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CHAPTER T INTRODUCTION



THESIS

THE RELATION BETWEEN RELIGION AND THEOIOGY PROPER
CHAPTER T, INTRODUCTION
A, THE PRESENT SITUATION
This is an age of investigatiqn. Men pride them-
selves upon'their scientific attitude., There is a
widespread feeling against swhat is called "Faith",
There is a tendency to believe only those things
which can be tesfed by experimentetion from which
fangible results may be obtained indicating the truth
or falsity of the proposition, No field of endeavor
or category of thought.has been able to preserve it-
self from this attack, It was thus inevitable that
religion with its sacred books, acts, and formulae
should be placed under the microscope. At this
present time we are in the midst of this scrutiny.
This investigation has brought to light those
who are impatient with creed and dogma and theology;
those who are zealous for the old formulae; and those
who are indifferent)who say that it makes no difference

what you believe so long as your heart is right,



MeGiffert says, (1)

"Theology oif one kind or another
“is thus the natural fruit of religion,
but it is not the source of it or
identicel with it. It results rather
from refiection upon it."

Others go much further than thatl and deny to theology
any real place,.
Leke says, (2)

"The experience of religion, not
its intellectual expression, ought to
be the basis of the church; and its
theology - whichh is ‘intellectual
expression' must be put into language
consistent witnh our present knowledge
of the universe ratlher than reminiscent
of the thought of the past. Religion
may be inspired, but theology certaine-
ly is not.,"

Again, (3)

"The use of a creed would kill
chemistry and it may easily kill the
church. We need opinions, clean-cut,
sharply divided, severely tested,
constantly revised, but we do not
need creeds."

He, in the same passage, defines a creed as
"the petrification of opinion."
The following poem is suggestive of much of the

current attitude toward creed, dogma, and theology.

T 3

Note (1) McGiffert "The Rise of Modern Religious
Ideas"™ Peage 75

Note (2) Lake, "The Religion of Yesterday and
Tomorrow" Pege B3

Note (3) Idem page 106.



"The Lost Christ.," (1)

"Your skill has fashioned stately creeds,
But where is He, we pray -
The friendly Christ of loving deeds?
He is not nere today,

"With sentences that twist and tease,
Confusing nind snd heart,

You forge your wordy homilies
And bid us heed your art,

"But where is He - or can you tell? -
Who stilled the brothers!'! strife,
Who urged the woman at the well
To live a vpetter 1life?

"Where is the saint of Gaslilee,
Crude Peter's faithful guide;

The man who wept at Bethany
Because His friend had died?

"We weary of your musty lore
Benind dead walls of gray;

We want His loving words once more
By some Immaus way.

"Give us the Christ who can bestow
Some comfort - thought of death,

Give us a Christ our hearts can kunow -
The Man of Nazareth.,"

Harold Bell Wright, writing for the lay reader,
mekes one of his characters say (2)

"I, too, have been confused and have
not seen clearly the real values of life.
But I know now that it is not the
Presbyterianism of my parents that can
meet the present day religious need.
Notiiing but the truths that Jesus taught
can put the world again in touch with
God, And so I am ready to. throw aside

Note (1) ILiterary Digest 95:34 N, 5,'27. Clark
Note (2 Wright, "God and the Grocerynen' Page 264

‘



everytaing bul those simple truths,
I am ready to abandon every non-
essential, and to stand for Christ-
ianity with notining less and nothing
more.,"

One more cquotation is in point (1)

"It nas nroved on exemination not
to be infallible and slowly the problem

began to define itself to the religious
leaders of tne dayvi- How far is the

Christian Religion necessarily bound

up with Chrisiian Theology? IMust we

keep the theology to sustain the church

or nust we cnange the theology if we

wish to keep the religion?"

Thus, we see thet there is evident & widespread
unrest in the organized church of Cnrist as well as
without the church, with serious cuestionings as to
the validity of the doctrines for which the church
nas stood, with impatience manifested towards creeds
end theologies,

B. Responses to this situation,

Tiaere are three responses wnich may be made to
this unrest. In the first place one may say that all
these questionings are wrong, that one must accept
the statements of tne caurcn, that thiose who guestion
are tearing sway the very foundations oi religion.

On the other hand one may welcome, withoult consideration,

those who are advocating change as the saviours of

Note (1) ILake page 48,




the church, the bringers in of a new day, The
third response, and the true one,vis to investigate
the whole question painstakingly seeking to arrive
at the truth in tae matter.
C. The Problenm

Hitherto the Christian Church has been built
around definite snd oiiicisl statements of faith, .
statements not always made in the quiet of fthe study
free from worry and danger, but statements made and
theologies arrived at when danger lurked in every
pathway and when to stale one's belief was to invite
death as a consequence, ’I an think;ng now of the
Angsburgh Confession, the Gellicen Confession of Faith,
and the Scotcn Covenants. The cuestion before the
churciies of today is, Shall we-abandon these nistoric
statements of the content of religious belief? What
reqguirements shall we make of ministers and those who
would belong to the church? Ought we to rest content
with a statement of the facts of religion without
trying in the least to reduce them to a system of
doctrine? The validity of the discipline which we

call Theology is in guestion,
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Another way of pnrasing this problem is to ask,

*Is not religion suificient? There is a group of
thinkers whose cry is "Back to the religion of Jesus
and away Irom the religion about Jesus", It is not
a question as to the validity oi any particular
theology such &s the Lutneran, the Calvinistic or
Reformed, the Roman Catholic, Anglican, Baptlist,

the Arnininisem or the Ritischlian. The cguestion ig
broader then that. It strikes at ihe very root of
the matter, It is & questlon of the right of men to
think theologicelly at all, It asks, Is there any
necessary and inescapable relation between religion
and theology? Are not those who take the facts of
religion and form them into a theology overstepping
the bounds oi intellectual necessity? Is not their
work a work of supererogatiorn, unnecessary snd harm-
ful? Ought we not to throw overboard all attempts to
systematize these Tacts and rest content with the facts

themselves, Man has religion and is religious. Is

O

it necescsary that he have theology?
D. Question vitael today.
Now is a very sultable time to enter upon the

discussion of this problem. The minds of men are

seeking an answer to these questions, Great denominations
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are torn by the strife engendered in the bringing of
therm to light., The advencement of the Christien
ciurch as a whole waitls upon thieir solution,

B, Limitations of this thesié.

To investigate the fullness of this subject would
require a life-time of effort and a treatise rather
than a thesis., It would recuire the investigation of
every religion and every tneology that the world knows
or has knovn. But time or space do nol permit such
& thorough study. FNeither is il necessaryv to go to
such lengths. The discussion in this thesis may well
be limited to the subject of Christisn Religion eand
Christien Theology. But even Ilimiting it thus would
leave a tremendous field to be covered. A second
linitation is to consider only a single vital doctrine.
If it can be shown that there is a vital, necessary

:nd inevitable relation between religion and a single

an

great end determining doctrine of theology then it

mav well be concluded that the place of theology as
a worthwhile field of investisation is justified.
nen tihhe characteristics of tnis relstion mayv be

determined,

Such & noint of meeting is found in the doctrine

[
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of God, called by some theologians "Theology Proper",
In accordance with whet has been said the discussion
in this »neper will be limited to the consideration of
the relation between The Caristian Religion and
Caristian 'Theology Proner',
' F. The Problem Analvzed,

At this pnoint the course of the argument will
be traced briefly. Chapter Two will deal with the
definition of the three Iundemental terms, Religion,
Theology and Christian, and at the close will be
found four questions which must be answered, To each
of these questions will be assigned a chapier., Chapter
Three will deal with the guestion, Are tnere knowable
facts upon ﬁhich a trneolosy can ve based? Chabter
Four will answer ITine cuestion, Can these known facts
be arrvenged into a theology? Chapter Five will deal
with the cuestion, Do systemstized religious facts
contribute to the appreciation of Religion? And,
Chapter Bix will cover tne guestion, Does systematized
appreciétion of religion affect the lives of men?
Chapter 3Seven ﬁill be devoted to a swmary oi the
taesis and to drawing the oonclusioﬁs vinich heve been

made evident. Chapter Iight will be the Bibliography.



CHAPTER II EFINITION 0% TERMS AND STATE-
NENT OF THE DIVISIONS O0F THE

DISCUSSION



CHAPTER TWO,

DERINITION OF TERMS AND STATEMENT OF THE DIVISIONS

OF THE DISCUSSION,

A, Introductory Pasragraph.

Before going fTurther it will be necessary to define

certain terms which have been used and will continue
to be used throughout tite course of this discussion,
These terms are common enough and to a certeain extent
theirAmeaning is understood and yet it is vitel that

"

we reinterpret them here. They ere Religion, Theology

[4)]

and Christian,
B. Definition of Religion

The first of these to be considered is that elusive
one, religion., This term can be so interpreted as to
end all discussion or furnish the ground-work for
further investigetion., There 1s scarcely a word so
commonly used which is so difficult to define., There
is no universally accepted definition. In fact, there
are probably as many definitions as there asre original
scholars studying the problem, Wdat is being altempted
here is not & new or final expression of whatl religion
is, but rather = working definition.

1. Men ere religious.,

It is commonly recognized and asserted that men



10,

are natively or inherently religious, The term
instinctively aas not been used since thet might
prejudice the investigaiion, bul rather tne more
indefinite words natively or inherently. It has not
been sald that all men have a religious faculty for
the sane reason, What is seld is thetl all men ere
religious to & greater or less degree wiatever be
determined lo be the underlying religilous principle
or princinles, It is asserted that all men are as
a matter of fact religious to some extent and that
thiey are commonly so recognized, Man is the subject
of religious thougnts, feelings, and idess, I hold
tiiis despite the fact that Herrmann says, (1)
"Religion is notl something so object-

ively real that it must necds be ovserved by

all; 1t appears only in individuals as a

spiritusl possession, as something peculiar.

Tnis accounts for the Fact that there are

many people who not only maintain that they

themselves are strangers to religion, but

also suspect that wnat others say about

it rests upon self-deception. They do not

regard religion as a reality."

It is no doubt true that all do not have the vitel
conception of religion bul there is no one who does not

in nis inwmosi being believe in God. Tnere are no real

atiueists,

Note (1) Herrman "Systemstic Taeology" Page 17.
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To find the elements which are common and essential

to being religilous 1s another and far more difficult

2. Curvent Definitions of Religion
We snhiell proceed in tnis investigation of the

definition of religion by giving at this point some

definitions,
Hegel, according to McGiffert, teacines that (1)

"religion is the relation of the
finite spirit to the infinite",
{
Hegel calls religion both "knowledge of God" and
& ) &5

"God's self-consclousness". He is frequently cnarged
with making religion purely a matter oif the intellect,
He says, (2),-

"The burthen of all religion
ig the inward exaltation of the soul
to the absolute as the all-compre-
hending, all-reconciling substance
of existence, the knowing of him-
self on the part of tne sudject
as in unity with God®,.

Schleiermacher (3) is charged by many with meking

T

religion e matter of "pious feeling". They report

e

him as gaying that "Religion consists in the feeling

of avbsolute dependence",

o

) McGiffert "The Rise of liodern Religious
Ideas" Page 95
) Paterson "The Neiture of Religion®™ P, 466
Quoted from Swegler's Summary Statement
Note (3) See Orr "Ritschlianisn® Page 43,



Herrmenn (1) says, "Schleiermacier thus implies

thet religion means to grasp as real a transcendant

cGiffert, in speaking of Schleiermacher, says (2)

"He distinguished religion from
dogma on one hand and from conduct

on the other, and provided it with

an independent place of 1ts own.
tPiety', he says, vindicates for
itself its own sphere and its own
character only by abandoning
entirely the provinces of science

and practice; and when it has

raised itself veside them, the

witole field is for the first time
completely filled and human nature
perfected., Religion reveals itself
as the necessary and indispensable
third, as the natural complement of
knowledge and conduct, not inferior
to them in worth and dignity',
Religion, according to Schleiermacher,
has its seat in ithe feelings, and
consists in the consciousness of one-
ness with the absolute or infinite,
'The reflection of the pious man is
only tae immediate consciousness of
the general existence of &ll tnat is
finite in the infinite and through
the inrinite, of all that is temporal
in the eternal and through the eternal.
To seek and find this in all that
lives and moves, in all becoming and
all change, in &ll doing and suffering,
and even in immediate Tfeeling to have
and know life itself only as this
existence - this is religion., When
it finds this 1t is satisfied, when

Note (1) Herrmenn "Svstemztic Theology" Page 32.
Note (2) HMcGifiert Pages 65-66, Quotation Tfrom

Schleiermacher taken from p. 108-106,
123, "Reden Uber die Religion"
Tormatzschll's edition (1888).



tnis 1s hidden there is limitation

and anxiety, need and death, And
so0, Teligion is life in the endless

nature ol the whole, in one and all,
in God; heaving end possessing all

in God and God in allt', 'The universe
is uninterruptedly active, and every
moment reveals itself to us. In
every Tform wnich it brings forth,

in every being to which out of the
fullness of life it gives a
perticuler existence ol its own,

in every event which 11t scetiers
fortn from its rich and ever fruit-
f1l bosom it ects upon us; and in
all these impressions and tneir
efTfects in us, to teke up into our
1ife and to let ourselves be moved
by individual and limited things not
as separate and opposed to each
other, but as parts of the whole

and expressions of the infinite -
this i religion'™,

Kant, sccording to Mcehifiert, (1) teaches that
"Religion is the recognition of our duties as the
will of God%., Kaent derives religion from the moral

WE LD O
ki

will, McGifiert (2) savs "We mey cell Fichtiels

religion ethicel idealism", "To be virtuous is to
do one's duty without regard to consecquences. To
bhe religious is to have failth that goodness will

prevail, tnai ftnere is a moral order which meakes for

the final victory of right".

Wote (1) HMeGiifert "The Rise of Modern Religious
Tdeas", Page 62
Mote (2) Idem, Pame 64,



Glarke says (1),-

"Religion is the life of man in
his superhumen relations; that is, in
his relation to the Power that produced
him, the authority that is over him,
and the unseen Being with whom he is
capable of communion, This unseen
Being, this authority, and this Power
are one, in the good God and Father
whom 1t is eternal life to know, but
this is & last religious truth for man
rather than a first, and until this
comes religion is incomplete, one
sided, end more or less misleading,
But religion is always the life and
exnerience of man as a being who is
dependent upon power, answerable to
authority, and sdapnted to commune with
unseen spiritusl reality",

DuBose (2) says, "Religion, which is the expression
of thé spiritual in man, is‘& relation of persons, not
of natures",

R. ®, Alfred Hoernle (3) savs, "Religion is a
certain attitude or resnonse to the universe, and
whatever it be in the universe to which we thus respoﬁd,
that is for us, God",

W, P, Paterson (4) says, "It is, now & defensible

view that the central movement in religious history

(1) ¢larke "ain Outline of Christian Theology"
Note (2) DuBose "The Soteriology of the Few
Testament!
) "The Future of Religion", Bookman 65:501
-5 JL, 27
Note (4) Paterson "The ¥ature of Religion" P, 467,



5,

has been the development of the idea of God, or the
self-disclosure of God."

Cave (1) says,
"Theology is the science of religion;
and religion in its elementary form, how- -
. ever composite it mey subseguently become,
is that unique fact,- human percention of
a spiritual world."

-

Slosson says (2), "Religion is the perpetusl reali-
zation of God, Someone else sayé, "Religion is the
soul's consciousness of God"., Another says, "Religion
is the response of man's spirit to the presence of
the true God", |

Kellogg (3) says,-

"All religions, from the highest to the
lowest, assume the existence of a power
(o powers) superior to men, on which he
is dependent, end which is able decisively
to influence his destiny, It is also
taken for granted in all religions that
the relation between man and the superior
Power or poers, is & necessary relation",
"IMore or less distinctly in all religions
is the thought also expressed, that be-
ceuse of man's relation to this Supreme
Power, certain things are obligatory on
him, and otiier things must be avoided at
the peril of suffering", ..... "In all
religions, again, is expressed the feeling
thaet between man snd the Supreme Power or
powers, something is wrong; in other words,

Note (1) Ceve "Introduction to Theology and its
Literature",

Note (2) Slosson "Sermons of a Chemist" P.28

Note (3) Rev, S. H. Kellogg "A Hendbook of
Comparative Religion"., DPage 7.




2ll religions more or less distinctly
exoress or appeal to man's sense of
sin.® "Religions generally assume
that there is for man a state of
being after death; and that the
conseguences of wrong-doing or right-
doing in the present life will follow
2 man after death.m

And again (1)

"Relipion escentially consists
in man's aporeitension of his relation

. to an invisible Power or vpowers, able

to influence his destiny, to which

he is necessarily subject, together
with the feelings, desires, and
actions, which this apprehension calls
forth",

" Herrmann (2) says,-

‘"This general idea of religion,
which is obvious to every religiously
ninded man without any profound
investigation, runs as follows:

To every religiously minded men religion
means seeing the working of a God in
the events of life',.

A, I, Pairbairn (3) adopts as a provisional

definition:

Notle

HNote
Note

"Religion is, subjectively, man's
consciousness of relation to supra-
sensible Being; and, objectively, the
beliefs, the customs, the rites, and
the institutions which express and
incorporate this consciousness',

(1) Rev. 8, H. Xellogg "The Genesis and Growth
of Religion®, Page 21

) Herrmann "Systematic Theology" P. 20,

) A, M. Pairbairn "The Philosopiay of the
Christien Religion®, P, 200,

[ENIAV)

P
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I should interpret this term Being as the
equivalent of God., He argueé (1) that all men grope
after God,

J. B, Pratt (2) adopts the following:—»

"Religion is the serious and
social attitude of individuals or
communities toward the power or
powers which they conceive as having
ultimate control over their inierests
or destinies.,”

Joseph A. Leighton szys (3),-

"Religion then always involves
the following elements: (1) Conviction
or judgment as to what are the highest,
most satisfying and most lasting goods
of life, IMan would have no religion
if he made no distinction between
values or goods, if he put all aspects
of his life on the same level, He must
have a scale of life values. He must
regard some goods, and, therefore, the
activities znd experiences involved in
procuring these goods, as superior to
others, But, (2?, if he could, without
hindrance or aid, salisfy all his crav-
ings for tihie most permanent and most
desirable goods by the technical
manipulation of physical forces and
social human forces, he would have no
need of religion, Therefore, religion
springs from the recognition of the
actual feilures, dissstisfactions,
disharmonles, of everday existence as

Note (1) A, ¥, Fairbairn “The Philogophy of the Christian
Religion®, Pages 191-2,

Note %2; Pratt "The Religious Consciousness" P,2

Note (3 Joseph A, Leighton "Religion and the Mind
of Today" P.4-b,



contrasted with its conceivable permenent
goods, Religion only aprings up in the
soul of man when he discovers the
discrepancy between what he would be and
what he is, The most hopelessly ir-
religious attitude is that of completely
smug satisfaction: ‘'Lord, I thank thee
that I am not as other men are', The
mosl religious attitude is that of com-~
plete submission to the Transcendent
Being who "is the bearer of the Supreme
Velues: 'Not my will, but thine be done?',
'Lord, be merciful to me a sinner!',

(3) The belief in the Higher Power who
is the Source and Sustainer of the
Highest Velues involves acts on the part
of the believen~ acts of worship,
sacrifice, prayer, obedience',

Wright (1) gives this definition of Religion.

" Religion is the endeavor to secure
the conservatim of socially recognized
values through specific actions thsat
are believed to evoke some agency diff-
erent from the ordinary ego of the
individual, or from other merely human
beings, and that imply a feeling of
dependence upon this agency".

In his notes (2) he says,-

"Within the 'conservatim' of values
I include the qguantitative increase of
values, The 'feeling of dependence’
upon the agency excludes dependence
upon forces believed to be merely
physical and mechanical",

Note (1

Page 47,

Wote (2) Idem. Page 443,

18.

(1) Wright "A Students' Philosophy of Religion!
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This definition is inadequate in that it fails
to allow for progress. It does not recognize the
possibility of the revelation of higher values,
Despite his cleims to the contrary it is also subject
to the charge that it does not recognize that the
highest values are not in fact socislly recognized
unless you limit the term socially very materially,

The underlying besis of Ritschlianism which has
so profoundly afiected the religious situation in our
own day lies in his definition of religion wherein
he gives its scope and its motive, Let us first see
what he says. All references are to his volume "The
Christian Doctrine of Justification and Recdnciliation".

He says (1),-

"Wow in religion the thought of
God is given. But the religious view
of the world, in all its species, rests
on the fact that man in some degree
distinguishes himself in worth from
the phenomena which surround him and
from the influences of nature which
press upon him. All religion is
equivalent to an explanation of the course
of the world -~ to whatever extent it may
be known - in the sense that the sublime
spiritual powers (or the spiritual Power)
which rules in or over it, conserve and
confirm to the personal spirit its
claims and its independence over ageainst
the restrictions of nature and the
natural efiects of human society",

Note (1) Ritschl "The Christian Doctrine of Justification
and. Reconciliation® Page. 17



20,

Again he says, (1),-

If religion in every case 1is an
interpretation of man's relation to
God and the world guided by the thought
of the sublime power of God to realize
the end of blessedness of man, advancing
insight into the history of religions
has forced on us the task of formulating
a universal conception of religion, under
which all the particular species of re-
ligion might find their peculiar features
determined, But this task involves no
slight difficulties, and contributes
less to the understanding of Christianity
than ig often expected, The formula by
vhich this very thing, religion in
general, has just been described, makes
no claim %o be a definition »nroper of =&
generic conception of religion, It is
too definite for that. The ideas which
it employs - God, world, blessedness -
has so directly Christian e stamp, that
they apnly to other religions only in a . .
comparative degree, i, e., in order to
indicate the genersl idea of religion, we
should have to specify at the same time
the different modifications which they
undergo in different religlons .......
As, therefore, the historical religions
offer, under each of these heads, a rich
supply of specific and sub-specific
characteristics, which have no place
in the general conception of religion,
language can furnish no terms suffic-
iently neutral and indeterminate to
express the general conception of religion
desired, But, besides, it would be
impossible to staete in thelr proper
place the sbove discussed modifications
of the several parts of the definition,
without meking obscure the very point
which is professedly of importance,"

(1) Ritschl "The Christian Doctrine of
Justification and Reconciliation®
Page, 194,



Ritschl points out several characteristics of the
various species of religions(1)

- "The secular knowledge (1)

which they involve is not disinter-
estedly theoretical, but guided by
practical ends'", here he points out
that religions may be classed in
different orders, that there is a
sort of evolutionary nrocess going
on with Christianity at the top;

(24) "The various historical
religions are always of a social
character, belonging to a multitude
of nersons"; here he points out that
811 the "historical religions claim
service from all the functions of
spirit-knowledge ... will ...

feeling ... No religion 1s correctly
or completely conceived when one
element of this succession is regarded
as more important or more fundamental
than the others; (3d) 1In every
religion what is sousht, with the
help of the superhuman spiritual
power reverenced by men, 1is a
solution of the contradiction in
wnich man finds himself, as both a
part of the world of nature and a
spiritual personality claiming to
dominate nature. ZF¥or in the former
role he is a pnart of nature, depend-
ent upon her, subject to and confined
by other things; but as spirit he is
moved by the impulse to maintain

his independence against them., In
this juncture, religion springs up

as & feith in superhuman spiritual
powers, by whose help the power
which man possesses of himself is in

Note (1) Ritschl "The Christian Doctrine of
' fication and Reconcilation'
95, 198, 199,

oo
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some way supplemented, and elevated into
a unity of its own kind which is a match
for the pressure of the natural world",
The readiness with which man nersonifies
objects, "proves that it is in the
spiritual personality of the gods that
man finds the foothold which he seeks
for in every religion", "The idea of
God is the ideal bond between a definite
view of the world and the idea of man

as constituted for the attainment of
‘goods or the nhighest pood. Worship

is the realization of the blessing
sought by the practical acknowledgment
of the power that bestows it", "lNo

idea of a religion complete after its
oyl order can be formed if the character-
istic revelation which belongs to it

is either denied or even merely set
aside as indifferent". (4th)
"Christianity (1) by its completely
rounded view oif the world, guarantees

to believers that they shall be
preserved unto eternal life in the
kingdom of God, which is (od's revealed
end in the world - and that, too, in

the full sense that man is thus in

the Xingdom of God set over the world

s & whole in his own order',

3, Three Factors in Religion,

It is evident from these definitions that there
are threé factors to be considered in any complete
definition of religion, God, men and the world,
though we must not understand by this term God,
the fullness of Chrisilan concention witen we are
speaking of other than Christian types of reiigion.

The difficulty Jjust here is to make certain so-

Note (1) Ritschl "The Christian Doctirine of
Juestification and Reconcilation® P, 200.
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called religions, such as Buddhism esnd Shintoism
which are whet Dr. Kellogg cells atheistic religions,
come under a definition involving the idea of God.
l) God Supreme

(0

- One criticism of Ritschl'gﬂdefinition of religion
and those dependent on it is that while recogniiing
the fact that there is a God they assignhthe oentralA
place in religion to man and his interests, God and
His interests should be given the predominant place
and men a subordinant place , It is true that men
is the crown of creation but he cannot excel the
creator. We might almost say that in these ment's
minds God is a sort of deus ex machina which 1is brought
in to solve the nroblems which arise in the relations
between man and the world, The contradiction as
Ritschl finds it is not between man in rebellion
egainst the will of God and God but between men and
the world, Ian feels that he should rule but finds
that in fact he is not dominant. Therefore, he seéks
after some way of completing'hishconquest. He posits
God as & power which can bring harmohy'instead of

contradiction., This attitude toward CGod has its

Fote (IJC%W\ P. Paterson "The Feture of Religion"
Prues 383, 472,
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reflection in a lessening of the heinousness of sin
and consecuently of the need of a Saviour., This
a2lmost. - makes religion and ethics and morality one
ond the seme thing. BSuch a theory mekes cheracter
the end of religion and character the result of
right action. God, or as others say the power or
powers, 1s dominant in the universe and among men
and in religion,

4, Religion is social.

Ritschl recognizes the fact that religion 1is
sociel, 1Ilen receive their religious ideas mostly
from others and are historically SPGaking practically
always unitéd with them 1in religious acts, However,
this does not mean that men are not religious individ-
uelly, Ien eare admitted into the religious community
not in orxder that they msy become religious but
because they are religious.. There is an individual
relationshin between man and God as well as between
the community and God, Individual man may have fellow-
ship with God. He may and does heve fellowship with
others in his worship of God., XNo side of this
social cuality cen be neglected,

5, Whole ﬁatufe of man Involved,

There is another angle from which religion mey
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be viewed., In what part of the nature of men does it
find its seat? Ritschl meinteins as ageinst Schleier-
macher, Hegel and Xent, that feeling, will and know-

ledge are all involved. He says that (1},-
"no religion is correctly or completely
conceived when one element of this
succession is regarded as more important
or more fundamental than the others",

Peterson (2) in this connection says that there

U

are three one-sided internretations: 1lst, that which

defines religibn as morelity; 2nd, that which inter-
nrets, -

"The Christian systen from the noint of
view of the emotinal disciple, This
was done in the famous theory of
Schleiermacher, who gave the primacy to
devout feeling, end distinguished the
relizions as representing an ascending
series of admirable pious states"

"The third of the one-sided interpre-
tations 1s that which found the essence
if not the whole, of religion in its
- theoretical content".
The pnresent tendency in religion is to the over-
empheasis of religion on its moral side., The current
expression is "Christianity is & life rather than a

set of beliefs", It is & 1life but it is more., No

doubt tnis emphasis on christian morelity is needed,

Note (1 P, 199 Ritschl
Fote (2) W. P. Paterson "The Nature of Religion"
Popes 465-7,
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Professor J. 3, Huxley (1) after quoting many
definitions of religion and dealing with Dr, Otto's
idea of the numinous says, -

"One thing is clear from my list

of definitions, thet religious feel-

ing and action and belief must be, or

at least usually are, involved in

religion",

Religion involves the whole personality of maenkind,
Bently (2) insists that the study of,-

"Psychology!" must begin with the
conception of experience as related

to the total organism, the organism

wiich 1s at once nuaysical and mental
and which produces experience only

by virtue of iits cooperative functions
of the nsychosometic kind",

If this be true in Psychology it is no less true in
the religious realm that the whole personality is
involved even though we may not be able to say

thet all the perts receive the seme emphasis or we may
not be ahle to delimit the boundaries of feeling, will,
and knowledge., It is true, however, that one may have

eminently correct knowledge and belief and a 1life in

complete contradiction to all that is held to be

Mote (L) J, 8. Huxley "Religion Without Revelation"

Note (2)
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religious., BSuch a one may be called religious only
in a very limited sense, Religion cannot be
segregated, partitioned off in one corner of the life,
It is 2 certain attitude of feeling; it is a certain
line of conduct which involves an activity of the
will; it is a belief which is knowing, In the least
developed fcrms of religion ss well as in Christisnity,
the most developed, this is evident,

6. Definition of Religion Accepnted

in this Peper.

In the first place religion is vision, vision of
life, its possibilities, its end, its destinies, in a
word vision of God. In the second place it is a belief,
an interpretation of the relation of man to the universe
and to the msker of the universe, to God. Religion
in the third pnlace is life; it is a right practice,
Morality, ethics, is an integral part of religion but
not the whole., To sum up the matter, religion is the
expression of & vital and conscious relation of the
spirit of man ﬁo the Eternal Spirit, i.e. GOD, Ths
relation is mediste, through His people, and His
‘Revelation; immediate, through a direct eapprehension

of God; and personal,



C. DEFINITION OF THREOLOGY .

1. Anveal to the Intellect

28,

We must now proceed to the definition of our second

term, Theology. We discovered in our definition of

religion that it involved intellectual clements. H;an

is en intelligent being. The theologian seeks to make

religion appeal to the intellect of men.

>

The term theology in its derivation means " The
&

science of God"., Theology then must give o systematic

sccount so far as facts are ascertainsble of CGod in

His existence,. His nature, His character, His dealings

with the universe and last but not least of all with
men, This last is the crown of the work,

2. Definitions

Charles Hodge (1) in arguing that theology is a
science says,

wIf, therefore, theology be &
science it must include something
more than mere knowledge of fectis,.
It must embrace an exhibition of
the internal relation of those
facts, one to another, and each fto
all, It must be able to show that
if one be admitted, others cannot
be denied".

In discussing the difference between Biblical
Theology and systemetic Theology he says, (2),-
"The office of the latter is to

take those facts (i. e, of Biblical
Theology), determine their relation

Note (1) "Svstemati ;
ystematic Theolopy
Wote (2)  Idem., P. 2 eyt Pl
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to each other and to other cognate
truths, &s well as to vindicaete them
end show their hearmony and consistency',

Herrmann calls his volume "Dogmatik" which hes
been trenslated into the English as "Systematic
Theology". He says (1).-

"If we retain, then, the name
tdogmatics!, it is only because, as
in the older dogmatics, we desire
to explicate both the foundations
and the content of the Christian
faith, and there is no point in
unnecessarily abandoning a familiar
term "

In opening his book he urges the necessity for the
Christien to justify his religion by intellectual
meens,

Brown (2) says,-

iChristian theology, or dogmatics,
as it is technically called, is that
branch of theologlical science which
aims to give systematic expression to
the doctrines of the Christian faith,!
"Theology is the science which treats
of these convictions."

Proffessor Clarke (3) says,-

"Religion is the reality of which
theology is the study," and "theology
is the intellectual presentation ol
the subject matter of religion"......
"Its work is the investigation and
classification of Tacts". He maintains
that it 1s & science and practically
calls it the "Science of religion,"

Wote (1) Herrmann "Systematic Theology" P, 15-16
Wote (2) Brown "Christian Theology in Outline" P, 3,4,
NWote (3) Clarke "An Outline of Christian Theology"

P, 1, 4, 5,
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Gsve (1) maintains that theology is a science,

G

in fact he says,

"Theology 1is the science of
religion", and agein, "This theology
is the scientific treatment of a
single and unigue class of facts -

the facts of religion (which are also
the facts of revelation)."

A, M, Fairbairn (2) says,-

"Science cultivates no field so
necessary to the complete knowledge
of man as that occmpied by his
religions,? And again (3),

"Theology is en attempt to interpret
the Falth - to translate it into
language intelligible to the reason,"

Sanday says (4),=

"That is really the meaning of 211
Christian Theology, The facts come
first; the formulae, or groups of
formulae, which express and partially
explain the facts by correlating them
with the whole body of belief cone
af terward,"

Thomas B, Strong says (5),-

"Theology is the science which
deals with the Being and nature of

-God, Christian Theolongy is the

expression and analysis of the
Incarnation of Jesus Christ," This

) Cave "An Introduction to Theology and
Its Literature®, ages
) PFairbairn "The Philosophy of the Christian
Religion" P, 194
3) PFairbairn, "The City of God", P, 9
4) Sanday "The Life of Christ in Recent
Research" P, 139
5) Strong "A Manual of Theology" P.l



Wote (

latter statement is not cuite compre-
hensive enough. He says leter that
theology "1s concerned with 211 the
facts of nature and human life, view-
ing them as a living whole, in which
God is," Otherwhere he says,
"Theology is the science of God and
of the relation between God and the
universe,

Garvie says (1),-

"But if theology be, as seems
now to be more generally accepted,
an exposition of the essential and
vital contents of personal faith,
then this pure objectivity is
neither possivble nor desirable,"

x_l

) Garvie "The Ritschlian Theology" P. 373,
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3 HEOLOGY IS A SCIENCE

Theology is thus seen to be reasoned faith, It
is & more or less complete interpretation of the facts
of religion., 1In its more periect types it may very
properly be called a science. This science seeks to
present the facts concerning God, man and tﬂe material
universe in thelr prover relationships in order to
appeal to the intelligence of men. As a science

theology seeks to place the facts in an intellectual

system or unit, The following cuotations from Kuyper
are valuable as distinguishing mere knowledge from

science, (1),-

"To have knowledge of a thing is
almost synonymous with having certainty
of it, which of itself implies that
such & presentation of the matier or
fact has been obtained that it can be
teken up into our consciousness. And
further it 1s knowledge only when
besides this representation in my
conscilousness I also have the sense
that this representation corresponds
to existing reality; which is entirely
different from understanding, by.which
I investigate this representation, in
order to comprehend it in its nature
and necessity".

And again (2),-

"Wor the idea of science implies,
thet from manifold ithings I know a
connected knowledge 1is born, which
would not be possible if there were no

Note (1) ZXuyper "Theological Encvclopoedia" P, &1.
ote (2) Idem P, 65



relation among the several parts of

the object, The necessity of organic
inter-relations, which was found to be
indispensible in the subject, reneats
itself in the object. The apnarently
accidental discovery or invention is -

as a rule much more important to '
atomistic knowledge than to scientific
investigation. But as long as some-

thing 1s merely discovered, it is taken

up into our knowledge but not into

our science, Only when the inference

and the subsequent insizht that the

parts of the object are organically related
nrove themselves correct, is that distinct-
ion born between the speciel and the
general which learns to recognize in the
general the uniting factor of the special®,

It is necessary to point out the fact that
there is much rudimentary theology which is not and
perhaps never will develop to the pexrfection of science,

4, DEFINITION 0 THROLOGY

Summing up this whole argument theology is
discovered to be, the more or less complete, systematic
presentation of the facts of religion showing their
relationshins in order to appeal to the intellects
of men,

D, DEFINITION OF THE THERM CHRISTIAN,

Christiénity is that religion which has been built
around the personality of Jesus Christ as He has
revealed God to men, The Christian religion is that
religion wnich has Jesus Cnrist &t its center,

-Christian theology is that theology which has to do

33



with the explanation of the facts of the Christian
religion,
A, DIVISIONS OF THE DISCUSSION

There are Tfour fundamental questions which must be
discussed in order that the relation between the
Christian Religion and Christisn Theology may be made
evident, |

The first is all-important. Are there known facts
with which one may deal in the attenpt to form a
theology? This is an investigation to discover the
data concerning God which the Christian Religion
contains,

The second questions is, Can these known data be
systematized or arranged into a theology? Is it
possible to relate them or are they isolated and
unrelated?

The third is, Do systematized religious facts
contribute to the appreciation of religion?

The fourth is, Does orderly appreciatibn of
religion have a definite bearing upon the life, upon

the conduct?



CHAPTER III THE DATA OF THEOLOGY
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CHAPTER IITI, THE DATA OF THEQOLOGY
A, Problem of the Chapter,

In our investigetion of the relation of religion
to theology we have arrived at that point where we
must investigate the data or sources of theology.
This chepter will seek to enswer the cuestion, Are
there known facts upon which it is possible to base
& theology? If there are no known fects then of
course there cen be no theology.

B, Dezling with the Infinifte,

It is well to remember that in this thesis we
are déaling with the infinite and thet it is impossible
for the finite humen mind to delve into the depths
of that subject. Thus, in any attempt to rationalize
the Idea of God for the human intellect, there will
inevitebly be imperfection though it is to be hoped
that men zre graduslly atlteining unto a more perfect
cbnception of the truth.

C. Theory of Knowledge.

This leads us to consider the cuestion as to

whether it is necessary or not to elaboréte a theory

of knowledge for the proper understending of CGod,



1. Quotations from Noted Scholars

-t

Sir Alfred Balfour (1) says,-

"A creed of some kind, religious

or irreligious, is a vital necessity
for all, not & speculative luxury for
the Tew; and the practical creed of

the few who speculate has & singulsr
send even suspicicus, resemblance to
that of the many who do not. While
those rare individusls wno have thought
deeply about the thneory of knowledge
are profoundly divided as to why we
should believe, they largely agree
as to what we should helieve with theat
vast multitude who, on the theory of
knowledge, have never thought at all",
Thig

stetement indicates that & formal

2 theory of knowledge

of this thesis,

statement of

57.

is unnecescary for the purposes

On neges 153 znd 154 (2) of this same book he
stetes a common sense theory of knowledge with which

I agree, He seys,-
"Common sense does not, however,

drew the inference
of meterial lhings
and immediate, It

opinion - or if you will,
that what we perceive (et least

that our experience
is other then direct
has never neld the
the heresy -
by sight

and touch) are stetes of our own mind,

which somehow copy or represent eternal
things. Neither has it ever held that

the cheracter or duration of eternal

things in any way
observation of
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Note
Tote

"is content to say that, though a
thing is doubtless always more than
the sum of tnose asnects of it to
which we happen to be attending,
vet our knowledge that it is and
what 1t 1s, however imnerifect, is,

-for practical yurnoses, sufficiently

clear and trustworthy, recuiring the
support nelther of metaphyvsics nor
osychology.™

38,

In his volume "Theism and Thought" (1) P. 62, he

thzt the, -

"Central theme, then, of these
lectures being the value of our
familiar beliefs",

On nage 70 he says, (2),-

"T agree therefore with Iir., Russell
in the view that we may accept the
'mass of common knowledge as afiord-
ing date for our philosophical
analysis'; and for myself I should

be prepared to sav ‘ought' instead

of saying 'may', I also agree-.that
'we do not, as practical men, enter-
tein for a moment the hypothesis that
the whole edifice (of common knowledge)
may be bullt on insecure foundations:
provided thet emphasis be laid on

the word 'practical', and provided
that beliefs may be treated as
'‘sractically' secure while they are
still admitted to be speculatively
doubtful., BSuch, of course, is ny
conviction, We all live by faith; our
inevitable beliefs far outrun any
reasons which we have as velt been
able to find for them.,"

Balfour "Theism and Thought" Page 62
Idem P, 70
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Gervie (1) in dealing with this subject says
that Steinbeck's conclusion in his volume on "The
Relation of Theology and Tpistemology"h is,-

"This demand (for & pnilosophical
epistemology) cennot be fulfilled for
this reason, beczuse thereby, in the
first place, theology 1is brought inte
dependence on philosoohy; secondly, 1t
cannot reach any universal reality in
this respect; and, thirdly, the difficult
end always uncertain solution of the
problem of epistemology forbids its
being placed at the beginning in a
position which controls all subsequent
discussions",

Garvie holds that we do not need any stated philo=-
sophical theoxry of knowledge, He says, (2),-

"Attention to, interest in,
occupation with, the objects of
knowledge will do far more in lead-
ing a man to correct methods than
any epnistemology can." ... M"A vivid
Christian consclousness and a vital
Christian experience will make the
better and truer Christian theologian',

2. Common Sense Theory of Knowledge Accented.
Phenomena aided by the humen-intellect's power
to apprehend relationships do give us a real though

partial knowledge of the Tacts with which man must

Note (lg Garvie "The Ritschlian Theology“/q53 ZM;CJ‘&“”/
Note (2) Idem.¢.43. W?M Vardalbinir v~ o
: L tSuntina —Thesvt
Thariey



deal daily., This is also true when it comes to
religious truth, The denial of the vower of man to
receive any .true understanding of reality is pure
agnosticism and an effectual bar to any thinking
upon the subject., Were we to accept Spencer's dictum
that the Unknowable was the realm of theology we would
be compelled to stop just here with our task complete,
It is a sufficient answer to his claim that God is
Unknowable, that he knows & considerable amount about
that of which on his own thesis he should know nothing,
D, The Data of Theology

Accepting such a common-sense theory of knowledge
we are now ready to proceed to the investigation of
the sources or data which we have upon which to attempt
a theology, We have limited our discussion to the
doctrine of God. Thus the facts which we will seek
are facts zbout God, As I survey this problem there
aye bthree major guestions which ought to be answered
by theology if sufficient facts to werrant the attempt
may be found, These are, first, Does God exist?
Second, What is His nature and Character? and third,
How is he related to the universe and to men? All

other questions are subordiant to these three queries,



1. All facts are religious facts,

One of the English philosophers took all knowledge
for his province, In this modern age we recognize the
temerity of one who would seek to master the fulness
of human information and wisdom, one who would seek
to know, even in eny superficial way, all the facts
which the industry of man working through-out the
centuries has acquired, And yet that is just what
the comprehensive theologlan must do, All is grist
thet comes to his mill, As Pringle-Pattison (1)
maintains all feacts are religious facts and have
their bearing upon the problems facing the one who
would comprehend or delve into the depths of Cod.

In this scientific ege it is hardly sufficient for

the Christian theologian to arrive at his conception
of God from the scriptures alone., He must be prepared
to answer the cuestions of those who have drunk deep
at the Tountains of material science end of those who
are ilnvestigating the experiences of men, He musthie
ready to eanswer those who have gone in for Biblical
criticism and heve traced out carefully the history

of the races of men, their development and their

Note (1) Pringle-Pattison "The Idea of fod" P, 57
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aocomplishments. We may sum up this by saying that

we obtain data for theology from neture, scrivture,

the history of man, and human experience., Ve might

cell scripture revelation, We will center our

discussion of scripture around the person of Christ,

he nistory of men includes the history of Christianity

end any light which may be thiown upon the true idea

of God by other religions. DIxperience is involved

throughout all these but we must test the validity

of man's experience in & special way to discover

whiether or not it is a valid source of religious facts,
2. Data From Fature,

This is the age of natural sclence, 'During the
early centuries of the Christien era and continuing.
down through the Reformaiion period the chiefl
intellectual pursuit was the study of theology in
relation to the current philosophies, Following
that has come the age of science, or rather we should
say of naetural science, It has been a time of
investigatién with its collection of information and
the classification of that information, Some of the
conclusions of these investigations have seemed to
challenge religious beliefs., We are to search in this

field first for date bearing upon the problem of God,



One of the most obvious facts of these sciences
is the existence of the universe, And what a universe
is exhibited to our minds! It is constantly expanding,
Constantly, astronomers are adding to its breadth
and revealing more of its marvels, As the telescope
is being improved it onens up vistas to the sight of
man that stagger thé imeginetion and yet that mind
thaet is staggered can Weigh and measure aﬁd predict
within narrow limits the behavior of those stars
millions of light vears away., On the other hand the
microscope 1s revealing the perfection and beauty
and symmetry of the infinitely small, Again, the
mind of man is meking our own world inéreaéingly
smell as the swiftness of the means of communicstion
is being increased, What with our swift stesmers,
the aeroplane snd airshin, the telegraph and the radio
and even the transmissionof pictures with the speed
of light men are learning more of one another and
this earth upon which we live,

This universe is revealed in nature as dominated,
on the whole, by law, It is an orderly universe as
it must be if chaos is not to reign., Whether this
is in the magnitudes of the heavenly bodies in their
relationships or in the propagation of the tiniest

form of 1life or the behavior of the smallest charge

42 A



43

of eleciricity we find obedience to law,

In neture we find life, This is one of the areat
facts which cannot be neglected, Keen, trained, and
careful and critical observation have revealed the
fact that life onlv emerges from life, The material-
istic philosophy that 211 that is, is the result of
chance transformations in material things scarcely
needs refutation, Man has tried ageain and again’
but unsuccessfully to bring life out of steril matter,
A1l the chemical elements which are found in the
living organism mey be combined in the proper chemical
organization but life is not produced. At the top
we find man, In him we find mind snd intellect. Man
is revealed &s capable of conceiving great truths,

He is able to understand at least some of the

nysteries of existence, "he mind of men is greater

than the facts which it learns and with which it

deals., It is also discovered that it is not always
possible to posit regularity of man and the will of man,

In nature there is discovered an adaptation of
organs to particular ends., To give & single
illustration from a wide field: The honevbee is
apparently adapted to receive its food from the sweet

clover plant and at the same time to bring about the

fertilization of the flowers of that plant so that



they can bring forth seed, This 1s sometimes spoken
of as the evidence of design in the constitution of
nature, This 1s the fact whether 1t is able or not
to bear the weight that 1t is often called upon to
do in »nroving the existence of God,

It is coming to be recognized as an incontrovert-
ible fact that this orderly universe and this 1life
are not self-existent and eternal, In other words
it is coming to be accepted that these are results
of the working of causes and prior forces, I use the
term cause with whet mey be termed its common-sense
definition,

The majof facts revealed from our questioning of
nature are: first, the existence of & marvelous
universe; second, fhe dominance of law in this
universe; third, the existence of 1life whnich only comes
from life; fourth, man, intelligent and able to know
and modify his surroundings; fifth, evidences of design

or the working of intelligence in this universe;

[ N

sixth, these are not self-existent and eternal,

Inference from these facts Wouldbead us to the

Lo

provisional fact that there is a god; thet he is a god

&

of power, the cause of tune existence of the universe
and all that is therein; that he is a god of law;

that he is intelligent,
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5. Data from Scripture
1. An Historical Religion

Christisnity. is an historical religion. ‘As we
survey its history and its dogma we find an emphasis
upon certain historical occurrences the record of
which we find in the Scriptures of the 01d and New
Testaments, Xor the purposes in this thesis it is
not necessary to enter into the fields of historical
end literary criticism of the Bible, Sufficient is
the Tact that the facts are found in the Bible, There
may be one excention to this, however, when we come
to the study of the God whom Jesus Christ portrayed
and in whom,He believed, In this case the records
of the New Testement will be accepted at their face
value, uvnderstanding the words attributed to Jesus as
being the substance of His teaching if not the exact
phraseology,

2. 0ld Testament.

As we approach the Bible to discover the facts
szbout God told there, we are struck with one circum-.
stance at the beginning. We find these words there
"In the beginning God crested the heavens and the
earth", There is no argument to onrove the existence
of God, His existence i1s assumed, In the study of

the great thinkers and investigators of the religions
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£ the world we find that what is true here is true
in the other great feligioné and in fact of all
religions, God is assumed and never proved. It is
only as man begins to think about his religion and
to seek to rationalize it hat he tries to prove to
himself the existence of God. ILater in scripture we
find God calling Himself "I am" or the existent one
"with the implication of self-existénce, He 1is
represented as eternal, as dwelling in eternity, as
being without beginning and without end., I do not
conceive i1t to be necessary to pile up the evidence
for this idea in this paper, This is the unguestioned
nicture as it lies on the surface of the records,

ernal God is represented as personal, H

ot

Thi

w

e
is spoken of, using the }asculine personal pronouns,
To Him are ascribed personal actions. He wills the
creation. He has personal-relations with the mean He
creates, He speaks with His messengers, especially

face to face with Adam and Abreshsm and lioses,

This God is represented as being the’creator of
the universe and all that is therein., This idea
runs throughout the whole Bible and is not confined

to any one place in the old, He is the author of

material and man, The Bible does not stop to explain



this philosophically, or scientifically. It is not
a book of philosophy or of scilence but rather a
religious hand-book addressed primarily to the
religious nature of men,

He is the creator of man also, There is no con-
flict between the religious truth here revealed and
the truth as it exists in nature, Truth is truth,
and rmust, therefore, be consistent, There may be
wide divergence between men's interpretations of the
truths of scripture and his interpretation of nature
but there is no real discrepancy. He is the creator
of all men., He is not merely a local or tribal deiy,
Other peoples had delties which they recognized as
tribal and local. Other peonles interpreted Jehovah
as the local deity of Xsrael. Israel herself even
sometimes did the same thing. But the 0ld Testament
scriptures taken as & wnole do not pnermit any such
a doctrine., They represent Jehovah as the creator
of all men, declaring the unity of the human race,
They represent Abram as being chosen for the purpose
of blessing all the families of the earth, '

Begides being the creator of men He 1s represented
as being the moral governor of men., He commanded Adem
and Eve not to eat of the tree of the knowledge of

good and evil on penalty of death. When they disobeyed
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then He brougnt upon them the penalty of their act.
He is represented as the moral governor of a sinful
race of men, Men through their own act have trans-
gressed lis law and are bearing their punishment,
e may grent thet the term sacred or holy as applied
to God hes had o growth in meaning, but it is ny
pelief that there is no act of God in the earlier
record which is, in any respect, contrary to the
fulness of the ethicél or morel or sacred or holy
character of God as revealed in the later,

There is one very significent fact related in
God's dealings with our first parents in taelr sin,
God went out to seek them. They sought to escape
from His notice but He found them, This is the
same attitude as that of Jesus in the Parable of
the Lost Sheep. (1) The shepherd went to find that

which wes lost and then bore it tenderly home,

Throughout the 014 Testament, though becoming more

3,

[

evident as it draws toward the end of that record God

—

g represented @s holding out the olive branch 1o

. - . \ ~ s \ - .
rebellious men., He is doing theaafirst of all to His



chosen people, Israel who have departed from His law,
But there is always evident the fact that His interest
is in all the nations of the world., Godts interest
in men is evident especially in the fifty-third chapter
of Isaiah in the suffering servent of Jehovah who
bore the sins of men to whom the stroke was due and
25 this servant was made menivest in the person of
the suffering nrophet Jeremi alh who ceme with his
message of destruction as a Jjudgment upon sinful
Israel yet who everywhere and always qualified his
messege of judgment with the nole of hope signifying
that if they would repent and turn from their sin
God would renent Him of the céntemplated evil, The
01d Testanent nrophet also empha es the fact that
punishment will come upon Israel just becsuse she has
been knovm of Him and has known Him, (1). Her
opnortunity to which she did not rQSpond wes the very
cause of the judgment,

This God 1is pictured as watching over His own
peonle for good., He protects, guides, keeps, »provides

for their needs, He leads Israel from bondage in

Egypt to freedom in the promised land. He is bene-

=5

fTicent,

Wote (1) Amos 332



While the 01d Testament provides a system of
ceremonials which are to be observed vet true religion

is represented as of the heart, (1) Sacrifices are

not accentable unless the heart is right 2lso. Hen
are to worship Him in sincerity and in truth, He
demands a holy life of His peonle,

The 01d Testament reveals to us that God is., He
is assumed and not proved. He is eternal, personal,
the creator of the universe and 2l1 that is therein,
man included, the moral governor of men, being ethical
and moral Himself and demending a holv life of His
people, He is seeking to call men back to allegiance
to Hinmself going outlt to seek them even at the cost of
suffering to Himself, He cares for every need of His
people but demands a worship from the heart not being
satisfied with outward observance of the forms of
religion,

3, -Christ,

We now come to the heart of our investigation
of the data of Christian Theology. Christianity is
Christ., BSo true is it, that Christianity 1is Christ,
that many theologiens center their whole theology
in the person of Christ, It will not be the method
in this paper to vnresent every Bible passage which

Note (1) Isaiah 1:10-20,
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goes to show & fact of Christienity but to accept
the results of conservative Biblical Theology and
refer the reader to standard treatises upon that
subject (1) for the discussion of the problems
involved,

It will hexrdly be necessary to prove that Jesus
accepted the conception of God revealed in the 0ld
Testement s valid; that there is butl one God, that
He 1s the creator and the ruler of the world, that
he is moral and holy, demending holiness in His
children, that He preserves and cares for them by His
~gracious providence, that formal Worshipvis not
sufficient for salvetion, that sinners by repentance
may be restored to the favor of God,

It goes without saying

Ly

that Jesus did not stop
with this conception, or rather we should say that
He took these ideas and so filled them with new truth
that they can hardly be recognized for what they were,
He filled these dead and inert statements of fact
with life and made them vital, giving life to men,

The statement has often been made that Jesus!
distinctive contribution to the religious thinking
of the world is His idea of the Fatherhood of God.
This idea is mentioned in the 01d Testament but not

Note (1) Stevens "The Theology of the New Testament! and
The Johaannine Theology",
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with the fulness of detaill with which Jesus fills it,
He cells God "My Father", He teaches men to say "Our
Father®, He comes to reveal His Father to men as
their Fether, But He never says "Our Father" with
men, He claims God as Hig Pather in = distinctive
and unioue way. He claims thatl no one knows the
Fother save the Son and he to whom the Son willeth
to reveal Him, Otherwhere He claims that He and the
 Rather are one, They are so much one that what he
does the Father does. God is the Father of zll man-
kind, Here we see the universality of His conception
of the relation of God to men. If God is father
then men must be sons, (1)

Men are sons of God but rebellious sons, He
is Son in ean unique way, He does the will of God
completely, He says that men are sinners needing
to be brought back into risht relations with God,
He ceme to preach glad tidings to these sinful men,
Yea, he céme to complete the works of God, to do His
will, to die on the €ross, to give His life a ransom
for many. As many as believe on him may have eternal
life. Men owe God filial obedience,

He claims an ceguality with God. The people geek

Note (1) It is not necessary to state definite
passages of scripture in sunnort of
these statements,



to stone Hin becsouse LHC"UFUv~wBOOd
be ecual with God., He cleimed to be God in His own
right,

M -

He suwms un tne levw ag, To lobe Cod cox olc Lely
and thy nelghbor as tnvsell, John's defindtion of
God as love is the true tesching of Jesus Christ,
Thether John 3:16 be the verv words of Jesus or not,
John means us fto understend thet thet vas the

great God tha® e could do nothing less than neke

the greatest sacrilice ol wihi He wes cepable to
restore right relations between men and Hi
Jesus presenlts unto us a suffering God,

\ A1

In John the {fourthn

& ogoirit and
Lnlst YTH“G“lQ
in truath,®

This is about as near as we come Lo a

definition of God in SBcripture.
Much of Jesus teaching centers about the idea

of "The Kingdom of God". It is an ethical kingdom

into which ithose of a certain character have entrance,

Note (1) John 4:24. R. V,



This is & spiritual kingdom for it is within you.
Entrence is through Jesus Christ for He is the door
of the sheep, He is the good shepherd thnat layeth His

4

life down Tor His sheep.
After His depérture He promises to send the
Comforter or the Holy Spirit who will lead them into
all truth for He will teke of His (thaet is the things
of Jesus) and declare these unto them. At the last
Jesus promises to come agein to receive them unto Him-
self that "where He is there they may be also®, '
But we do not learn all that Jesus has to teach
about God from His words, He came to do the will of
God. Jesus wrote nothing. He taught and acted before
His disciples trusting them to meke the record df His
revelation of God to men for succeeding ages, We see
Jesus golng up and down throughout Palestine healing
the sick, causing the lame to welk, the blind to see,
the lepers to be cleansed, the deaf to hear, the
déad to be raised from the dead, castinglout demons,
and causing the poor to have the gospel preaohed
unto them, This was a ministry of loving kindness

and mercy, It was what in this modern age we would

call practical Christianity. But this thing is evident,

Jesus showed that fgulty conditions in life were due
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to spiritual rather than physical causes. His work
first met the spirituel need and then the physical,
He lived e 1life of gentléness, purity, and love, He
was wise. He reveals the righteousness and holiness
of God., On accasion He was rignteously indignant,
He says that to know God is eternal life. (1)

Jesus accepted the 0ld T@Stament-oonception of
God but added new depths of meaning to it,  He teught
the Fatherhood of God, thet men is & sinner but that
he mey be reconciled to God, He claims to be God,
for Him God is love and love 1is the fulfillment of
the law, love to God and love to men, He came to
establish the kingdom of God. He »nromised to send
vthe Comforter or Holy Spirit. He is coming agein to
recelive His own unto Himself, In His practical working
-He showed God as & God of Love and mercy, nurity,
righteous, Holiness and truth., The endbof Life is
to know God which 18 eternal life, The details of
fhis teaching are to be found in the recorded'words
and works of Jesus as Tound in the four gospels to

whichh the reader is referred for further data of

Tote (1) John 17:3,
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Jesus! revelation of
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4, Rest of the New Testement,

- The rest of the Vew Testament 1s the exnression
of what the men who knew Jesus intimetely felt Hin
to be, the impression which He made upon them, All
the writers either knew Him in the flesh or received
thelr message directly from the apostles. Poul

received & direct revelation, however, Tfrom the risen

and ascended Christ, thougnh he later conferred with

Tl

4

the twelve, Paul's letters asre more systematic
treatments of the problems involved than the others,
John sees and feels and speaks, but not in systematic
form., The Acts deals with the practicel spreadingd
the gospel through the world through the work of the
eerly misegionaries, especially Paul who went out in
resoonse of the command of Jesus to teach all natiouns,
This book is sometimes called "The Acts of the Holy
Spirit? to indicate the power winilch made this move-
ment nossible,

The very fact that Psul sna these other men

vent out driven by an inner urge which could not be

¥

et

stayved is a primery fact of great importence, These

7
<3

men went out nreacining a gosvel of salvation for sin-

N

ful men through feith in Jesus Christ who was alive



57

but crucified and then risen from the dead and ascended
‘up to be with God forever who was coming agein, They
conceived of Jesus Christ as the Messieh of the Jews

who was #od in His own right., The person of Christ
stood &t the very center of their §reaching. His

death was held up as the ground of forgiveness. Paul
conceived of it as the scandal of the cross, (1)

We may discuss at great length just how this death

was effective in saving men and just way it was

re@uired and not arrive at a final answer acceptable

to all thinkers but as to the fact of the necessity

of His death there can be no question. It is through
His blood that men are saved, Peul has been the

source of teaching which has stirred up more controversy
than any other, His chief doctrine is Justification

by faith, He holds that as men believe on Jesus

Christ they have salvation and become legally related

to God in such a way as to bring salvation. Good

works will flow out of this new relationship and be

the evidence of its reality., But releted to thisg he
gives us his doctrine of election or the calling of

men, This has caused much discussion over the order
decrees of God and whether these decrees are absolute

or conditional, Relszied to this is the ords salutis,

Yote (1) I Cor. 1:23 Gk.
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We must relate these to the saying of Jesus "Whosoever
will®, - God is nresented in all the beauty and the
holiness of His Charecter and as benevolence, love,

’,

and kindness, in His grest mercy nroviding for the

[N

needs of all those who turn unto Him, There is
beside this the insistence upon His judgment upon sin
and the unrepnentent sinner, The 01d Testament
concention of God and that of Jesus are implicit in

a1l that they say and do,

The doctrine of the trinity may easily be
deduced from the facts as presented in the Hew Testament,

3, Production of the Scriptures.

Tiet me say Jjust here that the production of the
scriptures and the teachings there set forth is o
religious fact of prime ilmportance. \No religionist
of any type can afford to neglect this book in seeking
to arrive at a correct idea of God., While we may say
with Storr (1), "A theology which seeks its material
only in the revelation contained in the Bible will
both fail to understand fully that materisl, and
will make the part the standard for interpreting the

wnole", yet far more serious is the position of him

vho would neglect that revelation as does Huxley in

Wote (1) Storr "The Living God",
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his volume "Religion Without Revelation",
4, The Christien Church and Her Creeds
and Writers,
Another source of data for the theologien is the

e

Christian Church., That it exists and hes existed and

is continuing to grow and bring good to the world

o o4

wherever it is given a chance is of greal imporiance,
It hes been a fact that has profundly modified the
thinking and attitude of men wherever it has come,

It has rewritten the history of the world, It has
given a new center 1o thoughtt The fact that sll
events are dated from the birth of its founder even
though that has been miscalculated is of profound
significance, That it overcame the oonosition of

the powers theat be in its early existence and conguered
them cannot be negleéted. We can go to the creeds
which have been nroduced for date in the study of
theology. We find that her existence and her creeds
are based upon the revelation of God found in Jesus
Christ. He is the central fact in her history. It
is also based on the records as we have them in the
scriptures, We need not maintain that all her creeds

and all her history have been valid interpretations

of Christ and The Bible., We will need to interpret
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and select the facts which ére acceptable, The writings
of her great leaders in all ages will furnish us with
some data which will need to be treated in the same
manner, Ritschl's insistence upnon the nlace of the
Christian community in the plan of salvetion is valid
even though we cgnnot zo with him in all the inferences
wiich he dresws therefrom,
5, Other Religions,

There is one other source of objective data to
‘which it is necessary to meke reference., That is
the fact of the universality of the religious notion,
All neople are religious in some sense of the word
and have some idea of God, As we found that the
wyriters of the Bible did not pro%e God but assumed
Him, so original scholars in this field of comparative
religion tell us thet He is not nroved in these othér
religions either, We find here ideas of God whicﬂare
reﬁolting to the one trained in the Christian religion
vet we get some valid facts about Him, There is
created a feeling that He exists when 2ll men say
so and that he has some kind of relationship with the
universe and with men, We cen scarcely generalize

further than this.
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Having completed this brief survey of the objective

data upon vwhich one may bese a theology we must turn

to the subjective date which are aveilable, This is

by far the more difricult and dangerous field to cover,

The danger 1s that one will be led away to the place

where he will declare that this subjective experience
L £

is the only real source of information about religion,

There are those who meke empiricism the guiding principle

in every realm of intellectual endeavor, (1)

o

Professor Robertson (2) savs,-

"The nistory of the world would
seem 1in a striking menner to confirm
the Biblical statement thet man can
not by searcning Tind out Cod; that
the world by wisdom knew not God,

While the most acute philosonhers

and thinkers of (Greece were reasoning
about these things, the simple-minded
Hebrews had reached a firm position
from which they never receded, and from
winich the whole thinking world, as

from a stariting point, has had to
advance, It is all very well for us
now - wien the light shines - to formulate
our arguments for the existence and
character of God; for we know what

we want to prove, DBut the fact that

-

Note (1) See Wm, Temple "The Faith and ¥odern Th

Humen Xrperience",

ought"
and W, B, Hocking, "The leaning of God in

Wote (2) Prof, Robertson "The Barly Religion of Israel!

Page 484,
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reasoners by reason daid not succeed
in proving it till the Hebrew race
had made it known to the world, and
the other fact that they did not
reachh i1t by a process of reasoning
or reflection, or adding on of one
attribute to another - these facts
show that such a knowledge is given
with more direct force, and in &
more complete form, What seems,

in fact, hard and laborious to us
with our logical categories and
subjective processes, seems tc have
come instinctively to the Abrahsmic
race; snd even Stade has admitlied
that if there was not precisely an
instinct of monotheism in the
Hebrews, they, above all others,
showed a pnredisposition to it",

The =bove cuwotation agrees very well with what
was discovered in our first glimnse at the sacred
narrative, God 1s not proved but is assumed. This
2Erecs With the observation mede with repgerd to other
religions. Experience 1s o velid witness to truth
about God. DBrown (1) says,

"Theology has to do with the

religious convictions verifyveble

in experience",

He maintains the validity of an objective revelation,
Clarke "An Outline of Christisn Theology" nase 19
(2) says,-

as nedistor between theology and its
chief source, the Christian revelation".

Hote (1) Brown "Christian Theolopy in Cuitline' P.,6
' S Clarke "An Outline of Christien Theology™ P. 18



This meinteins that the Christian revelation as
contained in the scriptures is the first source and
the touchstone and test by which other facts are to

be evaluated, Garvie (1) cuotes Reshdall as seyving, -

"This idee that the Christian
knowledge of God is Dbesed not upon
speculetive reessoning but upon the
conviction wrought in the soul by
nersonal expericnce of the moral
effects of Christ's life, is the
fundemental idea of the ftheology of
Ritschl®,

i

This is also the idesa of Rashdall, says Garvie,

Herrmann (2) says,

"On the other hand, the men
who can see and understend religion
as & reallty knows that this is due
to the influence of those exper~
iences in which he has nersonal and
living consciousness of religion",
"To every religiously minded man
religion means seeing the working
of 2 god in the events of 1life",
"In- our oninion nothing in religion
should he called revelation save
vhat 1s cepable of setting us face
to Teace with the reality of God,
and can thus becone the basis of
religion in. us." '

The whole basis of the theology of Herrmann is
experience, This would leave much that is vitel to
others, for us but the vain imeginings of the neart.
We would not be bound by it., Taiis may be true

psychologically and yet thnere is an objective

¥ote (1) Gervie "The Ritschlian T}ﬂ_eology"‘,Y\/'?‘CL &\ﬁ
Wote (2) Herrmenn "Systematic Theology" P, 17,20, 38




revealtion which is velid in spite of any particular
men's exverience of it. Some escene from the »itiell
into which such a doctrine would lead them by saying
that it is the collective experience of the Christian

or the religious community. It is true thaet no

revelation of God 1s efiective in the 1life unless
it is aporehended, Positism would destroy the value

11 other date then its own for theology. The

-

of

5]

Article (1) Y"Ritschl" in the FEncyclopoedia Britannica says,
"The life of trust in God is a

faect, not so ruch to be explained

as to explein everything else',

and again, " 'Faith' knows God in

His active relation to the ‘kingdom!';

but not at all as 'Self-existent",
This would exclude from feith =211 thet was derived
from the testimony of others and especially of
Christ and those who learned from Him, This is an
arbitrary assumotion excluding dats without suff-
icient warvant,

here 1s not the least doubt in my mind that man
is a being cansble of an irmediate awareness of God
and theaet men has received direct revelstion of truth
in his own personal exnerience. The religion of

Jesus Christ does work so that men may know the truth,

One who does not know the truth of God in this ipmediate

Vote (1) ®ncyclopoedia Britennice Article "Ritschl®



65

way is san unsafe leader of Christiaﬁ thought, But
at the same time there are objéotive facts which muét
be considered if we would be truve to the religion of
Jesus Christ. Any other posifion then this leads

inevitably to a subjectivism which destrovs much

>

that ‘is of the hignest velue in Christienity.
"Tiving faith is its own apology" says A. M. Fairbairn (1)
but this living f=ith as it-is exnerienced in this
age 1s the result of the presentation of the historical
date of Christisnity and the presentation of the love
of God as revealed therein,

MacIntosh {2) says,-

" There are events within the field
of human experience, in the present as
well as in the past, which have special
significence, obJectively as well as
subjectively, as furnishing evidence of
the reality, »resence, and activity of

. God as & living, responding Factor in
the lives of humen beings. This is all
that is essential in supernaturalism",

He holds, (3) that,-

"As & matter of fact, the only
adecuate proof of the existence of
the God of religion is to be found
in experience, snd in religlous exper-
ience particulerly",

) Feirbairn "The City Of God®

Note (B) MzcIntosh "The Reasonableness of Christianity"
P, 126

) Idem P. 128
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This suggests another angle from which we may approach

this problem of experience, The Bible is the record
of the experience of Cod by men, Yet these facts
furnish the objective factual basis for Christianity

and determine the course of its progress snd oreserve

it from cheotic subjectivism,

ot
w

7. Tests of Religious Data

Thig brings us to the guestion of the tests to
which we ought to »out religious date before we accent
then as velid, The first test is without doubt the
person and teschings and life of Jesus Christ, He
is central. Anv thing that is not consistent with
Him is invelid. A second test is, Does 1t accord
with Christisn experience alt its highest in the past
and in the present? A third, Is it in accord with
the scriptures? A fourth, Is 1t reascneple? There
is no doubt that Ritéchl‘s ides of 'value judgmentd

as 1ts place in testing the validity of Christiean

truth., (1)

Yote (1) In closing this section of this caapter
I want to wnoint out the Tact that Clarke
in His Volume "The Christian Doctrine
of God" has much valuable material on
the experience of the early Caristia

iurch,
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Conclusion

B, There sre religious Data.

The statement oi the data of theology from which
it may be possible to arrive at a reasoned conception
of God has made it evident thet men in his highest
moments has felt that he had & revelation of God.
Though we conceive God to be infinite in a1l his
attributes this does not in the least preclude man‘
from reéeiving at lesst a rudimentary conception of
that incomprehensible belngz. It is impossible for
men, even the most gifted and most spiritual to attain
unto a perfect knowledge of Him, But some knowledge
is possible and that i1s real knowledge, There has

been & revelation of God to nen,

@

We,find this revelation in nature which reveals
his majesty and power and godhead, We see Him there
as creator. Dut it is in scripture that we find the
fullest revelation of His greainess and goodness, His
judgment, His holiness and His love, This revelation
is completed in Jesus Christ who siowed forth the
things of God by word end act, giving man the greatest
assurance of Torgiveness and of God's love. Through
His death we are to be saved, Going forth in that
spirit the church of Christ has witnessed to men and

has grown both in numbers and in understending of



the mysteries of God. Other religions have witnessed
of od. BExperience is & valid source of information
but as cormoborative rather than exclusive,

Thus we find a rather copious body of data, of
which the f&regoing is but & meagre account of the
most important details, upon wnich we are now pre-
pared to work in the endeavor to discover whether

these Tacts can be arranged into a systematic account

&

yhich will give us a reasoned account of God. The
question before us in the next chapter will be,

L]

Can these known date concerning God he systemetized?



CHAPTER IV SYSTEMATIZATION OF THE DATA

OF THEOLOGY
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CHAPTER 4, SYSTEMATIZATION OF THE DATA OF THEOLOGY

A, The Prodlem of this Chanter.
In the lest chaepter we Ifound & greal body of
relizious facts dealing with the docirine of God,

These are to be found in nature, in the scriptures,

in the other religions of the world, in veligious

D e e
£

experience, It was found thet there was not space

=

n that chanter to meke & compnlete summary oi these
date let a2lone discuss them comnletely, Now comes
whet 1is the most cruciel problem in this
There is religion in the world. There are religious
facts, Are men justified in seeking to go further?
Or, ought they to rest content here? The answer 1o
this cuestion will not be complete in this cheptler

but will recuire this and the two following chapters
for its consideration, Here there zre two cuestions
which will necessarily be investigated, Thé firét is,
Can the mind of man rést content with facts alone?

end the second, granting that the mind of men is not
content with mere facts, Is 11t possible to dissect

the religious date, enalyze them and arrange them

into a coherent whole? The next chapter will consider
the cuestion, Does the systematic presentation of

+

religious facts contribute Lo the apvreciation of



religion? The cha
the question, Does

to this systematic

any vearing on liie

7.‘.

pter following that will deal with

the annreciation of religion due
sresentation of the facts have

a?

B, Can the mind of men rest content with the

mere feact

s of religion?®

1. HMind of men cannot rest in facts alone,

Williem 7
William Templ

"When we
degree 1to und
the historic
for, not only
but in the hi
mean that we
relation to
is all one ca
standing; but
I think, pecu
present momen
tcndency in s
thet we can 4
understanding
seeing that 1
experience wh

emple,

e (1) says,-

say that we hope in sone
erstand what it is that
1ife of Christ stands

in our own experience
story of the world, we

hope to see it in
all other facts, That

n ever mean by under-
such understanding is,
liarly necessary at the
t, because there is s
ome nlaces to sugpest
o very well without

our religionat 2ll,
t is a great spiritusal
ich comes upon mnen,

which ig its own evidence, and which

is spolilt by
1ﬂtelllflole.
are told, as
the world of
to be discove
Power from wh

any attempt to make it
It must be taken, we

the bresking in upon

some Power not otherwise

red in the world, =

ich we hope for our own

and for the world's Redemption; but

if it is thus
orocess of th

alien from the normal
e world, 1t is imnossible,

on the face of 1%, to relate i1t to

the other fac
must be taken
tozether as

Yote (1) William
Peges 11

ts of the world; it
apart from them al-
sometihaing unicue and 1t

Temple

e Faith and Modern Thought®
4-116,
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is almost a nrofanity to suggest that
it can be intelligible at all.M

"Tow the motive which »rompts such
a contention we must all respect, for
it is the motive of reverence, and of
fear lest in our clumsy hands the beauty
of the truth should suffer, And yet,
when we come to the problem of Fvil, the
most resal of all »nroblems, no one is
eontent with dreams; everyvone insists
that what is believed must be esteblished.
It is not enougn to say, 'I have felt it;
and I zm sure that what I have felt is
truet, The man who 1is really at grins
with evil, whether in his own 1life or
in the world, will reguire some further
assurance than another individual's
ecstatic feelings., We must have an
intelligible scheme of selvation; we
mast have 1t, beceause precisely those
neonle who most need the saving force
are unable to receive 1t unless it
is in some degree intelligible®,

<5

2. He Czn and Does Relate Tacts,
As has been contended in the »nreceding cuotation
the mind of man i1s not content to be satisfied with

ts he

=y
o
o

[42]

the experience of another or even of the
himself has lesrned in religion, This is true in all
of life, The child soon beging to ask why and where-
fore and keeps it up, if it grows intellectually,
until its death, Progress has come because man has
not been content to rest with unreleted facts. We
call this the scientific age, It is of the esgssence
of science to gather facts by critical observation

o

and then to seek to reduce those facts to some
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kind of order. The scientist seeks to arrive at the

law governing the nhenomena which he gathers, Part
of . the objection to religion today is its appeal to
the sunernsiural and to miracle, Those who object
to these sey that lthey cannot enter a world of order
ynich this world has been discovered to be, Had the
man who invented the steam engine heen content to

rive

ol

rest in fects he had never =z

=

at the nlace

+

where he had used steam to meke power for men, Having
noted certain annarent effects of steam he began

to investigate and to relate the facts as he observed
them, Having arrived ol certain conclusions he began
further experiments until at length he discovered

the nrinciple and bullt the first steam engine, It

is true that meany others had seen these phenomens,

no doubt connecting thiem in Tthought and adanting their
action to the conseguences ol the power of heat to
produce steam from water which produces power which
might cause an explosion, etc. DBut this man went one
step further, saw the possibility of controliling

that force for use in aiding men. Other men entered
into this man's lebors end at length we have our
mervelous maierial development of which a vital part

is this control of steam. It is hardly necessary to



give further evidence to supporti the contention that
the mind of man is not content to 'rest satisfied

with a mess of unreleted fects, He finds in nime

self the power to teink upon the facts yhich he
observes, He finds that he cen seec relationships}

He does in fact relate the facts which come to his
attention, It is not meant to essert here that
everyvone completely appreciates the reletionships

of thnose fhings wnich he learns., That is contrary

to the truth, As we kuow men they do have the power
of relating the phenomene which come to their attention
eacn sccording to nis ability. Furthermore, they

are not content to rest satisfied with mere facts

be they materisl fects or facts of experience. They
do think on>them end put them in some reletionship,
Dr. Louis Matthew SBweet said in class "You never

see aﬁyﬁhiﬂg with the eyes alone", He was here
asserting that nothing wes seen without the nind
which added vital factors to the sensation by which

it was, in part at least, interpreted, Willieam Temple

(1) says,-

"AL1Ll our experience, even our
perception of owdinary physical objects,

Fote (1) Williem Tem;
Thougzht!

enda Modern




or undersiend

Z2. He cennot do otherwige,

Beside the fact thet men do heve the nowver

interpret fa do relate or internret

%)

vich come to them, 1t ig inevitabls

vr,

It is dimpossible to think without

Feirbeirn (1)

atiemnt en erplenation of the person

A

¥egiffert Schleiermacher as

i} m1

evitably

(eI -

“ellgzdus man in
about nis veligious ¢ _
end instinctively strives to
rem some sort of iv*ellﬂcunal
sion',

e

thinkg
iences
give tl
GXDTes

%. Reeson and Religion,

ann intellectual
onn which
be fully

"The need of
expression for faith,
Kaften insists, must
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even although
to m
igious
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sintain that
sympathy may
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the Christisn
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intellectus
helief®,

1

agreenent in matters of

"The world is celling for religion;
but it cannot accent & religion if its

theoloy
ohilosoph

Va
/3

o

ism ecan do'

Herrmenn (2

v is out of harmony with science,

end scholership. Religion,
if it is to dominste life, must satisfy
hoth the head and the heart, a thing
vhich neither obscurentism nor retional-

)

"As soon es & religious community
seeks to assert 1ltself within & growing
intellectual culture, it recuires a

science of

4
tne

relipgion it renresents,

To this end religion must try to nrove

itsell over

€

1

(e

ainst the other intellectual

forces of culture as & pnower wnich is
stronger than &ll of them; for this
5

however, it is necessgary to

in it, too,

5
how that

there 1g something of

!

universal velidity which cen win
recognition by intellectual meaznst®,

Feirbairn (3) savs,-

UIf it were 1llicit for reason to
touch the mysteries of religion, the
cnurch would never have had a creed
or believed a doctrine, nor would men
have possessed
myvthical fancies which vnleased his
Without the exercise of
reason we should never have had a Fourth
Gospel or the Peuline Bpistles, or ‘
any of those ftreaitieses on the Godhead,

childnood,

Fote (

-

Oxford
Fote (
Note (

G100

L N p—

g taith higher than the

B. H. Streeter "Foundations by Seven

Scholers® Intro., P. VIT

Religion"

Herrmenn "Systematic Theology" P, 15,
Falirbairn

"The Philosoniy of the Christian
Prre 19,

76
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The Incernation, of the Atonement from
Athenasius or Hegel, or from ALugustine
to our own day, wihich have done more
than all the decrees of all the councils,
or all the creeds of all the caurches,
to keen Taith living and religion &
eality. The man who despises or

Qlkt,ubhb the reason despises the God
who gave 11, and the most efficient of
211l the servants He has bidden work
within unon man in behalf of truth".

He also savs, (1),-

"Wo men or ciaurch has any right
to ask men to velieve what they
cannot rationally conceive, or xhet
contradicts ascertained and certain
truths®.

Pringle-Pattison says, (2),-

"The true revelation of the divine
must be sought, therefore, as I have
contended, in the systematic structure
of finite experience as & Whole".

licGiffert (5) 8avVS, -

"Theology of one kind or another
is thus the natural fruit of religion,
but it is not the source of it or
identicel with it. It results rather
from reflection unon it",

MecIntosh (4) says,-

"Religion has changed less than
theology, #nd constructive theology
less than @pologetics., This is
because thie grounds of religion in
numan neture liec deeper uhan thought

(Note (1) TFairbairn "City of CGod" P, 4

Hote (2)’ Pringle-Prttison "The Tdea of God" P, 220-22

Tote (3) McGiffert "The Rise of Modern Religious
Idees™ P, 75 )

Hote (4) I=acIntosh "The Reasonsbleness of

f)
Cnyistienity? P 1



end rmuch deeper than srgument, But
man ig not only religious; he is
also thoughtful at times, and on
occasion he can be argumentative,
There musti always be, therefore, &
nlace in religion both for beliefl-
theorwv, doctrine, theology, call
it what vou will, and, if self-
respect ig 1o be retained, for the
reasoned statement and defense of
that belief",

=3

-

Both must be satisfied in his religion. Theology
is the intellectual interpretetion of religion. The
nurnose of theology is to satisfy the intellect of
the religious man. Ileny greatl thinkers insist on the
right to theologize,

This does not at all conflict with the Tfact
nointed out by Pringle-Pattison;@yE#'says (1),-

"In view of the sudden trans-

formation which has overtsken the

very elements of the old physical

scheme, there has been reborn the

confidence that experience is richer

than anv of the formulee in which

we have sought to confine it,"
This will mean that as men undersiand more of God
they will need to restate the things that they believe

retaining old truth but going beyond to the new,.

Note (1) Pringle-Pattison "The Idea of God" P, 87

78

he religious man is made up of heart and intellect,



A, J. Balfour (1) says,

"1t is not explenations which survive

but the things which are exnlained; not

theories but the things about which we

theorize "

The appnlication of the reason to the probléms
of religion is Jjustified according to these thinkers,
This is a velid nosition to hiold,

- 5. 111 Men Do Have A Theology.

All men in fect do heave & theology of some sort,
onchoate, rudimentery, and unformed perhaps but no
less & theology Tor all that. Jesus had a theology,
every wiiter of the scriptures had & theology which
may be discovered by study., The scriptures are
not theolugy in themselves but ere nart of the
material which go to enter into the tainking of men
to aid in forming theilr theology. When one says
"there is a god" he has made a theological statement,
Such a statcment is the result of thinking'upon%one‘s
experiences,

é. Iust evaluate to communicate,

Jlen ere prone to desire to communicate their

experiences to others., When one does this he mnust

evaluate 1t, He determines, Tirst of «ll, that it

A, J. Balfour "Foundations of Beliel"
P >
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worth telling., Then he finds the essentlal factors
in the experience,., He relates it to his own or the
other's life, PFerhaps he repeats the experience
in order that he may nave il explained to himself,
At any rate in the communicetion there is some
ettermpt at explanation.

. Objection is to the theology of otliersg,

The objection which is raised lo theology 1s not
objection to theology itself but to certain types or
scnools., It is not to the objector's creed or
internpretations of religion but to that which he
thinks wrong, whether it be new or old, This
objection to the whole discipline is but a smoke

screen to COVer un a

etism often greater then
tinet to which objection is faken.

. All fields of research relale facts.

o field of research will permit ilsell to be

limited to tihe gathering of facts without hooe of

> 52

ever relating these facts. The mind wihren 1t enters

the realm of religion is no different then it 1s in

the chemist's or biologisi‘s lavoratory, I do not

know the source of this, whether it is mine or another's
yet it presents the truth as I sec it. ¥e have

otiier sclences and wny not a sclence of religion%

g, All theologies not complete,
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To justify the atlempt to systematize the facts
of religion'it is not necessary to maintain that all
men understand the principles of theology and have
arrived at a complete systematic presentation of
the facts of‘religion for themselves any more than
it is necessary to say that all men must understand
the principles of physics to justify the attempt to
arrive at ultimate principles in that branch of
learning,

/19, Conclusion - We are justified in
attempting to systematize religious facts,

Hitherto the religious history of the world has
been dominated by the creeds wiilch men have developed
and the study of theology. The guestion wihich we
are considering 1is whether this historic bosition

ought to be abandoned and religion rested in the

[ S

facts and experiences alone without atitempling to
meke a reasoned syvstem to guide the thinking of

men in their quest for God, ¥We have come to the con-
clusion that there is a sufficient vbody of lacis to
justify the attempt to develop a theolugy. Ve have
seen tnat men can and does systemetize the facts
which come to nim and that such is the constitution

of his mind that he cannot help but do it, We have,
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on the ground that he doeg this in other Tields,

L
o

determined that reason heas

©

nlace in religion and

thet in fact all men do have a theolocy of some sort

whether rudimentary oy developed is another guestion,
It is the contention of this part of thnis

chanter that because of the nower of the mind of

men to relate or interpnret the facts that come to

him, because of the Tact that he does in fact thus

exercise his nind, and because of the fact that

he is practically incapable of doing, otherwise,

thé attemnt to arrive at & systematic presentetion

0

of the Tacts of religion is justified,
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C. Caen the religious facts wnich we have found be

1. Introduction

Having Jjustified the attempnt to bring the reason

o

to bear upon religious Tacts in order to give them
an intelleciual interpretation we are feced with
the difficulty of actually doing this. Thomas B,
Strong (1) says,-
"The great fa
tare too Jld an
hear dl%serloﬂ:
significence wil
resnhonse to o knowledge of their
structure and history, however
useful this may be for deepening
and sitrengthening thelr power,
They must be believed in order to
be fully understood?,

cts of theology
d concrete 1o
their value and
1 not emerge in

Fully recognizing the imglications of this
cuotation and also the Tacl that God is greater
than the fects wnich we know oxr the intellectual
interpretation to which & study of these will lead
us we will, nevertneless, nroceed %to consider the

pronlem of relating these truths in systematic

2. The Problem of iethod,

e

The Tirst problem with which we will have to do

Wote (1) Thomas B. Strong "Theologzy" P. 10



is that of method, “Metnodology seeks", says Shedd
(1), "in each instance to discover the method of
nature, as that specific mode of investigation
which is best fitted to elucidate & subject."

- Trnis will be the sltempt oif this part of this
thesis, This method will be scientific. here 1s

-

no difrference in thne working of the mind in metters
of religion and in other spheres, The nroceedure

in maeterialistic sciences is first to gether facts
with scrupulous care thelt one may arrive ai the
escsentiels in the case., The nrinciples of induction
and deduction are epnlied., Argument is ffomApremise

to conclusion following out the laws of thinking,

3]

All the facts are taken into comnsideration going

“

os far as th

O
h

acts warrant but not bevond, When

1

acts are brouznat to the atltention

.

new and tried
these zre taken into account even thougn they may

modif'y previous conclusions, Theology will need to

be thus scientific, It will also be seen to be g

3)

m

s

wtter of growth, leading, if proverly carried out,

to truer conceptions of deity,

There 1is one thing which can be eliminated from

Wote (1) Shedd "History of Christisn Docirine™ P, 4

8o
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While it is not universel yet many theologiaens

center their svstems around Christ, He is the great

fact in Christienity., In & wvord, Christianity is

Christ, Withoutl doubt lHe is the greatest fact in
humen history,

Storr (1) savs,-
"The systematizetion of Christian
‘doctrine must proceed from Christ as
a center, He must be siiown to be the
meeting point of &ll truth, the fuvlfiller
of the past, and the regulative standard
for the future",

4
L
4
L

A
N

A, I, Fairbairn, (2), mainteins thet the nerson

n
pe

of Christ is the mystery of the Christien Religion
which mekes it vital and compelling. He says (3)
vl so,

"The gospels do not stand alone,
but Live, as it were, emobosmed in
universal history., And in that history
Christ »lays a part much more remark-
ehble and such less compatible with
cormmon manhood than the part Jesus
nlays in the history of His own age
and peopnle".,

He says, (4),-

"In other words, Christ's werson
is even more intellectually real than

j—

Storr "The Living God",

Fairbairn "The Philosonhy of the Christian
Religion® P, 1-5, )

Idem P, 14

Idem P. 16

Tote
Fote

i

Tiote
Fote
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i
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historically zctuel, i. e., it does

not simply denote a Tfigure which once
apneared under the conditions of snace
and time, but it also stands for a
witole order of tahought, a way of regard-
ing the universe, of conceiving God

and men in lthemselves and in their
mutual relations®,

The world as & whole recognizes that there is

-2
424

something unigue in the person of Christ., This
true even of tiiose who do not accent Him as the
Lord and Jaster of their lives, He is ackonowledged
to have & neculiar God-consclousness which especialiy
fits Him for speaking of God to men. As man 1s the
crown 5f creation so He is knovm as the supreme man,
His 1life has changed the whole course of the history
of the world, not only emong Iis own peonles where
his neme is known end honored but throughout the
world also,

Ritschl (1) savs,-

"As theology hes to do with the
God revesled in Christ, this is justified
scientifically as the only practicable

form of the concention oi God, The
content of the Divine will 1is to be
deduced from the revealed reciprocal
relations between Christ and God, and
from no other principle’.




Brovn (1) says,-

"By the Christologicel pnrinciple,
then we mean the elfort to trace in
the ever-exnanding revelatlon of God
in humenity the vitalizing and {trans-
forming influence oi the historic
Jesus, thet from our siudy we may
gain new insight into the character
and purnose of the God from whom He
came, snd so be able betler to under-
stend the meaning oi the world in
which we live and the end to winich
we are celled, It is the method which
arrives ot God through Jesus, . and
uses the knowledge so gained as
the final »rincinle for the inter-
nretation or life." :

o~

In sccepting this method of seeing God through
Christ we are nolt discrediting any true conclusions
grrived at through other methods., It is dnly saying
that for our present purpose this latter method gives
us the surest results,

3. The Person of Christ,

The fundementel thought in Christien theology
as viewed from this stendpoint is the Person of Christ,
The conclusion of conservetive Biblical Theology 1s

£

thot He 1s the very Son of God, the only begotten Son

of the ¥Father incarnete in the flesh, According to

Stevens (2) this high Christology prevades the whole

Tote (1)
Note (2)

89



,..
o
]
v
:
(@]
j—
b

:
(48]
Faad
.

o to which T reedily
cive my assent,

of

. P - - SN ..
0 SUmNen neTulre.,

o

of the deteils and

A s oy A . s
4, Existence of

We find Him everyvwhere

tod,., He never seeks to

o]
iy

He is ever sohesking in His nenme, found this

seme thing to be true in the 0ld Testement and also

in every religi of the vorld., We

nhicelly prove His existence,. This is, in no way,
)
to teke the plece of Christ's witness to the existence

of Gof but may be an intellectual heln to a deeper

nreciation of Him,

(]5 the norel ersgument of Kant are 2ll supnorts

Ted

4

to the nind of men seeking efter God, Iiacintosh

o~
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but unon exnerience

Y W, Temnle "The Toith and Fodern Thnousht!
Leness of Christienit
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Fe recopgnize, however, 'that the mind of man can never

by seeking find out God, that is, the God of the

Chrigtians., It is only as He has revesled Himselfl

to us thet we cen see Him, 0f course we zet some

m

visions of Him in nature, some in ithe 01d Testament,
but for the Tulress of the ides we look to Jesus
Christ, N, 8. Talbot (1) save,- N

"He (JTesus) found that with the
mess of His fellow-countrvmen helief
in God was oiten no more then en
asumption thaet justifiied traditionsal
observence asnd conducth,

-~ s

Jesus sousht to meke Him vitel to the life of His

5., The MNature and Caasrecter of God,

e nearest we come to a metephvsical definition

5

Jde

God

iy

0 g found in Jesus' words to the Semaritan

woman where e ssvs (2),-

"God is 8 sypirit and theyv thet

worship Him must worshin Him in
spirvit and in truth®,

rey

This egrees well with the 0ld Testemen

BN

t conception
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God, that no men had ever seen
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Him, It s2lso agrees well with whai greai thinkers

ote (1) N. S. Talbot in "Foundetions" by Seven
/ I
Oxford Scholarst P, 20,
Vote (2) John 4:24 ‘



“are saving, thet the underlving reslity in the world
is not material but spiritual.
King (1) "Reconstruction in Theology" savs,-

"Christ's concention of God as
Father, as Falirbairn justly savs,
must be taken as the really ruling
conception determining all else in
theology".

Jesus continually sooke of God as Father. Ve can

4

.not sayv that ihis was an entirely new conception..
God 1s celled feiher in the 0ld Testsment. But
Jesug filled it with new content. He is continually
calling Him "My Father", He teaches His disciples
to sey "Our Iaither", He does not say "our' Fether
with men., James Denney (2) seys,-

"It is grented, of course, that
we owe to Christ our specificelly
Christian thoughts of God. But for
the revelation in the Son, we should
nolt nave known ithe Father. We call
God the God and Father of our Iord
Jesus Christ: thaet 1s the very soul
of our knowledse of Him, the most
intimate and adecuate expression we
cen give to it",

fatthew 11:27,-

"All things have veen delivered
unto me of my Father: snd no one
knoweth the Son, save the Father;

3 H

Fote (1) Xing "Reconstruction In Theology™
te (2) James Denney "Studies In Theology" P. 5.
te (3) HMatthew 11:27.
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neither doth any know the Father,
41

save tne Son, and he to whomsoever
the Son willeth to revesl Him",

Christ put-conteni into the idea of the father-
hood of God by His =zcts and His words. Agai
again He clains to be showing forth the father to
men., His works testifv to Him thet He is sent of
God. These works are works of mercy, healing
diseases, causing the blind to see, the lame to walk,
the lepers to be cleansed, the deed to live again,
He proclaimed the gospel of reconciliation to sinful

men, Yet at the ssme time he insisted unon the

right of God to judge men who were guilty of unrevnented

sin. He insisted thet sin was &« natter of the heart
more than of the asct. IHe manifested the love of God

even to the extent of going to the cross for the
sins oi the world, "The atonement i% His death.

interpreted as the basis of forgiveness", as Dr.

Sweet has seid, Around this idea oif the Cross of
Christ is built the wnole nlan of selvaltion and the
future life of bliss,

Such an impression did the life and death of

Jesus make upon John, the beloved disciple, that

as he meditated upon that matchless life he came to
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ceel that Jod was "Love", And so in his first

=

epistle he defined God as "love". This finds support

in the 014 Testament tnough it does not in nature

or philosopny., XYoo other religion contains such
besuty, The early Christian church menifested it

but forgot to but it in the creeds, It is signif-
icant LucgiQhefﬁegtminster Confession in {the Shorter
Catechism love wes not mentioned in the deiinition
of God unless we may include it, DJ inference, under
goodness,
We may infer from the Lnre ,0ing discussion that
God 1s love, mexrcy, goodness, yet with justice in His

T 1,

i¢ is perfect holiness, hating evil, He

bt

neture,
is the saviour of men,

o

We know also that Jesus accepted the teachings
of the 0ld Testement regerding God. There we find
God a8 the creator of the universe, almightly, power-
ful, ruler oi the world and &ll thet is thercin, IHe
is the creator of mankind, He is eternsl end self-

existent, the only God. Ionotheism was native to

Jesus,

w

Tairbaira (1) say

2

"From the standpoint of speculative

Note (1) Tairbeirn "The City of God" P. 107,



reason it might he easy to accent

en impersonsal God, but fron the

standpoint of the religious

consclousness an impersonal God

were none",
Jesus knew His Father as e personal God, He had
had fellowship with Him in eterniiy before the world
was and He knew Him, He alweys speaks of Him in
nersonal terms and ascribes personal actions to
Him. ¥Fairveirn's contention is, that our God is
an ethical or moral person, the rulsr of the
universe,

6, Deity of the Holy Spiri

As we have found the Iew Testeament teaching the
deity of Christ, we also find that there is the Holy
S»irit which is also divine, sent Torth from the

and from the Son. Thus we find in the Wew

Rg5
I
¢k
oy
0]
1 J

Testement the idea of the trinity. Three persons

and yvet only one God., Therc is not time or snace to

oive the exegeticel details for this., The reader is

referred to stendard treatises (1) dealing with this

Rt
subject from the stendpoint of Biblical Theology.
7, The Christian Life,

If there is & cross for Christ there ig no less

the New Testamentt

Fad
T

Tote (1) Weiss "Biblicel Theology of
and Stevens "Theology of the Few Testament®,

o
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whole of

ollowers, Theyv must take

follow Him, walk in His footstens,

of charsacter demended of

whno are saved by !

up thelr
There
those who

His blood,

o

practicel side. Ien arce saved in the
Christ by fsith which 1is acceptanc

their seviour, snd yielding themselves
Him, Paul and James are not
6 cacn otaer bul zre complementary,

. Definit

(1)

“”Od is

ersonsal
ods He 1
relation
tencey
orders

in His T

stence:

ition
defines

zood,
systalns,

He creste
all -

.‘_a,

His

of God,
God thus:-

the Persona
who 1in |
znd
that, "The
covered by
The nature of 0
oirit; (2) The
neriectly good; (
of God to

L)’

S

5

&l
ausL 2ins,

(4) The motive of

to all other

ig holy love",

elation
motive

one thing not specifically mentioned here

worthy of notice, God saves sinuers upon
Wnile this is no doudbt implied in the

whet Mr, Clerke says yet 1t ousht to have s

o e g Pagra
PC“ £ e O

"An Cutline of Christien

Theology®



definite place therein,

8, Conclusion of this

Systematic Form,
The following conclusions
nreceding analysis, (1)
1] I Ajnﬂ
(2)

nerrection, good, love,

(£)

“to logses as
in Christ,
He

is

He is

(5) He is the judge of mankind,
saviour of men wno turn in neni

we Tind to
we opened our discussion,
D. Conclusion -of

In the first nart of the

the cuestion, Are we Jjustified

svstematic

discovered thet men have the

wiiich come to thelry minds and

Ve
to think and

ible for them

scilence in other realms and

comes to religion i1s no

studying other »problems,

God is,
the existent

de is personal spirit.

the creator and ruler

fTurther mainteined
not do this., We
the

different

97.

section in

are justified by the

He revealed Himself
one, He is revealed
(3) He is
ethical amdhmoral.

of the universe,

D

tenc

the three cuestions with which

the Ghepter,

chapter we surveyed

in atteapting a

internretation of religious facts? We

oower to relate facts
that theyv do this

thet 1t wes imposs~

have

R

mind of men vihen it

thaen 1t is when

all men do have
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8 theology of some sort more or less comnlete, WReason
has e legitimeie nlsce in religion. We are justified
in meking the attemnt to give an intellectusl inter-
nretation to religious facts.

In the second part of the Chepter we were dealing

with the question, Are we able to do what we found

we were justiflied in atltempiing? The investigation

X]

carried on here disclosed the fact that using Christ
as a center all the religious facts naturally fell
into their nlace either as giviﬂg us truth directly
or as corroborative, God is. He is nersonal spirit,
holy, just, merciful loving., He is the ethical and
moral governor of the universe, oondémning sin and
impenitent sinners but showing mercy to those who turn
to Him. He is the saviour of menkind,

Bre this thesis is comnlete there are two further
cuestions which must be enswvered., What is the effect

of & systematic intervnretation of the facts of religion

nreciation of religion? Does it ceuse men

unon the €
to velue it more or less highly%? The second is, What

1§ the efiect of an igtelleotual apnrecietion of religion
unon the 1life of the one underslending the Tacts
intellectuaily? These will be left for consliderstion

in the next two chanters.



CHAPTER V THE REILATION BETWHEEN SYSTEMATIZE
RELIGICUS FACTS AND THE

APPRECTIATION OF RELIGIONW



CHAPTER V, The Relation Between Srstenatized

e}

Religious Fact And The Anvreciation
of Religion,
A, The Problem,

Tnis thesis hes reached the vnlace where it is
necessary to discuss the value of the quo]o"j which
it has been found nossible for the mind of man to
formulate, By religion is meant, the exnression of
s vitel and conscious relation of the spirit of men
to the Eternal Snirit, God. Theology is, the more
or less comnlete, systematic pres @ﬂtut70n of .tie
fects of religion showing their relationships in
order to anneal to the intellecis of men. Christian
\

Tfeligion and Christien theology have Christ as the
central ract, A great body of Chnristien religious
date has been found which can be systemetized into
e theologyv. XNow, of wnet velue is this theology?
Does it lead to a greater eppreciation of religion?

Is it & help or & hindrence? Does it brins out the

beauties of religion so thatl they cen be more fully

W

sdmired or does it conceal them in & straizht-jacket
of logical thinking? Can man really snnreciate that

which he does not, at least in some measure, understend?



If MacIntosh (1) is right when he savs

"As a matiter of fect, belief in
God devends not primarily unon argu-
ment, but upon exnerience?,

o 7t 3 T

101,

what can a reasoned statement of God, His existence,

nature, characlter and relations to man and the

universe add to the appreciaiion of religion,
Clavke (2) savs,-

"Christianity was first an
exnerience, asnd an exnerience of
God by which, since God was both
Lord and Saviour, all human living
was transformed, God was the sun
in heaven thet mede the new
spiritual day. In course of Time
the sun and its light would be
investigated; but wnatl mnade the
brightness of the day was the
shining of the sun, not the investi~
gation or its result, and it was
the brighiness of the day that
. sug%es1ea the 1QOU1ry. The = Doctrine
of God tnat anpears in the M&w
Testament is chiefly the percention
in humen 1ife of the divine being Tor
wvnose fellowshivp man wes made, The
perfect Father, revesled by Christ
28 Saviour from sin, known in the
communion of  the Holy Snirit,
Jow&rnlnL ell 1life in the counsel
of wise love, this 1s the God in
wnowm all 1live ano Mmove and have
their veing, end with whom His
children who are reconciled in
Christ live in filial unity".

.

Wote (1) 1 "The Reasonzbleness of

larke "The Christion Doctrine of
P, 46-47,

Tote (2)

Christianity"

God"®



zein (1) he makes this further staiement,-

"Doctrine is helpful, but to
know the doctrine of God, however
correctly, is not to know God',

I¥ these stetements are true, and I do not

teke ilssue with them, how is it possible for
theologzy to =dd To our apnprecleaiion of religion?

On the face of it it seems as 1if it were & work of

supererogation fto spend time and eliort in the

-

production of & systematized account of the facts

of religion. As we glance back throuzgn the
centuries how many controversies would have been

avoided had men refrasined from theologizing, how

-

much bloodshed and illfeeling would nheave Deen
eliminated!

B. This Age is Practical, P
In practical end utilitarien minded America it

is not sufiicient to say of theology that it is a

worthy end and goal in itself, In fact, American

education is tending to eliminate all buti practical

subjects so that the purely cultural side of life

! ]

is being neglected. TFew would be as broad as Cave
when he says, (2),-
"However much we strey in the

Clorke "The Christian Doctrine of God" P,
ictio d

Cave "Introduc n to Theology and Its
Literature" P, 3,
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tempestuous seas of this 1if
are often even rTecked, whil
is digstressed b: arglety 2bo
another by an treirst of glo
is HPVE”LAC]OCQ to be found
port (theology) unless th
become the begil the midd
i =110 beings, men
to be men, their life is
of the brutes thet periuh‘
is no wortiler occunation fovr
re 18 none ral,

1o knowledpe more excellent

TR

true knowledge of God and

thisg tnesis holds thet
of practicel value in leading to & greater annreci-

nlace and value of religion in the

C. A Scientific Are.
This ig are- gulb(uély the a2ge of science, All

the facts of life have been pﬁt into the crucible,
v haeve had to pess the test of close a2nd minute
scrutiny, The feasoa hes been apslied
naess of meterisls and to the nrevious conclusions

Ler L

is not satisiied to teke its

drq*l Trom them,
thoughts readyv-nade, at least i1t will not olead guilty
to this charse, It was ineviteble that religion and
theology should be put through the same process,

Constently cuestions are being asked which reguire a

more or less careful ng and releting of religious

n

fects., Titles to current bouoks are a good index to
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whet men are thinking, "Whither nkind" by Beard,

"hny I am & Christien?" by Frenk Crene, "Why I Am A

Sniritual Vagebond" By ey T Believe?

Then Believe?" by Gore, are suffic

fte

by Soner, "Can We ent

to indicate the drifi, Soper in the book named above

has twentyv-five chepiers answering as many cuestions,

Lyone these are "How Mewv I know There Is A God?%
2t Kind of God do we nave? Is the God who created
che world a GOOD God%? Whet must I do to be saved?

Is Christianity the final velilgion%" Such cuestions

indicsete the demand of men for a reason for the

faith that is in tiem., Luke wes meeting the seame

demaend when he wrolte hig Gosnel., He say
"That thou mightest know of a

certainity concerning the things
vherein thou wasit instructedh,

It is inconceivable that thiere should bhe such
nerenlal interest in theological thinking if it head

no value, Thieg interest would be inexnlainable es-

that we are in this gcientific

D

necielly vwhen we

F

D. Conflict between Science and Religi

For many years there has been o controversy on



between science and veligion. (1) On the surface

of thines scientific facts and those of the C}

‘

religion are in violent contrast. The evolutionar
hypothesis hes done much to unsettle the minds of
many &5 to the value of the religion of the Bible,
Ieny have conceived it to be the only honest course
to throw over thelr religion when they could not
reconcile it with what apnealed to lhem as truth,

their annreciation of religion

l..l
m

through the use of their reason, through ettemnis
to relate 211 the facts which heve come to their
attention, Their avnoreciation of religion would
no doubt be increased by a satisfactory theology.
0f course this must be guelified as there‘aré other
fectors then the intellect involved in bringing a
men to apsreciate religion fully, It is not
necessary here to resolve the difficulties between
science and religion, It is sufficient to show
thet theology is an aid lecding to o 5reater_
appreciation of religion, Cave (2) says,-
"Theology, in fact, occupies

the place in spiritusl things that
science does in natural',

¥ote (1) In this connection zttention is cso
to the section on Reason and Relig
in previous cihepnter,
Hote (2) Cave "Introduction to Theology and Its
- Literature" P, 11
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Avain (
"The oreat desiratum for robust
faith is just the formulated doctrine
which resgults from the scientific
study of theologv",

A, ¥, Feirbeirn, (2) savs,-
"Science cultivetes no field

50 necessary to the cowpletle knowledge
of men &8 that occuvpied by nils religions',

It is velild to hold that if men ere scientifically
minded in the meterizl toings of life & scientific
apnroach to religion is necessary to cause then
to appreclate religion,

5. The Problem of Evil.

Many neonle aré turned away from religion because
they do not understend how, in view of tﬁe misery there
is in the world, there can be & good Hod in heaven,

The sufiering of the rishteous is an especially

o

aifi 4

m

icult problem for them to understand, Thi an

.0

-

age-0ld problem which has continuously Teced the esrnest
religious men, While there sre still meny mysteries

in connection with it yet earnest and cereful thinking

[

unon 1t has brought veace end comfort snd renewed faith

¥ote (1) Cave "Introduction to Theology and Its
Literaturet! Pege 10,
Hote (2) Fairbairn "The Philosonhy of the Christian
Religion" DPage 194,




which have enebled men ito tide over the situation
until faith shall have become sight., The Scriovtures

(1) point out the fact that men wilfully went into

sin in spite of the warning of God and thatl God sought

snd is seeking to undo whet man has brousht upon

1
L

himself, He hasg done this even to the extent of giving
His own Son for the sins of the world, When these

k)

acts are Dbrought to bear the one upon another and

y

when the provision Tor & future life is pnointed out-
men have a greater apnreciation of such & religion,
Wilton's "Paradise Lost" has for its vpurpose the

iy

justification of the ways of God to men. Throughout

the world there have been theodicies., This fect

o

shows that religion for complete sppreciation must
anneal to the intellect as well &s to the emotions

and Lo experience,

The mind of men is such thet he cannot rTest
appreciation of religion in a fact or fects out of
relation to otirer facts., He may not consciously place
tnese in formel relation but he does 1t unconsciously,

4.1

The temper of thls age is such thet this is especially

necessery, Ien spnreciate more snd more tnat which

Tote (1) CGenesis 3
Acts 2:1-42,

107



they understand more and nore clearly, This is
beyond guestion,
G. Other Tlements Involved,
To say thisg is not to say that the intellect is
ell that there is in religion, A rigid intellectual
theology tends to externalism in religion unless

modified by emotion and mwade & nart ol experience,

i
i
F
®
f

o

a matter of ihe mind alone.

g

his may De the cause

of much of the revolt acainst theology, with creeds

¥

[424

and dogma., This objection would come from al least

b

two sources, Tirst, {iose wiio have hed what appeals
to them &s & valld experience of God without any
rreat intellectuel training, These do not know much

£
]

about him theowreticelly and are scepticel about the

f;“)

eat leesrning of others especielly when they see

H
ﬁ’&

ed men argulng &

o) einst thelr understanding of
religion end perheps torowing over-board all religion,
Second, from scholars with & bilas ageinst some of the
intellectual theories of {he theologlens, from men
who will not to do His will

It is impossible to argue men into religion,
This is not to be etlempted., According to Acts (1)

-

Tote (1) Acts 1:8

re have been tose who apperently have mede religion
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Christiens are witnesses of the truth (1:8), allowing
thet to cerry ils own conviction., And vet we are to
be resdy to give & reason for the faith thet is in
us. (1). (I Peter 3:18).

Herrmann (2) says,-

"We have to describe religion
as we caen see it first in ours clv&s,
and then (and only then) in others.
A man, however, who has no personsl
experience of religion, cannot be
convinced oif it by the science of
religion; as little cen the heroes
of history be made convincing to
the men who is weallowing in
gsensuelity., They will only be
visible to hiim in those moments
when e 1s mourning mi; ovm weakness

and longing for ion, "
"Heveriheless, the science of

religion can be of Serv1ce\&1so to
the men wino is a8 yet devoid of

any personal experience of religion,
If it cannot set him fsce to fuce
with the reslity of wreligion, it
can at least nut nim on the way 1o
it.ﬂ .

Browne(3) says,-

"Theology is good, important,
and even necessary in its place;
but we do not bring men to God by
means of theology. MNor should we
confuse the mind of any seeker after
God by trying to cast his thought

Tote (1) I Peter 3:15
Yote (2) Herrmenn "Systemetic Theology" P. 18-19,
Note (3) Boyzwne "Studies In Cﬂrlm,'“nltf"

P, 236-237,
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and experience in any dogmatic mould;
as 1if one could not sece uoa wilthout
setting forth a scheme of evangelical
theology, duly recognizing the
several nersons of the Trinity and
their respective offices specifying
the provisions of the atonement, and
going in order through the nrograme
of repentence, faith, jus LlLlC“uion,
regeneration, adoption, and sanctifi-

cation. Whatever velu@ such &
programie may have 1s theologloﬂl,
not neychological; it renresents
abpstiractions of theory rather than
facts of consclousness, «ne two woints
of view should never be coniounde

The life of trust and Obe,lbﬂCP is
not to be secured Hy an exeninetion
in the catechism; and Tor bringing
ginners into the Xingdonm of God we
need no nmore theology then is con-
tained in the Parable ol the Prodigel
Son., Let the Prodiszals come home,
trusting in the Father's love and
mercy, and teke thelr place as
penitents snd obedient children in
their Father's house, This 1s the
invitation of the Gospel®,

This dis all true and yel even here there is & ceriain
emount of intellectual understending recuired., One
must know thet tiils invitation wes intended of God
for him, He must kxnow that God will receive nim

if he comes, The Teact that ihere has bheen a
tendency to make religion & natier of intellect and
to nezlect the experience side 1s no valild ground
for going to the other extreme and cesiving ocut the

intellectual internretation of religion altogether,



Gore (1) states that tnere are institul al,intell-

€]

ectual and mysticel elements in religlon end argues
that the true religion involves a synthesis of all
three, Ageain (&

"But the fundemental nosition
on which I want to insist is this
that theology is not nhilosophy,
though it leads the wey to it.
purnose of theology proner is sis
to reduce to order and coherence
various idesg snd docirines which
form the background and sunnly the
motive of religion in pracitice, snd
to find the best praciicable terms
to express these Lldeess or doctrines”,

H., Theology is the Servent of Religion,

As mnma

L)
=
4
<5
et
i’
@
-}
]
=
D
o
&

is not the master of religion but its servant, It

is a very necessary servant and vital to & complete
anpreciation but still it is a sérvant. [neology is
the hend-meid of religion. Dr., L. M, Sweet said in

class, -

"All theologyv is absiracting
things which belong together. The
only value of theology is thinking
these through thus abstractly and

S
then going back to & new andcr-
stending oi the vitalit
facts",

) Gore "Can We Then Believe' Tecture VI
Tote (2 Tdem . P. 165

guing during taese days, Theology



I. Conclusion of Chapter
This chapter has argued that in this oractical
and scientific age theology hes a definite contribution
to make to religious thinking, to the annreciation of
religion. Since men cast éll other facts into the

b

form of ressohed systems 1t wes inevitable that they

should seek to do this with religious facts and unless
this system should ennesl to their reason as velid
there was large denger taat

to lose its anneal., Just this has henvened. The way
to restore this appreciation of religion is through a
careful pnresentetion of the facts so as to apveal to
the intellect, This is to theologize., Ilen sre nro-
foundly interested in religious guestions as is
evidenced by %um jects treated in current books. This
shows that theology rightly »nresented will add to

gnorecietion of religion, This is & socially minded

ape also., The sufferings of men aone

L

al to peonle

with esvneclal force, Meny ore turned from religion
hecsuse they do not understand how there cen be éuch
sufrering end evils in the world when there is o good

God in heaven, It is necessery for the reli



if he would increase their annrecistion of religion,
This chapter also shows thael theology is not
the master of religion but its servent, thaet exper-

ience hes its vlace, that the churcn has its nlace,

i

=
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-
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It holds that theology is a very necessa
vital and valuable servant of religion which will

drive the one thinking carvefully through the

~
3
u

6]

nrohlems of religion back to a greater and fuller

aporeciation of the vitality bebind the Tacts,

113



CHAPTER VI THE REILATION BETWEEN THEOIOGY

AND LIFE



CHAPTER VI,

RELATION BE

ATD LIFE.
A, The Problem in this Chenter.

In the last chapter we discovered that theology

11

7es not the master of religion but the servent, that

et

it was not the only agent which contributed to the

anpreciation of religion. It was meinteined, however,

thet it was a necessary ald in bringing this about.

Nt

In the present chapter we are dealing with & diff-

od.

b

erent »nroovlem and vet & related one, Does theology
or the systemeatic interpretaiion of religion to the
intellect have any bearing unon the type of life

that men live? Does the syvstemati

o

¢
o
o

pnreciation of

religion by the intellect

h

the velue and place o
make the life different from vinat 11 otherwise would
be? Does & high conception of God meke for a high

2

conception of moral conduct and cause one to live in
accord with that conception? This is e discussion
of the value for vnersonal living of an apovreciation

of religion due to & svstematic presentaitlon of

religious Tocis,

"The Christian life mey be

:

Wote (

1) Brovn "Christien Theology in Outline" P, 377

115,



variously described, according to

the noint of view from whichr it is
rerarded. In relation to God, it

is & life of filial denendence and
trust, in assurance of His “Dtherly
forgiveness and care, exnressing it-
self in obedience, worshlp and nraver,
and having its frult in neace and none,
In relation to me; it is & life of
brotnerly service, and of labor for
the z—zd‘.vzznce,,lc;n“L O.L Chirist's kingdomn,
heving 1ts motive in love, ano its
fruit in Jjoy. In relation to the
forces of evil, 1t is & 1life of effort
and conflict, charachterized by a
continual struggle azeinst sin, and

a2 growing vicitory over 1i1; and

having its fruit in character con-
formed to that of Jesus Christ, in
nurity, sincerity, onumility and
SVIDatily .

k

i

"Along el these lines 11 is &
~ 'ng likeness to Cnrist,

ressive anosropriation of

he Christisn life is e 1life in communion with God,
in fellowshin with Him,

IT this be so wheat parl does an intellectusl
eppreciatlon of religloxn bear fto that 1ifre? Does 1t
inspire one to seek to ettelin this Llifc or is 1t &
nindrance?%

C. Theory has not always led Lo &
corresponding tyne of life,

In this connection 1t rust be recognized that

there has not always been & COI‘,DOOﬂdGﬁCt between an
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ntellectual undersianding of Christlenity eand the
conduct of the 1life., It is no dbubt true that
theolopgy nas received a black eye due to this fact,
lfany times, no doubt, men ol great lesrning send nro-
fessing an intellectually correct bellief have been
of severe and forbidding easpect, harsh and cruel
lacking in zlmost every quality of the spirit of

Christ. While they may have had & wide knowledge

‘o

~

of the facts of their religion and been men of

impeccable morels yel they heve been unlovely, It

is not =lweys those in the church who ere most correct
in their theology and lcoudest in their clemors for
orthodoxy who live the nearest to the spirit of

Jesus Christ., This hes been part of the cause of the
obiection to theology, hig i1s probably one under-
lying cause for Ritschl's insistence upon ithe practical
gide of religion as the basls for theology. With
this backg found we will now turn to e considers

of the nroblenm,

Afvects His Life,.

not a pure
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theory of God; iﬁ is a itheory which
involves & nractice®,

The exvression current among a certein ftyne of

men today is thal "Christlenity is & life not a theory"

roanout Life and =till not destroy the

It ig sufficient for

yosition then this is essentially unsound., It is

]

the writerts thought thet theology is one of several

L}

sids To correct nractice. It is not the sole agency

There ig en ort the intellectusl sgide

which mekes the belief the essential end fails to

ask whether thatl belief 1s carried out in nreactice,
e wise men of Isrsel (1) seid, "As & men

thinketn in his nesxrt go ig het

the same truti when He szis, (2),-

oW oan
) ‘LTQT°7
‘ut f tﬁe abuzaance of the ncart
outh swneaketh, The good men out
s pood treasure bringeth forth

i ¢ end the evil men out of
easure bringeth for evil

)
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Tie (1) Proverbs 23:7
Wote {2) Metthew 12:34-35,




Jemes Prenklin Bethune-Baker, (1), in summing

onn "Christien Doctrines and

thiicel Sienificence® sevs,-

"The evolutionisi ethiics of to-
day, a8 reonresented by the teccning
of Wietzsche, wihich 1g nrofessedly
anti-christien in concention and
frankly entagonistic to the received
code of morality, both in theory and
practice, procla*ning the need for =
revision of the scale of moral values,
are an actual instence of what may
result in ethics from the ebandonment
of Chrigtien doctrine’,

"But edeqguete evidence on which to
form & judgment &s to the possibility
of Christian cthilcs mal intaining their

trority anert from Christisn Doctrine
will be wanting till meny a generation
hag vnassed away alfter all belief in the
Incarnation has vanished 1rom.tne world,
It cen, however, be said ihat, as there
is no »nroof thatl the ethicel nrincinles
have existed effectively in the nast
excent in connection witin Christian
dOCt”jPG 50 there ig little
that they can ever exist in the future
for the mass of men al least, excepnt 1n

elir

prohablility

dependence on bhelief in & living Christ®,

In & note to this he savs, "Nietzmsche

himself ridicules those who imagine they

have no more need of Christianity as &
uarantee of morality, and give un
hriskian belief, wnile they cling more

1y than ever to Christlian morslity.
ee e, 2, 'The Twilight of the Idols?',
ng, Trans. Vol, XI Page 167",

B o Qe

[ o

Ordinarily we are governed by our conception of

the worth of a course of conduct, Men at least

in "Cewbridee
2. B70-571

believe



themselves (o be governed by their reascns in their

acts though this may be cuestioned at times, On the

vhole if we heve 2 high intellectusl annreciation of

o~

the place and value of religion we will be more likely

to conform our lives to its teachinpgs,

Theology hes afiected the lives of men. The

great reiformers oi the days of the Reformaition were

driven on to thelir work by their doctrine of God
1

and His plen for the world., Ilen heve gone out to

death itself driven by thelr concention of God,
King (1) savs,-

"0ut thinking cannot be without
its finelly profound reaction on our
living',

"¥else concentions of thie religious
1life, then, nust injure the life itsell;

true conceptions, on the other hand,

must nrove of positive heln agsinst
mistekes and discouregement, Theology,
too, 1is only & thougitiul and unified
expression of what religion means to us%,

Fo one atlains & higher type of conduct then that
of the God whom he admires end worshivps., Hegel (2)

ig reported to heve seald,-

"There 1s one notion of freedom

Theolopy".
teligion Vol, T




in religion and in the Sﬁate. This
one notion is the high man has,
and 1t is realized by Aen. The
peopnle that has a bad notion of God
hes also a bad stete, bad government,
bad laws!,

A, J, Balfour (1) sazyvs,-

"Iy present contention is, thet
though nistory mey siow plenty of
exemples in heathendom of ethical
theory being far in advance of the
recognized religion, it is vet
impossible to suopose thalt morality
would not ultimately he destroved
by the clearly realized belief in &
God who was cither indifferent to
good or inclined to evil™,

"Clearer intellectual avnprehension
has slwvevs nroduced a more blissful
experience, and = more consistent and
enriched practice",
The religious life of eny individual is of the
tyne indicaeted by iils concention of. the nature and

<

charecter of God in His relation to the world and to
men, This does not necessarily mean his professed
conception but his actual understanding, There are
many people who have two theologles, one to talk about,
and the other to live by. A true conception of God

end His recuirements 1s tne only adequate sanction

for truly moral living, 3Bwvme (3) says,-

ote (1) A, J, Balfour "Foundations of Belief" P. 326

Tote (2) Cave "Introduction Lo Theology end Its
uitGrELUTC”

Tote (3) Bwoowme "Studies in Christicnity" P. 2256,



"What, the, does Jod require
of us? Various answers are given,
all of which come to the senme thing,
An old nrophet found tae reguire-
ment in doing Jjustly, loving mercy,
and welking humbly with God. Loving
submission and active obedience to
the will of f#od is eanother formula,
Seek to live so as to nlease God in
all things 1s still another, Believe
on the Lord Jesus Christ - that is,
become his disciple and Follower -

is anotinher, BHBut they all mean the
same thing. We cre not required to
heve silecting views oi our sins, or
& sense of our deep unworthiness, or
an insizgnt into thicology of any sort,
butl we are reguired to surrender our-
selves to God to do his will, and
then at once set aboul our Father's
business",

Biblicel writers both 1n the 01ld Testament and
in the New insist thet the peliefl of men in God shall

afiect their conduct, Paul grounds Christian conduct

in his mogt profound teachings concerning God and

>

T s PV e e
Jesus Larisc,

"Doctrine is
life; it is the ske
to be clothed &nd r
the living gruces of @ noly life,
It ig only the lean creaiure wiose
bones become offensive,

B, Only Interpreted Facts Affect the Life.

N

It may be further confidently affirmed that facts

._
<t

o
5
o
[
¢
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A, J. Gordon.
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have no bearing upon life until they are interpreted,
The aim of the theologlan is so to interpret or
relate religious facts that they will build right
character, Theology has itne same relation to the

' B}

religilous 1ife that Botany has to the ennreciation
of nature, Any true theology will be not merely the

creation of the intellect and demend intellectual
ssent; 1t will also hove a reflex efvect upon the
life.

It is no wvelid objeciion to theology thet it has

nerverted, abused, misaon: What good thing

has notv been thus treated? I this were o legitinate
theology wihat would become of the

autornovile, aeropnlene, steemship,

etc.? e do not for one nmonment think of scrapping

nese because peonle withh nerverted minds use them
for evil purnoses, Nelther should we scrap theology
for this reason.
F, Theology one aid smong others.
To take the nosition tnaet a man's theology should

does affect the 1life is not to crpue thaet there

I
P "‘A
A‘vi;
H

are not otiher velid aids to Christien living, Sperry
(1) sevs,-

"¥ow the Christien 1ife, even

e/

i
t

[}

Wote (1) Sperry "The Discinlines of Liberty" P.



,. 18 not a
Oh, my zood-
lence of the

in the moral
business of ving
negsy It 1s an expe
Grace of God,
actually mean
Szint Peul has 1o
all with unvelled
as 1n & mirror the glory ofi the
Lord, are transiormed into the
seme image from glory to glory,
even as from the Lord the Spirit?t,
in other words, victory in the
moral strugzgle is not primearily

2. matter of consciously elevating
ourselves, It is living life in
the constant presence oi the
ethical idea and suffering tust
ideal to work its own changes

in us end for us",

olding

fal

God which comes

=
=,

There 1s an immedliate awareness o

unon us and aids us, We have cormmuunion and fellow-

-

shin with Him, an idea upon which the apostle John

Intellectualism 1s not enough to correct-

ness of living, Tﬁexfbe%iﬁgs nust be stirred and

the will moved to action, Convincing tire mind

furnishes & powerful lever to move the will to

action in obeving but alone it will not succeed,
Bovme (1) sevs,-

"Against 21l these errors the
liethodist Tfathers onrotested., Torx

them, religion must be more then a
machinery of rites and sacraments,

and more than corrvechtness of bheliel,

Wote (1) Bovne "Studies In Christianity"

Pages 248-2050,
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It was no hearsay matter, but a
conscious life, which found its
great witness in itself, They also
denied with all vehemence the
Celvinistic concention of God and
His government, end thus made love
and joy vossible once more, And
to express this conviction of 1life
at Tirst hand, and this joyv in the
Lord, they very neturally fell bhack
on the witness of the Spirit, In
he circumstences of the time it
wag practically & new doctrine,
or & rediscovery of an old one,
But the essential thing in it was
the denial of the Calvinistic
nightmare, the emphesis on
personal religion, end the spiritusal
assurance wnich arises in the 1life
off faith and obedlence, This was
historically the essential meaning
ond strengtin of the docirine, and
this it was that kent it sane and
sweet, It was mainlyv 2 practical
doctrine, and it was only under
nolemical stress Tthat it ran off
into doubtful exegesis and into
theological and metanhysical
internretations, Thus the doctrine
became prominent, and while thus
practicelly held, it was true and
fundamental, The attempt to give it
a theoretical standing was rather
confusing than otherwise, The
multitudinous experiences of joy, and
even of emotional excitement, were
gathered up into the doctrine; and
21l these were accented as thne wiitness
of the Spirit, because that was the
way in which we regarded the matter,
Fowadays more discriminatlion 1s
needed; but the essential contention
he fathers must never be lost |
1L lgion is the ideal
gious training and development,
and tnst this nersonal life must

-

it




justify itself as irue end divine within
the consciousness of the discinle him-

self?
F, Conclusion of Chanter

The Christien 1life is not a vaerren intellectual

1

assent to theological nrovositions, There is danger
that certain types of intellectuals shall meke it so,

The Pharisaisn of this age is just as wicked as
that of Jesus' day., ¥, S. Telbot (1) says,-
mass of Z'b Ie]xov countrymen belief

in God was often no more than an
assumntion theat justified traditional

"He (Jesus) found that with the
i
o3

observence and conducth,
The profession of & creed does not meke one a
. ,

true worshiper ol God, It is necessary for one to

know what he believes and why, but there riust be o

willingness to obey the God in whom he nrofesses to
believe, e test belief by the life which flows

out of 1t.

Theology 1s the balance wheel of Christianity.
It nrovides on the one hand against a too great
empnasis unon the externels, the institutions, the

trennings, and on the other, ageainst & too

motionalism., Religion is & cuest after CGod, The

Wote (1) W, 8. Telbot in "Foundations" bv Seven
ord Scholars P, 20, Xd, B, H, Streeter,
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Christien 1ife is the expression of the extent 1o
which one has saitltained this object. An intellectual
element is involved., The Provhet (1) of old makes

God ssy "Come, now, and let us reason together",

cer nes been dealing with the guestion
of the relation of an intellectusl zoporecistion of
religion and the Christisn 1ife ol the believer,

It is recognized that Christienity is a life end

not merely a theory., It nes a theory which must

work itself out in conduct. However, it is true

ot

that the theories we hold about God and the universe
heve affected and do afiect the character of the
life of believers, It is recognized that the

e is more than the profession of a
creed, It is admitted thaet theology hes been abused
end has not always been as Iruitful as it shguld be.,
It is the conteﬁtioﬂ, however, thel theolopy is an

aid in leading to & betler character, that it is

vital, necessary end indisoensible,

hendmaid of religion end the religious life,

Note (1) Isaien 1:18,
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CHAPTER VIIL, SUMGIARY AT

COHCLUSION

=
pte
[y
0

e prides itselfl uoon its scientific spirit
and 1s imoatient with anything thet does not apreal

to the intellect, XEvery Torm of knowleds

subjected to the minute scrutiny of petient invesgti-

pation, inevitedble thet religilon should elso

g
be thrown into the crucible., There as developed

e pgrowing impetlence with creeds and dogme, with the
dissecting work of the theologian,., In certein circles

the right of men to think theologically hes been

uestioned., This thesis 1s an investigation of

2

this problem, WThat is relation between religion
and theology proner,

It was discovered &t the beginning thet the field
of investigation was too broad end thnet its scope
needed to be nerrvowed, Tils was done by limiting it
to & single great doctrine holding that if the right
to theologize in this field was jJjustified it wa
justified in all, This center is in the doctrine of

God, Fven here il wes found necessary to meke an-

other limitetion and coniine tae-investizgetion to

5

Religlon wes found to be the expnression of s
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to the Eternsl Spirii, God, This rvelaticn ig mediate

through His neopnle and His reveletion and immediate

through & direct UJTPWGPMﬂOH of God, It is also a

nersonal relatloin,.

oy ois the more or less
the facts of
in order to

L religion

Christien religion and Christien Theolo

IS SR

w5 theology vhilch heve af thelr center
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the merson of Christ,

an be based? 0OF

3

course, 1f there zre not sulficlent
ig imnossible, It is not necessary to discuss &

technical theory of knowledge but it is sufficient

to accent & common-sense tiieory, In this chanter it
wos discovered thet there was & sufficient body of

fecte, All Tects are religious fecie., They ere found

in nature, in the scrintures, in Jesus Christ, in the
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eprly church, in the creeds and confessions of the
church, Other religions also furLiSﬂ facts which
‘nust be considered, Byoperience is e velid ground
of religious deate aboui God,

The next problen which recuired investigetion
was 88 Lo whether these facls could be svstematized
into a theology. It wep discovered thet the mind of
man does not and cennot rest content with unrelated’
;5. There is sclence in other Tields of learning
s oin veligion for the mind that comes to

ERR Y
i

Filerent than it is in the study of

ot

other subjects, Reason has a velld »nloce in veligion.

~
[ex:

The religious man is mede un ol neart and intellect

and both must be gatisilled in hils religlon., Because
of the wower of the mind to relate or internret
facts thaﬁ come to him, because of the fact that he
ioeg in fact thus sxercise his wmind, and becsuse of

7 incanable of dolng

stermnt to arrive at & svestematic

- o

(S

nresentation of the facte of religion is justified,

It was discovered that using Christ &s & center &ll

jay

~turelly fell into their nlace

o

either eg giving us truth directl¥ or es corroborative,



9]
O
oy 'y
La
w0
e

He is personal spirit, holy, just, merciful
and loving, He is tﬁe ethical end moral governor of
the universe, condemning sin and impenitent sinners
but showing mercy to those wio turn to Him. He is
the seviour of mankind,
How comeg a very oracticel cuestion, Does this
systematic presentation of the facts of'religion add

to its ennrecistion? Since thiis is & scilentific age

and men ere casting svstems, religion
must do likewise or it will be left out of consider-
ation. Ien are nrofoundly interested in religious
cuestions as 1g evidenced by much of the current
seculer literature, They are asking whyv and where-~
fore., This is also a soclally minded age., Peonle
are interested in asking why all the suffering in

the world if there is a good fod in heaven, The
churcin canriot ignore such a challenge, She must give
2 reasoned answer, But theology is not the msster of
religion., It is the servant. There are other vital
factors which bring apnoreciation of relizion. The
nersonal experience of the Christian and the church
nave their place, Nevertheless, theology 1is a very

necessary and vital servent of religion which will

drive the one thinking the problems of religion
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through carefully, back to a greater and fuller
annreciation of the vitality back of the facts,

The last guestion to be investigated is the
relation between a systematic appreciation of religion
and the Christien life, The Christion life is not &
berren intellectuel assent to theological provositions.
Ifeny heve made 1t so. There has not elweyvs been that
correspondence between correct peliel and the hebits
of life that thhere ocuzht to be, IFevertheless the
thinking of the mind does effect the life., "As a
man thinketh in his heart so is he" is still true
It is no valid objection to theology thet it hes
sometines been unfruitful, often abused and mis-
annlied, There are other aids to correct Christian
life, among the chief of which is iwvmediete awereness
of God., "~ Theology is the balance wheel of Christisnity

npreventing a too great emphasis upon the externals of

m

5

the relisious 1life unon the one hand, end upon ti

s
)

emotional element on the other, Christianity is =&
life and not @& mere theory., BHul it has theory in it,
Theories have affected the lives of men. Theology
is an eid among others leading to a life more in

4.

conformity with the will of God. Theology is an
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aid leading to betier charscter, It is vitel,
necessary end indisnensible, Theology is the hend-
maid of religion and the religious life and exists
only for the nurnose of making these vital., In other
words, theology does not exist s an end in itself
end must not arrogate to 1iself the chief
man might lezrn matihienatics or geometry or & languege
just for the sake of the knowledge itself, This
would inm no respect change the knowledge which he
atteined. Very few persons would do this ilowever,
They would heave some nracticel end in view. But to
be real the study and understanding of théology can

el o

not thus be divorced from life, It cannot be merely
an intellectusal exercise, Theology is to religion as
Plato to SBocrates or botany to the study of »nleants,
As long as it remsins subordinate it 1s to be studied
end given due nonor. However, it has not always
done this, It has oftien exceeded its authority. When
it does this it is to be condemned and relegeted to
its proper sphere,

Conclusion.

1, There is o sufficient body of date to justify

the attempt to form a Theology.
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7.

The mind of maen cannot rest satisfied with

N

religious fects alone pul must relate them

the one to ithe other,

Using Christ as a center the religious facts
discovered in Christisnity cen be syvstematized,

1

Such & systematized nresentation of the facts:
of religzion does add to the avpreciation of
religion,

Such & systematic anpreciation of religion does
affect the 1life of men,

Theology is an aild to religion and not its

mester, It is the hand-meid of religilon,

Terefore, men are Jjustified in thinking theologic-

ally. They are justiiied in asking that every

religious fact be made to ind its proper place

in relation to other facts snd that men have a

- reason for the faith thet is in them,
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