the Christians from the rest of t.l).e 

people as not truly national.1 

But when the Constitution of Burma was dravm up, Christianity· 

appeared as a ttrecognized" religion, though it was declared that "the 

State recognizes the special position of Buddhism as the faith pro

fessed by the great majority of the citizens of the Union.n2 

The President of the Union of Burma on one occasion said, 

nrn the principle of complete spiritual and religious tolerance lies 

one of the firmest foundations of the country's freedom and independence. u3 

At a meeting of the Bunna Cl1ristian Council in 1951, the Prime 

l'IT:L'l'lister stated: 

Burma is built on a political and not a religious constitution, 
and there is religious freedom. -- The Government has made no 
religi~n the state religion, and the Government treats all 
alil';:e. 

At the annual meeting of the Y.M.C.A. in Rangoon in 1952, 

the 1'finister for Home and Religious Affairs, himself a strong Buddhist, 

declared, "It is the policy of the Government o.f Buxn1a to encourage all 

religions and to help to make people more religious, irrespective of 

religious faiths. uS 

• • • • • • 

1. Cf. Kenneth Scott Latourette: 1ussions Tomorrow, p. 120. 
2. ttA Survey of the Year 1948," International Review of Missions, 

Jan., 1949, p. 30. 
3. Ibid. 
4. "A Survey of the Year 1951, tt International RevierT of Missions, Jan., 

1952, p. 25. 
5. trA Survey of the Year 1952, 11 International Review of .Missions, Jan., 

1953, P• 24. 
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The war had caused a visible decline in 1norals and religion. 

Anti-social tendencies had increased. There was very little regard 

for personal and property rights. Immorality was marked, and corrup

tion and bribery prevailed.
1 

To counteract these conditions among 

the Bwcraan Buddhists, religious and political leaders, including the 

Prime Minister himself, sponsored a revival of Buddhism. Sacred 

relics were brought from India and Ceylon, and great crowds asserabled 

in all the principle tmms of Burma to worship them. The great 

pagodas were repaired and regilded, and new ones built. Buddhist 

literature was extensively distributed. Newspaper publicity v1as 

used. Buddhist priests w·ere sent to remote parts of Burma to teach 

Buddhism. 2 

In contrast to the extensive Buddhist literature available, 

there was a scarcity of Bibles and hymnbooks for some years after the 

1var. Heavy and total losses in book stocks and printing 'equipment 

had taken place. Bibles had to be printed in England, and hymnbooks 

in America. vVhen the first supply came in, they had to be rationed. 

A whole village could buy only five copies, and what '\Vere they among 

so many? The need was felt most keenly by the new· Christians who 

had never mmed any Bibles. When more copies were finally available, 

the political conditions of the country were even more unsettled, 

travel was difficult, if not' :impossible, the postal service had been 

practically discontinued, and Bibles could not be sent to ra~ote 

districts 1vhere they Ytere needed desperately. In spite of these dif-

• • • • • • 

1. H.J. Harwood: 11A Perspective of the Situation in Burma, tt VlJorld 
Christian Handbook, 1949, p. 136. 

2. Cf. ttA Survey of the Year 1952, u International Review· of Missions, 
Jan., 1953, p. 24. 
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ficulties, the British and Foreign Bible Society at the end of 1951, 

reported a...'"l increase of &J% in circula:l:iion of the Scriptures. $2,700 

copies were distributed in accessible districts, the highest figures 

since the vrar. :More than four ti'nes the pre-1var average "vas received 

in contributio~s to the Society.l 

The Bunna Christian Council and the Christian Literature 

Society are striving to meet the need for other Christian literature, 

both translations from English and also original writings in the 

different vernaculars. They are greatly handicapped by lack of 

suitable materials and of w·orkers. New Christian literature should 

have two airns: to nourish the intelligent spiritual and devotional 

life of Christians, and to arouse the interest of the general public 

in ideas and ideals that attract. This is especially necessary to 

counteract the vernacular literature 'T.ith strong Communistic and 

other radical ideas which prevail in the bookshops of the large 

cities.2 

3. Appeal of Connnunism~ 

For in Bunna as in other countries of the world, Communism 

has come with a strong appeal to the peoples of the country, suffering 

from economic breakdmvn and from the political confusion described 

above. Even Christians have been misled by its teachings, and as in 

China have thought, "This teaching with its stress on service and 

sacrifice, on discipline, loyalty and faith, is just like Christianity." 

• • • • • • 

1. cr. Ibid., p. 26. 
2. Cf. H~vood, op. cit., p. 138. 
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But it is anti-Christian for it claims that one class is perfect and 

can do no wrong. 1 

It has becrnne a religion in itself, opposing international-

ism in the political realm, and the historic .. religions of the world 

in the religious sphere. In the countries of Asia generally, there is 

a tendency to assume that Communism ·will be nrnch less oppressive in 

Asia than in Europe. There is also a fatalism about the inevitability 

of its coming and a rather passive attitude towards it. 2 

The new· National Government of Burma was set up in January 

1948, when the British vvithdrevr after granting independence to the 

country. It -vvas admittedly "leftistn and called "Moderate Socialist. 11 

'l'his did not satisfy some of the Burman Connnunists, and in Mey 1948, 

they rebelled against the government.. There were tvro groups of them, 

called trRed Flag Communists" or followers of Leon Trotzky, and "White 

Flag Communists, u or follow·ers of J.!os cow. As the rebellion went on, 

various other groups also ~rose, each with its m~ objectives which it 

vlished to realize, and each ,working on its ovm to gain its own ends, 

not co-operating with others to gain common ends. At one time nine 

such different groups were noted. 

As the Karen request for a State of their own had not been 

granted, sane of them rose against the government towards the end of 

1948. Both Christians and non-Christians partic:ipated. At one time 

an esti.'tllate was made that .. , about 10% of the Karen race was involved. 

. . . . . . 
1. Cf. Leonard Consta11tine: "The Gospel of Communism, tt International 

Review of :Missions, ... ~ril, 19.52, p. 210. 
2. Cf. Jobn c. Bennett: "Christians and Communism in Asia, n Inter

national Review of Missions, July, 19.51, p. 297. 
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The great majority remained loyal, but many innocent people suffered 

at the hands of several different groups. Villages were looted and 

burned. In some parts, individual towns vrere destroyed more than 

once. 

Refugees of all races and religions fled to the large 

cities, especially Rangoon, and the problem of relief among them was 

acute. People in large tmrns fled to the district, hoping to find 

security there, while people fran the district fled to the towns 

in the same quest. Communications were more upset than before, 

ru1d one travelled at the risk of one's life as time went on. But 

political stability was achieved by 1951, so it was possible to hold 

the first general parliamentary election after Independence. Com-

munist promises, how·ever, of a class-less society and economic 

equality still worked their subtle propaganda among discontented 

labourers and idealistic youth.l 

The new Parliament voted to gran.t a State to the Karens, 

and the Salween District, largely populated by Karens, was to be the 
/ 

nucleus of the new State. Adjacent territories might be added later, 

if their populations so voted. But the nevr State has not yet been 

fonned as the rebellion still continues in that area. 

For the Christians, this means a prolonging of the separa-

tion of one Christian Karen community fran another. Need appears 

to predominate over achievement. As these disturbed conditions 

continued, there has been a great depletion in the r~~s of pastors 

• • • • • • 

1. Cf. "A Survey of the Year 195 2, 11 International Revi&.'r of Missions, 
Jan., 1953, p. 24. 
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and teachers. The Bur.ma Christian Council made the follovv.ing report 

concerning this situation: 

Violent death, physical breakdown and death, shifts to better 
paying employment, especially of trained men teachers vr.ith 
family responsibilities, the normal ageing and retirement 
over a ten-year period have all taken heavy-- toll, and what we 
see at present is the pre-war group grmm older and fewer in 
nu'1lbers. The training program and facilities are inadequate. 
Recruitnent for a life long vocation in distinctive Christian 
service becomes difficult under such conditions.l 

To make the problem more acute, the goverr .. ment policy on 

foreign entry and residence sharply restricts the possibilities of 

any considerable reinforcements of the missionary staff, vrl1ich is 

only about half of its pre-war strength. 2 Hmvever, vr.ithin the last 
·' 

few months, two new missionary families have arrived in Burma to 

take up teaching positions in the Theological Seminary, and the 

Bible School. Also, Karens in one district cnrnpletely cut off from 

others, have started a Bible School of their ovm in a ~~llage with 

such pastors as were available to teach and train y01mg people. 

The Christians in this district did good evangelistic work among 

the non-Christians living in their neighborhood during the World War, 

and their zeal continues in this way. 

One English speaking church has sent a young lady member 

to receive a training in Christian Education in America, and to 

return to help in the church. Other Christian leaders have also 

received theological training in America, and have returned to 

Bunna to assist missionaries in station work, eventually to take over 

the full administration of the field. 

. . . . . . 
1. "A Survey of the Year 1949, n International Review· of Missions, 

Jan., 1950, p. 24. 
2. cf. Ibid. 
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At the end of the World War all the Christian schools were 

put under indigenous administrators, and such missio~aries as were 

attached to the schools were there to teach and advise only. Many 

buildings had been totally destroyed, but mat buildings were put 

up, and such equipment as was available was used. A new educational 

system was established with State Schools giving free education, 

and the old system of Grants in Aid to private schools Vfas abolished, 

It vtas therefore necessary for the Christian schools to ask for 

large school fees, much more than in pre-war years. In spite of 

the poor buildings and lack of proper equipment and the school fees 

charged, the Christian schools are full to capacity .1 One school 

has adopted the platoon system, and has two sessions a day, with 

two staffs of teachers and two student bodies, using the same build-

ing, one group in the morning and the other in the afternoon. As 

many non-Christians attend these schools, they are true evangeliz-

ing agencies, or at least agencies of friendship and understandL~g. 

So,'Ue nevr schools have opened in needy areas. others have 

repaired their buildings and are in better condition to meet the 

great demand. A policy of free co,'Upulsory education has been pro-

claimed, and is being carried out by the Government as funds permit. 

Young people from Burma are receiving advanced training in India, 

Britain, and America,2 sn'Uetimes on State Scholarships, and sc'lletimes 

1Yith private aid. Some older leaders have also gone abroad for 

further training. 

. . . . . . 
1. Cf. "A Survey of the Year 1952, n International Review of .Missions, 

Jan., 1953, p. 25. 
2. Cf. Ibid., P• 26. 
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During the World War Christians of different denominations, 

especially the Baptists, Methodists and Anglicans learned to work and 

worship together, and this has continued in some places. The Baptists 

and Methodists have established two new Union Schools, supported by 

the two Missions, but under national administration with managing 

bodies representing the local communities. A dispensary has been 

opened in Rangoon in buildings made available by the Anglicans, under 

the supervision of a United Christian Medical Society., This was 

initiated by indigenous Christian laymen of all denominations. A dis-

pensary in Mandalay has lately been opened in the former s. P. G. 

Children t s Hospital, and is supported by the Christians of these 

three denominations. In these ways the ecumenical spirit has grown 

in strength under the leadership of the Burma Christian Council, 

which now has direct membership in the International Missionary 

Council. 1 

Such have been the conditions in Lower Burma among the 

Bunnans and Karens. S:imilar conditions have prevailed among the 

Kachins in the north though the political unrest there has not been 

so great, as the Kachins received a State of their own at the be-

ginning of independence. The chief source of anxiety in that dis-

trict has been the presence of Nationalist Chinese troops who were 

driven out of China in 19L.9, and have been along the eastern borders 

of Burma ever since. There are also groups of bandits roaming over 

the country, and plundering and looting the inhabitants. 

. . . . . . 
1. Cf. "A Survey of the Year 1952," International Review of :Missions, 

Jan., 1953, p. 27. 
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Assam has had a much more quiet period since the 1,\far than 

Burma. The trooos of the Allies vd thdrew and there was no poli ti-
"" 

cal disturbance there. Among the Garo and Naga Christians the pro-

blem has been that their younger educated people have not been 

satisfied vnth life in their hills~ and have entered government 

positions and other positions of responsibility on the plains. 

Here also is Nationalis:.m. and its demands on the Christians, and the 

progress in the taking over of responsibility along Christian lines 

has been slower than in Burma. Co:minunism and the pressure of another 

religion do not seem to have become problems in these remote hill 

districts of Assam, as in the more accessible parts of Burma. 

B. Presence of Animists Around Them 

1. Temptation to Relapse into An:imism. 

With the disturbed conditions in every area of life that 

have prevailed in post-war Burma, it is not surprising to find that 

certain Karen Christians have not developed in their spiritual lives 

as they should have, or have even relapsed into secular irreligion or 

their old religion of animism. Throughout their history as Christians, 

they have lived among animists, and have inter-married among them. 

In some cases, instead of the Christian partner winning the other 

to Christ, the Christian has not stood firm in the faith but has 

become an animist. The high ideals of Christianity have proved 

too much for some believers and they have gone back to the earlier 

religion with its lesser damands upon them. 
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2. Ta~ptation to Hold Tvlo Religions. 

There has also been the temptation to adhere to two 

religions. This has been the case, as was pointed out in Chapter I, 

with the Burman Buddhist who is also an an:L"llist. In the case of 

the Karen who has never worshipped the evil spirits, but has even 

thought them to be stupid, there is no spirit altar, but fear of 

them still exists. This feeling they have not e:1.'"Pressed to their 

missionaries but have 11idden it, thinking the missionaries did not 

believe in the spirits and would rebuke them for it. Only recently 

have tvro incidents become known. A certain Karen Christian once 

caught a thief in his house and severely punished him. This thief 

was said to have power over the evil spirits and in revenge he order

ed the spirits to annoy the Christian by dropping coco-nuts, spoons, 

dishes and other articles from the ceiling of the Christian's home. 

This went on for some time and finally the owner obtained the help 

of another Karen Christian who had learned magic arts, and he exor

cised the evil spirits. (A missionary in China has seen the same 

phenomenon there. ) The Karen Christian did not use the name of 

Christ but depended on magic, to drive out the spirits. 

The other incident indicated a belief in witchcraft. 

A man and his 1'rife, both Christians, were accused of witchcraft and 

the whole village turned against them. This belief in witchcraft 

has also been found in Africa among Christians of the present genera

tion, who feel that repetitions of ill luck or misfortune are beyond 

the Almighty's control, and who therefore resort to methods of witch

craft for dealing with illness and other life problems. 
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It is indeed a striking fact that a~ong the half educated, and 
in those very places where the ancestral religion has lost its 
hold, belief in witchcraft is on the increase. The loosening 
of the old sanctions and the growth of sceptici&~ and a material
istic outlook on life have not in fact been accompanied, as 
might have been expected, by a lessening of the grip of vvitch
craft on the mind of the sophisticated African when faced >vith 
misfortune or disease. At least it is an indication that deep 
dovv.n in his being the African still believes in the influence 
of unseen spiritual forces and their power to affect his health 
and vitality .1 

The village in Burma in which this incident occurred was very isolated 

at the time and lived in great fear of attack. There was also a 

story at one time that a ·winged horse had been seen over this village. 

The people had returned practically to the life of prL~itives, with 

very little contact with the outside world, and ivi th alJTI.ost no inspi-

ration or guidance in their spiritual life as Christians. So super-

stitions found a ready soil in which to grow. 

The false prophets among the Karens to which reference was 

made in Chapter II, have continued to appear. Before the War, a new 

cult came into being. This was a curious mixture of Buddhism, Christ-

ianity and Animism. The founder declared that he had been baptized 

in childhood only to please his mother, and it is clear that he was 

never a true Christian. But he misled many Karen Christians and his 

power over them was amazing. In fact, he is said to have told friends 

that he was really testing his followers to see how far they would 

obey his precepts. At one time he ordered them to shave their eye-

brows. m this way he was striking agai.11st vanity in the Karens, 

who consider well defined eyebrows to be a mark of beauty. He asked 

. . . . . . 
1. Phyllis L. Garlick: Man's Search for Health, p. 93. 
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them to vrear white only, and in other l"fays to make themselves con

spicuous among their fellow-Karens. One feature of his cult seemed 

to be the repetition of the sentence, 11 I am Christtt many times to 

oneself. 

other cults are in existence; one is centered on the idea 

of tithing, and another s~s there is no hell. 

There would appear to be some appeals to Karen psychology 

in the cults founded by these prophets. One is the fact that it is 

quite easy to start something new among the Karens, but when the 

novelty wears off, it is difficult to hold them to it. Another is 

the confusion of mind among some 1veak Christians, as they hear the 

appeals of different religions, or of different denG~inations of 

Christianity. They find it difficult to choose between them, and 

a cult offering several beliefs from different groups may seem an 

easy solution, especially if it has a racial basis. 

A group of Jehovah's Witnesses was very active in Rangoon 

after the War. Several of them went around the Karen com.'Tlunity from 

house to house, visiting them and urging them to join their cult. 

They rented a hall near the Karens, and held many worship services 

and Bible Study sessions. But these Karens did not respond to their 

teachings, and after a year the Jehovah's Witnesses discontinued 

their efforts among them. 

There is great need for missionaries and true Christian 

leaders to go into the remote districts of the country, a~d stabilize 

the faith of the people before they are lost to Christianity. That 

the Karens realize this urgent need is seen in this appeal to a 
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1\ussionary Society: uwe, the following Christians, need one con-

scientious worker to guide us in our spiritual life. We beg you 

to send us one missionary in haste. nl Another group once said: 

We Karens w·aver in our faith, but our missionary stands as 
firm as a rock. We are not sufficiently different from the 
non-Christians. We need to follow the example of our mis
sionaries, and be steadfast under all circumstances. 

There is common agrearnent that although the rural popula-

tion is so great, the cities and towns have received a disproportion

ate ffinount of the Christian institutional program. 2 It is hoped that 

this need will be met, as soon as the country returns to normal con-

ditions, and it is possible to travel about in the rural districts. 

c. Swmnary and Conclusion 

The total picture of post-war Burma is seen to consist of 

many lights and snadows. The darkness may seem to predominate, but 

there are rays of light still shining which the darkness has not 

been able to put out. There is also what has been called a "Syncretis

tic fogn3 over certain areas. A strong light is needed to dispel 

the fog and the darkness, and that can be found only in Him who is the 

Light of the World. 

. . . . . . 
1. 11 A Survey of the Year 19h8, 11 International Review of f..lissions, 

Jan., 1949, p. 30. 
2. Cf. Harwood, op. cit., p. 135. 
3. Bennett, op. cit., p. 297. 
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CHAPTER IV 

PLANS FOR 'EriE FUTU:-lli OF THE 

INDIGENOUS CHURCH IN BlJR.til\ 

A. The Place of Foreign Missionaries 

1. A Vision from the Past. 

Christians in the past have foreseen to sa~e extent the 

development of the present situation in Burma: the possibility of 

a conflict be~veen the different religions of the country; the 

political and economic problems and the effects they might have on 

the spiritual growth of the Christians; and the question as to the 

place of the foreign missionaries in the future of the country. 

]\.fission policy in the past had made regrettable mistakes 

in leaving new- converts too soon to themselves. HovYever true and 

loyal the Christian converts were, they yet lacked the heritage of 

Christian tradition and doctrine and life which the Christians of 

the West have had through many generations, and which have given them 

firmness and stability.1 Christians in Burma have been exposed also 

to many temptations from livL~g in a non-Christian land. Christians 

of the seventh generation are now found among the Karens, and the 

t~ne for ta~ing up more and more responsibilities seamed to have 

come even before the second World War. Their response to the challenge 

. . . . . . 
1. Cf. Harris, op. cit., p. 173. 
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was good, as has been described in preceding chapters. 

2. The Attitude of the Churches in the West. 

What especially made it necessary for the Christians to 

take up the administration of the work was the decreasing nmaber of 

missionaries due to conditions in the West. About a decade after 

the first World War, the financial depression caused a fall in the 

contributions of the Church to the cause of missions. Missionaries 

were recalled because of lack of funds to support them. Vfr1en this 

situation improved, a more serious one had arisen in the lack of candi-

dates for the mission field. The evangelistic fervor of the Nine-

teenth Century which had originated the first foreign mission enter-

prise had died down. Scepticism and L~difference prevailed for some 

time, and there was great division among the churches of the West.1 

So great was the decrease in n~mber of the missionaries, 

and the consequent shortening of the missionary lines in Burma that 

it was said, ttBu.rman Buddhists are beginning to think that Christian-

i ty is going out. n Burman Christians said, "What of the future? 

We Bu.rma..11s are not spiritual enough and not numerous enough to carry 

on.u2 

What might have been accomplished if the n~1ber of mission-

aries had continued as formerly, in those less troubled and more 

favorable ti1nes, cannot be known. Perhaps some of the elements of 

the present situation might not have arisen. Yet there is agreement 

. . . . 
1. Cf. Latourette, op. cit., p. 122. 
2. Howard: It Began in Burma, p. 120. 
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that the younger churches still need assistance from the older churches 

of the West to found the Church Universal, vrhich shall be a supra-na

tional, vrorld-wide fellovrship. 1 

3. The Attitude of the Nationals Today. 

The Christian nationals of Burma agree that missionaries are 

still needed, though the administration of the work should be in the 

hands of the nationals in ever growing degree. At present it may seem 

to be a junior partnership of the indigenous church, but it must become 

an equal partnership of the younger and the older churches, 111'ith the fo-

reign missionaries becoming members of the indigenous church of Burma, 

so that it may become one body. 2 

It is realized that the evangelizing work of the church can be 

done most effectively by the people of the count~J, employing their ovm 

languages, applying their knowledge of the psychology of their people, and 

understanding their specific needs. But missionaries are needed to organ-

ize evangelistic campaigns, to train indigenous Christian worl:rers, to awal<:-

en a sense of responsibility in the members of the church, to promote lay 

evangelism and Christian witness, and to advise concerning medical, educa

tional, agricultural and industrial undertru:riP~s.3 In short, the missionary 

should be "a spiritually dynamic personality who should transmit his strength 

into the church.n4 The secretary of the Burma Christian Council writes: 

. . . . . . 
1. Cf. Latourette, op. cit., p. 144. 
2. Cf. "The .Missionary Obligation of the Church," The Annual Report of the 

Burma Christian Council, 1951, p. 15. 
3. Cf. G.P. Charles: "The Church in Burma," The Annual Report of the Burma 

Christian Council, 1952, p. 8. 
4. "The .Missionary Obligation of the Church," The Armual Report of the 

Burma Christian Council, 1951, p. 15. 
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The missionary has come to serve the country and the people. 
The foreigner, who vras sometimes mixed up vrith the rulers in 
pre-independence days is no longer looked upon ltd th that suspi
cion. His motives are no longer misunderstood in the flee 
Burma. He has come as a partner and not as a dictator. 

In the future, the prospect is that the missionaries will 

give over increasing control and management of the work to the na-

tionals, and will keep in their own hands only the duties for which 

no Christian nationals are available. 

B. The Task of the Church 

1. Among the Christians Themselves. 

In order that this future equal partne:r;'ship may be achieved, 

it is necessary that the different denominations should co-operate 

actively, and should aim at united action wherever possible. Church 

Union is not contemplated for the near future. \Vhen the Church be-

cn~es more mature, it may be considered. At present the Burma 

Christian Council is the body through which the different denominations 

carry on the work of the Church Ecu~enical. 

It is realized that the different races must also co-operate 

more closely than ever before. In the past, each race has tended to 

carry on evangelistic work in its own racial group. Even the Karens 

who were such good missionaries from the first to the tribes on the 

borders of Burma and even in Sia~, refrained from taking the gospel 

to the Burmans. Shortly before the Vlorld ·war in two districts of 

Burma, a desire to hear of Christ was awrucened in the hearts of SQ~e 

. . . . . . 
1. Charles, op. cit., p. 8. 
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Burmans who appealed to their Christian Karen neighbors to preach 

1 the Gospel to them. This was the first beginning. It was continued 

during the World War and is being done now with greater vigor. The 

Kachins are also reaching out to the Chines~ who &iell among them. 

When these Christians of different races meet together in the Burma 

Christian Cotmcil, and sing the sa.'11.e Christian hymn in all their 

different languages, a sense of tmi ty is felt as in no· other way. 

This unity also exists in the discussion of c~~~on problems that come 

up, and that are solved in the spirit of mutual good will, when all 

distinctions of race are forgotten. 

2. A~ong the Non-Christians. 

The task of the indigenous church in this non-Christian 

country is vast. The people of the country are v~lling to give a 

hearing and consideration to the Gospel. On National days Christians 

have held religious services and on the last Independence Day when 

such a service was held in a public park, a crowd of about two thou-

sand persons asse'11.bled, which gave rapt attention to the Christian 

message vrhich was preached. 2 Local newspapers are willing to publish 

Christian messages, one even published Fulton Oursler's "'.rhe Great-

est story Ever Told" in several instaL'11.ents. For some years a short 

program called "The Church Speaks'lf has been given from the local 

broadcasting station, and the Christian message has been preached 

over the air in English and Karen. A van fitted up with a loud 

. . . . . . 
1. Cf. McLeish, op. cit., p. 75. 
2. Cf. Charles, op. cit., p. 14. 



-47-

speaker and a projector for showing fil11s has been very well received 

and is using Audio-Visual aids in this Christian vmrk of taking the 

gospel to the people. The van also carries Bibles and Christian 

literature for all who wish to buy. 

The revival of Buddhism that has been going on has awaken-

ed the Christians to feel -the need of a deep and real revival of 

their m~ religion, a baptism of the Holy Spirit which 1vill destroy 

all petty nationalism and racial prejudices. This must take place 

in their own hearts before they can undertake to bear Christian >vit-

ness to the non-Christians. They confess that they feel frustrated 

when they consider the problem of how· to move men permanently, and 

actually get ~heir non-Christian friends to ~ccept Christ as Lord 

of all life. 1 

We all feel that as a Church we fail our Lord and Master. We 
do not do the things He commands. We do not have a burning 
passion for the souls of men to win them by all the mea..""J.s 
available. Our preaching lacks point, challenge and appeal; 
our expression of our faith is disposed to be foreign; our 
teaching of new converts and the young sadly inadequate. In 
exalting C'nrist the True and Living may we have the only 
remedy, because it is God's rauedy, for sin ~d yet we confess 
to being luke warm, unimaginative, and tiTTI.id. 

This feeling of hu.TTI.ility and inadequacy on the part of the 

Christian workers tha11selves has made them realize the need of 

spiritual preparation and intense study of ttthe Eternal Godts Book 

of Truthu (the Bible). To meet this need they plan to form Christian 

ncellsn to deal more intimately with the Christian life and its 

. . . . . . 
1. Cf. "The Missionary Obligation of the Church, u The Annual Report 

of the Burma Christian Council, 1951, pp. 10, 15. 
2. Ibid., p. 5. 
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relation to the problems of the day, and to study methods of approach-

ing non-Christians, so that after winning their friendship and sym

pathy they may lead them to Christ.1 

This great work cannot be done by Christian workers or 

paid evangelists alone. The number is still too few, though two 

hundred &~d ninety students were enrolled in the Baptist Seminaries 

and Bible Training Schools alone in 195'1. 2 Even when they and their 

fellow students in other denominational seminaries take up their 

work, they will need the help of the church members, the laymen of 

different vocations. 

c. The Message of the Church 

The Burma Christian Council has urged that Christians in 

each vocation---business men, lm~ers, doctors, teachers, customs 

officials and other Government officials, as well as men and wonen 

of other vocations---meet together in groups in order to thi~~ out 

the implications of Christian obedience in their calling, and to 

strengthen and support one another in putting into practice Christian 

principles, and so attempt to Christianize the different vocations.3 

Christian 1vitness through their lives before non-Christian friends in 

their different vocations would then be more vital and reach more 

people than the preaching of evangelists alone. 

. . . . . . 
l. Cf. Ibid., p. 11. 
2. Cf. 11 Along Kingdom Highways, u A Report of Baptist :tlfi.ssions, 

195'2, p. 11. 
3. Cf. nThe Missionary Obligation of the Church, 11 The Annual Report 

of the Burma Christian Council, 195'1, p. 9. 
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If in addition to this, the Christian laymen enter the homes 

of non-Christians in friendly visitation and »recommend Christianity 

to them as they readily reco~end different material things to their 

friendstt many more may be aroused to interest in CD.ristianity, and 

may be willing; to hear from their friends what they might not be 

so willing to hear from a strange evangelist. Questions on spiritual 

matters which they would never feel free to ask a religious worker 

might willingly be asked of a Christian friend in private. 

These personal conversations would be conducted in the 

current idio~, in modern speech, and not in the classical forms which 

have been used in preaching and literature, and which have not touched 

the heart as the every-day colloquial speech has done. It is urged, 

too, that even ser-mons and literature be-put in the current.idiom1 

and not in "book languagett which only the educated can appreciate. 

This would indeed be a great departure from methods of the past, 

and would bring. the gospel home to the people. 

How to make their worship more indigenous to the country 

has been considered, and efforts have been made so that Burmese 

culture is slowly but steadily filtering into the Christian church. 

lVfusic, art, dra~a and poetry are fields in which Burmese culture 

can be readily absorbed into the church. 2 Even the Christmas tree 

has "gone Burmese." "Snow" and other trimmings of the West are 

replaced by Burmese flowers or balloons, for "snow" means nothing 

to the people of Burma, who do not have it in their country. 

. . . . . . 
l. Cf. "The :Missionary Obligation of the Church, n The Annual Report 

of the Burma Christian Council, 1951, p. 8. 
2. Charles, op. cit., p. 9. 
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CP~istian customs which m~ replace non-Christian ones 

are being planned and have been instituted in some places. In place 

of offerings to the spirits v..nen a new house is being built, Christians 

now have a service of dedication of the foundations of the house. 

After a death in the home, Christians hold a prayer meeting, in which 

the departed one is remembered with love. In non-Christian homes a 

feast is held on such an occasion, and at the grave a dismissal is 

given to the spirit of the deceased, and he is asked never to return 

to his home. 

To ma.'l{e their religion more vi tal and more applicable to 

every area of their lives is their alin. The support of their work 

of evangelism has largely come from the West towards the Burman 

Christians. .More sense of stewardship should be developed among 

them, that they may reach the same measure of self-support as has 

prevailed among the Karens from the first. A realization that they 

are stewards of C~d's liberality, and therefo~e have a responsibility 

before Him, for the use of money and lands should be stressed, and 

should be differentiated from the Buddhist doctrine of "Merit.n1 Only 

when the full support of the indigenous church has been undertaken by 

the members of the church can the full equal partnership to which 

they are working be achieved. Then they can continue the work on 

their own even without the help of the older churches, in the event 

that they are cut off from the West, as happened during the World 

War. 

. . . . . . 
1. Cf. 11The Missionary Obligation of the Church, 11 The Annual Report 

of the Burma Christian Council, 1951, p. 4. 



-51-

Another objective laid before its members by the Burma 

Christian Council is this: Christians should study the social, 

economic, cultural and political move'Uents going on in their country, 

and should strive to exert a Christian influence on them, and give 

a Christian interpretation to them.1 In particular, they feel that 

the challenge of Communism is one that the Christians should attampt 

to meet. A special study of this question is urged. To meet the 

Communist with arguments, or with efforts to provide the oppressed 

classes of the world vvith better social and economic condtions is of 

no avail. "The one thing which impresses the Co:n.rnunist is to talk 

to him out of the Bible and to open up for him the significance of 

the Biblical revelation of Jesus Christ.n2 The liberation which 

Christ brings to humanity, the world brotherhood which comes through 

Him, and the totality of Christ's Lordship over life are the Christian 

answers to Communism. "Jesus Christ is Lord. u This should be pro-

claimed in word and deed, and in every area of life. 

\Vhat should be the answer of the church to the forces 

opposing it 

such as other religions, Materialistic Atheism, Scientific 
Scepticism, and Nationalism or Racialism that amounts to or is 
identified with Religion, or compromising attitudes or appease
ment pQlicy such as Religious Syncretism, Humanism and Ration
alism?J 

. . . . . . 
1. Cf. "The Missionary Obligation of the Church, a The Annual Report 

of the Burma Christian Council, 1951, p. 11. 
2. John A. Mackay: "Theology, Christ, and the Missionary Obligation, n 

Theology Today, Jan., 1951, pp. 433, 434. 
3. "The Illiissionary Obligation of the Church,n The Annual Report of 

the Burma Christian Council, 1951, p. 3. 
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Here again the ansvrer is nJesus Christ is IDrd." A revival 

of doctrine is needed---not the beliefs in which the Christian re-

ligion is like other religions~ but the things in which it is dif-

ferent. 

The Atonement~ through the work upon the Cross of Jesus Christ, 
the divine Son of God; salvation by grace through faith; the 
power of the living and ascended Lord in the hearts of His 
people by the Spirit~---1 

these great themes must be stressed again and again~ and they alone. 

No compro.mise can be made, and no universal faith or mixture of 

faiths can be contemplated. The work of the Spirit must be seen in 

the lives of Christians~ so that non-Christians may be attracted 

and come to tham to learn their secret~ as they came during the 

World War. 

The Christians of Burma, foreigners and nationals together, 

have thus studied the problems of the country~ and have tried to 

solve them in their plans for the future of the work. Yney have been 

bold and courageous in meeting the challenges which have been present-

ed to them. But one problem remains which they have not considered, 

perhaps because it applies only to certain groups and is not of 

general concern,---the problem of the animists, and the Christians 

out of animism~ which is the specific problem of this thesis. 

"Jesus Christ is Lordtt has been suggested as the answer 

to Communism and Religious Syncretism. The same answer may be given 

to Animism and the weak Christian who is tempted to relapse into it. 

The evil spirits before whom the animist cowers were subject to Christ 

. . . . . . 
1. Harris: op. cit., p. 212. 
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when He was on the earth and obeyed His every colll!1land. He is still 

able to control tha~ as has been testified by Christian workers in 

China, India and America. 1 The same power is available to the Chris~ 

tians of Burma if they will only clai~ it in faith, believing in His 

Name. 

Instead of malicious vindictive beings who must be feared 

and propitiated, there is a Person full of love and compassion, who 

longs to protect and help, if only His followers cane to Him and yield 

themselves completely to Him. Instead of fear and despair there is 

trust and hope; instead of weakness there is strength; instead of 

a miserable vr.retched existence, not knmving where to turn or what to 

do, there is a free full life with the Holy Spirit beside one, to 

guide and hold one up without any stumbling or straying from the path. 

Instead of a God too far ffivay to hear and to care, there is God, a 

loving Father, who is ever near, ready to hear when His children call 

upon Him in prayer, and ready to supply their every need; instead 

of dependence on priests to tell one what to sacrifice to the spirits, 

there is dependence on the answer to prayer which God Himself sends. 

Instead of death and after it becoming spirits to annoy and provoke 

the living, there is eternal life and the company of the greatest 

Friend of all. 

The Christian Karens, for whom Christ died, must be led to 

cling to Him and never depart from H:L'Il. They should read their 

. . . . . . 
1. Cf. John L. Nevius: Da~on Possession and Allied Themes, p. 244. 

Cf. J.A. MacMillan: Modern Demon Possession (a pamphlet) 
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Golden Book, and not neglect it, as they did their Leather Book, and 

so lost it. They should realize that they are not Israelites, but 

that as Christians they have been given a fuller and a perfect revela-

tion of God in Jesus Christ. They should learn of Christ and really 

know Him as He went about healing, preaching and teaching. Their 

sick souls may thus be healed, and they may hear Christ say to them 

also, "Son, thy sins are forgiven thee. 11 Christ would become nlumi

nous and dynamicn1 to them, shining upon their paths through life and 

lighting up the way; , also filling them with energy that they may do 

as He comJnands them, no matter how high His standards may be. They 

may then advance further and climb higher day by day. 

D. Summary and Conclusion 

Truly Christians in Assam and Burma today, whatever their 

race or former religion, tmust out-live, out-think and out-die non

Christians.n2 Many have suffered persecution for their faith in the 

past and have even died for it. Others now are vdlling to suffer 

for it. Come what may in this life, confidence in the ultimate victory 

of Christ over the forces of evil is sure and complete. 

Christian layman, evangelist, pastor and missionary should 

all point to Christ, 

The One who stands erect, His arms outstretched, His eyes 
alight. The need is not the calm of death but the light of a 
living love. Burma, coveted of man for their selfish purposes, 

. . . . 
1. Mackay, op. cit., p. 430 
2. liThe Missionary Obligation of the Church, 11 The Annual Report of 

the Burma Christian Council, 1951, p. 9. 
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is goveted by the Master for quite other ends. Will He possess 
it?i ' 

The answer may be found in the Gospel of Matthew: "I thank 

thee, Father, Lord of heaven and earth, that thou hast hidden these 

things from the W'ise and understanding, and revealed them to babes; 

yea, Father, for such was thy gracious will. All things have been 

delivered to me by my Father; and no one knows the Son except the Father, 

and no one knows the Father except the Son and any one to whom the Son 

chooses to reveal hi.>n. Come to me, all who labor and are heavy laden, 

and I will give you rest. Take my yoke upon you, and learn from me; 

for I am gentle and lowly in heart, and you will find rest for your 

souls. For my yoke is easy, and my bilrden is light. n2 

. . . . 
1. Howard: Baptists in Bunna, p. 157 
2. lifatthew XI:25-30. 
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CHAPTER V 

GENERAL SliWAARY AND CONCLUSIONS 

A. General Summ~ 

The purpose of this thesis has been to study the Christian 

approach to animists in Southeast Asia and to attempt to discover 

a solution to the problems of Christians out of animism, that their 

faith may be stabilized and that they may meet the future in trust 

and confidence. 

In the first chapter the background of Animism was surveyed, 

and the customs of the various an~uistic tribes of Southeast Asia, 

the Karens and Kachins of Burma and the Garos and Nagas of Assam in 

India, were noted. It was found that throughout, a melancholy gravity 

'\Vas the da'Uinant characteristic of this religion with a fear and 

dread of evil spirits, seeking to harm humans and needing to be placat

ed by sacrifices. There seemed to be no hope of escape from their 

cruelty. Even God H:L.11self, (and their ideas of Him were dim and 

vague) was too far rovay to care, or do anything in their behalf. 

Yllhen the beginnings of Christian Missions were considered 

in the second chapter it was discovered that the message of Christian

ity to these animists was essentially a message of deliverance from 

bondage to the evil spirits through Christ, who was able to subdue 

them and free all believers from oppression. Happiness was substi

tuted for sorrow and dread. A hope for eternal life took the place 
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of the belief that after death they also might become evil spirits 

to torment others. They learned that God was not far a·way, but near 

them, even in them, and that He cared so much for them that He had 

sent His only Son to die for them as the supreme sacrifice, and so 

redeem them from bondage to their sins. 

It was noted that the Christian appeal has met with a re-

markable response from Animists, that more converts have been made 

among them than arnong those of other religions with more organized 

syste~s of beliefs. 

Another discovery was made in the special study of the com-

ing of Christianity among the Karens of Burma. This race seamed to 

have been waiting for the Gospel message for several generations, as 

a legend of their~, that a Golden Book would one day be sent by God, 

was understood to be fulfilled when the Bible was brought to-them by 

the Christian missionary. It was also noted that these Karen 

Christians have been especially devoted to their new faith, propagat-

ing it among other races and supporting their work, both evangelistic 

and educational, from their ovm funds. It was found that missionaries 

were advisers only, and that they were released for other service 

when individual Karens were capable of taking over the full responsi

bility of the administration of their fields. 

But disturbing factors were also seen in the develonment of 
' . 

these people in the Christian faith. The chief of these has been the 

rise of prophets among them, who have formed stra.'1ge cults vfith a 

mixture of Christian doctrL"'les and beliefs of otl1er faiths. Another 

weakness has been their unvfillingness to give up various customs o:f 

their own, that they might attain to the high ideals of the Christia~ faith. 
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Vihen the problans of the present were considered in the 

third chapter, it was found ·that the political unrest and uncertainty 

which have prevailed in Southeast Asia have influenced the spiritual 

development of these Christians out of Animism. Persecution which 

has arisen has been seen to have strengthened the faith of true be

lievers, but to have caused the weakenL~g of the faith of other 

Christians, and even loss of faith of a few. 

It was also noted that the presence of animists among them 

has been a temptation to them to relapse into their old faith, 

especially into the belief that God is too far aYray to care and to 

help tha~ in their great sufferings. 

In the fourth chapter plans for the future of the i~digenous 

church in Burma were considered. These plans were formulated by both 

foreign missionaries and nationals. It was clear that nationals are 

not yet equal partners with foreigners in the task of the Church, 

but an increasing share in responsibility and ad~inistration is to be 

given to them, until finally the foreign missionary may vfithdravr, 

that nationals alone may carry on the task of the Church. 

It was found that the Christian nationals fully realize 

their limitations and the magnitude of the task before them. To 

solve the problems, which have been discovered in this thesis, they 

know that they must ranain firm in their belief that Jesus Christ is 

Lord of every· area of life, and so they must endeavor in all their 

contacts with their non-Christian neighbors, to bring them to Christ, 

so that their country may increasingly be possessed by Christ, who 

called all to come unto Him. 
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B. Conclusions 

From this study of the Christian approach to Animists in 

Southeast Asia, it has been apparent that the Christian message has 

had a very special appeal to these primitive peoples suffering from 

superstition and fear of evil spirits. Many have accepted this de

liverance through Christ fr~~ bondage ~~d oppression, and have a 

record as Christians of which they may justly be proud, as they have 

shared and vdll continue to share with others the freedom in Christ 

which they have received. As the conduct of the work is increasing

ly turned over to the Christian nationals, their knowledge of the psy

chology of their ovn1 people will enable them to solve the problems 

of their weak brothers, that they may be stabilized in the faith. 

As each Christian feels his own responsibility to make Christ known 

to his non-Christian neighbors, the country may be won to Christ in 

the future more than in the past. 
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