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THE ELEMENTS OF SPIRITUAL POWER IN THE DEVOTIONAL ¥WRITINGS
s P - . - N . OF, T ot - T N R e Y T L e
FRANCOIS DE FENELON AND E. STANIEY JONES

INTRODUCTION

In the Gospel according to Jolm one reads these words of
Jesus: "I came thet they may have ‘life, and have ’i“b abundaxx&ly.“l
Down through the ages Christians have been seeking to discover the
full import of this statement in order to claim its promise for
their partioular experience and time. No less relevant does it
seem in the present day in that definition is still sought of
abundant life. It is the aim of this study to attempt an under-
standing by penetrating behind the statement to discover the secret
of the power in such living, its elements and, conseguently, its
effect upon life. The approach is that of an investigation of the
lives and writings of two men who ocnsidered the problem to be of

a spiritual nature and pursued its solubion on that premise.
A. Subject

1. The Subject Stated and Explained

For the sake of praoticability this study mey be considersd
to be concentrated upon discerning the elements of spiritual powers
Such may be defined as the components of or the means to attaining

s & s 2 & @

1. John 10:10b. All references from the Bible will be from the
Revised Standard Version unless otherwise noted.
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and mainbaining a vioctorious Christisn life, based upon one's
personal relationship to God. As has been stated, the lives and
devotional works of two men, Francols de Fenelon and E. Stanley
Jones, will be examined b0 interpret the experiences they derived
from pursuing & quest for a vital spiritual relationship with God
and its practical oubworking in deily life. Included will be bio=-
graphioal experiences as they affected their writings, as well as &
close serutiny of such writings to bring light o bear upon the
subjeot stateds

2+ The Subject Justified

| Though the two men chosen for the study are of different
faiths--Francois de Fenelon, & Catholic, and E. Steanley Jomes, &
Protestant--and thoigh they lived in different periods of history=--
the sevenbteenth and the twentieth centuries, respectively--it
nevertheless behooves one to compare them on this very basis so as
to discover enduring truths and relevant principles.

Both men have been regarded in their contemporary situations
as bulwarks of the Christian faith who zealously sought to inbterpret
the essence of the Christian Gospel for their own spiritual en~-
lightenment end growth as well as for that of their fellow men. They
may, therefore, be considered as exemplary of men who sought for,"
and, to same extent, uncovered the secret of a power-filled life in
Christ.

3. The Subject Delimited
Tt is not the intent of this study to pursue en exhsustive

analysié of the biographical backgrounds of each of the two men, ale
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though such a study would be both inspiring and inberestingly in-
formative. Only as crisis experiences have influemced their thought,
and consequently their writings, will such material be considered.

Neither is it the purpose of the study to relate factual
information as to the ministry and mission of Fenelon and Jones.
Where such instances contribute to the understé.nding of the components
of power, the experiences will be included.

Though both men have done extensive writing in answer to
particular needs at a particular time, only the devotional writings
will be studied extensively as reflections of thought and meditatim
upon the problem at hand, the elements of spiritual powers

Bs The Method of Procedure

The purpose of this study is to ascertain the elements of
spirim.l power a&s revealed by a ocomparison of the lives and devotional
writings of Fenelon and E. Stanley Jomes. First of all, the men's
lives and wriﬁings will be treated a'eparataiy to determine the common
elements of their experiences with God and the effects these ex~
periences had upon thelr writings. Finally, a comparison will be
nade as to the similarities and differences of the influencing factors
upon their writings and the application of these principles to everyday
life.

Ce The Sources of Data

The major sources of data for this study will be the devotional

writings of the two men. Such would seem to be the most trustworthy



for the ascurate accounting of the auther of his own experience
with God. Biographical materials on the life of Femelon will in=-
clude facts from encyclopedias as well as bi egrs.p}ﬁas of influential
oharacters, such as lMadame Guyon. Due to the fact that there is
very little biographical inforxmtioﬁ sbout Dr. Jones, materials
consulted will be items found at the Depariment of News Service
with the Board of Foreign Missions of the Methodist Church.
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FRANCOIS DE SALIGNAC DE LA MOTHE FENELON



CHAPTIR I
FRANCOIS DE SALIGHAC DE LA MOTEE FENELOW
As Introduction

It is the purpose of this chapter to' survey briefly the
life experiences and personality of Francois de Femelon (1651-1715)
to ascertain their contribution to the understanding and application
of the elemeunts of spiritual poﬁ*er in deily life. However, the
bullk of the chapter w1l be concerned with the devotional writings
of Fenelon in an attempt to discover his own particuler insights
end reflections upon the subject. Charles Phiston, in the intro-

duction to Fenelon's book, Christian Perfection, said:

We are forever to be aware that we still have very much

to learn about God, and about ourselves and of his rela-

tionships with us. Ve sorely need thersefore the expert

guidance of this wise interpreter of the.things of God.

Fenelon knows so much about God and manl

First of all his own life and personal gualities, as well as

his religious treining, will be considered to esteblish the back=
ground from which his own spiritual growth and development arose.
Secondly, those contemporary personalities who most greatly influenced
his life will be mentioned briefly. And lastly, and most importantly,
the study will consider his own account of the deepening of his re=-
lationship with God, as found in two of his more well-known works,

. & » L L 2

l. Francols de Fenelon, Christian Perfection, pe xie.



letters Lo ien and Christian Perfection.

Be Persmmal lLife and Training

1. Birth and Family Life

Francois de Salignac de la liothe Fenelon was born at the
castle of Fenelon, in Perigord, on the sixth day of August, 1651.
A very weak and delicatbe constimtioél, together with a very tender
and amieble disposition, made him the object of careful comsideration
by his elders for several years of his you‘bh.l Such a condition
later proved to be influential in his pursuits of a deeper spiritual
life.
2+« Religious Iraining

Religion, as well as an early inbtroduction to the affairs of
the church, was stressed in Fenelon's home. Hoving from an atmos-

'phere of strict pieby at home, Fenelon attended the University of

Cahors, then was enrolled by his uncle at the college of Flessis

where he excelled in theological investigabions. At the age of fiftesn,

he was reported to have preached a public sermon which was received
with great enthusiasm by his supsriors. Fenelon was, by this tinme,
well on the road to a serious and devout life of service for God.
3. Ministry

While studying &t the seminary at St. Sulpice, Fenelon
announced his desire to serve as & missionary, &t one time in Canadae

L » - » &

1. Follen, "lemoir of Fenelon,” from Selections from the ritings
of Fenelon, pe le



and later at the levant. Such an ambition, thwarted by his frailty,
however, advanced him to ordination and the ministry.

It was during the exercise of this ministry that Fenelon,

by mixing with all ranks and conditions, by association

with the unfortunate and the sorrowful, by assisting the

wealk, and by that union of mildness, of energy, and of

benevolence, vhich adapts itsell to every character, and

to every situabtion, aocquired the mmﬁledg? of the moral and

physical ills which afflict human nature.
By the so=-called closing of the door to one field of service and the
opening to another, Fenelon was thus being equipped to‘ undertake the
writing which flowed from the pen of a man whose experience with
God was being led into deeper and richer chamnnels.

Penelon served as Superior to the society of Houvelles

Catholiques, an association for the instruction of noble women newly
2

converted to the Roman Catholic faith. Later he ministered to both

Catholics and Protestents in two French provinces, where he won

acclaim from both faiths.

Among other honors bestowed upon Fenelon was his appointment
by King Louis XIV to act as preceptor to his grandson and heir, the
Duke of Burgundy. So successful was this task that in 1695 he was
raised to the position of Archbishop of Cambrai.

Though he had advenced Yo a relatively high position at the

time, Fenelon's inner hunger souzht for satisfaction in a deeper life
’ 2 & T

experience with God.

.« . o - L

l. Tollen, ope Cite, pPe 4.
2+ The New Schaff~-Herzog Incyclopedia of Religious Knowledge, pe 297,
3e Ibi(io, De 287



4, Influence of Contemporary Persomalities
The Marquis Antoine de Fenelon, the uncle of Francois, took
an active interest in his religious education when Fenelon was but
a youthes IHe guided him through his schooling and advised him sgainst
pursuilt of his missionary smbitims.
Mo Tronson was an influential teacher Fenelon encountered at
the seminary of Ste. Sulpice.
It was from the erudition, the exsmple, the tender and
affectionate pieby of this excellent men, that the youth~
ful Fenelon derived his relish for virtue and religign,
which mede him so perfect & model of excellenbtse. « «
Penelon's associabion with a mystic of the time, Madame
Guyon, was the beginning of his downfall from ecclesiastical position,
yet it furthered his bellef in Christian perfection. Hadams Guyon,
e Quietist apostle, had been bammed by the church, being suspect of
heresye At the risk of losing both his position and reputation,
Fenelon not only endorsed her doctrine of disinterested love, or
"that God is to be loved for His own perfections, without any view
to the fubture rewards or punishments. . .”2 but defended her in the

face of her persecutors, among them one of his friends, Bossuet.

One avenue of defense was the book Maxims of the Saints Concerning

the Imner Life, a book published in reply to Bossuet's atback on
Hadame Guyone A

Bossuet persisted until the Fope, Immocent III, banished
Fenelon bo his diocese of Cambrai and condemmed his book as well.

> & - » * *

l. TFollen, ope cit., pe 3.
2. Ibid., pe 12. Also of. Schaff-lerzog, loc. cite



Fenelon contimued his faithful lsbors at Cambrai until his
death in 1715. 4 series of deaths of his dearest friends, together

with his own misfortunes from a carriage accident, only served to

_encourage the conpletion of Fenelon's own life on earth. Of his

last days it is said,
e « ohe displayed the most admireble fortitude and suimission.
There was the same sweetness of temper, composure of mind,
love for his fellow-creatures, and confidence in God, which

becanme the Christian and the frieyjfd of God and man, snd which
had distinguished his whole life.

Co Writings of Fenelon

l. Exbtent of Writings
Though he was not particularly prolific in his writings,
Fenelon combined literary skills with spiritual insights to produce
works which have won fame in both secular and religious circles.
While ‘tutoring the Duke of Burgumdy, Fenelon wrote Fables,

Dialogues of the Dead, and Adventures of Telemachus, for educetional

2
purposese & book characterized by its deep insight into the mental

life of the child is his The Education of Daughters. In this book he

advocates an emphasis on love and experience for effective teaching,
as well as the importance of esbablishing a basis for life in religion.
One will come to see later in this study how this philosophy wes

an oubworking of the life he purported to pursue.

* & L 4 * &

1. FOllen, OPs Cito, Ps 26,
2¢ To Co Uphan, The Life of liademe Guyon, pe 326.
3« Schaff-ferzog, loc. cite

3
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In his book, The Maxims of the Saints, he reveals his attempt

to distinguish clearly each step in the upward way of the spiritual
1
life.

In the book, Heditations and Devotions, compiled by Elizabeth

Fenn, he "delineates the sins of the spirit, not the senses; he pene~-
trates to the source of tempbation in order to stir the soul so that
love for God nay grow."

In his letbers %o Hen he has endeavored to meet 2ll human need

by challenging man to find his greatest satisfactions in the deeper
3
resources of a spiritual fellowship with God.
Theocentricity in life is the central keynote in the work,

Christian Perfection, which will be most extensively considered in

this study as it contributes to an understanding of the elements of
spiritual power.4
2. Dmphases of Writings

Since the preponderance of Fenelon's writing is concerned with
spiritual considerations, one would conclude that his emphasis would
be of a spiritual nabure. One may also conclude that such an emphasis
was & result of his effort throughout the major part of his life o
find depth and power in his spiritual life, a desire which drove him
on at the expense of the loss of friends, position and material comforts.
Dissatisfaction with his present state, honorable though it was, laid
open the possibility that there may be a fuller and richer life.

* & * o L

1. The Catholic Encyclopedia, Vol. VI, pe 34.
2. Fenelon, Heditations and Devotions, pe T
3. PFonelon, letbers to kesn.

4. Tenelon, Christian Perfection, p. le



Cut of this quest arose his belief in a theocentric life, its con=
flict with egocentricity and a possible means of reconciling the twoe
His emphasés were, therefore, searches into the elements which con=~

tribute to a deeper, powerful life with God.
D. The Elements of Spiritual Power in Devotional Writings

For the particular study at hand, a study of the elements of
spiritual power will be concerned with an investigation of the com~
ponents of or the means to attaining and meintaining a life of power,
based upon nman's relationship to Gode
l. Recognition of Persons Involved

The first step in a workable approach toward this study would
seem to be an analysis of the nabture of the persons involved, as
Fene lon conceived of theme. Because of the particular perspective
Fenelon had, the nature of God will first be examined.

a. Habure of God

Central %o Fenelon's whole life and teaching was the great
Christian nobte of theocentricity, ”th&t in all %true and Christian re=-
ligion God Himself is the main and cenbral factor.“l For Fenelon
religion was essenmtially that which God willed and did within and upon
men. It was He who was completely sovereign in hisbory itself, in major
events as well as the most intricate minutia. The doctrine of providence
was axiomatic to his teaching; i.e., he moved forth from this premise
rather than attempting to explain or demonstrate his conviction.z

* - * » »

l. Fenelon, Christiesn Perfection, loc. cit.
2¢ ODe Cite, Pe Ze



Fenelon revealed his concept of God as one "who is all, who
does all, and to whou we owe all., He is infinite in all things; in
wisdom, in power, in love.“l This is born out in His creation. His
infinite R?i“fﬁ was displayed, yet without any effort to Himself. IHis
power is manifest in His will in that He has ozly to will a thing
and it is accomplished. His creative thought and deep resolution
emanated from Him to form the wniverse. His compassion is equated
with His will., This is evidenced in His creation of man, whom He
loves, for whom He prepared the greatest good, and for whom He longs
the most when man is out of harmony with this intended purpose.
Because He so desires man to be in a right relationship with Himself,
He gives him the love which he ought to have for God. This love was
demonstrated vhen God became men, yet that love canmot be completely
comprehended for it is infinite love.

God is all-sufficient; it is not necessary for Him to find

anything beyond Himself for He gives to all which is not Himself.
Fenelon said further:

Such is the grandeur of God, that he can do nothing except
for himself end for his omn glory. It is this incommunicable
glory of which he is necessarily jealous, and which he can
give to no one.

The voice of Fenelon called out to the God he knew:

0 God so great and at the same time so familiar, so raised
above the skies, and so proportioned to the lowliness of

thy creature, so immense and so intimately enclosed in the
bottom of my heart, so berrible and so amieble, so jealous,

l. Fenelon, Christian Perfection, p. 113.
2. Ibid., ppe 114, 115.
3. Ibid., pe 118.



and so accessible to those who treat thee with the femili-
arity of Eure love, when shall thy children cease to know
thee not?
In SPife of God's sovereignty, He allows good and evil to mix
for His purposes. He drews blessings from them and shows His bene-
ficience by His skillful dealing with them, having arresnged them
according to His plan. TYet justice also enters into His dealing with
ovile
In all, love can be seen as the mobtivating factor in God for
all He does. It is not beceuse of any need God has, for He is the
all-sufficient Creator. His good pleasure is the s;prenw reason for
His activity; everything He does is for His glory.
be HNature of Lan
One must proceed from a view of God as Creator, Sovereign,
possessor of léve, mercy and justice, to Fenelon's view of God's
highest creabtion, men. For, as Fenelon steted: "Everything, then,
in the universe, bears the marks of the Divinity, and men more than
all the rest."5
Fenelon believed that God cfeaﬁed 2ll things for men and man
for Himself; l.e., God.4 Geod's intended purpose for the creabure is
a simple creature-Creator relationship, in essence being a love for
God without loving self.s In fact, man is so base and naturally de=-
pendent upon the Creabor that he cannot, without attempiing to assume

1. Fenelon, Christian Perfection, p. 122.
2e Ibido, PP 134-136.

3¢ Follen, ope ¢it.;, pe 77

4. TPenelon, Christian Perfection, p. 11l7.
5. Ibid., pe 118.
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8 position of divinity, do, say, think or wish anything for himself
or his own glorye.

Man only exists because God causes him to exist and sustains
him, ¥an has life only as the gift of God.l Likewise God bestows
upon men character, purity of heart and love for Himself because he
is incapable of thém. Men has the capacity and God the initiative
to indwell men by His Spirit.

Yot there is in man a conflicting factor, the ego. It stifles
the indwelling Spirit when it is given excess freedom. God is desirous
of intervening beltween men snd his ego, becoming closer to man then
man 1s te himself. Fenelon abttributes man's pursuit of ego-satisfaction
to original sine. Such sin comes from men, not from God; he fails
of himself and destroys himself as did Adam.

God offers the good to man through His grace, yet man is free
to choose between good and evil. Hen so often follows his evil desires
as he gives vent to his ego's seeking satisfaction. ¥When men does
react to God's grace, however, two forms may be observed. Some in-
dividuels consider what God has done for them and unite their interes®
to His; God mey leave these "religious people® in this stage of self=
interest until they seek a purer state. The other reaction is that
of those who pursue the atiainment of a higher, purer state as they
render glory %o God for what IHe does for men for His own pure glory-z

One discovers, therefore, that even though man was created for
the purpose of glorifying God, he was given a will to choose between

le TFenelon, Christian FPerfection, pe 119
2. Ibid., p‘ 150.
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sccepting the grace and goodness of God or pursuing the satisfaction
of his ego until he becomes a self=~centered being, uneble to experience
the achievement of his imtended purpose. Such a misuse of the liberty
of man's will is sin and is subject Lo the judgment and punishment
of Gode
Basic to all of this, however, 1is God's complebely free will,
1
which has no other rule but itself and His good pleasure.
2. DRealization of FPower
According to Fenelon's particular doctrine, the possibilities
of attaining end maintaining spiritual power in the individual's life
were closely aligned to the deepening of his relationship with Gode.
In fact, the aim of his life was to increase the vitality of +this
relationship, the power in his life arising as an outgrowth of that
relationship. He believed,
First, the provisions of the Gospel are such, that men may
gain the entire victory over their sinful propensities, and
live in constant and accepted communion with Gode OSecond,
persons are in this state, when they love God with all their
heart; in other words, with pure or unselfish love. Third,
there have been Christiens, though probebly few in number,
who so far as can be decided by man's imperfect judgment,
have reached this state; and it is the duty of all, en~
couraged‘bg the emple provision which is made to strive to
attain ite.
It behooves one, therefore, to investigate whet these pro=~
visions of the Gospel are which enable man to have victory as well
as further to study Fenelon's concept of the ideal relationship
with God.

L N 4 . * L »
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ae loans of Attaining Power
In order for man to live a life filled with spiritual power,
it is necessary for him to esteblish contact with the source of powers
In view of Feneclon's doctrine of God and man, one would conclude
that the ultimate source of power would be God Himself, for He is
Creator and Prime Mover; all that is originates from Him. 4s
Initiator He has the capacity to act upon His creatione
¥an, it was discovered, is the highest of God's creatures.
He wes created for the purpose of glorifying God, not solely to enjoy
His creation. There was created within man the capacity to choose
between the good for which God intended him and the evile. Ilian
abused his liberty to the point of perverting his intended purpose
until he centralized his life upon himself. Such action called forth
God's judgment and punishment.
| Thereafter men was subject to this type of dualism; a capacity
for the indwelling of the Spirit of God, and the humen will bent
toward choices conmtrary to God's purposes.
Fenelon, though trained in rbeligious matbers from early child~
hood, spoke of the dissatisfaction with his own life in these words:
I desire to find in the most secret place in my heart, an
intimate familiarity with thee, through thy son Jesus, who
is thy wisdom eand thy eternal mind, become a child to humble
our vain and foolish wisdom by his childhood and the folly
of his cross. It i1s there that I wishe » o850 become little,
senseless, even more contemptible in my own eyes than in
those of all the falsely-wise. . « It is no longer I, vile

and weak creature, soul of mud and sin; it is thou, C Jesus,
truth of God, who thinkest thus within me, and who wilt

L . @ - »



accomplish these things, that thy grace gey trivmph the
more through e more unworthy instrument.

Fenelon thus realized that it was God Himself who provided
the meeans of reconciliabtion end restoration of the broken relation-
ship between God and men. Jesus Christ, the Son of God, became
God Incarnabe, to live, to suffer, to die and to rise to pave man's
way to God. lian was free to acecept or reject this gift from God.
His acceptance also involved the submission of his will %o God.z
Thus contact could be established with the Source of Power and His
activity contimued by His indwelling Spirit in men.

be lieans of Maintaining Power

Before the means of perpetuating the power in life once con=-
tact has been established is discussed, Fenelon's goal in life should
be related as it comes to bear upon the life he sought to lead. To
Fenelon a life filled with power, a life of effective service, was
dependent upon the purity and quality of his reletionship to God.
He sought, therefore, to attain a relationship of pure love, that
is, a love for God for Himself alone, completely free from any selfish
interest, a love in which neither fear of punishment nor desire of
reward had any par‘t:.3

In order to accomplish such a level of love several progressive
steps were discovered by Fenelon, His greatest struggle was that of
determining whether he should completely submit himself to God, in=
volving an absolute consecration of himself, to realize the highest

l. TFenelon, Christian Perfection, p. 123.
2o Upham, ODe cit., Pe 407
3e The Catholic Encyclopedia, loc. cite



resultse. IHe concluded that such a life would be totally inclusive,
nothing withheld. For he said,
We must learn not only God's will in general but even what
his will is in each thing, vhat will please him further and
whet is the most perfect. We are only truly reasonable
in so far as we consult God's will, to make ours conform
to ite

The key to the process was the will itself,z for he believed
that pure love could only exist in singleness of will, men's will
in God's wille God gave man that will to give wholly back to Hime.

The total act is known as ebandonment to Gode

When we are really abandoned to God, all that we do we do
well, without doing meny things. T¥e abandon ocurselves with
confidence to the future. ¥e want with no reservations all
that God wants and we close our eyes in order not to antici~
pate the future. Neanvhile we devgte ourselves in the
present to accomplishing his will,

The steps that Fenelon enumerated as teking place were six
in number. 7The first was that of bringing one's natural appebites
under subjection. It was evidenced by simplicity and sincerity as
God's grace cooperabted with man's faith.

The second step was that of ceasing to rely upon inner sensations
to prove the reality of spiritual experiences. To doubt God's working
because of lack of inwerd recognition was only encouraging the satis-
faction=-seeking ego, denying faithe. It was a subtle possession of
oneself which gave a secret and refined life, not dependence upon

sensations of assursnce of life within.
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The next step was the destruction of self-reliance. Once
victory had been achieved over the senses and one had been strengthened
to live by simple faith rather than by r elying upon inner sensations,
one easily became self-satisfied and proud of one's virtues. At
such a point one must realize that these virtues were only gifts of
Gode

The next step was that of ridding oneself of the rebellion
ageinst God which arises when one realized that God was at work to
accomplish these ends. One must accept the blessings with the mis-
fortunes as God's purposeful activiby.

At this point Fenelon believed the natural man to be dead.
Further explanation revealed that this was not the beginning of &
new life as in regeneration, bubt a mew life in regenerate man, the
resurrection of the life of love. It was not God's purpose to deprive
His own of happiness, but where such fed the ego He inserted bitter=-
ness that one may look Yo Him as the source of all,

The sixzbth step was one in which the life had become one in union
with God, man's will conformed to God's will in everything. This wes
known as holy indifference.

The highest atteimment was that of the spirit of Divine coopera=
tion, men's will operating flexibly with the will of Gode Complete
oneness with God was essential.l

Such & life could not avoid being one £illed with the power of
Gode But the road to such an end was not easy; in fact, it was most

* o s s oo
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difficult, as Fenelon's experience proved.

Basic to the activity on the part of men wes his faithe. Faith
was based upon certain acts of intelligenece, in that by using the
powers of percepbtion and reasoning God had given, man could know God
existed, that He had spoken to mem in His revealed word, and that
this word, verified by reason, had general truths which spplied to
situations and dubties. Decause they came from God they were authori=-
tatives., Han, therefore, accepted these commands by faith in the
goodness and wisdom of Him who gave thems

en was not to forget, however,

It is not, only the outer law of the Gospel which God shows
us within by the light of reason and of faith, it is his
spirit which is speaking, which is touching us, which is
operating in us and which is quickening use. In fact it
is this spirit which does in us all that we do of good,
Just as it is our sou% which gives life to our body and
guldes its movementse

Fenelon believed also in certain disciplines which would aid
men in his progress toward s life of powere. He stressed reading and
prayer, the reading being simple and of practical help, and the
prayer concentrated on some word or deed of Jesus Christ. Time for
these should be teken in the evening and in the morning. Special days

5 Fenelon ob~

should be set aside for withdrawal and recollection.
served regular times of prayer as well as spontanéous upliftings of
his heart to Gode IHe often used the Psalms or the Gospels for medi=-
{;ation.4 Additional disciélines included frequent usage of the
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sacraments and meditation upon devotional bookse

Man should also imitate Jesus Christ by living as He lived,

thinking as He thought, conforming himself to His image. Tor He becanme
2
voluntarily weak bto strengthen man.

Fenelon encauraged one desirous of living this life to practice
the presence of God. Such was accomplished through joy in abandonment,
self-forgetfulness, thankfulness, renunciation, and dependence.

Ferplon was also aware of God's purposeful activity in this
process, e often referred to this activity thi'éugh the use of the
figure of the cross to express suffering.

t is God vho sends the humours, the fevers, the mental
torments, the weaknesses, the exhsustions, the importuni-
tiés, the annoyanges. . « e have only to see him and to
adore him in all,

But Fenelon also said:

Do not anticipate crosses. You would perhaps seek some

which God would not went to give you, and which would be in-
compatible with his plans for you. But embrace unhesitatingly
all those whieh his hand offers you every moment. There is

a providence for crosses, as for the necessities of life.

It is the daily bread which feedi the soul, and which God
never fails to distribute to us.

God's purpose in confronting men with such insbtances of
suffering was to "debtach us little by little from creabures and at
last tear us away from ourselves." He also stabed that suffering was
for the purpose of purifyinge.
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Fenelon declared that God

who wents to strip the soul to perfect it, and will pursue
it relentlessly toward & purer love, makes it really pass
these tests of itself, end does not et it rest until it 1
has telken away all reversion and self-support from its lovee.

Fenelon's practical advice was:

As for the way to watch yourself, without being too much
pre-ococupied, this is vhat seems practical to me. The wise
and diligent traveller watches his every step, and always
hes his eyes upon the part of the road directly in front

of hime. Bub he does not Turan consbantly backward to count
every step and to examine every track. He would lose time
in geoing forward. 4 soul whom God truly leads by the hand
ought to wabch his path, bub with a simple, serene vigilance,
limited to the present, and undisturbed by self-love.

His words of encouragement were these:
Vle try to discover all owr wesknesses and God directs us in
this search. He never asks us inwardly to offer to him any-
thing which we have loved and possessed heretofore, without
giving us inspiration concerning it, and never to give us
the inspiration to sacrifice without giving us the strengthe
ce Ixtent of Power
Hot only did the relationship with God grow on a vertical
plane, but it affected the totality of the life of the individual on
& horizontal plane as well. DBoth affected, in turn, the efficacy of e
lif'e of service., Pure love was believed to have been &ll inclusive
of the Christien virtues: “bemperance, forbearance, chastity, truth,
kindness, forgiveness, justice--love serving as the foundation.‘}'
Such a heart of love was united with God inbellectuslly, in that God
was experienced within as a Being without form, affectionately as one
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loved God for vhat He is and not what He cen do for one, and practi-
cally in thebt it serves Him, motivated by holy love.

The logic of & heart filled with a love of God necessitated a
love for His creatures. TFenelon exemplified this in his own life
service. His inner life affected his oubward actions; the love of
end for God operabting to motivate his worke.

Thus one can see that a life based upon a pure love for God
gffects one's service to His creation. ¥when one is constantly in
contact with the Source of Power, he can become a channel for the
outpouring of that power to the lives about him. Spiritual power may
be equated with man's availability and ussbility by the Source, God
Himself,
3+ Effects Upon Daily Living

e Simplicity

A natwral oubworking of a life of complete union with God was
e simplicity in daily life. Fenelon defined it as a "rightness of
soul which cubs away all useless turning back upon ourselves and
upon our own beh&vior."g In such simplicity one was not overly in-
fluenced by the outside world, nor was he subject to the type of intro~
spection which an uneésy love of self multiplied endlessly. One was
free to see immediately before him as he went forward, without re-
flecting upon the advisability end ef fect of those steps he had just
taken.é One could be free to the point of forgetting himself in order

1. Uph&m, OPw Cito, PPe é:lB, 414,

2. Follen, op. cit., ppe 270-275,.

%3+ Fenelon, Christian Ferfection, p. 194.
4e Loce cite



to give himself up to God without reserve.

The greatest obstacle to simplicity of this type was the
foolish wisdom of the age, where man did nob wish bo trust anything
to God, bubt to do ewerything for himself and then admire it.

With this simplicity man was no longer itroubled by what others
thought of him; his business was carried on in the best way without
particular thought to success. The most important thing was to have
surrendered into God's hands all one's inberesté in pleasure, con-
venience and reputabion.

Simplicity expands by degrees to outer things. Vhen one was
truly in interior simplicity, his whole appearance was more frank and
: 1
natural. Surely inner spiritual power was herein active.

be Humility

Bub he who so completely forgets himself that he never thinks
of self, who has no twurning back on himself, vwho within is only
lowliness, not wounded by anybhing, without affecting patiemce
on the oubside, who speaks of himself as he would speak of
someone else, who does not affect forgetting self when he is
all full of it, who gives himself up to chariby without
nobicing vhether it is humility or pride to act in that way,
who is guite combent to pass as being not hamble at all;
finally he who is full of charity is humble. He, who does
not seek his own inberest but the_inberest of Ged alone in
time and for e bernity, is hdmble.

True humility consisted in that which made men live no longer
for himself, but let Jesus Christ live in him. The humble person
sought nothing 80 expected nothing. Jesus Christ in becoming incarnate
lowered Himself to & state beneath what He W&s.5 Humilibty existed where
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men was satisfied that God should do as He would with him, no matter
where it may lead him in life.l
ce Feace

Fenelon believed that those who resisted God would never find
peace, The only joy to be found in the world was that for a pure
consciencee

The peace which came from God calmed man's passions, preserved
the purity of his conscience, was inseparable fronm justice, united him
with God, and strengthened him ageinst tempbations.

Fenelon's greatest insight inbo the heart of God follows:

What mekes us love CGod is that he first loved us and loved us
with a tender love, like a father who pities his children,
vhose extreme weakness he knows, and the clay from which he has
moulded them. He has sought us in ocur own ways, which are

the ways of sin. He has mun like a shepherd who tires himself
to find his strayed lemb. He was not conbent to seek for us,
but after he had faind us, he took us and our weskness upon
himself. He was obedient even to death on the cross. We can
even say that he loved us unto death on the cross, and that
the measure of his obedience has been that of his love. ¥hen
this love really fills a soul, it enjoys peace of conscience.
It is content and happy. It needs neither greatness, nor
reputation, nor pleasure, nothing which time takes awaye. o »

He said further that simplici’cy weas the true source of peace.
Those vho were not simple were not true children of peace, and, therew
fore, did not taste its fruitse. The spirit of peace rested upon those

3
who did mot disbturb it by giving in to self rather than to God.

Fo Summary
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A study has been underteken on the life and devotional writings
of Francois de Fenelon ir an aﬁtempt to discover the elements of
spiritual power, based upen an active relationship to Gode

in inrestigazian of biographicel material revealed that an
interest in the church was developed &t & veryearly age. Fenelon wes
discontented at a later date with his high-quality religiousness;
he longed for & deeper cammmnion with Gode This seerch, further ine-
fluenced by the famous Fremch mystiec, Medame Guyon, aided in the
formilatien of his doctrine of pwre love. His association with Mademe
Guyon proved to be detrimental as far as mainbteining ecclesiastical
position was concerned, for, because of it, he was banished to his
diocese and his works were condemmed by the Pope. Nevertheless,
Fenelon continued on in his ministry of love, springing from his deep
love for God.

The greatest value hes been derived from an intensive study
of his 3avetiana1 writings, therein to grasp his conception of the
camponents of a spiritually empowered life, stemming from a deep ex~
perience with God himself, |

The nature of God and the nature of men were studied. It was
discovered theat Fenelon believed in a Creator God who was sovefeign,
providential, powerful, compassionate, infinite, all-sufficient and
purposefules IIan was the highest of all Godfs oreatures, completely
dependent upon God for his very life, whose intended purpose wes %o
glorify God, but whose will was exercised for self-interest, thus
breaking the fellowship with God.

But God, in Mis grace, sought men and provided the means of
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reconciliation and restoration through the life, death and resurrection
of Jesus Christ. Man's response to this must be one of acceptance
and submission of the will,
Having done this, man progresses by steps to an ideal relation-
ship of pure love of God, iee., loving God for Himself, with no
thought given to possible punishment or rewards. This process advances
with a series of steps such as holy indifference, detaolmant, and
renunciatione
This reletionship not only increases the vitality of the
exgerieﬁee between God and man, but affects man intellectually,
af fectionately and practically. In other words, it is all-inclusive
of his personalitye.
Such a relatiomship has an obvious effect upon daily living
in that man can then live in simplicity, humility and peace. This ex-
perience in totality bespeaks the abundant life Christ offered.
These words are best expressed by Te C. Upham:
God has momised life and happiness to His people. What He
hes promised can never fail to take plece. Nevertheless, it
is the disposition of those who love God with a perfect heart,
to leave themselves entirely in His hands, irrespective, in
some degree, of the promise. By the aid of the promise, with=
out which they mst have remained in their original weakness,
they rise, as it were, sbove the promise; and rest in that 1
essential and etermal will, in which the promise origimated.
Fenelon himgelf said: "Hhen God loves us enough to make us
love m, He reigns in us. He makes our life, ouwr peace, our happiness,
- < : 2
and we begin already to live by His abundant life,"
* o .” . o @
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CHAPTER IIX
ELI STANIEY JONES
Ae Introduction

*‘;Ea cne oan more appropriately be called a world evangelist,
no one has more cons istently mainteined his e vangelistic work-=for
over forty years=~in the spirit of a orusader, than E. Stanley Jenea’él
Such s remarkeble statement would seem to arouse the interest of the
reader as to the componenis of this life which produced such renowned
effects. It would appear that so convinced was the man of the im=
portence of his message that he sought to acquaint the whole world
with it.

One would, therefore, be inclined to study the life and
writings of Jones to determine the core and subsidiary parts of that
life which led to his compelling mission to the world. In keeping
with the purpose of this thesis, E. Stanley Jomes will be considered
as exemplary of one who knew the secrets of épiritual power and en-
deavored to share them with everyone with whom he came in camtact.

It is the purpose of this particular chapter to reveal the
backgro{znd of the life into which the elements of spiritual power
were introduced, to trece their development and effect upon his work
and writingse

® & & & 8 @
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It wes sald of him thet "he poured his life into the task of
meking Christienity a real and vital faroe.“l It would seem, then,
thet not only would this drive be evidemt inm his evamgelistic efforts,
but would also appear in the medium of his devotional writings as
well, Therefore, the following books will be studied: Abundant

Li ;’ Growing Spiritually; How to be a Transformed Person; Master
owing A 2208 r L]

The Art of Mastering Life; The Way to Power end Poise; and Victorious

Living.

His life experiences will be investigated only briefly due to
a scaroity of materials as well as the intention of this study o
cover his writings more extensively than his background. His conver-
sion and o¢all are considered to be crucial experiences and bear worth

in mention, as well as the effects of his service in verifying the

spiritual power moving him.
Be Background

1. Birth and Early Training
' Eli Stanley Jones was born January 3, 1884, the son of Albin
Davis and Sarah Alice Petticord Jones, in Howard County near Clarksville,
leryland. He was & member of & family of two older brothers and ome
younger :si,sbm'.é
He grew up in an average American home with modest advantages.
His fatiiar was & collector of road toll, a shoemaker, & farmer and the
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superintendent of a Sundsy Schoole

The family mcvé& rather early to Baltimore, ﬁhere the children
grew up end attended grade schools Stanley Jones' own statement of
his youth was that it wes wild and reckless.l
2+ Education

Ee Stanley Jones was educabted in the public schools of Baltimore,
Haryland, continuing later in Baltimore City Collesge. Contemplating
a pésition in law, he worked after graduation in the law library in
the Baltimore Cowrt House.

It was upon the recommendation of Dr. He C. Morrison, one
time president of thé college, that Jomes entered Asbury College at
¥ilnore, Kentucky, where he was popular and prominent in student affeairs.
There he received the A.B. degree in 1906, the A.i. in 1912 and the

3
DeDy in 1924 In addibion he holds degrees from Duke and Syracuse

Universities.
Ce IlLater Experiences

1, Counversion and Consecration
Le Stenley Jones was a man of power because of the crisis ex=-
periences which follow,.
a8+ Conversion Experience
At The ege of fifteen Stanley Jones "passed through the normal
process of conversion, but this implied merely a chenge in name, not

. » . - & »
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in na'tmre.”l 'As & seventeen year old boy he attended & revivel meeting
at the Memorial Methodist Episcopal Church in Balbimore, intent upon
ari“biciéing the ﬁsi‘bing pi-eacher, but wi.thd.rair with a sericus concern
for the salvation of his soul. Later, impressed by the message of the
evangelist, Robert J. Bateman o£—%mille, Termessee, Stanley knel®
at the altar and sought for ‘three‘ days umtil he was assured that he
was saved through repentance of sin and faith in Jesus the Chris'b.z

b. Consecration

. Three months later, after reading The Christian's Secret of &
Heppy life, Stanley declared thst he had comsecrated his life to the
work of the Master, snd would go wherever He led him. After college
he was confronted with the decisione. |

It was & momentous decision involving his concept of the will

of God for his life. His pastor wanted him to enbter the pastorate
and told him it was God's will. A college president wanted him
o teach and told him it was God's will. The Board of Eisaic%s
wanbed him % go to India and informed him it was God's will.

At ‘this point Staﬁley Jones depended upon the factor which
determined the direction of mény of his decisions, namely, the Inner
Voice, the means by whioch God guided him when numerous other waﬁrs
were not olear. This Voice had lod him to Asbury College, even in the
midst of seemingly insurmounteble obstacles. Consequently, he trusted
the seme guidence by which he was convinoed that his place of service
was 4o be India.

2. Influences of Individuals
e s e e
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Stanley Jones attributed the greatest influence exerted in his
earliest Christian experience to Robert Bateman, for it was he vho
also influenced him to abtitend Asbury College, later to set his feet
upon the road to the mission field.

Upon entreance to the mission field Dr. Jones included among
his personal friends the Indian Christian poet, the late Dr.
Rabindranath Tagore, in whose school in Bengal Dr. Jones spent several

months studying India's culture and religion; liahatme Gendhi, Indiats

leader of the masses; and the late Charles F. Andrews, missionery end
1

biographers

De lissionery Efforts and Innovetions

le Indian Imphases

Indisa has been the adopbted home of Jones for meny yoars, &
land of need whose ory he endeavored to answer.

a8, Harly Years

In 1907 Stenley Jones seiled for India under the Hethodist
Board. His minisbry at the oubtset was to the outcastes for few of
the high castes considered Christianity of any great significance.
Cocasional encounbers with the higher castes developed his taste for
that work end the belief that India would not be Christianized until
the educated strate were reached.

A nervous breakdown on the field could have proved disastrous o
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to his fereign ministry, but his commitmént of his physical health
into God's hands only served to give him added strength and vitality
for an even more effective witness and service for Gode

It wes lHahatma Gandhi who enlightemned Dr. Jones in the formu=
Jation of his missionary strategye. Gandhi enémréged him to challenge
Christian Indians to live more like Jesus Christ, to practice living
according to the Sermon on the Mount, and to attempt to understend
non-Christian religions for the good in them.l

b. Policy

His emphases developed into & formmla: (1) be frank;
(2) announce beforehand that there will be no attack on other re-
ligionss (3) allow time for questions; (4) use non-Christian leader=
ship in presiding at meetings; (5) present the Christ of Christienity
rather than the west; and (6') present Christ in terms of Christian
experience and not through theologieal érgumnt.z

The receptivity to this approach led to the fomation of study
and prairer groups as well as Round Teble Gonferaneess for personal
growth and its social oubworking in the founding of missions, schools
and a theologiocal seminary.
2+ ZThe Introduotion to the Ashram

' The ashram, though not new to India, has been one of the most

effoctive avenues for the development of & Spirit-filled life.

&, Definition of the Ashram
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For meny cenburies India's religious lesaders, meny of whom
were fine Hindu and Buddhist scholars, set up eshrams where students
were attracted because of the leader's piebty or leerning. Dr. Jones
hes bteken this Indien institution end adapted it for Christian in-
struction, meditation, and rest, in an atterpt to lay hold of the
power of the Christien life. Bible study, a study of other faiths,
and a study of the Christian motive and message comprise the program,
where fresdom of speech and an interchange of ideals and fellowship
are observed.

b. location of Ashrems

Such ashrems were located at Iucknow, in assoclation with
Lucknow Christian College and Lucknow University, and at Sat Tal.
The Imcknow Asharam has been closed, dur mainly to the inadequacy of
facilities, but the spirit of the living Christ bas been strengthened
in ‘the hearts of those who shared that life,l

Ashrems have since been introduced to the United States: on
the Pacific Coast; at Green leke, Wisconsin; at Lake Winnepesaukee,
New Hempshire; and at Blue Ridge, Forth Carolina
3¢ IEvengelistic Campaigns

In addition o his preaching the gospel over the length and
breadth of India for several decades, Dr. Jones has conducted fruit-
ful evangelistic campaigns in Chine, the thilippines, Malaya, South
Africa, Kenya, South America end IaEexico.z .His fireless energies have
been continually empowered by the constraining love of the Christ

« o o s s e

1. Tews Release from V. . Reid, The Board of Foreign ifissions and
Church Zxtension of the llethodist Churche.
2e Eddy, CDe Ci’to, Pe 275e




whom he seeks to proclaim and relate to human experience the world
OVeTe
4, Ameriocan Associations

Dr. Jones regards the United States as "one of the greatest

»ami medies% mission fields in the world—-greaﬁ in its potentialities

and great in the depths of its spiritual need." To this need he tries

to present the challenge of the whole gospel, with personel and social
1

implications and obligationse

He has participated in such missions in fmerica as: the

Preaching Mission; the University Mission; the Christien Mission;

cooperation with the Department of Evengelism of the Federal Council
of Ghurehes.z These, accompanied by redio enl television appearences
throughout the mation, procleim the same Gospel to the same world-
wide needse

Be The Elements of Spiritual Fower in Devotimal Writings

l. Flace of Writings in Study

‘Out of his rich and meaningful experiences have arisen books
which apply the Christian philosophy to present collsctive and
individual problems. Not only have they been best sellers in Ameries,
but have been translated into a number of Buropean and dsian téngues,
a8 well as Braille for the 'blind.s

a. Books Dealing With Specific Experiences
His books springing from specific problems in humen relatioms

*® & & ¢ » O

1,7 Eddy; ope-eits, pe-275.

2. loc. cit,

3. UNews Release, W, W, Reid, The Board of Foreign Missions and Church
Ixtension of the Methodist Churche
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include The Christ of the India Road, Christ at the Round Table, The

Christ of the llownt, The Christ and Humen Sufferinsz, The Christ of

Ivery Road, Christ's Alternative to Cormunism, Along the Indian Road,

The Choice Before Us, Is the Kinpgdom of God Realism?, and The Christ

of the American Road.

i e

be Devobtiomal ¥Writings

It is the purpose of this study to discover the elements of
spiritual power vhich motivate and meintain the Christisn in his
Christian witness in order that he mey share the truths of his ex=
periences with all with whom he comes in conbache

It would seem, therefore, that in the devotional writings of
Ee Stanley Jones one may discover the woards of encouragement to lay
hold of the means by which one mey mainbain the spiritually-empowered
life leading to an effective witness.

The books which will be examined to accomplish this end in-

clude: Victorious living, Abundent Living, The Way to Power and Poise,

How to be & Treansformed Person, Growing Spiritually, and Mastery.

————— W——_ o—

2. Recognition of Persons Involved
In order to arrive at an understending of the appropriation of
spiritual power in the life of the Christian as E. Stanley Jones relates
it, one must examine his view of the nabure of the persons involved in
the relationship, namely, God and men.
s« The Nature and Acbivity of God

It is gifficult to isolate the specific activity of God and

that of man since the two imberplay so closely in the religious ex=-
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perisnce, but it behooves one, in so far as possible, to¢axplore.ths
depths of this experience to see the heart of it in order that one
may better understand the experience.

Jones refleots upon the ewareness of the individual as to &

" pressing dowd upon himself from above--a feeling of being invaded by
something greater than himself until he is dissatisfied with himself
a8 he iss This is the divine initiative-«~the cosmic lLover who woos

His ereatién to Himself and thus to its own perfectién.

7 God is the perfect life, who, out of the very necessities of
His being, desires to impart, share end create, Hence the divine
initistive.

God crested man to find and live in Him. Jones compares God's
creative activity to that of a parent who creates because of the
inpulse of love-~the impulse that would have an object of its love;
one to whom he can give of himself in its development and growth.

He asks: "Could God, being love, have done otherwise than create
objects of that love? And heving created us, will He not give Himself
to us?” r '

iAgain using the anslogy of parenthood, Jomes considers the risk
of child-bearing as it relates to allowing the ohild its freedom of
choice., God takes thet same risk by allowing the exercise of free will
in man.3 This will can be used for or against God and His purposess

Idkewise is God searching for man. This is illustrated in the

" & & ¢ & o

l. E. Stenley Jones, Vichborious Living, p. 17.
2. Ibid., pe 30.Cf. How to Be a Irensformed Person, pe le
3. Ibid., pe 31eCf. How to Be a Transformed Ferson, pe 22




Gospels through the parables of lost things. God sweeps the universe
with the broom of His redseming grace until He finds the lost soul.
His love is eenstmly with man, providing the line by which men may
gro?e his way back te Gocl.l

God guides thio&gh revelation in Christ, collective experience,
opening providences, the natural eorder, morel intelligence and the
Inner Voice.

This is the understanding of the nature of God that Dr. Jones

impar‘bs‘to the reader. Due to his particular approach, which is con-

cerned with the centrality of Christ in his message, further dis=-

cussion as to the nature of God will be presented as it relates to
the attaimment of spiritual power.
be The Hature of Man and His Heed

Man is mede for growth. God the Creastor made men to grow
oreatively. It is the very law of his being. When man violates that
law, he violates himself. He is unfulfilled and, therefore, frustrated
and unha.ppy.z |

It is true that in time 'bhe‘grow'ch process ceases snd digresses
to eventual decaye The mind and soul whioch men also possesses are
not necessarily olosély tied to the inevitable body decay. Again they
may be, according to the activities in which man has indulged to satisfy
his body's needs, oravings and appetites. The whole person then de~
generateé‘ |

This is a central cause of unhappiness, for to know, whether

. & & 5 o @

1+ Jones, Victorious living, pe. 32. Cf, Growing Spiritually, pe %
2. E. Stanley Jones, Growing Spiritually, p. l.
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eonsciously or unconsciously, that the key purpose of oxe's being is
unfulfilled, or is being violeted, is to cause an unhs.ppiﬁess which
gottles at the center of the person. No marginal satisfaction can
satisfy him. If one is not ereative and growing, he is umhappy,
until a gsners.i satisfaction with life envelops him. Human happiness
is, therefore, & product of & creative, growing personﬂityol

If, therefore, a creative, growing life is the end of man's
exis’tenée, he must function in an imperfect wniverse. The universe

is such that it encaurages the possibilities of man's striving to

perfect himself as he seeks %o improve the universes

The end of man's life is not happiness but growth in character
and achievemente The universe is such that this end may be sharpened.
Man is an unfinished master in an unfinished world. In finishing the
unfinished world, he helps to finish himsalf.z |

Man reacts te’the physical elements in his enviromment as well
as to the mental and spiritual aspeots of which man himself is a part,
Dr. Jones believes that it is part of God's plan to make it possible
for imperfect people to help perfect those who d esire to grow. Meny
men grow because of the resistances they receive from environing
peoples Reactions within this influential envircomment for selfish
gain ere self-centered, not God-centered and, therefore, sin,

Jones also states the urge to grow in the following principle:
"There is one great and universal wish of mankind expressed in all
ieligiens, in all art and philosophy, and in all humen life; the wish

e o 6 0 0 e

l. Jones, Growing Spiritually, p. 1.
2e QP- cita, Pe 2e




té; pﬁss beyond himself a&s he now ia;"l In enswer to men's question as
to whether there exists somevhere the answer to this craﬁng to go
béycan& himself, Jones states, "There is no known hunger where there
isn't something élso there to meet that lmnger. Cry and supply are

both inherent in the nature of realitys”

He quotes Dr. William H, Sheldon in Psychology sud the
Promothean Will by saying:

t0ontinued observations. . .lead almost inevitably to the con~
olusion that deeper and more fundamental than sexuality, deeper
than the craving for social power, deeper even then the desire
for possessions, there is & still more generalized and more
universal craving in the humsn make-upe It is the oraving for
knowledge of the right direction for orientation. . « “very
system of philosophy, whether called religious or not, is at
bottom & human atiempt tg satisfy the craving to be pointed

in the right direction.**

Finally men desires & reunion with the heart of the unmiverse
which Jones considers as being Gode When he is not basically re-
lated ‘bo God, man oan be compared to lungs without air and a heart

4
without love,

To deny these thirgs, or any revelation of God, is rebellion of
the wili a.gainst God and is, therefore, sine
3. Realization of Power

In view of the understanding Jones has of the nature of God
and that of men, as well as the fact that God cen supply the amswer to
the need of man, the next logical step would seem tobe that of deter-
mining the means by which communication and power are established.

*® & & o o »
1. E, Stanley Jones, How to Be a Transformed Person, p. l.
2. Loce. Cit.

5. Ibid., pe 2.
4., Loc. Cit.
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&, Neans of ﬁtt&ining Power
The answer; aacording o Jones, is found in the person of Jesus

Shris@,'the Incarnetion of God, who becsme like men for the purpoée
of men's beoémiiig like Him, This was God's extension of grace and
forgivéness‘ Jones says, '

Here was not mem becoming God, but God becoming man, snd becoming

men &t his lowest place--the place of sin. He was identified

with man at the place of man's sin~--He was orucified, and died

between two thieves as one like them. This meant that He wemt

so low that He could get.under the lowest sinner and 1lift him

to undreamed of heightse

He quotes Alan W, Watts, in Behold the Spirit:

*The meaning of the Incernatiom, therefore, is simply that we

do not have to attain union with Gode Man does not have to

olimdb to the infinite and become God, because, out of love,

the infinite God descends to the finite and becomes men « « o

Once we realize the futility of owr pride, that we can

neither ascend to God nor, by reason of pride, prevent his

descent to us, the proud core of egoism is simply dissolved.'

This invesion of God, based upon love, gives one a sense of
right orientation. Man can rise out of himself, his unheppiness and
lack of goal %o accept the gif+t of God in Christ, end thus lay hold
of his redemption from sin, the restoration of life and attaimment
of a satisfying relationship with God.
Harnack, the great church historian, once said, "Christianity
gives no solutions. It gives us goals end then gives us power to
3
move on to those goals." The Sermon on the Mount in the Gospel
according to Matthew presents two goals: e perfected individual in
& perfected Society. JIhis does not operate in negating the mman
® & & & & @

l. Jones, How to Be a Transformed Person, pe 12.
2« Loce cite -

3 Jonfgs, Growzing Spiri‘mally, Pe 8o Cfe The Tay to Power and Poise,
Pe .
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personal ity but it affirms it unto‘perfeeticn.

It would seem, therefore, that God would not expect such
results ‘without instruction as to their atbalmment. It does mob seem
feasible that He would expect high moral character without providing
& goal and & meens to that goale

God has revealed Himself and His desires mot only through
nabural law, through the human media of prophets and teachers, but
through & Life--the Life which shows men the Character of God--Jesus
Christ. The Character of God, therefore, determines man's characters

In Christ is embodied not only the means of establishment of & new

God=oriented life after the redempbtion from sin, but a goal toward

which to strive, namely, a Christ-like character. Jones refers to
this as birth into the membership of the Kingdom of Gode
Dr. Jones enumerates seven steps to this attainment of release

from self to power. The first is that one honestly turn over in his
mind his life, its direction end spirit, cmfessing anyselfish de=
sires residing therein. Secondly, let one turn to Christ in acceptence
of all He has done and cen do as Lord and Master. Thirdly, heving
come to Christ, one may then look back upon his life through Christ's
eyes and break away from everything of which He cannot approve. “
Fourthly, ome must give himself and all he has to Christ. Fifthly,
one mst turn in confidence and faith believing that Christ receives
him and he reeeives Christ. BNext, one must look upon all his human
relationships and go into them with Christ. lastly, this must be &

® & & & o @

l. Jones, Growing Spiritually, pe 7+ Cf. How to be a Transformed
Person, pe 38e
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daily burning to Gode This is the beginning of one's creabive
growth to whioch next comes increased powers '

be Means of Maintaining Power

| There is only @ narrow line exlsting between that which con~-
tributes to the attainment of spiritual power and thet which sids in
its maintenance. It is, comsequently, diffieult bo determine the
placement of the Divine element which furnishes the dynamic as it is
coupled with the growth process of mane

The third Person of the Irinity, the Holy Spirit, serves to

‘ indwell the man who desires to grow toward Christ-likeness. He is

the One who gave divine reinforcement to the disciples at Pentecosts
In fact,

A new Power moved into them; took over cemtrol; cleamsed the
depths of them fram self~-centeredness, fears, inferiorities;
reinforced all their naturel faculties, co-ordinated them;
made them wmified persons; and thus filled them with power
and praise.

He also states it in this way:

The Father's love, the divine inbention; the Son's approach,
the divine invasion; the Spirit's coming, the divine ine-
dwelling. God dwelt in a holy templs, then & holy Person;
now He dwells in us who weant to be holy. God in the Old
Testement is Light; God in Jesus is Life; God in us is
PGWSrts . . ]

The life of the Christien who lives a life of the Syi‘riﬁ is
a balmced 1life that lives on its Resources within. Apart from the
Spirit of Jesus the spirit-filled life would have been unbalmoced,
bubt man's iife can be as Christ's life, a balenced life. Such a life

s & & & & »

l. Jomes, Growing Spiritually, ppe. 22-28.
2. E, Stanley Jones, The Way to Power and Poise, pe 27.
3. Ibidi, De 32«



is the expression of human nature illuminated, combtrolled and
directed by divine Nature.. The Holy Spirit serves as a Strengthener,
Teacher, Remembrancer, & witness to Jesus, and a Guide to Truth.z

‘ Man's responsibility is %o be@rsparod for the coming of the
Holy Syiri‘& into his life as & moral power. The first step is the
initial step of clearing the way between God and men through Christ's
atonement for sin and, secondly, clearing the way between man and
himself by the Indwelling Spirit., This first involves what the
Soriptures call the new birth of the Spirit, when one is brought

from his sélf-centered existence inbo & surrendered and God-oriented

life through Jesus Christ. He must give himself Yo self-surrender

to God, prayerful preparation, meditation upon the Ward of God, and
waiting upon the will of God, but at the same time he must be willing
to reach out and receive the Holy Spirit as a gift when he is ready
for Him.s A%t that time the Spirit is given by measure, or not in
abundance .

But Dre Jones believes this is not suf ficient for a power-
£illed life. He, therefore, believes in & second blessing of the
Holy Spirit, considered to be a normal experience for the purpose of
giving immer vitelity to the total person.4

Thus does the true oreative life begin for the ereative Spirit
is vﬁ."ahin.s The individual created for the purpose of growth has ‘

S S

1. Jones, The Way to FPower and Poise, p. 46.

2. Ibid., PPe 45~53«

3. Ibid., p. 56. cf. How %o Be a Transformed Person, pe 20.
4., Ibid., ppe 35-40.

5. JIbid., Pe 79
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fozm& his proper orientation in God through Jesus Christ, activated
by the Holy Spirit within to grow to conform to the image of God as

revealed in Jesus Christ.

6+ Obstacles Ho be Overoome

Dr. Jones cites the experience of the disciples before Pentecost

&8 being exémplary of men possessing obstacles to the receptiom of

end the working of the Holy Spirit. These include unsurrendered self,
resentment, self-righteous pride, spiﬁtual impotence, fear, spiritual
dullness end guidance by ouber evembts rather than receptivity and

1
sensitivity to lmner spiritual illuminations To this list he adds

‘ anger or hate, worry or saxiety, unresolved guii’c, negativism or

inferiority attitudes, undisciplined desires, conscious or uncon=-
soious imsincerities, divided loyalties, umbalanced virtues, ignorance
or lack of judgment, physical disharmonies, an unchristian social
order, lack of a tobtal life discipline, and a lack of a creative,
outzoing 1ove.2

Such difficulties are basically personal in nature, though
they affc.efn have social manifestations and influences. However, the
solution lies primerily between the individual and God. Likewise omec
may understand that such cbstacles have deep-seated psychological
implications in the suboonscious which are at times reflected in
conscious actione

One may then ask: Can the whole nature be changed? The very
provision of the Holy Spirit has been made available for tﬁa‘k very

. & & ¢ =+

1., E. Stanley Jones, Mastery, pp. 18, 19,
2. B, Stenley Jomes, Abundant Living, ppe. 36-176.
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purpose, for He works largely in the realm of the suboonsciois—
parifying, re&ire&bing, and dedicating inherent driveml Suech
aci:iviéy,; coupled with the individual's continually honest self-svalu-
ation before God in prayer, is effective in producing & Christ-like
character, which has its overall results in a Christian commnity.
d. Extent of Power - all-inclusive

It is quite naturally understood that the realization of
Christ-likeness cannot be instantensouse. But et the same time, the
power is capsble of affecting the entirety of the individual--mind,

emotion and wille, "The impact of Jesus inspires the total person

and makes him grow in his total being--mind, emotion, and will--hence

a balanced peraong"z

He takes man's skills and turns them into new direotions and
uses them for highei? ends. He replaces negativism with positive
attitudes, resulting in posiﬁive social action.s

The nine qualities of life which are the matural outcome of
the Spirit-filled life are love, joy, peace, patience, kindness,
goodness, faithfulness, gantleness’and sef.l.f--ec:;.iri:x‘ol.»4g To grow
spiritually is to grow in these qualities, basic to which is love.
Growth in love engbles it to become sn organizing motive and power in
life. It must be cultivated before the other elements take effect.

Such qualities involved in the growth precess cannot help but

influence social action. Jones refers to the term the Kingdom of God

* 8 & & @

l. Jones, Abundant Idving, p. 152. Cf. How to be a Tramsformed Person, pe 142

2+ denes, Growing Spiritually, p. 103.
Be Ibid‘, Pe 113,
4. Gealatians 5:22.
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as having been established within the individual, but it also has
outward manifestations as Christians unite in a society to increase
the scope and influence of the Gospele The gualities of life pre~
viously discussed which empower the life , aided by the indwel ling
Spirit, are reflected in ome's witness to his enviromment--not only
in i%s immediacy, but on e wérld—wids scope. The effect the inner
life has upon society validates that life. |
4. Effects upon Daily living
The inmer life stabilized will have natural effects upon
‘ prac‘%:ioé;l life situationse.
as Power end Poise
It has been discovered that the goal of life of the Christien
indivi;kxal is the development of a stabilized character in the midst
of a changing environment as well as to have the power to change the
benvironmn’c.l It begins on an individual plane and develops until

it has social influences.

This calls for hmesty with self to determine those things which
lurk within the hidden sanctuaries of the heart to elevate the self,
rather than to glorify God. Confession of these weaknesses to God,
followed by complete self-surrender and acceptance of the redemptive
Christ and the gift of the Holy Spirit, set one on the road to a
power~-filled, God-centered, effective life of service.

Stabilized by the inner Stabilizer, the Holy Spirit and a God-
controlled will, men can then be effective in changing his environment,

* & & & &
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rather than falling victim Yo it, He is eble to move as a free and
'gciseé. agent of God, motivated by a growing love for God end his fellow
men, as he seeks to share the reality of the availability of God's
power in human life.

God has set an open door before the Christian, he who has
little power but who has surrendered it unto the hands of Gode Jomes
says in concluding statements, "Your business then is mnot to stréin
for power and poise, but tobe true~--to lmep His word and not deny
His name. Then poise and power are by-—praduo‘cs-"l
| be Eﬁaaﬁery ”

In accordance with his beliefs concerning the nature of man,
Dr. Janés contends that in order to master one's environment ome must
himself be mastered by the Master, Jesus Christ. For it is He who
is inherently masterful and who knoﬁs how and is willing end ready to
impert to those who accept his ways his own mas‘bery.a

He walked into time and guletly divided it into before and
aftor--B.0e and A.Ds He walked into the realm of thought
and altered all our conceptioms about God and life and desbtinye
He walked into cur moral comoeptions and codes, and now we
are good or bad acocording to whether we embody His spirit or
not. He walked into our sundered relatioms with God and
healed them by His eross. He walked into the chaos of humen
relationships and projected a Kingdom which is destined to
gather all ocur cheos into cosmos, to be the goal and end of
humen historye. He walked inbto cur moral wealmess and sin
and imparted to the defeated and collapsed a moral and
spiritual mastery which made them go out and impart to
humenity such & stimulus that a movement was begun which is
destined to shgnge the world. The Master mastered men into
nasterfulnessas’ .

*® & & o o 2»

1. Jones, The Way to Fower and Poise, p. 364.
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3. loc. cits



-45 -~

This masbery began with the early Christians and moved out in
cmoent;‘ie circles to the total life. They were first relaﬁsed to |
God snd then to one enother. This was next extended to & right re-
lationship wi th their enemies-émroming evil with good and hate
with love. Thus was the Kingdom of God introduced, from Jesus
Christ as God Incs.rizate to the believers as the incarnate Kingdom.
They mastered fear, self~-precccupation, gloom and sadness when the
ﬁcly Spirit came in the fullness of power.

Today, therefore, there is still only one mastery thet gives

velidity to all other maslteries, the mastery of the total life by

the Kingdom of God.l
ce Abundant Living

The all-inoclusive effect a Spiri*b-i‘illed life may derive is
that of ebundant living, for it is & life that is constantly sustained
by the indwelling Spirit, leading to poise and an effective witness
in one's enviromment. Involved in this process is the dey-by-day
discipiine of mastering the conflicting elements which may hinder
the growth of the individual toward Christ-likenesse.

He who lives abundently is the one who has become skilled in
the art of knowing and working out the plan God has fa his life.
This has been developed through an active prayer life in which the
Christian individual has learned to listen, learn and obey.z

Abundant living is often in spite of, rather than on accoumt of,

* 5 & & s @
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ciroumstences. But the Christian who develops in abundent life is
the one who ma&:eéz his adverse surroundings serve his purposes vhich
are ultimately God's p:&rposescl

To increase the abundence of living at the seme time brands
ene with more of the merks of Jesus. The more cme becomes like Him,
the more one shares in the life He lives. Included in these marks
are the ability to forgive injuries to omeself, arising out of self=-
pity, joy in spite of circumstences, calm receptivity, courage, the

power to take whatever comes, care for what happens to others, and a

2
giving of omeself to the mork of the Kingdom,

Abundent living is nolt dependent upon the effort of man to
disciplire himself, to suffer, or to strive for perfection, but is
constantly supplied with the grace of Gode God's grace emsbles one
to actept his circumstances as an opportunity for Go.d o wark to
make him #rsa‘bive as well as effective in the furthering of the
Kingdcm.s
| This is abundant living}

Fe Summary

An attempt has been made, through a study of the life end de~
votional writings of Ee Stemley Jones, to discover the elements of
spiritual power in the life of the individuel who seeks to live &
balanced Christian life.

. & o & &

i, Jones, Abundent Liﬁng, De 275,
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Through an investigation of biographicel materials it was dis-
covered that Dr. Jonss' Christian life has been a series of orisis
emerién&ea. He Somiﬁ-&éd his life to Christ in mid-adolescence,
ié“ﬁér to eénseéra'be himself for God's service wherever He chose to
send hime Through the influence of friends he was directed to college,
an e;xperienée which further led him to the decisiom to servé God in
another land.

As a migsimary to India, Stanley Jones presented Christ to
the lower castes and later to the more highly imtellectual strate

of the cowmbry. His influence reached the mass leader, Mehatma Gandhi,

as well as the great poet, Tagore. Out of his ministry arose the

ashrem, & commmnity deveoted to prayer and Christian living, as well
as many social reforms and institutionse

His powerful witness has become world-wide through his exten~
sive evengelistic ocampaigns and his associations with organizeations
which seek to promote the Christian way of life.

Of greatest benefit in the understanding of the ceampoments of
spiritual power are the devotional writings of this man, In them is
unfolded the secret to an sbundently-empowered life on an individual
as well as a social level. |

The naturs of God end the nature of mean were comsidered. It
was fourd that Jones believed in & God who created vith purpose, who
asserts divine initiabtive to enter the life of man, who is Himself
perfect in every wey and desires to share it with His creation. God
is & Being motivebed by love, a characteristic which is basic to all

of His a ctivity. God hes willfully limited Himself by creating men



with freedom of cholce, but by His redeeming grace seeks to woo men
to Himself. God is sble to guide man by special revelation as well
as by activity in enviromment or in the immer workings in the mind
of mene

Han was created by God for the purpose of growth and, con-
sequently, is influenced by meny factors in his enviromment, as well
as by the activiby of God. | Man is incomplete without God and when he
responds to God's invitation to surrender to Himself, men becomes a
God~-oriented, heppy individuel rather then a self-centered disseatisfied
persone. But men Was‘ble ssed with a will to ¢ hoose whether he would

| direct his own life or %o be mastefed by the MHaster. Vhen men rebels
against the will of God, vwho desires his good alone, it is sin, calling
Ecrﬁ; the necessity of forgiveness.

But beceause men cannot effect this forgiveness, God has, in
His son, Jesus Christ, extended His forgiveness to men. God met man
on his lowest level and has provided the meahs by which men can arise
from his egocentric existence to Christ-likeness. It _)is for men to
decide whether he will accept or reject the girft.

When men accepts the gift he receives God's Holy Spirit with
measure to begin o work of reconstruction of habits, attitudes and
actions. By further prayerful preparation God bestows upon men
the Spirit without measure %o give vitality to his faith and life as
he grows to be like Christe The Holy Spirit is the inner dynenmic who
works together with the tobtality of man's pefsonality——will, intellect
and emobion-~to master his old ways, that he may become a mature

Christiane.
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The total men is affected by this spiritual power to the extent
that he'influenees his enviromment, His per senal life becomes one
of power and poise, mestery and abunéﬁnt living~-a God=-oriented in-
dividual whose purpose it is 4o grow to be like the Une whom he

seeks to serve and share with all mankinde.
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CHAFTER IIX
COMPARISON AND ANAIY SIS
As. Intreduection

It is the intention of the writer that this chspter be con~
corned with & comparison and snalysis of the influencing factors
in the lives of Femslon and Jones eand the way in which these factors,

in turn, affected their devotional writings. ©Such a study would seen

- %0 be profitable for the corbempersary Christian teo discover the truths

which have endured through the centuries and are, therefore, relevant
in the present situstion. It also would seem to be worthwhile to con=
sider the ways in which environment, experiences and the times in=-
fluence one's approach to his Christian life. Finally, in view of
the overall Apurpese of this complete study to discover the basic
components of a spiritually-empowered life, it would seem to be
meaningful %o compare the vieirs of these men on the specific subject
and, in the light of the two preceding focl of purpese, determine
wherein their views are valid.

Therefore, the lives and witings of the two men will be com~
peratively and contrastingly considered. First will be presented a
comperative enalysis of their lives as to background, personal ex-
periences and characteristics, conversion experiences, and the in=
fluence of the times im which they lived.

Hore extensive consideration will be devoted to the similarities

end differences of the devotional writings of Fenelon emnd Jomss. Foous
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will be concentrated upon the elements of spiritual power as these

two menk conceived of them, their approach to the attaimment of that
power, its compomenmts, its benefits as they epply in everyday life
and any other worthwhile implications of & life which is spiritually-

empowered.
Be Comperison of Fenelon and Jones in Influencing Factors

l. Background Factors
. In the baékgrotmds of these two men there are many factors

which sre almost completely opposing in nature end yet there have

‘been similar religious experiences in spite of the differences.

e. Early Life
Whereas Fenelon arose from a French femily of neme, yet in an
atmosphere of strict piety, Jones' early life was that of an average
Anmericen boy with no partiocular réligieus emphasis apperent. Fenelon's
hane enviréenment, as well as an early introduction to church affairs, k
began to mold his life from his very early yeers. Jones, on the other
hand, did not consider religious meblers seriously until his teense e
be Health Difficulties
Threatening physical maladies proved to be influential in the
religious experience of each. Fenelon possessed a weak and delicate
congbitution throughout his 1ife s but turned confliet into constructive
use of time and abilitities when, uneble to serve God as e missionary
in another land, he pursued a deeper-life experience with God to be~-
come one of the most outstanding Christian mystics of all time., It
wes during his term of service as a missionary to India thet Sta.niey

* ® L d . * -

l. Ante, ppe 2, 25
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Jones neerly sucoumbed under nervous tenmsion, but instead endured &

orisis experience, emerging victoriously strong after swrendering

‘himself completely to God's care.

¢es Education
Both men were well-trained in preparation for their life
sea‘viee; Fenelon moved from his home training bto the University of
Cehors and then, directed by his uncle, was enrolled at the college
of Plessis where he was outstanding in theologiecal studies. He cam=-
pl;ted his training at the seminary at St. Sulpice, under the expert

guidance of Monsieur Tronsonme Stanley Jones was educated in the public

schools in Baltimore, ‘Ma.ryland, ‘md cmme-bed his training in prepare-
tion for a law position at Baltimore City College. After his con=-
version, however, he attended Asbwry College in Wilmore, Kentucky,
in prepsration for the Lord's service. He holds three degrees from
thet institution end one degree each fram Duke and Syrecuse Universi-
ties. z ‘\
de Ecclesiastical Position

In his lifetime Fenelon rose to great ecclesiastical heights,
at one time serving es archbishop of Ceambrei. During his ascendance
to such a position, his Christian life was & witness to those with
whom he ceme in contact and, when circumstences brought sbout his de=-
cline in rank, he became equally influential. Stenley Jones, on the
other hand, was offered ecclesiastical position in the lethodist Church,
but refused it in order thet he might continue to serve God in the field
of service to whioh he had been calleds Nevertheless, his influence
and fame spread throughout the world. Both men, therefore, were oute

* s o s o @
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standing in their day.

2. Conversion Experiences

Fenelon had no outstanding conversion experience, but through

the great religious interest and persuasion of his uncle, as well as

his fine education, he was nurtured in religious growth. He did have

& type of orisis experience over a period of time which led to a de-
gire for a deeper spiritusl life. This experience brought him to
t}ie place of sbsolute surrender to the will of God for his life.

S‘kaniéy Jones, ih & completely different situation, had two con-

version experiemces. The first was in his early teems, but resulted

in a mere chemnge of nsme rather then character. In his later ‘teens,
moved by the power of the message of the evangelist, Robert Bateman,
Jones recognized a change taking place in his life. The dif ference
between the two men as to this experience perhaps is more influential
in their approach than any other factor. 1
3. Gtrt:s‘lsandmg Porsonal Experiences

a. General Experiences of Fenelon

A few of the personal exéeriencas of Fenelon have heretofore

been mentioned, those which had a bearing upon his writings. ﬁmiong
them wes his experience as Superior to the society of Nouvelles
Catholiques, where he was in cmtact with new converts to the Roman
Catholic faith and was confronted with opportunities for testing his
own convictioms as he saw them in operation in the new believers. One
of the most challenging and yet rewarding experiences was that of
preceptor Lo the Duke of Burgundy. All of his skill and prowess as
instrucbor and spiritual leader wers ‘oalled forth for such a task,

. @ - * * &
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be Influence of Madame Guyon

Tﬁm most traumatic of his experiences was his meeting and
established friendship with the mystic, Mademe Guyon. Not only aid
his association with this individual instigate his downfall from
high position, but it was the stepping-stone to the qwst for a deeper=-
life experience, Oubt of this experience arose his dootrine of pure
love as well as outstanding books on the subjeot.

s Jones' Crisis Experiences

Bésideé his crisis experience at conversion, Stanley Jones
has had meny other similar experiences which have wrought & deepening
of spiritual life. The first time he preached a sermon, & mistake
produced confusion and a lapse of memory om his pert, bubt he experienced
the flooding of his heart with the assurance of God's presence snd &
nessage from atove. At a missionary meeting in college in which he
participated, he realized that God began to move him to consider the
nission £ield of Indis as his place of service. The victory whioh
he knew when he committed his physical life %o God's healing power
wes an egqually rich spiritual deepening.x |
4. Personal Characteristics

Both Fenslon and Jones possessed inquiring minds, as evidenced
by ‘bheii‘ puréuit of an sducation and the deeply searching insights
one discovers in their writings.

Fenelon was attracted to the study of religion early in his
life because of his rel igious and his physical disposition. Jones, in
his ‘teens, was challenged by the power in the life and messagé of an
evangelist, bub did not claim this same power as an emswer to his

. & & & & &
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problems until a later time.
8s Strength of Charaober

Fenolon has been appreciabed for his soft, gentle, amiable
mennoy and character. This character, together with his delicate
physical state, caused others concern for his welfars, but later
proved to be a?tractive as characteristic of his inner spiritual
life, Jones' early years are little lmown, although he considers
them wild and reckless. From accounts of his teen~age experience he

would seem %o be & person of vitality, alertness and keenness of

nind, and at the same time flexible in the hands of God.

b. Human Weaknesses
Both men were, in spite of their great strength of character,
susceptible to human wealmesses. Fenelon found thabt he waged a com~
stant batbtle with self-inberest, insbability and difficulties in
eméticmal adjustment. Jones found he had difficulty in yielding him=
self completely into the care of God when under great stress and
strain or physical disabilitys ¥
c¢e Goals in Life
In spite of the se wealmesses, Fenelon persevered towmrd the
goal of’pure love for God and sbiding in Him., 4nd Stanley Jones con~-
tinued to master his habits and atbitudes which confli cted with the
powerful working of the indwelling Spirit. Both were instrumental in
furthering the work of the Kingdom of Gode
5. Influence of Times in Which Theyb Lived
| Man funotions in an emirénmenﬁ. A brisf{ investigation of the
situation in which these "cwé féund themselves will be undertaksne.

* & & ¢ & @&
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8¢ In Fenelon's Time

It may be sald of the wrld at the time in which Fenmelon lived
thet it did not deserve him. Femelon and his sympathizefs serve to
shine as lights in the darkness of the age.

A depraved Court, with intense profession of religion; a dissolute
and extravagent nobility, with a beguiled and bespotted populaces
military glory sought abroad, while at home La Belle France saw
the seme soldiery striking their swords into the hearts of the
freost end most faithful citizens, and thus staining every honour
in the detestable butchery of the Dragonnades; dishonour at last
drooping its withering blight over every promising field; every
energy and every sin; every profession and every vice; such
preachers as have perhaps since the apostles' days never been
surpassed for impassimed vehemence and power of orabtory, and
yet orowds unrepentant, as if to show that man's heart cannct be
softened but the Holy Spirit's influences; narrowness and
profusione o o :

It is no wonder that in the midst of such suppression and
opposition Fenelon strove for freedom by a pursuit after God Himself
in a release of the soul in pure love.

be The Contemporary Situation

To the contemporary world E., Stanley Jones has come with a
message for the men who is engaged in intelleotual pursuits or tle
conmon working men, His message is not one requiring great intellectual
capacity nor is it sovsimplified'that it is not worthy of consideration.
But it is the pure Gospel of Jesus Christ, God's oubreach to men,
to give him the fulfillment of the purpose for which he was intended:
a God-oriented life on the road to a Christ-like character and the
furthering of the Kingdom of God among men. Such a message has
attracted men the world over, men of every faith, men with no faith,

. & ¢ & ¢ »
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men whose hearts eried from need for solution of moral, social or
mental problems, but found no answer until the Gospel was thus pre-~

senteds
Co Similarities end Differences in Their Devotional Writings

l. HMethod of Approach _

As in the individual studies of each man and his works, a study
of the understending each has &as to the mature of God and the nature
of man was discovered to be essential in determining his view of the
God-man relationship and its powerful results in daily life. There-
fore, a comparison will be made in order to see wherein similarities
in understending exist from which one may then draw canclusions as
$o enduring truths.

In the approach of these two men it mey be discovered that
Penelon is essemtially mystically and theologically inflential,
whereas Jones considers more the psychological and sociological espects
a8 man relates to God and to his enviromment. To make this stetemen:
does not imply that Jones' material is deplete of any theologioal
implications, nor that Fenelon did not consider the psychologlcal rami-
fications of the GospelAe.s well as its soeclal endorsement. Bub broadly
speaking, Fenelon was more concerned with the God-man relatiénshiy on
the vertieal plane, thus producing & more introspective and subjecbive
concentration. Jones did not begin with God or man, but with the
God-man, Jesus G};ris'b, His relation to the tobtal individusl and to God
and its relation to all of mankind. It may be conoluded thet meither

men Wes: consistently an extreme in aﬁprcach due to the constant inter=-
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action between God and man and the natural effect upon one's fellow
mene "
a. Consideration of God

The axiom of Fenelon's teaching end life is that of a provi-
dential God who acts in the affairs of men.l He is completely
sovereign in history, even in the most slight details.z God is
infinite in wisdom, power and love, all evidenced in His crea.tion.s
His love for man existed before the creation of the world and for man

He created all things good. Though He is entirely sufficient, His

love for men causes Him to desire man's fellowship. He, therefore,

imparts to man the love which man cmglﬂ; to have for Eim.4 Fenelon
18 often overwhelmed with the infinite mystery of God .

Stenley Jones' understanding of the nature of God erises from
the awareness of man of & pressing upon from above. Man in this way
becomes aware of his own imperfection, recognizing that in God is
perfection and fulfiliment of the void in his life. The emptiness
in man complements God's desire to share, impart and create Goward
men's growth and developmente®

 Jones and Fenelon believe thet God's love mobtivates Him to

search for man, the product of His creetion. His love is revealed in

Jegus Chrisht, the road back to Gode Christ is‘ at the center of Jones!?

¢ # * o 2

1. Anbe, Pe To

2. Ibid.

3. Ibid.

4. -Ante, P 8.

5. Fenelon, Christian Perfection, p. 1l1l5.
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teaching, for in Him one may best understend God's relation to mane
In Him is embodied the highest goal in life-—moré.l eharac'ber.l
b, Consideration of Man

Fenelon believed that God's highest creative act was that of
man whose purpose it is to glorify God and to love Him for Himself,
‘“veryﬁzing man possesses is a gift from God and his whole rightful
é.im is to live as unto Godse God gives to men claracter, purity of
heart and love for Himself because he is otherwise incapable of
them. But Fenelon did not explicitly state the time when mem first
beceme eware of his need for Gods

The conflioting element to God's continued supremacy in his
life is man's ego, according to Fenelone The pursuit of its satis-
faction is attributed to the ariginal sin of man and is subject to
God's just punishment.

 Fenelon recognizes the volition in men to choose between good
and evil, of accepting the grace and goodness of God or pursuing ego
satisfaction. This factor is one of Jones' most apparent tenets~=
the complete freedom of men to choose what he will do with his lifee
He believes that God limited Himself and His activity by creating man
with free will, but that He contimually ei:presses love for men in an
atbtenpt to woo His creature back to Himself,

Jones adheres to the fact that man was created for growth and
is influenced to that end by his environment and his own choices in
the midst of it. He recognizes an incompleteness in man which only

e s 6 s s »
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God can fulfill, bubt rather than tracing the inadequacy of men to
original sin, as did TFenélon, he believes men was so constructed that
either his own selfish satisfactions or God would be the orientation
of his life. lan's dissatisfaction with life arises when self is that
orientation rather than Gode =
ce Conclusions

One may see that, generally speaking, Fenelon sought to rise
above circumstences, himself and his enviromment in pursuit of a cocn~
stant, more subjective communion with God, at the expense ofttimes
of his surroundings. Jones, on the other hand, considered himself in
relation to God, his circumstances and his environment in an attempt
to orient himself in God and then to influence his environment.
Essentially, Fenelon's chief tenet was the striving for complete self-
subjection to & sovereign God, while Jones recognizes man's ability to
exercise his free will in relation to deciding for or against Gode
The decisions have an importent effect upon his environmente.
2+ The Elements of Spiritual Power

Hewing in mind +the understahding of Fenelon and Jones as to
the nature of God and the nabure of men, one may proceed o & con-
sideration of their views concerning the relationship between God
and men and, comsequently, a life filled with power.

a. The Source of Fower

Both men would agree that man is incepable of empowering his
own life with the type of emergy that would produce the same quality
of life and work as does the Christian life.

According to Penelon, God as Creator and Prime Mover would
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necessarily be the ultimete source of power who, asserting His divine
initiative, may act upon His creation. His instruments of paw'er are
many, including the written word, the spéken word, physical laws in
nature, but above and beyond even these it is the power of the Holy
Spirit who acts through them all as well as within the soul of ma.n.l
Similarly does Jones believe that the most dynemic elememnt in
the universe is the gift of the Holy Spirit. He is God in action.
He is God where it is most importente-within man, He can work in the

2 .
place where life is decided. Jones believes that the Spirit was

active in a different capacity before the time of Christ, for He was

only released sparingly to a few men. But et the time of Pentecost,
He was released freely to the one who accepted the terms of reception,
because the Spirit of Jesus had tempered the content of the Spirit.s

Jones considers the réeepi:ion of the Holy Spirit to be & crisis ex-
periez;oe whoreas Fenelon does not relate any specific time at which
the Spirit beceomes more sctive in one's life.

bs The Meens to Power A
It has been recognized that both Jores and Fenelon believed

in the ebility of man to choose between the good for which God in-
tended him and evil. Fenelon believed that man had continually sbused
his freedom until his 1life was completely self-centered, decreasing
his opermess to the indwelling of God's Spiri*h, and increazsing in sube
jeotion to God's just punishmemt.

.« » ¢ o & »
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Jones believed that man has the ¢ apacity to move in either of
two directions, to pursue selfish ends or those of God. Yhen self
becomes the cenber of life, it is evil.l -

Both would agree that Christ is of central importence in view
of this situation. Fenelon spoke of Jesus who beceme & child to
humble men's vain and foolish wisdonm, -by his childhood end the folly
of his eross.a He provided the means of reconciliation with God.
But again men must choose to accept or reject the gift.

Jones believes that the sboning work of Christ accomplished
three ends; redempbion from pest evils, redempition from & domineting
environment, and redemption from one's self-centered concerns.

Jones also believes that with the acéeptance of Christ cccurred a
spiritual act known as the now birth at which time onme receives &
moasure of the indwelling Spirit.é *his new life does not heve an
abundence of power. Therefore, he baiieves thet there is a second
blessing of the Holy Spirit necessary for an overflowing of J.:I.fea.5
Fenelon believed in the indwelling work of the Spirit, tub

nowhere mentions explicitly that there are crisis experiences in which

the Spirit enters with or without measure. His emphasis is more of

. & progressive growth toward perfection by man's willful effort in the

face of his relationship to Gode
'« @ Growbth in Power
. 5 & o o @
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A slight contrast between the two men lies in this particular
area for Fenelon is & men who perseveres toward the gosl of pure
love, at times seemingly to the negation of persomality and its use
to change the enviromment. But Jones feels that the blessing of the
Holy Spirit with power tends to underline the personelity in e
positive meanner, that the total person may be used effectively for
the work of ‘the Kingdom of God.

| Fenelen’s‘ pzfogresaive steps to the goal of pure love included

the foliowing{ abandonment to God or complete submisgsion of the will
to Him; subjection of one’s‘natural appetites; cessation of reliance
upon inner sensatiens to prove the reality of spiritual experiences;
destruction of self-reliance; riddance of rebellicnm against God's
purpeseful activity in his life; and hély indifference or eompléte
union with God. These are accomplished by faith, reading, prayer,
deys of withdreawal and recollection, uwse of the sacraments, imitelting
desus Christ and practicing the presence of God through joy in ebandon=-
ment and suffering, self-forgetfulness, thenkfulness, remunciation and
depe:ndénee.l

Stanley Jones believes that nothing was neeessarj for the
reception of the Holy Spirit without measure but the surrendered
will and appropristing faith. This is to be preceded by prayerful
preparation and medimtim.z 4

Bub to him this second blessing of the Holy Spirit was an alle
inclusive cleamsing process where the heart became pure and un=-

¢ & & & @ e ‘
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dividedes It was not necessary to subject one's natural appetites
for they were oriented in God by the continual " cleansing of the sub=
conscious by the Holy Spirit. When brought to the consciousness of
men he sets about, with the ald of the Spirit, to rid himself of old
hebits and attitudes not consistent with the new life. "The work of
the Holy Spirit in the subconsciaus mind can be summed up'in these
words-~-convincing, constraining, cleansing, co-ordinating, conse=-
crating, contributing, comforting, centrolling."z In the light of
the Spirit's work one maey then accept hardships ‘&5 cpﬁmr‘mnities for
- effecting God's purposes as well as sharing the b lessings with
otherss |
3. Confliots to a Spiritually-Empowered Life

As long es man dwells upon earth and is & very real being in
an equally real enviromment he will be subject to conflict and to
the challenge of whatever steblility he possesses. &ccording to
Fenelon this challenge is involved in the process of overcoming self
énd selfish concerns in the attempt to establish a relationship of
pure love for God. But to Stanley Jonmes the challenge is & part of
the natural growth process in becom:ing more like Christ. He believes
men is not saved out of his enviromment but is re-oriented within it
and is capable of growth as he learns to overcome environing influences,
to make it serve his purposes. Consequently, he has an effect upon
the environment as well. Man grows according to his sdjustment to the
environment and the way he affects its changes.

oo s 0 o e
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s PFenelon's View Particularized

Fenelon believed that many faults were voluntary in different
degreas.l At times they are committed not so muoh'wiﬁh reflection,
but with & freedom which does not heed a certain intimate guidance of
the conscience and should, ordinarily, cause one to hesitate before
committing the faulte IHe believes, further, that the closer one draws
to God, the more magnified are the previously insignificant faults,
i11umined by the holiness of God.

Then again he recalls that everyone is tempted, even Christ,
for a pﬁrpose. He says "We are only here below to be tested by
tem@ﬁatien."s He says further:

Evarything is'tem@tation on earth. Crosses tempt us by
irritating our pride, and prosperity by soothing it.

Our life is a continual combat, but a combat in which
desus Christ fights with us. We must let temptation

rage around us and not cease to go forward; as a traveller,
surprised by a great wind on & plain, wraps his cleak 4
around him and goes always on despite the bad weather.

The proof of the depth of mem's relatianshi§ to God is not
only seén in the stopping of evil but in the addition of the prectice
of good.5 Therefore, when one abstains from evil practices snd yet
bears no fruit as a result of an inner change, one may question the
walidity of that change. One mey conclude, then, that the conflict
is twofold: +the cessation of praocticing evil, and the growth into
manifesting the positive aspeots of the mew life within.

¢ & & & o o
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be The View of Stanley Jones
Allusion has heretofore been given Yo the reception of the
Holy Spirit &t the time of the new birth in the Spirit and to the
second blessing when the Spirit is given without measure, and who
works within the subconsciocusness of mene One mey ask whether the
cleensing of the Holy Spirit takes place after conversion and whether
it is final or continuous. Jones answers:

In enswer to the firsbt, the usuval experience is that cleansing

of the subconsciaus tekes place after conversione The fact

is that it is usually only after conversion that we feel the

conflict with the subconscious. For before conversion life

is often unified on a very low level. Then comes cornversion=-

e new life and a new loyalby is inbroduced into the conscious

mind. But the subconscious mind does not accept the sway of

this new loyalty and love. There is an immer revolt--conflict

ensuese 1t is then that we are driven to seek redemption of

the subconscious.
The initial surrender to God produces & desire to want to respond to
God's daily menifestabions of grace.

The Holy Spirit then begins to wWork o deliver men from the
sense of fear and inferiority as well as from the desire to escape
2
life's responsibilities. Such activity frees one from self-hate, for
the individual does not know where the work of the Spirit ends and his
will beginse. Jones also believes that the Christian's bitterness
to others is merely hatred of himself which he has projected onto
3

others and onto God. The proof of the working of the Spirit is the
agresment of the spirit of man. The Spirit is the religious witmess,
working dommwerd, while man's spirit, the scientific witness, is the

. & o L * -
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witness of the facise.

The Spirit then works within the oconscience, or the c¢ apacity
to &istinguish right from wrong according to one's standards, to
purify it. Therefore, ome is cleansed in the subconscious end the
conscience, é.idsd by the witness of the divine Spirit and man's inner
spirit, bo affect his comnscious reactions to his environment. With
this inmer power man can meet the obstacles of his environment, adjust
to them and set about perfeoting them.

ce Conclusion

It would seem, in view of the preceding discussion, thet Fenelon

would prooceed from outer temptations and their conquering to a deeper

relationship with God, and Jones would work from the very inﬁermos*b
perts of men's nature, the subconscious and its submission to the
Holy Spirit, to an adjustment to his emviromment with en attempt to
change ite But one must constantly keep before him the fact that
these many féeets are intricately interwoven, and differentiation of
the activity of God and the activity of man is difficult to discern.
4. Application of Power in Everyday Life

It will be interes'hing ‘o note‘tha:b in the application of power
in a practical way into everydsy life there is great similarity between
Fenelon and Jones as to personal application, bubt that the social
implications are guite different.

&. Simplicity, Humility and Peace
Fenelon reached the decision that complete union with God re-

* & 5 & # ¢
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sulted in simplicity in life, for men's soul is righted and there

is no necessity for retrospection of ﬁast éeads.l He is free %o

move forward withoub reflection upon his previous steps. ZThe greatest
danger to this simplicity is the tendency of man to pride himself on
his success or effectiveness in that life. The most important thing
in simplieity of living is to have complete trust in God to take care
of his interests in pleasure, convenience and reputatione

Ihe humble man does not seek aunything for himself so expects
nothinge. Mnility is living not unto self, but allowing Jesus Christ
to live in him, Jesus Christ demonstrated true humility by lowering
himself to the same state as man.

Peace, to Femwlon, arose from a pure conscience and a conscience
that resisted God could find no peace. The peace of God calms man,
preserves his conscience, is justly oper#ﬁive, deepens his relalion=
ship with God and provides strengbh in temptation,.

All three are inter-active for simplieity produces pesace and
peace leads to a simple life. Humility provides the underlying tone
or quality of the life in Godaé

b, FPower and Poise, Mastery and Abundant Living

Basically, Jones asserts, men is seeking an imner security or
stabiliﬁy. He is éearching for the Plus in life to which he can cling
and then function correctly in the midst of his environment. ¥When
men has been completely honest with himself, has confessed his faults
to God and has experienced the grace of God in Christ and the Holy

& & & 2 » @

1Q ﬁﬂ‘be’ P. 19.
2. Ante, ppe 19=21.



Spirit, he has then become God-ocentered on the way toward becoming a
powerful and poised tool for God's service. His motivationbecomes
the love of God in and through him so that his work is Pevitalized
and, consequently, more effective in furthering the Kingdom of Gode
Mastery springs from one's relation to God prima.rily as the

mas‘bery‘ of Josus Christ takes root end develops control in the life

of the Christian, The mastered individual then relates himself in
love to those who are also under the mastery of Christ. Together I'bhey

combine forces to introduce the Master to their enemies, those who do

not heed the Gospels The Kingdom and its members are united under

‘the mastery of Jesus Christ through the power of the Holy Spirit to
the end of bringing others into the Kingdoms |

And £inelly the powerful Christian life is a life of abundant
blessing, to the individual believer as well as to those with whom
he comes in combact. Such living depends upon, first of all, the
individual's growing awarenmess of God's plan for his life, brought
tbout by true prayer. The one who lives abundantly bears the marks

of Jesus, manifests the fruits of the Spirit, and is constantly open

" to the gracious activity of God in his life. He faces his circum~

stances, both hardship and blessing, as opportunities in which God
can effect His own purposes, Only then does he become a cheannel oub
of which flows life abundent as bestowed by God upon him and his
environment. .

¢ Comparison

Fenelon and Jones would both agree that an inner dynamic

epere.'biﬁg within the totality of the personality serves to produce a

e & & 2 o
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basic peaceful undertone to life. Such peace arose from & pure con-
science before God, & conscience constantly yielding to the will of
Gode When one is at peace with himself he ocan be far more sffective
in his service for God.

Humility is a Christ-like quality thet Fenelon stressed ex=
plieiﬁ;}y more than Jones, though the latter implied such a quality
in his life as well as his writings. Bumility to Fenelon meant - .
alnost self denial, bub to Jones humility wes a giving of self +o
others that they msy be attracted to the vitality of Life in the
Gospel.
| Both would agree to the simplicity of life in the life rilled
with spiriml powers To Fenelon it meant & release from past guilt
of sin and freedom to move forward in obedient trust in God. To

Jones simplicity meant doing that which was natural, freedom of
expreaaien. For he says, "When we are most possessed by the Super-
natural, we erse most natural, most ourselves.”l Life is then reduced
to the most simple , so man no longer fights for éelf»oentered supremacy
but is Spirit-centered.

In spite of the similaribty in results, the goal in view tends
to vary;'bo some degree. Fenelon accepts these experiences as they
contribute to the deepening of his relationship to Gode That is his
primery focus. dJones, on the other hand, though he acknoﬁledges the
growth end depﬁhbf spiritual 'life reached in this ongoing experience,
has his environment well in view. He has sought to relete the personal

* e s v o »

1, Jones, The Wey to Fower and Poise, p. 125.
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inner experience to the enviromment in such a way that others in

the enviromment who are experiencing the same insecurities end in-
stabilities will recognize the mswer to their need and respond to

ite Jones believes the response cean grow until a world Christian order

is s stablished,

L’v;Smmary

The purpose of this chapter was to compare and analyze the

lives and writings of Fenelon and Jones in order to determine simi~

larities and diffarencés of view as it related to the compoments of

a spiritually-empowered life. Such a study would be helpful in dis-
covering the enduring truths on the basis of the experiences of these
two men in order to understand their relevance to the present day.

It was discovered that the early formative childhood years
of the two were completely different. Fenelon was reared in a femily
of reputation, in an atmosphere of strict piety, while Jmmes' life
was that of an average American boy, subjected to no paftitmlar re-
ligious emphasis at that time. Fenelon was well-trained from boyhood
for his work in the chwrch where he rose to great heights. Jones
was educated in the public school and, until collsge days, was notb
interested in spiritual matiters to any great degree.

Both men overcame difficulties in physical health by using
then to serve God's purposes for their lives, Although Fenelon desired
to labor as a foréign missionary, his weak physicel disposition caused
him to exert his influence through the church and his writings. Jones,

on the other hand, while a missionary to India, endured the orisis o
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an impending nervous breakdown, only to strengthen his vital relation=
ship with God.

In their spiritual experiences these men differed in some re-
spee‘bs.r Fenelon was a product of the nurture or growth type of
experience in his relatiomship to God from childhood to adulthood.
Jones sgain was confronted with a orisis experience and had en in-
stantaneous type of conversion. Such experiences greatly affected
their views and writings.

Both men possessed strength of character, but were subject to

- humen weaknesses which they sought to overcome in the progress of

their Christien experience.

Both were greatly influenced by individuals and the times in
which tﬁsy wrote, Fenelon adopted the doctrine of pure love, intro-
duoced to him by Mademe Guyon, &and made it the central factor in his
spiritual pursuits. Jones, in the contemporary situation, has been
influenced by evangelists, religious and social leaders throughout
the wrld, and men from all walks of life. Fenelon's tendency was to
escape his environment to communion with Ged; while Jones sought to
change his environment by presenting to the world the pure Gospel
of Jesus Christ.

In exemining their writings it was discovered thet there were
similarities therein. Poth agreed ths:t:; in a spiritually-empowered
life, God was the Seurée of Power, men being completely incapable
of originating it in and of himself. Yoth would agree that Jesus
Christ was principal to a basic establishment of the relationship be-

tween God snd men. To Fenelon Christ reconciled men %o God through
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his work on the cross. 7To this fact Jones added another--Jesus beocame
the redeemsr from past aéeds, the dominabion of the enviroﬁment, and
self ~centeredness. lan was then a God-oriemted soul.

But growth in power differed to a vertain extent, again based
upon their own particulsr experiences. To Fenelon growth in power wes
gradual, accompanying the acbivity of ma:é and God, as together they
worked toward the end of a pure love relatiomship. But to Jones
growth began at conversion, being accelerated at the second ‘blessing

of the Holy Bpirit when He was released in the inner life of man %o

wark out God's plen of reconstruction of life. dJones did not ignore

the factor of man's will for he recognized the né‘cessity of continual
surrender to the Holy Spirit. Both men egreed that prayer, meditation,
and use of the Soriptures prepared man for the working of God within.

Effects upon deily living included ppace, simplicity and
m:llity for Fenelon, and mastery, power and poise and sbundent living
for Jomes. Such results were inberwoven between the writings of +the
two men. Jones, however, related himself to the presemt day's moral,
social and'nmnte.l problems. KNo matter what the problem, Jesus Christ
could fulfill the need, the Holy Spirit could revitalize it and the
Eingdom of God could be furthered.

Such is the comparison of the two men. Though they lived at
different times, underwent different experiences; and relebed them=
selves to God and man by variabion in approach, essentially they

agreed in émcep’c of God and man's need for Him,
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CHAPTIER IV
SUMMARY AND C OHCLUSION
Ao Sumary

Frencois de Fenelon and E. Stan ley Jones, though of different
faiths and periods in history, may be oonsidered outstanding figures
in the religious world today because of the witness of their Christian

lives and their literary combributions. It has been the purpose of

“this study to examine the lives and witings of these two men in

order to grasp with fuller understanding their views concerning the
elements involved in a spiritually empowered life.

In chapter one it was discovered that Fenelon arcose in an
atxnosphére of strict plety, had an early introduction to the Church,
received an excepbional education in religious institutions, end later
was challenged to a deeper-life experience under the influence of
Hademe Guyon, consequently subjecting him to & great deal of perse-
cutione. This only served to increase his zeal for e.“c't:émp"aing to
approach Ged on the basis of pure love, & factor which is revealed

in the study of his literary accomplishments, Christisn Perfection,

and letters to Men, in particular. Such a study, with emphasis upon

his view of the elements of spiritual power, revealed the

following:
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I. An %dersténding of the Fature of the Persons Involved

A+ The Nature of God
l, God as central factor to all of religion
2+ God as sovereign in all of history
3« God as providential
4, God as infinite in all things
'Be God as creator
a. PFower revealed in crestion ,
be Compassion and love revealed in creation
6s Wigdom revealed in creation
6+ God as all=sufficient being
7o God as a God of purpose
8. God as a God with & permissive will
9., God as bemeficent
10, God as just
11, God as Initiator and Prime Mover
Be The FNature of Man
1, Mdan as created by God for God
2+ Man as naturally dependent upon God
3., Man's purpose of leving and glerifying God withou%: loving
self
4. Hen as sustained by God
5. Han's reception of character, purity of heart and love
from God due to his own incapsbility of them
6. HMan's capacity for the indwelling of God's Spirit
7. Han's possession of an ego, the conflicting element Yo
God's indwelling Spirit
8, Man as & sinner
9. Han's free will to make choices between good and evn.l
10, Man's sin calling forth God's judgment and punishment

II, The Realization of Power

A. The Meens of Attaining Power
1. Cod as the Source of Power
2. God's provision of the meens of restoration of the reletion-
~ ship with God through His Son, Jesus Christ
3. Han's acceptance of Jesus Christ and its involving sub-
mission of his will to God
Be The leans of Maintaining Fower
1. Man's goal of pure love for God, a love free from any selfish
interest
2. This level of love attained by:
2. HAbandonment to God ,
be DBringing of one's natural appetites under sabjectim
ce Cessation of reli ance upon inner sensations to prove
the reality of spiritual experiences
de Destruction of self-reliance
e. Riddance of rebellion at God's werking
f. Realization of holy indifference
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3s Man's activity:
a. Faith in God
b. Teading and prayer - regular and sponteneous
ce Withdrewal and recollection
d. Meditatiomn
e. Use of the sacraments
fo Imitation of Jesus Christ
(1) living as He lived
(2) Thinking as He thought
, (3) Conforming to His image
ge Fractice the Presence of God
(1) Joy in ebandonment
(2) Self-forgetfulness
(3) Thenkfulness
(4) Renunciation
(5) Denunciation
he Suffering
Ce The Extent of FPower
1, Affects the total person
2+ Growbh in the relationship with God - pure love
a. Temperance
be Forbearance
ce Chastity
ds Truth
e, Kindmess
f. Forgiveness
ge dustice
-3« Love for God's creatures

III. The Effects Upon Déily Living

Ao Simplieity

1. Freedom to progress

2. lack of comcern for others' opinions

3. HNaturalness .
Be fhamility ’

1. living unto Jesus

2+ Seeks nothing for self

3¢ Satisfaction with God's will
C. ¥Peoce

l. Pure conscience

2+ Calming of man's passions

3. Unibting with God

4. Strength against temptation

In chapter two it was discovered that Jones'! background was
quite different in meny respects from thet of Fenelon. For ome thing,
there wes no particular emphasis upon religion' in his eérly years, but

in his ‘teens he experienced & caaversion which led him laber inbe
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God's serv{ee. His educstion placed him in good standing with the
millions from every walk of life with whom he has come in combacts
Kis»ezyerienoes in life, especially those arising from his service
a8 & missiorary in India, have greatly influenced his understanding
of the components of spiritual power and their relevemce to all man-

kinde A study of his books, Mastery, The Wey to Power snd Poise,

Abundant Living, Growing Spiritually, wa Yo Be & Irensformed Person,

and Vietoiicus Living, hes revealed:

I. An Understanding of the ¥ature of the Persons Involved

A. The Hature of God
1. Exercises divine initiative
2+ God &s crestor
3. God as perfect life
4, Creativity based upon love
5. Desires to share nature
6+ Searches for man
7. God as gracious redeemer
8. ZReveals self
8¢ Lhrough Christ
be ZThrough collective experience
¢s Through opening providences
de Through the natural order
e« Ihrough moral inbelligence
fe Through the Immer Voice
Be 7The Fature of Men ,
1, lade for creative growth
2. Unfulfilled, incomplete in self
3« Subject to eventual decay
4. Possesses body, mind and soul
5. Without God is unhappy
6. Functions in an imperfect universe and reacts to it
7« Goal of growth in clharacter and achisvement
8. Rebellion sgainst God end its oubcome
9, Desires reunion with heart of universe - God
10. Possesses will to meke choices

II.. The Reslization of Power

A. The Means of Attaining Power
1. Answer in Jesus Christ
a+ Ilncarnation of God
be Purpose: man to become like Him
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ce God's extension of grace end forgivensess
d. Gives one sense of right orienmtation
e+ Brings forgiveness and restoration with God
f. Personality affirmed, not negated
g+ Shows character of God most fully--new nature imparted
he UMombership in the Kingdom of God
Steps to attainment of release from self to power
a. Homest cmsiderabtion of one's own life
b. Confession of selfish desires
c. Acoceptance of Christ as Lord and Mester
d, Breeking away from old hebits
6. Turning to Christ on terms of acdeptability
fo Going into all humen relationships with Christ
lieans of HMeinteining Power
The Indwelling Holy Spirit
ae Frovides resources within
be Accompemied by Spirit of Jesus to give balance
Man's responsibility of prepsretion
Steps to Power
as Clearing way tlr ough Christ's atonement
be Clearing way between men and himself by the Spirit
Procedure
a. Hew birth end Spirit received with measure
be Second blessing of Spirit without measure
(1) Self-surrender
Ez) Prayerful preperstion and meditation
3) Patience and faith »
cs God-oriented life

| Obstacles to be overcoms

1.
2e
3
4a
e
8,
Te
8.
e
10.
1l.
12.
13
14.
15.
16.
17.
i8.
19.

Unsurrendered self

Resentments

Self-righteous pride

Spiritual impotence

Fear »

Spiritual dullness and guidanoce by outer events
Anger or hate

Worry or Anxiety

Unresolved guilt

Hegativism or inferiority attitude
Undisciplined desires .

Vonsociaus or wnconsciais insincerities
Divided loyelties

Unbalenced virtues

Ignorance or lack of judgment
Physical dishsrmonies

An unchristian soci al order

Lack of total life discipline

Leck of .a creative, outgoing love
Extent of Power

Man's skills directed to higher ends
Negativism replaced with positive attitudes
The fruits of the Spirit

Positive social action
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I1I, Effects Upon Daily living
" A. Power snd Foise

1, Personal stability

2., Stebility in the midst of one's environment

3. Influence upon and chenging of one's environment

Be E&S‘b@!’y ;
- 1+ Personal mastery by Christ, the Master
2. Relalion to believers
3. Belation to enemies
Ce 4Abundant Living ,

1, Skill at werking out God's plen for life

2. Uokes adverse surrounding serve God's purposes

3+ Dears marks of Jesus

4. Encircled by God's grace

Chapter three was concerned with the comperison and the
enalysis of the lives and writings of Fenelon and Jones. The two men
differed in home situetion, time in history, length and type of
Christian epxerience and training. Fenelen's background wes one of
nurture in the faith, aided by a home atmosphere of piety and early
theologioal treining, while Jones grew up in an average type home
situation and had little concentrated Christiap training unbil after
his comversion when he atiended college. The study also revealed
thet both of these men exhibited certein human weeknesses in spite
of their strong Christian character and faithe

Chapter three also compared the devotional writings of Fenelon
end Jones for the purpose of discovering their views as to the ‘elements
of spiriml power in practical livimg. It was revealed that Fenelon
addressed himself in the expressions of a clergyman more to the

theological implications of the God-man relationship, wherees Jones

added to this the psychological and sociological ramifications of the

Christien Gospel, men in relation to God and to his environment.
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The men egreed essentielly as to the nature of God end men's
need fo:" Him, though Fenelon was not explicit as to the time when man
first beocomes eware of this need, agein due to his partioulsr backe~
grounds Jones, on the other hand, recalled his crisis experience »ef
conversion and considers thet enoounter to be the pivet point in the
pursuits of msn in life. DBoth men recognize the imporiance of Jesus
Christ in reﬁemptienbeferé men cem live & life of power. |

'Ta Fenelon and Jones, God is the source of power. The Holy
Spirit is the agent or the dynemic in the life of the Christian,
Fenelon does not elaborate on this fact, but it is at the ecrux of
\Jenea' teachings The Holy Spirit is at work, accerding to Jones,
in the life of the Christien, to cleanse, to chenge and o prepare the
life for taking on the charscteristics of & Christ-like neture. He
is given at conversion with meesure and a second time without me#sure,
efter prayerful preparation. Both men consider the humen will in
making cholces of importence, %‘enelcm believing 1t must be brought
under complete subjection to Gdd, and Jones recogniziry that there is
need for deily surrender to the work of the Holy Spirit.

Essentially the two men agree to the confliots existing in ome's
life to hamper the power=-filled life, chief among them being the selfish
ego. However, Stanley Jones believes thet rather than fleeing from
the confliocts, the Christien must use them for God's purposes. At times
they exist in one's environment but of ten they are Stbjee'biva in nature.
_ The effects upon daily living are gquite similar: peace, simplicity,
humilit:}, power and poise, mastery and abundant living, elthmugh

Stanley Jones is far more concerned with the influence of the Gospel
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upon societys He believes in The power of the Gospel to the extent
that if it were rightfully propagated there could one day be established
a Christian world order. PFenelon, on the other hand, tends to limit
the propagetion of the Gospel as the work of the Church and its life

to be best lived by the churchmen themselves.
Be Conclusion

This study hags shown that two individusls of very humen and
yet strongly Christian characber discovered the secret of abundent
living as well as mainbtaining a powerful witness for Jesus Christ.

I% hds shown that fulfillment of life is found in God and that the
highest attainment one can ever achieve is growth in character as re=-
vealed in Christe. The Holy Spirit was found to be the activabing
force within the life, proper conditions having been established

for His indwellinge The Christian cesn, therefore, take heart in

the fact thet this power isAavailable for those who desire it and are
willing to swrender self to abbain it.

Fenslon exhibited a character of love as he endeavored o
grow into & deeper relatiomship of pure love with and for God. Jones
revealed how the power of the Holy Spirit could minister through a
life that was continually yielded to Him. |

Such a power is at the disposal of Christians today who realize

its significance in a life of service. It behooves one, on the basis

~of the factors disclosed herein, to examine his life in the light of

these findings and in prayeriul meditation, to see wherein his life

measures up to the requirements for & spiritually-empowered life, as
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well as to the realization of that power. For it avells little to
be awers of the power and yet not realize iﬁ in one's own life. The
Christian is likewise possessive of a greab responsibi lity to
utilize the power at his disposal that he may propagate the reality
of the Gospel in an effective manner.

Today, as in days past, the world is in need of oriemtation
to its intended purpose and the fulfillment of God's plan for the -
highest goods It rests upon the Christian to live the life he knows
God is desirous of living through him, that the Gospel may be pro=

claimed to the need of all mankind,
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