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"Mysticism has been the ferment of the faiths,
the forerunner of spiritual liberty, the inacces-
sible refuge of the nobler heretics; the inspirer

through poetry, of countless youths, who know no
metaphysics; the teacher through devotional books,
of the despairing; the comforter of those who are
weary of finitude. It has determined directly or
indirectly, more than one-half of the technical the-
ology of the Church.%

—Josiah Royce—
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CHAPTER I

IATRODUCTION

A+ The 3Subject.
1. The Sub jeet Stated.

"ifysticism is the genius of religion. It stands
to formal Religion gs creagtive genius in art does to
mere imitative reality." ﬁil%iaﬂ Kingsland makes this
statement in hig book on Rationgl lysticism. (1) The
sub Jeet of this thesis is g study in Christian
Mysticism with speecial reference to the writings of
John Wessel Cansfort a precursor of the Protestant
Reformation. This subject is chosen for the purpose
of discovering the place of ilysticism in the Christian
Church gnd esgpeclally to discern the presence of

N

mystical elements in the Church as they might lead to
or influence the action which took place in the
Protestant Reformstion.

2+ The Bubject Delimited.

For the purposes of this'stuﬁy there will be no
attempt to mske g eareful critieal study of types of
Mysticism. The subject of mysticism has many ramifica-
tions. It might well be treated psychologicslly as
Leubg has done. Or it could be trested philosophically

S . gty e ave S e T

(1) William Kingsland, Rationsl Iystieism, vn. 266,
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or nistorieally. It will best suit the purposes of this
thesis to approach tbe’subject from the historicsl
standpoint with specisl analytical treatment of the
writings of John ‘Wessel Gansfort. We shall thus delimit
the study to a survey of iysticism as it has appeared in
the Christian Church from its inception to the time of
John Wessel Gansfort. Our purpose is not to criticize
~Mystiecism, or to explain it psychologically, or to give
all ite philosophical implications. Rather we shall

‘be content to view the appearances of liystiecism in the
Church and to discover what impliecations it had forx
organized religion.

3« The Problem Stated.

Therefore thne ultingte problem of the thesis will
be to study the writings of John Vessel Gansfort in the
light of mystical elements as theyhad appeared in the
Church. The study of the writings of Wessel will be
for the purpose of discovering elements of mysticisn
in his teaching. Thersfore elements of mysticism thst
are discovered in Wessel will have‘a begring on
Protestantism in so far gs Wessel 1g shown to be a
precursor of the Heformation. Hence the problem msy be
stated g8, To discover in the teaschings of John iessel
Gansfort as a precursor of the Reformation elements of

mys ticism as msnifested in the Christian Chureh from
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3. The llethod of Procedure,

-

l. The Hethod Zxplsained.
The method to bhe followed in thisg thesis will be

first to define historie Iysticism as 1t has revealed

'..u

s

itself in the Church. Certain characteristics will be
given in order to elucidate the subject. The next stev
will be to view the Ifysticism of the esrly Church ss it

appears In certain outstanding leadserse. There has bheen

'l o

ineluded in this study a brief survey of the works of
Plotinus slthough he was outside the Christian Church.
He 1s mentioned becauce of the unique place he holds

in Chrigtian thought inasmuch g8 Church lesdere were
indebted to him for their sources. Then :ystieclsm will
be geen in certain organized grouns of the medieval
Church. 4 difference will be noted between the types
of exprescion of Mysticlsm in the medievgl groups and

1

the earlier mystical thought. With this study =25 a

i

hackground the writings of Wessel will be analyzed fto
note the influence of mysticism on his teaching. And

as o final step in the thesis Uesgel will be viewed

n

a

inculcsting the spirit of Protestantism.

It may be well hsre to acknowledse my indebled~

ness to certaln sources. Tesn Inge has been used o

an avuthority in his interpretstion of the early ifrstics.
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PART I
CHRISTIAN MYSTICISH AS MANIFESTED IN THE CHURCH
PROM ITS INCEPTION 70 THE TIME OF JOHN WESSEL GANSFORT
CHAPTER II

DEFINITION AND CHARACTERISTICS OF EARLY
CHRISTIAN MYSTICISHM

A. Definition and General Characteristies.
1. Definition of Christian lysticism.

The Mystic according to Rufus Jones is "that per-
son who insists on a somewhat wider range of first-hand
acquaintance with reglity or of direct experience than
that of which is confined to the operation of the five
or more special senses". (1) Dean Inge, in his monumen-
tal work on Christian Mysticism sgys that religious
nysticism is "the attempt to reglize the presence of the
living God in the soul and in nature, or more generally,
as the attempt to realize in thought and feeling, the
immanence of the temporsl in the &ternsgl, and of the ‘
Bterngl in the temporal". (2) From these two definitions
we understand that mysticism may be a subject for the
intellect and also the feelings. Hocking has s defini-
tion of mysticism which he uses in relstion to the
subject of worshipe He’Says, "Wysticiem is a way of

dealing with God, having cognitive and other fruit. Af-
fecting first the mystic's being and then his thinking,

(1) Rufus Jones, Some Exponents of Mystical Religion, p.5.
(2) Dean Inge, Christian Mystieism, p. 5.
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affording him thereby snswers to prayer which he ean dis-
tinquish from the resmlts of his own reflection. Since
the Pseudo-Dionysius, "mystical theology' has not meant a
rival theology, but rather an 'experimentsl wisdom', hav-
ing its own methods and its own gudacious intention of
meeting deity face to face™. (1)

There gre many and diverse definitions of mysticism.
Usually a writer phrases g definition fto suit the subject
with which he is desling. We are only treating the subject
from the historic point of view, and that confined to the
Christian Chureh. Leubs gives several definitions whiech he
claims gre the generally accepted understgnding of nmysti-
cism from the Protestant Church point of view as follows:
"Wysticiem is & deification of man; it is a merging of the
individugl will with the universal will; 1t is & conscious-
ness of immediate relgtion with the Divine; it is an in-
tu%tive certainty of conteect with the supersensual world".
(2

Although Leubs sgys that the Catholie Church places
the emphasis not upon union with the Divine, but upon a
superhumgn knowledge, we find in studying the subject thgt
both conceptions of mysticism were prevelent in the Chris-
tisn Church previous to the Reformgtion. It is the
Protestant point of view that caused trouble for the legal-
istic system of the Catholie Church and therefore condemned
by the Churche. Indeed, Inge contrasts mystiecism with

logalism sgying that we might almost say that everyone is

naturglly either a legalist or a mystic. (3)

(1) Williem Hocking,deaning of vod in Human Bxperience,p.355.
(2) Leuba, Psychology of Religious Mysticism, p. 1.
(3) Inge, Christian Mysticism, op. 5.
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Historic mysticism in the Christian Chureh has
assumed three genersl aspects. These are; first, mysti-
cism as a philosophic system; second, mysticism as a
practical and devotionsl wasy of life; gnd third, mysti-
cism as a system of symbolism, commonly cglled Hature-
ysticism. (1)

Philosophie, or speculstive mysticism is represenw
ted in the writings of hoth John and Faunl in the Bible.
Plotinus, the Pseudo-Dionysius, Srigens, and Heister
Bcekhart are speculative mystices of g very high order. 4s
a practical and devotional way of life, mysticism is well
represented in the German mystics of the fourteenth

1 .
century, namely, Tauler, Suso and Thomas & Kempis.

Jote

Nature-Hysticism is seen in the writings of the BEnglish
poets, of whom Wordsworth is a representative type.
Hature-liysticism holds to the belief that everything, in
heing what it is, is symbolic of something more. This is
illustrated when we say that ature half concezls snd half
reveals the Deity, in which sense Nature may be called s
gymbol of the Deity.

2« Generagl Charsgcteristies.

eligion mysticism seems to rest upon

3
w
1Y
Gl
<
Y
(6]
@]
=
=

these propositions; first, the soul can see and per-

cesive; second, since we can only know what is akin to

(1) "The genersl divisions followed by Inge in his
Christian Iysticism.



ourselves, man, in order to know God, must he g partaker
of ths Divine nature; third, without holiness no man may
see the Loré;‘fourtb, the true hierophant of the mysteries
of God is Love. (Love is here defined as interest in its
highest power. It is of the essence of Love to be disin-
terested.)

It is the life aim of the mystic to be transformed
into the likeness of Him in whose imagge he was cregted.
This is brought about by three progressive ways, first, by
way of the purgative 1life, second, by way of the illumin-
ative life, and third, by way of the unitive life or
state of perfect conftemplation.

The ethical system 6f the liystics is contained in
these steps of the upward life. The purgative life con-
sists of contrition, confession, hearty amendment, and
self-discipline. But in this regard, "The traevmystic
never withdraws himself wilfully from the business of
life, no, not even from the smallest business.---There
is nothing in Mysticism itself to encourage men to mal-
treat their bodies. ifysticism enjoins g dying life, not
a living death™. (1)

The illumingtive life of the Mystic is the concen-
tration of all the faculties, will, intellect gnd feeling,
upon God. Good works are performed willingly and
spontagneously. The struggle of life is transferred to
the inner life. The third step which is the idesgl limit

of religion is the unitive life which is complete union

e Sy Sm Svy S S v s Sve Sy

(1) Inge, Ibid, p. 1l.
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with God.e In the writings of the Fathers even the word
deification holds a large place. e find "deificari' in
the writings of St. &ﬁgastine, and the word "&EO0TMoElgéein
in origen. .

The question of visions often arises in the
discussion of mysticism. The stgatement of Inge on this
point is very significant.

"The Mystic is not as such a visionary; the de-
sire to find for our highest intuitions an authority
wholly external to reason and independent to it,- a
'purely supernaturel' revelation,~ has been the cause of
the longest and most dangerous of the gberrations from
which Mysticism has suffered.---4 revelation gbsolutely
transcending reason is an gbsurdity; no such revelation
could ever he made. Reason is still king." (1)

Christian lysticism gppears first in history as
an intellectual movement, the foster-child of Platonic
ideglism. IMysticism hgs performed the same function in
the f£ield of philosophy as it has in religion, namely,
that of restoring the fresh springs of life. HMMysticism
in religion appears in revolt sgsinst dry formslism and
cold rationalism and in philosophy it takesthe field
against materiglism and scepticism. We are very near the
heart of philosophic Mysticism when we view Reglity as a
vista whieh is opened gradaallyytb the eyes of the
climber up the holy mount. It rests on the faith that
the ideal not only ought to be, but is the regl. 4nd a

sunny confidence in the triumph of good shines from the

L R N e )

(1) Inge, 1lbid, po. 19.



writings of most of the Mysties. ‘

The methods of the kiystic mind seem to be divided
into two classes, namely, those praetieéd by men who be~
lieve that in the higher stages of the spiritusl lifs, we
learn most about the nature of God by close, sympathetic,
reverent, observation of the world around us, inecluding
our fellow men; and those practiced by men who helieve
that we learn most about the nature of God by sinking
into the depths of our inner consciousness, and gspiring
after direct and constant communion with God.

The subjects most under consideration in specula-
tive Mysticism are, the immanence of God in nature, and
the revelation of humsn personality to Divine. One of
the fundamental docirines of iysticism is the "unity of
all existence". "The Mystics gre much inclinéd to adopt,
in g modified form, the olé notion of an anima mundi, -
that the Logos is g cosmic‘principle, the personality of
whieh the‘universe is the external expression of appear-
ance", (1)

Than the question grises with the Mystic concern-
ing the possibility of the soul having a consciousness
of g 1life distinet from that of the Word, after it has
attained fusion with its Lord. The question is one of
retaining a distinet personality.

T v G S W S Pop

(1) Inge, Ibid, P. 29.
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"But it 1s possible to &ave personality without
reggrding the human spirit as a monad, independent and
shgrply sepgrated from other spirits. Distincetion not
separation is the mark of personality; bhut it is separ-
ation, not distinetion, that fornids union. ~~~50 far,h is
it from being true that the self of our immediaste con-
sgiousness is our true psrsonglity, as spiritual and
rational veings, by vassing beyond the limits that mark us
off as separate individuals. Separate individuslity, we
mgy say, is the bar which prevents us from resglizing our
true privileges gs persons.”

‘"So the mystic interprets very literaltYthat
maxim of our Lord, in which many have found the funds-
mental secret of Christisnity: 'He that will save his
life,~~his soul, hls personality, shall lose it; and he
that will lose his life for My sske shall find it.' It
is a process of infinite expansion-~0f realizing new
correspondences, new sympathies and gffinities with the
not-ourselves, which affinities condition, and in
conditioning constitute, our truse life as persons." (1)

Another chsracteristic theory of the Iiystics is
that man is g microcosm, g living mirror of the universe.
This theory is developed in two ways. HFirst by Plotinus
‘who holds that "every man . is double", meaning that one
side of nis soul is in contact with the intelligible,
and the other side with the sensible world. The second
development of the theory is that man in his individugl
life, recapitulates the spiritusl history of the race,
in much the same way in which embryologists tell us that
the vnborn infant recapitulates the whole process of
physieal evolution. This has an important implieation,
for it follows that the Incarnation, which is the cenw

tral fact of humsn history, must have its analogue in

e Gvp St e g By G e S

(1) Inge, Ibid, p. 30-31.
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 the experience of the individual.

Thus we hgve given the definitions snd character-
isties of Mysticism as manifested in the Christisn Church.
No attempt is made to investigate Mysticism before the
kChristian era, although many forms of it appear in the
ancient religions. Neither has any attempt been made to
criticize the various definitions of mysticism or to
compare favorable and unfavorgble gttitudes toward the
subjeét. The charaseteristics of Kysticism as set foxth
by Inge YAYL been accepted as authoritative for our study
and JAYE veen followed in this presentation.

The following sections of this chapter will demon-
strate thé charscteristics s evidenced in the writings
of representative men in the Churchto the time of
Erigena (%-c. 877%).,

B. Chargcteristics Demonstrated
According to Representative Speculative Mysties.

l. New Testament Mysticism in the Gospel by John agnd the
SBpistles of Paul.

The Gospel by John has heen called the charter
of Christian Mysticism. Dean Inge says that Christian
Mysticism asS he understands it might almost be called
Johsnnine Christianity. He treats the mysticsl element
in the Gospel by studying first, the tesching concerning
the nature of God gnd second, that concerning human sgl-

vation..
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On the nature of God, John tesches that God is
Love; God is Light; and God is Life. 4nd the personality
of God is not attenusted in sny way by the apolication of
these qualities to him. God is active. He "so loved the
world" that He sent His Son into the world. Christ is
identified with the "Word" or "Regson" of the philosophers.
The pre~existence of Christ is declared; He is the
Instrument of creation, but He is more than that. He is
the Life itself. "That which has come into existence was
in Him life," (1) Hystical tbeology‘generally f6llows
John in msking the Inegrnation, rgther than the Cross, the
central fact of Christianity. The supreme doctrine for
John is that "The Word was made flesh and dwelt among us."
Christ is both the Revealer snd the Revealed. The
teaching on the Holy Spirit by John is important to our
sub ject. God the Father was revealed by the Incarnstion.
The Office of the Holy Spirit is to revesl the Son. The
Comforter takes the place of Christ on earth as a living,
gctive prineciple in the hearts of Christianse. Truth was
fully revegled in Christ but men were not ready to re-
celve it in its fulness and therefore this doctrine of
development is expressed in John.

John's doctrine of salvation is indeed mystical.
First there is his teaching on the New sirth. This is

Ty B o Sme s Sy S S0 Sun ouy

(1) Gospel by John, Prologue



explained in the symbols of the water and the Spirit. 1%
suggests the ideas of purification and life. (1)

John teaches that Paith is an get of the whole
personglity, a self-dedicgtion to Christ. 1t §egins with
an experiment and ends with an experience. Faith to John
is gkin to Love; and love of the brethren is inseparable.
from love of God. The mystiecal union in John is a bond

znd the Church, and hetween mar and msn &s

ot

bhetween Chris
members of Christ.

"The personal relation hetween the sonl and Christ
ig not to be denied; hut it can only he enjoyed when the
person has ‘come to himself' zs a member of a body. This
involves an inward transit from the false isolated self
to the larger life of sympathy snd love which glone makes
us persons. " (2)

BEterngl 1life to John is the state of progressive
unification, in which we receive "grgece upon grace" as we
learn more and more of the fulness of Christ.

John's mystieism is also shown in his use of sym-
bols. The eight miracles seem to be chosen for their
symbolic value. OChrist is symbolized as the Bread of
Life, the Light of the World, The Door of the Sheep, the
True Vine, and the good Shepherd. (3)

The Mysticism of St. Pagul is evident throughout

his writing. He is ushered into the Christian experience

by a spiritugl revelation. The carnsl mind according to

(1) Gospel by John 3:1-13.
(2) 1Inge,op.cif.p. 51l.
(3) The interpretation of John's mysticism is that of Inge.
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Pgul is disqualified from understanding Divine truths.
"It cannot know them becéuse they are spiritusglly dis-
cerned." St. Paul makes much use of the word "mystery"
in his writing. Chrysostom’s definition seems to be thé
sense in which Paul uses the term, namely, a mystery is
that whieh is everywhere proeclaimed, but which is not
understood by those who have not right judgment. Lt is
revealed, not by cleverness, but by the Holy Ghost, as
we are gble tq receive it. 4nd so we may call a
mystery a secret, for even to the faithful it is not
committed in all its fulness and elearness. (1) The
visidns of Paul are not of the essence of mystieism,
Paul does met forth the ideg that the individual
Christign must live through and experience personally,
the redemptive process of Christ. Christ in St. Paul
is seen as the universgl source and center of life.
"All things are summed up in Christ." "Christ is all
in all.”

Man is essentiglly the glory and image of God.
"Untii Christ be formed in you." (2) 4 death blow is
deglt to religious individuglism in Paul's teaching of
Christ as the "Light gnd Lifd\ Just as an individual
ecannot reach his real personality as an isolated unit,
he- cannot, as an isolated unit, attain to full communion

re

(1) of. Bphesians 1:9; 3:9.
(2) <Colossians, 1:27.
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with Christ. There is recognition of the spirituality
of matter and of the unity of all nature in Christ.

The true Mystic follows Ste. Paul in choosing as
his ultimaté goal the fulness of Christ, and not the
emptiness of the undifferentiated Godhead.

Pgul's attitude toward ceremonies places him in
the class of genuine mystics. He seems to teach an

xtreme disparégement of external religion. »but Pagul
wages his polemic against formal religion in an attempt
to preserve the spirit of religion. The Cross was
centrgl in the lMysticism of Paul. (1)

"Paul had an intuitive perception of 'truths
which never can be proved' s convietion of knowing the
unknowable; g consciousness of partaking of the ineff.
able; a sense of persensl contact with the ultimate
realities whieh 1lie behind gll outward religious
phenomena." (2)
2¢ Mysticism of St. Clement of Alexgndrig and Origen.

St. Clement of Alexsndris, (%-c. 215}, attempted
to interpret Christignity, as Philo had done for
Judaism, by philosophy, into scientific dogmaties. (3)
His aim was to construct a philosophy of religion whiech
shall initigte the educated Christian into the higher

"mysteries™ of his creed. To Clement, reasoned belief

is the superstructure of which faith is the foundsation.

(1) The treatment of St. Paul is taken from Inge,

’ ODs Cito, Pe 59.72.

(2) James M. Campbell, Psul the Mystic, Introduction.

(3) Wil%%ston Walker, A History of the Christian Chureh
De 17
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He defines knowledge as scientiﬁic faith, and bn the
wings of the "knowledge of God" he sees the soul rise
above all esarthly pessions and desires, being filled with
g calm gnd disinterested love of God. The highest life
is attained through purity and love plus & diligent study
of the Scriptures, although mental cultivation may be
and ought to be a great help. Horal evil is caused
either by ignorance or weakness of the will.
| Clement shows a characteristic of maﬁy of the

Mysties in his dodtrine of God. He approaches God
through the negative method which he calls "analysis".
According to this method we cannot say vhat God is, but
only, what He is not. The Son of God is God's conscious-
ness. God seés’the world.as reflected in the Son. (1)
The writings of Clement are full of kMystery language. e
find such expressions as "The Divine ﬁysteriés", "Tha
Divine Secrets", "The Sacred Word", and dJesus Christ is
the teacher of the "Divine HMysteries". (2)

Origen, (182-251 a.d.), was a pupil of Clement.
He was Clement's successor in the Alexaendrian School.
His tbeologieai structure is the greagtest intellectusl
achievement of the ante-Nicene Church, gnd it influenced
profoundly all after-thinking in the Orient. (3) He

(1) 1Inge, op. cit. p. 86-87.

(2) The principle writings of Clement are Exhortation to
the Heathen; Instructor; Hiscellanies. ‘

(5) Walker, Opo Cita,pc 83



divides religious life into two parfs, ngmely, faith
and knowledge. The life, death and resurrection of
Christlﬂufregarded as one manifestation of an universsl
law which was enacted in the eternal counsels of the
HMost High. In his doctrine of God he attributes selfw
conseciousness and reason‘te God. 3But God is gbove or
beyond reason; yet He can be approached by reason snd
not alone by ecstatic visione.

Christ is the spiritual activity of God. He is

the "Ides of ldegs". (1) "Christ is the 'mediatoxr'
between God and His world of crestures, the Being through
whom they were mgde., Highest of these creatures is the
Holy Bpirit, whom Origen reckons to the Godhead, by
reason of Churchly tradition, but for whom he has no resgl
necessity in his system.”

"Salvation was wrought by the Logos-Son bhecoming
man, by uniting with o human soul, that had not sinned in
its previous existence, and & pure body."

"From Christ there began the union of the divine
with the human nature, in order that the human, by
communion with the Divine, might rise to be Divine, not
in Jesus slone, but in all those who not only believe but
enter upon the life which Jesus taught." (2) (3)

Msn is seen as a changeable creature while God is
immutable.

Se Platonic Mysticism gs Represented in the Writings of
Plotinus. ‘ ‘

In this section of the chapter we present the
philosophic system of one of the world's gresgtest think-
ers, and one who mgkes g notable contribution to Chris-

(1) cf, Inge, op. ¢it., pe 82-90.
(2) Walker, op. eit., p. 82.
(3) Origen's prineiple work in theology was De Prineipiis.
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tian thought glthough he himself was not within the
Christian body. Hufus Jones says of him, "It seems
pretty clear that no other single person outside the New
Testament group and outside the group of early Christian
Fathers contributed so much to the stream of Christian
thought as Plotinus did". (1)

Plotinus was born in Zgypt about the year 205 . .
After zn adventurous csresr he settled in Rome in A.D.

244 . a% & tescher. He is s2id to have known Plato
better even than 4ristotle did, although Aristotle was
the pupil of Plato.

"His philosophy is essentially the logical devel-
opment of the highest level of Greek thought as found in
Plato and Aristotle, but there is gpparent in him an
extraordinary religious intensity, s passion for the
experience of the divine and a flight from the temporsl
to the eternal which are more truly characteristic of
the Bast than of the West." (2)

The iysticism of Plotinus is of the intellectusl
type. 48 Jones says, "He goes up the lsdder of the intel-~
lect to the last round of it and then he finds that there
are wings at hand for the rest of the journey".

The speculgtive system of Plotinus is given at
this point because of his influence on the Mystical thought
of the following centuries. He has been called the Fgther
of Western HMysticism. The discussion of his theory will
follow that of Inge, who is one of his best interpreters.

God,in the system of Plotinus, is the fundamentsl

Reality. The AbBolute is the One or the Good. God is the

(1) Rufus Jones, Exponents of Mystical Religion, p. 45.
(2) Ivid, p. 49.
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eternal Source of gll that is real. Attributes are not
predicated to God; but rather, God is Love snd Truth and
Beauty and Goodness. In the One all that is Real is held
together. A4t the center of all things is the One who is
the Absolute unity, complet fulness, the ultimate source
from which all truth and beauty and goodness have flowed
out and spreasd through the world. (1) Ideas sre immanent
in the universal nmind. The real world-~"the intelligible
world™, the sphere of Ideas~~is in the mind of God. The
world is an emanation from God. The world flows from God
or proceeds from God.

An imvortant place is given to the doctrine of
vision; the idea of revelation was new in Greek philoso-
phy and Plotinus tgkes it into his system. The supreme
alm of life to the mystic is the mystic ecstasy of union
with God.

Christian Mysticism is most. - indebted to Plotinus
for his theory of psychology.

The Soul is the meeting-point of the intelligidble
and the phenomengl. Thers is s Soul of the earth whiech
sees and hears. 1t is immaterigl and immortal, for it
belongs to the world of Regl existence, snd nothing that
is can cease to be. The body is in the soul rather than
the soul being in the bbdy. The soul creztes the body

(1) ef, Rufus Jones, op. cift., p. 60~62,



by imposing form on matter, which in itself is No-thing,
pure indetermination, and next door to absolute non-exist-
ence. Space G time are only forms of our thought. The
nazture of the soul is triple snd %his triple division of
the soul according to Plotinus corresponds to the three
stages of Christisn HMysticism. The firet is the animal
and sensusl soul, which is elosgely bound wp with the bhody.
Hexzt 1s the reasoning soul, the logicai goul, which is

the distinectively human part. 4nd the third is the
highest or saperhumaﬁ stage, in which a man, "thinks him-
self according to the higher intelligence, with which he
has become indentified, knowing himself no longer as s
man, but as one who has become altogether changed, and

85 transferred himself iﬂto the higher zregion™. The
soul is not asltogether incarngte 1In the hody; part of it
remging ghove, in the intelligible world, whither 1t
desires to zreturn in its entirety.

The World ig an Image of the Divine lMind, which is
itself a reflection of the One. It is therefore not bad
or evil. The world may be compared to rays of light shed
gbroad from one center; everything flows from this center
and everytaing desires to flow béck to it.

There is g very definite doctrine of the Trinity
in Plotinus. The One or the Good is above gll existence.
God g5 the Absolute. The Intelligence is that which ocecu~

pies the sphere of real existence~~the organie unity
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comprehending multiplicity. It is God as Thought. The
Soul is God in getion. It 1s God and Intelligence
occupying the sphere of appearance or imperfect reglity.

Plotinus has an interesting theory of evil; He
sees evil as disintegration. In its essence it is not
merely unreal, but unreality as such. The "Lower virtues"”
which gre the duties of the average citizen are not |
purgative, but teach US the prineciple of measure and
rule, which are Divine characteristics. (1)

Plotinus had a doectrine of ecstasy which is of
interest to the student of mysticism because it is prac-
tically the same as that held by certain Christian
mysties, ngmely, St. Juan of the Cross.

"The soul when possessed with intense love of Him
divests herself of gll form which she has, even of that
which is derived from Intelligence; for it is impossible,
when in possession of any other attribute, either to
behold or to be hsrmonized with Him. Thus the soul must
be neither good nor bad nor aught else, that she may
receive Him only, Him slone, she sglone. 'While she is in
this state the One suddenly appears', 'With nothing
between', 'and they are no more two but one; and the soul
is no more conscious of the body or the mind, but knows
that she has what she desired, that she is where no
deception can eomeé, and that she would not exchange her
bliss for all the heaven of heavens.” (2)

4, The Mysticism of S5t. dugustine.

S5t. Augustine was g diligent student of Plotinus
and remgined hglf g Platonist all his life. 4Although
there are some parts of the teachings of Augustine which

e Sew S S SR WP B By B .

¢f, Inge, op. cite., p. 91-98.

(1)
(2) Ennead VI, 7. 34 (Translation by Inge. Quoted by him)
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have no affinity to Mysticism, yet he was not ashamed to
learn from Plotinus. He had early come in contact with
the mystieism of the Manichaeans and the Gnostics which
taught him to distingmish between tiue and false lysticism.
It was in Plotinus that he discerned true M¥ysticism. The
system of St. Augustine bears a very definite relationship
to our subject because of the fget that John Wessel was
indebted in‘many respects to the teaching of Augustine.
”Siﬁce we gave so much space to Plotinus, it will be
necessary only to mention the main elements in the teasch-
ings of Augustine which show traces of mystical thinking.
(1)

His doctrine of God is that God is gbove gll that
can be said of Him. He is not even to‘be called ineffable.
Adoration to God is best given in silence; Gdd is best
known by nescience, snd best described by negatives. God
is absolutely immutable. Jdugustine’'s doectrine of the
world is that the world pre-existed from all eternity in
the mind of God. The time-process is not & process but
is gathered twp into one harmonious whole in the mind of
God. Augustine is fond of the word Beauty. He spegks of
the beauty of God. He sees Righteousness ags the truest
beauty. God is the meeting point of the Good, the True
and the Beautiful.

(1) I am indebted to Inge for this interpretation of
Augustine, Augustine's chief works are the Confessa
ions and the City of Gode



-Z6m

This early thinker of tne Western Chureh was
friendly fo the 1dea of a World-Soul; the universe is
regarded a8 g living organism. osut he guards agsainst
identifying God and the world, or supposing that God is
merely immanent in cregtion. This is one of the errors
of many mystics. The Platonic idea agbout the relation
of individugl souls to the World-Soul mgy have influenced
Augustine in his teaching gbout the mystical union of
Christians with Christ. He uses the phrase that Christ
and the Church are “ung persons’.

The ascent of the soul is grranged in seven
steges, the lagst three of which gre the three stages of
mysticsl thought, namely, purgation, illumination and
union. The last step is cglled the vision and contem-
plation of truth and is not only & step but rather the
goal of the journey. The blessedness which attends this
final state of the soul is described ss follows: "I
entered and beheld with the mysterious eye of my soul the
light that never changes, above the eye of my soul, above
my intelligence, It was something altogether different
from sny earthly illumination. It was higher than my
intelligence because it msde me, and I wgs lower because
made by it. He who knows the truth knows that light, and
he who knows that light knows eternity. Love knows that
light." (1)

In his mystieal thought Augustine was not led
astray into the aberrations of Nature-liysticism. He had
nothing but contempt for theurgic superstition. His

By o o v Vo . e B, W

(1) Avngustine, Confessions, VII. 10, 3igg's translation.
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judgment on the cultus of angels and spirits is very in-
structive. He says, "Whom should I find to reconecile me
to Thee? BShould I sporoach the angels? With what vrayers,
with what rites? Iany, as I hear, have tried this method,
and have come to crave for curious visions, and have been
deceived, as they deserved”. (1) (2).
5. The Pgeudo-Dionysius and John the Séot, called Erigensa.
Rufus Jones uses the term "Spiritual bes~bread" for
the Neoplatonic philosophy which was brought into the think-
ing of the Church. This is seen first in the case of St.
Augustine. It is carried on through the Dark Ages by other
men, notably, the writing of Dionysius, "The Areopagite,
end its interpretation by John the 3Scot, czlled Zrigena.
Dionysius is a historical mystery. The place of his origin
is not certain and the time of his writing has not been
definitely estgblished. IHature criticism has, however,
placed his date as not later than 500 a.d. Inge thinks
that he was perhaps a Syrian monk, who perpetrated a
deliberate fraud, by suppressing his own individuality,
and fathering his books on St. Paul's Athenian Convert.(3)
His writings are quoted by the Severians gt a Council
held in Constantinople in 533 a.d. Gregory the Great
refers to the writings abo&t the year 600. Louis I, son

of Charlemagne, turned over a copy of the Dionysian writings

(1) Inge, ov. cit., p. 132.
(2) ef, Ibid, p. 128-132.
(3) ef, Ibid, p. 105.
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to the sbbey of St. Denis in 827. 4nd during the reign
of Charles the Bald (843-76) John the Scot translated the
works into Latin. (1)

The lMysticism of the West differed in this respeet
from that of the East; that it ecarried with it the spirit
of revolt and reformgtion. 4nd it is in relstion to its
spirit of reformation that our speecigl interest lies.

50 it is of significsnce to our subject that Jones
sgys of the works of Dionysius, "But in many ways this
anonymous monk, who was to.teach the foremost Christians
for ten centuries to come, served the truth. He kindled
in multitudes of souls 5 pure passion for God, and
taught that the one thing worth seeking with the entire
being is God. He iterated gnd reiterated that God
Himgelf is the ground of the soul sand that there is an
inwgrd way to Him open to all men. He Insisted on
personal experience as the primary thing in religion, and
so became the father of a great family of devout and
saintly mysties, who advanced true religion in spite of
errors of conception. And hne did well in maintaining
that there is sn experience of Reality that transcends
mere head-knowledge~-~g finding of God in which the whole
being, hesrt, will, and mind, asre expanded and sgtisfled,
even though language cannot formulate what 1s heing
experienced™. (2)

Dionysius presents & religion of ripe speculations
based upon Neoplstonism. It became the form and type of
mystiegl religion within the Church, asnd its influence
is seen in every mystical seect of the Church. The central
point of the whole system of Dionysius is that common to
all classical mysticism, namely, thet the Godhesd is a

Mity, a One, heyond gll difference, above gll gualities

o W T W T e Ty oo TOe T

(1) cf, Jones, Studies in IMysticszl Religion, p. 98-100,
(2) Jones, op. cit., p. 111,
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or characters. (1) SN

Two Seeming.* errors of the system of *?ibnysigg
should be mentioned because they are the eausé ofﬁﬁuﬁﬁ:pgﬂ
the perversion of Christian ﬁysticiém. One is the éfé :
negativa and the other is psntheism. By the via nﬁgatiégy
the mystic attempts to find God by negation. He can only
deseribe God by saying what He is not. God therefore
becomes g dark Nothingness. This was one of the points at
whieh Luther broke with the mystics of his day.

Any system which regards the cosmiec process as s
regl becoming of God may be called pantheistic. 4dccording
to this theory God comes to Himself, attains full self-
consciousness, in the highest of His creatures, which are,
as it were, the organs of His self-unfolding Personality.
(2) Inge thinks that Pantheism is a pitfall for Hystieism
to avoid, and not necessarily an error involved in its
first principles. (3)

The vest interpretation of the writings of
Dionysius was given to the world by John the Scot, called
Erigena. It was through him that this system of Christian
speculation was transmitted to the ﬁystics of the
thirteenth and fourteenth centuries. It is also in
bBrigena that we see the firgt regl spirit of revolt from

S S -y v A .

(1) Inid, p. 104.
(2) Inge, ops cit., p. 119.
(3) ef, Inid, p». 121-122.

18325
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the teaching of the Church. 4nd therefore it is g defin
ite contribution to our subjeet to view the work of this
mgn. He was g scholar at the court of Charles the Bald,
in France. He seems to have been of Celtic origin. Inge
calls him g hold and independent thinker, who made it his
aim to’elaciﬂate the vague theories of Pionysius, and to
present them as a consistent philosophical system worked
out by the help of Aristotle and perhaps Boethius, (1)
Grigeng first comes into prominence with his publication
of the tract oﬁ "Predestingtion" written in 851,

This tract was written in refutstion OF the work
of Gottschalk, who had pushed the dugustinian doctrine of
Pre-destingtion to such an extreme that thers Was\prac-
tieally no room lefit for the funetion of the Church. But
BErigena went further than the Church leaders of his day
could follow. He %took as his fundamentgl thesis the
statement that true philoéophy and true religion are
identical. 4And his central position is the absolute
unity of God, which implies g unity both of will and
knowledge. ‘this leads him to the conclusion that sin is
simply perverﬁed individual will; evil is no part of God,
for God is Good. This Tract was twice condemned by
Church Councils.

He also took part in s controversy on Transub-

(1) Ibid, p. 133,
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stantiation, in which it is thought he took issus with the
position of Radbhertus, who presented the extreme view thst
at consecfation.the Bread 1s completely transformed into
the very Body that was born of the Virgin iary, and the
Wine into the sctual Blood of that Body. 4 book on the
sub ject ascriﬁad to Brigena was condemned by a Chuzrech
Counecil in 1050 His posifion on the Sacrament was that
there is nothing in the visible and materisl world which
does not signify something immaterisl and reasonable, So
that everything is g symbol and has a sacramental signi-
ficance, (1) Jones sgys of Brigena in respect to his
‘position, "We may safely conclude that though his argu-
ments were powerlesg to beat back the set of material-
istic tendencies, which fastened transubstantigtion on

the Church, bringing with it the blight of moral

chgrageter and the supremacy of the priestly order, there
was at least g champion there of thne other view of
religion. There wags~~the hostility of offiecigldom to

John shows ift~~s voice érying in the wilderness that the
segt of religion is in the soul of man". (2)

The most interesting fact for us is fhat,Erigena
translated the writings of Dionysius, which became the
great source of devotional resding for the mystically
minded men of many succeeding generations. From his
- study of the work of Dionysius John the Scot received
the béckground for the great work of his life, namely,
the book on The Division of Nature. The work is writ-
ten in five books gnd gives the complete system of

Sog S ey Sy Sy o g g Pop S

(1) ef, Jones, ope. cit., p. 120-121.
(2) Jones, op. cit., pe. 122,
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Brigena. John was the last flower of Neoplatonism. He
was the father of Western Hysticism and scholgsticism as
well as rationslism. His doctrine of God placed him
above all the categories ineluding that of relation. The
Persons of the Trinity are fused in the Absolute. He
follows the "negative rogd" of Dionysius. To "rest and
be quiet" is the destiny of all things. 4nd to retum
to God raises creatures into & higher state, in vh ieh
they first gttain their true being. COCreation is the
necessary self-reglization of Gods, ™"he Son is the Ides
of the World. Thought and 4ction gre identical in CGod.
His root conception of the soul of man reveals his
mysticism in & speciagl way. Man is an epitome of the
universe, g meeting place of the gbove snd the helow.
There is an ultimate ground of truth in the depth of
personal consciousness. ilan at the deptin of contempla-~
tion, finds God, because in this state, God is finding
Himself in men. DLike knows like snd the soul is what

it sees. (1) Jones says truthfully, "The speculations
of this bold thinker of the Dark 4dges mgde little stir
in the busy world in which he lived. There was a

strong current setting in toward materiglism in religion,
and this Irish scholar was a volee crying in the wilder-
ness., There came another sge, however, to which this
volce spoke, and it awoke movements of vast signifi-
CoNCE emmm~m—=There Was in him g loftiness of spirit, a
boldness of vislon, a viril ideslisnm, which were sure

to be gn inspiration to many noble nminds in later sges

who were, as he wasg, consecrated to the service of the

. g -

[O]

(1) c¢f, Inge, ove cite, pe 135-37; ¢, Jone
pe 113-129.

, OP. clt,,
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Invisihle Church". (1)

donn the 3cot wrote, as we have alrendy not ed,
abhout the middle of the ninth century. His great contri-
bution to the mystic 1life of the next few centuries was
his translation of the Greek works of Dionysius into
Latin, which was widely used. But John was a mystic
only in his spsculsgtion. Our next contackt with mysticism
will be in the orgsanization within the Catholic Churxch
which grew up as a drotest against the formallism aznd
legglism of the Church body.

C. Summary Statement.

It has been our purpose in this chapter to gi#e
SoMEdefinitions and characteristics of liysticism as
they are reyvealed in the Christian Church. The study
has resulted in a definition of Hystiecism, which mekes
it a type of religioﬁ including hoth the intellectual
faculties of man and the "inner-soul" of man. Nystieism
deals with the relationship of God and msn. 45 an in-
tellectugl system, it speculates on the ngture of God,
and Christ and the Holy Spirit. This speculation also
includss the nature of the world of matter and the
soul of man. But Iysticism is not confined to specu-
lation, 1t is also a fact of experience, which may

transcend all the known senses of man. In this tran~

gscendent °taue men mgy experience complete union with

T S o S Sy Sy e e T e

(1) Jdones, op. cit., p. 129,
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God; a complete gbeorption with the Oneness of the
univerge.

This union of the soul of man with the being of
God is accomplished through three progressive steps of
the individual soul, namely, the puigativa life, the
illumingtive 1life and the unitive life.

Hysticism as set forth in the definition gnd
characteristics was found in the writings of men of the
Christisn Church from its incéption with the teachings
of St. John and St. Paul fto the time of John the Scot,
called Brigena. It was also discovered that whereas
in the ¥ystics of the Eagstern Chureh there was not the
spirit of revolt and independence from the Churech, in
the lMysticism of Erigens there gppeared the spirit of
reform and revolt. The very essence of lfysticism, the
immedigecy of communion of the soul With\God, glves a
freedom of spirit which is antagonistic to legalistiec

means of worship.
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_ CHAPTER 111
AN EXAMINATION OF MOVEEENTS IN THE WESTERN CHURCH
WHICH SHOW MYSTICISM AS A TYPE OF RELIGION IN PROTEST
AGAINST LEGALISM IN WORSHIP
A. Introduction.

So far in bur study Hysticism has been g system of .
thought confined lsrgely to the realm of speculation and
not out of hsrmony with the spirit of the Church of which
it was an integrel part. This is true of 211 the mystics
studied except Brigena who dissented from soms of the
doctrines of the Church. It is now our purpose to present
certain movements in Western Christianity which were g
distinet protest ggainst the legalism of the Church. A4nd
it W[LL be shown that these movements had within them the
essentisl elements of mysticism which had been present in
the Church previously only in the form of speculation.

The central principle of speculative mysticism was seen to
be the gbility of the soul of the individusl to experience
immedigte union with God. This principle as translsted
into life MWL) be shown in the studies of this chapter.

It is a historic fact that there were organized groups of
Christians, originating in the eleventh gnd twelfth centurs
ies and extending to the ti&e of the Reformgtion, who were
not only following speculsgtive mysticism in their thinking
but were putting it into practice in their way of life,

liysticism as a type of religious experience is an express-
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ion of the inner spiritusgl life of msn. The Roman Church
with its cbmprehensive sysﬁem of formalism and legalism did
not provide sn adequate place for the expression of mystic-~
sl religion. |

"The Romsn Church achieved its world supremacy only
to find itself incapable of satisfying the inner, spiritusl
hunger of vast multitudes of people within its wide fold.
The twelfth century which msrked the culminstion of the
apparent power of the Church, slso marks the heginning of o
revolt agginst its supremscy which finglly ended in the
Protestant Reformstion four centuries later." (1)

It WIELL be THE purpose in this chapter to present a
brief survey of the moveménts arising in the Church as a
demonstration of mystical religion seeking to express it~
self. The studies in this chapter will show that there
was a progression of mystical thought translating itself
into life, leading from the Waldenses to the Brethren of
the Common Life out of which movement came Wessel Gansfort
a8 a precursor of the Reformation.

B« The Waldenses.

"The argument of this chapter might well be prefaced
by the words of Josiah Royce, who ssid, "Mysticism has been
the ferment of the faiths, the foresrunner of spiriftusl lib-
erty, the inaccessible refuge of the nobler heretics; the
inspirer through poetry, of countless youths, who know no
~metaphysics; the teacher through devotional books, of the
despairing; the comforter of those who are weary of fini-

~tude. It has determined directly or indirectly, more than
one-half of the technical theology of the Church". (2)

- S e s .

(1) Jones, Studies in Mystical Religion, p. 130 o
(2) Herman, Meaning and Value of Mysticism, p. 283
(quotation).



1. Origin,

The first movement of greagt significance for our
gtudy is the Wgldensian. This was s revolt against the
worldliness of the Church and proved to be one of the most
genuine attempts to revive apostolic Christianity. The
origin of the movement is not established with exsctitude.
But there are grounds for belief that the movement is con-
nected in origin in some way with the Cathari of the West.
Walker has the following reference to the Cathari.

"The Manichaeism of the later Roman Empire, of which
Augustine was once an gdherent seems never absolutely to
have died out in the West. It was stimulated by the
asccession of the Paulicians and Bogomiles whom the perse-
cuting poliey of the Eastern Emperors drove from Bulgaris,
end by the new intercourse with the East fostered by the
Crusades. The result was g new Manichaeism. Its adherents
were called Cathari, as the 'Pure’ or Albigenses, from A4lbi,
one of their chief seats in southern France. With the
ascetic and enthusiastic impulse which csused and sceompan~
ied the Crusades, the Cathari rose to great activity.
Though to be found in many parts of Burope, their chief
regions were southern Frgnee, northern Italy and northern
Spain. In southern Frsnce, Bernard himself labored in vain
for their conversion. With the eriticism of existing church-
ly conditions consequent upon the disastrous failure of the
second Crusade, they multiplied with great rapidity. In
1167 they were gble to hold a widely attended council in
St. Pelix de Carmen, near Toulouse; and before the end of
the century they had won the support of s large section,
possibly a majority of the population of France and the
protection of its princes. In northern Italy they were
very numerous. 'Yhe Cathari in Florence alone in 1228
counted nearly one-third of the inhabitants. By the year
1200 they wers an exceeding peril to the roman Church. In
the movement the ascetic spirit of the gge found full ex-
pression, and criticism of the wealth and power of the
Church saw satisfaetion in complete rejection of its clergy
and claims.”’ (1)
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(1) Walker, History of the Christian Church, p. 249
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Although the Waldenses did not spring directly out
of the Cathari movement there can hardly be any doubt
that the antisacerdotal spirit and the morsl standards of
the Cathari had & weighty influence on the Wgldenses. (1)
Peter Wgldo is the;one to whom the Waldenses owe their
direct origin. His agncestry is unknown; he appeared in
Lyons, FPrance, shout 1155 gnd became g successful mer;
chant gnd money-lender. A4bout the year 1176 he was
gréatly impressed when, suddenly one day, a dear friend
feil dead before his eyes. Shortly after this experience
he encountered a minstrel singing the sacrifices of St.
Alexis. He went to a master of theology and asked the
"best way to God'. The teacher answered in the words of
St. HMatthew, "If thou wouldst be perfect, go, sell 5ll
that thou hast, =and give to the poor, snd thou shslt
have treasure in heaven; =nd coms, follow me.” (8)

Tgldo took the words literally, mzde provision for his
family, snd with the remginder of his funds started on
his mission to the poor.

2+ Conflict with theyﬁhurchf

Fithin a yesr Wgldo wes Jjoilned by otheré who were
impressed by his sincerity and good works. They took it
upon themselves to carry further the directions of Christ

(1) Jones, HMystieal Religion, p. 136, footnote, 2.
(2) Walker op.cit, p. 251



by preaching repentance to the poor. In 1179 they applied
to the Third ILateran Counecil for permission to preach.
Pope Alexander III, thinking them ignorant laymen, refused
permission. This led to decisive action on the part of
the Waldenses, and they continued their preaching, as
obedience to the voice of God. But they were disobedient
to the Church and therefore were excommunicgted in 1184
by Pope Lucius 11I. The Wgldenses were now joined by the
Lombgrd Humiliati s group of like minded men who had suf-
feéed excommunication in 1184 for the same offence of
disobedience %o the Church, namely, that of preaching.‘(l)
3« Chgracteristics.,

The followers of this movement were not mystics of
the speeculstive type. They were, as Jones sagys, "Unspee-
ulstive, simple Christians, sternly hostile to the
corruption end sacerdotalism of the Church, concerned for
a return to Gospel simplicity and consecrated to s
proclamation of an evangel which the poorest and most il
literate could understand". (2)

The most important points of the organization were:
1, non-obedience to Pope and prelates; 2, everybody, even
laymen can preach; 3, according to the apostleé, God is to
be obeyed rather than man; 4, women can preach; 5, masses,
prayers, and alms for the dead are of no avail, and some
denied that there was any purgatory; 6, prayer in bed, or

even in g stable, 1s as efficacious as in a Church. {(3)

The special point to note about the Waldenses is their

(1) wWalker, op.cit,p. 252.
12) Jones,op.cif,p. 146,
(3) 1Ibid, p. 141,



spirit of protest against the formalism of the Church and
their conviection that the individusl has power of personal
communion with God without the intermedigry of the Church
and its offices. They held that supernatural powers come
directly from Christ to the individusl and that these
powers are not conferred by ordination. (1)
Ce The Franciscans.

l. Origin.

Hysticism of g very distinet type shows itself in
the movement known gs the "Spiritual Franciscans".
Francis wss born in 4Assisi, 1182, the son of Pietro
Bernadone, a rich merchant. A4fter spending a gay youth in
"his home town and spending some time on a military expe-
dition, Frgneis fturned to religion. 1In him we find a type
of Christocentric mystieism. It is not speculative, but
rather practical and devotional. He sought a higher
companionship with God. "He felt again ss men had felt in
the days of apostolic faith, that the veil was rent, and
that there was free access for even the poorest, meanest
soul to go direct to the FPather". (2) St. Francis' spos-
tolic attitude was shown in his Spontaneous uncalcalating
lo?e for men. Jones says the gttitude of Francis was the
beginning of the Reformstion for, "it was a genuine
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recognition of a new centre. The Church was no longer
the pivot-~man himself, with his humesn hopes and his
human needs, was the centre, and religion here began
again in earnest to be life--a way of living". (1)

2. Treatment by the Church.

. 3ut Francis and his followers were not treated
by the Church as were the Wgldenses. Two years gfter
the death of Franecis, {1226), he was proclaimed a saint
by Pope Gragory IX and his followers were organized as
an integral of the Church. The movement initiated by
Prancis was clearly & protest against the 1egalism of
the Church of the twelfth and thirteenth centuries.

Ze Chargcteristies.

In Francis there is demonstrated religion of the
first-hsnd type. In the place of rites and ceremonies,
we find, fellowship with God, the imitation of Christ,
enthusiasm and love and joy springing out of the life
because God has come into it. (2) The theological sy-
gstem of St. Bonaventure is the most representative of
Prenciscan theology and in it we find distinet mystieal
elements. 4 study of this theology hsas been made by
Dunstan Dobbins as g Thesis for s Research Degree gt

Oxford. In his conclusion he says, "The Supreme guids
presented by the Franciscgn's HMysticism is vYesus Christ
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(1) 1Ivid, p. 152,
(2) 1Ibid, p. 167.



in His twofold Nature, Divine and Human. Our Lord is the
Guide in word and deed. Only by imitating the many vir-
tues of which Christ in His Human Nature is the Exemplar,
only by attempting to re-live His life in some fashion, can
the soul enter into communion with the Uivinity. 4n imita-
tion of Christ, determined gs to details by diversities of
vocation, is the Vig Illuminstiva which constitutes what
mgy be called the 'bridge' between the purgative life and
the more developed life of the Christian Saints™. (1)

Ds Other Protest Groups.

K3

l. The amgurians.

o
1

The F

1

ranciscans were Xept within the Church. 3But
another group of Mystice, namely, the disciples of MAmaury
were condemned and persecuted by the Church. Amaury, who
was g teacher in Paris in the later part of the twelfth
century, (died 1205), followed the Specdlative system of
Brigens which led him directly into pantheism. But he
initigted g group of thinkers who declared thelr freedom
from the Roman Church. Amgury taught that de is all,
that He is incgrnate in the believer gs in Christ, and
that the believer cannot sin. He was compelled to re-
eant by Pope Pius 11I, bhut he left many followers. (2)
2. Brethren of the Free Spirit.

A sect somewhat similiar to that of the Amguriasns
Sprang up in Strasbourg, having as its lesder a2 man
ngmed Ortlieb. They were called the Brethren of the
Free Spirit. They practiced an extreme form of panthe-
istic mysticism., They held that men is of the same

(1) Pranciscan Studies, No. 6, Sept. 1927, p. 197.
(2) Walker, History of Christian Church, p. 282-83.,



substance as God end therefore capable of becoming Divine.
4S8 sbon as man reaches the state of union with God he ex-
periences g glorious fresdom. He then follows only the
promptings of the spirit within him, giving no place to
the authority of externsls. Jones says of these two
groups of mysties, "They were endeavouring with the dim
light at their command, to find the spiritusl trail to
the Father's house. 'Every man ought to be & member of
the Christ', is the gospel of the leader, Amaury.

'Every man ought to follow the Divine Spirit within hime
self’, is the gospel of the disciple, Ortlieb. For both,
the true earthly life is s personsl magnifestgtion in the
flesh of the Divine life~~a finite personslization of
God". (l) .

3 Beguines and Beghgrds.

Other groups of men and women known as Beguines
and Beghards manifested somewhat the same spirit as the
Amgurians. They were found in the Netherlands, Germany,
and France in the twelfth and thirteenth centuries. The
men and women had separate orgsnizations, which were not
recognized by the Church. They were semi-monagstic in
form. There seems td be no question but that the groups
sheltered antichurchly sympathizers. The centrgl ides
of the doetrine of the groups is the same wherever they
are found, namely, that God is gll; He goes out of His
unity into plurality end differentiation; in this uni-
verse of multiplicity everything real is divine; man has
within himself the possibility of return~~he can become
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like Christ, like God. He can even become God. In man's
state of perfection God does all in him that he does.
The Church is therefore unnecessary. Man himself is a
revelation of God. The Council of vienne, (1311), called
for the suppression of the Beghards and Beguines. The
decree of the council was carried out at the cost of much
hardship to both the men and the women of the groups. (1)
E. Fourteenth Century Mysticism.

- So far in this sectlon we have been showing the
rise of groups in the Church demonstrating the elements
of mysticism which were manifesting themselves in the
spirit of reformation within the Church. This study has
carried us from the later part of the twelfth canﬁury
with the rise of the Wgldenses to the beginning of the
fourteenth century and the condemnation of the orders of
Beghgrds and Begulnes. The chief value of the study of
these movements is to show the trend of movements within
the Churech which gives g historiec background for the
understanding of the fourteenth and fifteenth century
movements which led directly to the grest Protestant
Reformation. The men of the twelfth and thirteenth cen-
turies made no contribution of specisl significance to
speculative mysticisme Thelr chief contribution to our
study_is the manifestation of Ilfysticism a8 a way of
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life.

The fourteenth snd fifteenth centuries made signi-
ficant contributions to the thought of mysticism. There
was & flowering of mysticism in Germany and the Netherw
lands in these centuries. The great representative'cf
mystical speculation of the period'is lMeister Eckhart,
who gathered up the teachings of Augustine, Dionysius,
Brigensa, 4lbertus liggna, and Thomas Aquings gnd inter~
preted the mystiesl meséage of these men to the people
of his times. ZIEckhart dled in 1327 and upon his system
there flowered the thinking of Ruysbhbroeck, Merswin,
Suso, and Tauler, who lived their lives within the
fourteenth century. Following these men, who called
themselves Friends of God, there arose the order known
asS the Brethren of the Common Life, which began with the
life of Groot during the last half of the century, out
of whieh grew Wessel Gansfort, whose writings are to be
the éubject of specigl study as representative or pre-
Reformgtion mysticism.

1. Meister Bckhart, the Mystical #heologian. (1)

Eekhgrt was a Dominican Honk. He was bérn in
1260 and died about 1327. He studied in Psris, hecame
prior of Brfurt, lived for & time in Strasbourg, and

taught in Cologne. At the close of hig life he was

(1) The interpretation of Bekhart is taken from Dean
Inge, Christian Mysticism.



under trisl for heresy and two years aftai his death his
works were condemned by the Pops. The aim of Eckhart
was to find a speculative basis for the doectirines of the
Church, which shgll at the same time sgtisfy the claims
of spiritual religion. Intellectuslly Zckhart was a
Semi~pantheistic ideslist; emotionglly he was an Evangel-
ieal Christiasn. He tgught that, that which is real in
all things is the bDivine. The Godhead is the agbiding
potentiality of Being. The Triune God is evolved from
the Godhead. The universe is the expression of the
whole thought of the Father; it is the language of the
Word. The doctrine of immanence gnd the doetrine of the
soul are expeciglly important. The humasn soul is a
microcosm, which in g manner contains gll things. A4t
the "Apex of the mind" there is a Divine "spgrk", which
is so closely =zkin to God that it is one with Him, and
not merely united to him. 3But in the doctrine of the
soul, Bekhart holds that our own nature and personslity
remain intact. "The Highest Reason"™ is first among our
faculties. TIReasonable knowledgé is eternal life. The
fundamental truth with Eckhart, is the immanence of God
himself. He places no intermediary between God and

mane (1)
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But the spsculation of Zckhart d4id not harmonize
with the Chureh and within two years safter his death
twenty-elgnt propositions of his were condemned by a
papal Bull, seventeen were pronounced heretical and the
rest were cslled rash gnd suspect. But the writings of
Bekhart were to bear rich fruit in the life of the Church,
as was to bs seen immediately after his death in the
liveg of the FPriends of God of the fourteenth century.
2« Friends of Cod.

The Friends of God gave %o the Christisn Church
one of the most imgortant and remarkable expressions of
mystical religion. This title does not designate a sect
or even & Soclety in the Church but rather indicates &
type of Christianity which manifested itself in the
fourteenth century in Germeny. The men of the movement
were followers of the Speculation of Eckhgrt. The most
important of the men were Ruyshroeck, IHerswin, Suso and
Taumler. Jones sgys of them, "Their religion was ex-
tremely simple and practical. They humbly claim that
they have at the heavenly fountsain, and have had their
inner eyes opened. They were not primarily speculative,
like Bckhgrt, but were rather concerned with the con-
crete matters of actugl life, though they evidently put
undue emphasis on experiences, and on visions, snd they
shared the tendency of the times to drift into exuberant
apocalyptic fancies". (1)

The primgry conviction of these men was thst our
communion with God must be a facet of experience, and not
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only a philosophical theory. And therefore they set
themselves to live through the mysteries of the spiritusl
life, as the only way to understand énd prove them. The
most outstanding attempt to experience the mysteries of
the spiritual 1life is that of Suso, who expoéed his body
to the most sévere tortures, in order to attain spiritual
unity with the great Soul of the universe, God. But a
gspeculative work grose out of this century wnich mede &
definite contribution to mystical thought of all time,
namely, The Theologls Germanica. ©he authorship of the
German Theology ie not known, but it follows closely the
known writings of Tauler. It is representative of the
thinking of the four men of the period. "It is the
crowning achievement of Christisn Mysticism before ths
Reformgtion. It is a sound and complete system bhuilt
upon Plgtonism." (1)

Luther Wés an gdmirer of Tauler gnd he thought
so much of the Theologis Germanies that he had it printed
in 1516 gnd 1518. (2) Tauler was a preacher of great
helpfulness to his generation. There was religious and
political confusion in Germany during the life of Tauler.
The popuiation of his generation was devastated by what
was known in Englsnd as the "black deéth“. In his.
pregching he emphasized the inward and the vital in
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religion; snd condemned dependence on externsl éeremonies
and dead works. He stressed the idea of {union with the
Divine', on 'God being born within'. (1)

3+ Brethren of the Common Life.

The next step in our thesis is %o note the origin
of the order of the srethren of the Uommon Life and their
influence upon the men of the fifteenth century especial-
ly upon Wessel Gansfort, who, we desire to show, was
influenced by mystical thought and who in tumm transmit-
ted his thought to the leaders of the Reformatioﬁ.

Ruysbroeck is the connecting link between the
Friends of God and the Brethren of the Common Life. -He
was g friend of Suso and Tguler and of Groot,'who was
the founder of the order of the Brethren. Ruysbroeck
taught that in the inner life itself, not in outside
props, lies man's salvation snd power. 4nd this is the
very secreﬁ of mystiecism. ..} In his Lgdder of Love he
follows the steps of the mystic system, namely, the
Active Life, the Inward Life, and the highest or thirad
stage~-~the Contemplative life.

The fourteenth century was calling loudly for a
religion of experience, an intimate life with God, but
at the same time for a religion more simple, practical,
soeial, more Christlike than any of the types of
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religion which hsd appeared. Speculgtive mysticism could
not meet the test, because 1t always swept by prevailing
intellectusl currents. vThe condition of the cChurch is
given by Gerson who writes, "The body of Christianity is
covered with sores from head to foot. Bverything is
rushing from bad to worse, and every one must tske hispart
in the sum of evils". (1)

Jones states the need of the age when he says,
"If the religlon of Christ was to be revived in power
and supplant the caricature of it, the age had to pro-
duce prophets of the invisible Church-~voices of the
Eterngl Christ to cry in the ears of men~~who could
exhibit in powerful fashion new and compelling ideas of
spiritual religion". (2)

Gerhard Groot (1340-1384) was such a prophet. He
was g brilliant scholar and the most influential preach-
er of the Netherlsnds. He was a mystic after the type
of Ruysbroeck, but not so radical as Ruyshroeck. He
quickly attracted followers and shortly sfter his death,
these were organized into groups for the purpose of
maintaining a warm religious 1life. The leader in the
orgsnizstion was Klorentius Radewyn, (1350-1400), who
was instrumental in establishing the first house of
Brethren of Deventer. <The movement grew throughout
Germgny and the Netherlands. The Brethren of the
Common Life, as they were called, grouped themselves in
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houses and lived essentially a monastic life under
common rules, but without permanent vows, engaged in
religious exereises, copying books of religious edificag-
tion, and especially followed the vocstion of teaching.
The mystiec influence was strongly present in this move-
mente (1)

4 movement is judged by the fruits it besrs. The
fruits of the Brethren of the Common Life were groups of
devout and saintly men and women scattered through
Holland snd Germany, raising the spiritugl level of relig-
ion among the people; and in the second generstion of the
movement there was produced g book which has influenced
Christendom next to the Bible itself, namsly, The Imita-
tion of Christ, written by Thomas &. Kempis, (1360-1471),
who was a pupll of the Brethren of the Common ILife in
Deventer, aﬁd spent most of his 1life in the monastery of
Mount St. Agnes, near Zwolle. Walker claims that few
have understood the langusge of simple, mystiesal devotion
" to Christ as o' Kempis did. (2)

"The eternal thing in the book is its calm and
compelling revelation of the reality of the spiritual
kingdom, and its complete sufficiency for the soul. All
is well the moment the soul changes 1ts center of gravity
from the world of vain gnd fleeting things to the world
of uncheanging reality where God is alle~~~The soul must
be kindled and burn with g holy passion of love which
ecgrries it above all dependence on and attachment to the

fleeting, falling things of the world, gnd be Yinwsgrdly
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~united® to the Divine Fountain from whom all good flows--~
then in this union with God, everything becomes g mirror
of 1life". (1)

Fhos we find in this work the representgtion of
devotional mysticism of the fourteenth century. The
theologiecal and speculstive mysticism of the period is
represented in the writing of Gérson, a great teacher of

Paris, and a contemporary of 4 Kempis. 5ut he gdded

nothing essentiglly new to the system.

One of the friends of & Kempis was Wessel Gansfort,
whose works show the influence of fourteenth century
mysticisme. ©These works of Wessel Weré widely known in the
sixteenth4éentury and were g precursor of the Protestant

Reformation as will be shown in the following chapters.
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Paulus Pelantinus'! Epitaph to Wessel

"Phis stone covers the white bones of Master Wessel,
Who was a brave lion among philosophers.
A triple tongue, Hebrew, Greek and Latin,
Enabled him to mount the famous pulpits of the Doctors.
Cologne and Paris, the two kingdoms of Minerva,
Felt the strength and beauty of his genius.
But the one merit of the man is that he knew every-
thing knowsable,
And was a very hammer to those steeped in vice.
The citadel of Friesland contains his ashes, Germany
extols his honors. '
Loving reader, say (a prayer) that the Omnipotent may
bear (away) his spirit."



PART II |
MYSTICISH IN THE TEACHING OF JOHN WESSEL GANSFORT,
4 PRECURSOR OF THE PROTESTANT REFORMATION
CHAPTER IV

CHARACTERISTICS OF MYSTICISH AS FOUND IN THE
WRITINGS OF JOHN WESSEL GANSFORT

Ae. Biographiecal Sketch gnd Justification
for the Choice of Wessel,

1. Biographical 3Sketch.

John Wessel Gansfort, in his yéuth, was educated
in one of the prominent schools of the Brethren of the
Common Life~~Zwolle, near which Thomas & Kempis lived
and did mueh of his writing. Gansfort was & friend of
o Kempis snd there is no doubt that he was influenced
by this great exemple of devotionsgl mystieism. Aecord-
ing to the Catholic Bneyelopedis, Wessel was born in
Groningen, the Netherlands, the year 1420 and died at
the same place October 4, 1489, His first education
was in the school of the Brethren of the Common Life gt
Groningen but he was soon transferred to Zwolle where
there was a much better school. In 1449 he studied gt
the University of Cologzne and in 1456 he was professor
for a year in the University of Heldelberg, In 1458 he
went to Paris to dispute with the scholars on the
sub ject of Reglism, whieh he advocated. But while there
he was won %to the side of Nominglism which he taught

while he remgined in Paris, to 1473. Wessel was in



Venice and Basle in the. yesr 1474 sfter vwhicn he svent
the rest of hig life in the town of nilg hirth, Groningen.
The writings of ‘Wessel were issued at Zwolle, in 1521
under the title, "farrago rerum theologicerum", =nd a
reprint sppeared &t Tittenbsraz, in 1522 and gt Besle in
the same vear. A complete edifion of tne works of ‘Yessel

B

was published at Groningen in. 1614, with a bilozraphicsl

sketch by Albert Hardenherg.
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The circulation of the writing
to have been very slow, and familisrity with them in

America at the present tine is not very widespread.

-t

Hzrdenberg, who was the early blographer of Wessel gives
as the regsson for the slow distrivution of the works
that "sll the manuscripts found among egsel's effects
were, by the zesl of the Hendicant llonks and the fury,
of some others, committed to the flames". (1) Iuther

suggests that the lack of attention ziven to these works,

before they received wide circulation in the sarly part

n

of the sixteenth century, was the fact that Jessel was

a qulet character and lived an uneventful 1life as s man

of the schools. A4nd pernaps one of the chief reasons that
these writings gare not vetter known in America is that

up to 1917 very few coples of his works were to he found
in this country. HNot more than a half-dozen copies were
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(1) =
Gansfort, vol. 1, p. 156.
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available to students in -the schools of America. In
1917 the first Znmglish translation of the original Latin
wo rks wés made by Jared Waterbury Scudder, professgor of
the Latin langusge in the Albany Academy. The biography
was wfitten in English by Bdward Waite Miller, sometinme
‘professor of Church History in Auburn Theological Sem-
inary, and published by him with the translation.
Previous to this work the only English edition of any
consequsnce availanle on the life of Wessel was by

Co Ullmann as a section in his Reformatoren vor der
Reformation.

2. Justification for the Choice of Wessel.

I have chosen the works of ‘essel for study be-
cause of the transitional place of his life in relation
o the Reformation movement, end because of the high
esteem in which he was held by the Reformers.

S0 far as I know there has been no attempt to
anglyze the writings of Vessel from the nmystical point
of viewe C. Ullmann, in his work, EKeformatoren vor der
Reformnation, discusses the ftheologiecal views of Heésel,
and B, W. Miller mskes a blograpnicasl study with speciesl
refersnee to VWessel in his relation to Protestantism and
the Reformation. Although Wessel has not heen given
great recognition as a maen of influence in the Reformation
movement, I feel jJustified in giving this attention to

him because of the nsture of his writings snd the influence
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he seems to have had on the men of his own day and
those of the Reformstion periods. C. Ullmenn gives
Yessel first place in his study of Reformers bhefore
the Reformation. Rufus Jones, in hnis 3tudies in
Mystical Religions, mentions Wessel, in a footnote,

as & disciple and friend of Thomss A Kempis, and a
precursor of the Reformstion. The Catholic Zncy-~
clopedia cites three specific errors found in the
theologzy of essel, some of which it ssys, were taught
by Luther, namely, denigl of the infzllinle office of

the tesching of the Church, the Pope and of the Zcuman-

&

21l Councils; dis nutlag the right of the ecclesiastical

=

powers fto bind under sin; and emphesizing too strongly
the subjective setivity of the faitnful in sharing the

fruits of communion and of tne Sacrifice 0* the Iass,

(opus operantis J, so that the objective working of

Qj

the sscerament, (opus operstum), seems to be impaired.(l)

After giving considerable gpace to tne teachings of

Wfessel, the Hew Schaff-Herzog incyclopedia, says, "ihile
Jessel has been perhans too enthusiastically px 1&@3 by
Ule'nn as g Reformer hefore the Reformation, it is

aully z mistake to consider him an ortnodo 1 churchmsi.
That he forshadowed the German Reformztion is evinced
by his tezchings as set forth above.” (2)

3. Plan of Procsdure.

O o v v Yo T Twe e s

(1) Catholic Zncyclopedias, article, Jessel fansfort.
(2) Tew 3cheff-Herzog Slcycloscégh, article on John Vessel.
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In tsking up our gtudy of the mystical element in
the teachinzs of Wessel, 1t will be helpful %o note what
the definitions of mysticlsm were g8 gilven in the second

chspter, and also to note thes charscteristics. Jones

was cuoted ass saying that & aystic is that psrson who

insiste on a somewhst wider range of flrst-hand gewusint-
ance with reality or of dirsect experience than that of

whicn ig confined to tae overation of the five or more

Sod in the soul =nd in ansture. (2) TFour
were siven which sete mysticlsm off ¢s o type of reli-
that the soul c¢an see ond psreeivseg

"y o At 3 g - T e - T v - " L N P I A
gsecond, that gince we can only know what is akin to

ourselves, mazn, 1n order to know God, must be a paritsker

5T the Divine nature; third; i thout noliness no mon

see tne Iord; =né fourth, the true hisrophant of the
mysteriee of God ig Love. The 1life zim of the nys

is %o Me transformed into ths true likensss of Hin in

<! 3 o $ roy e NN T oy o A - *
W08 Ee 1lMafe N6 Wag Created. This trangformetion is

the ethical systen of the Iystics.(Z)

P2 tng o e T T e Pen e e

(2) cf. Above p._10
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Wessel follows Plato in sesing nature ss the will

"Wow from this we regdily see the truth of Plato's
statement that nature is nothing else than the will of
50d acting with regularity, while mirecle is an extra-~
ordinary operstion of the divine will.™ (1)

Just as Plotinus holds that the Cne is the
fundamental Reality, the EBternal source of 2ll Reallity--~
truth, beauty and goodness,-~lessel.sees God as the
primal energizing cause of all Reality. This is expresged
in regard to intelligence. The intelligence of man he
calls the potential intelleect. But the potential intellect
is powerless without the energizing function of the active
intellect which is from God.

Meemadust as God ig the light of the potential
intellect, causing it to comprehend, so also he is the
standard of all values, the highest mesasure of intelligence,
the first spark of the will, the primal energizing cause."(2)

The present sctive operation of the will of God
in nature is according to Bibliecal teaching as well as
mystical conceptions. God is the ruler of the universe
not only in the sense that all thnings are done in sccord-
ance with his will but that a8ll things are done by the
exercise of his will. God rules because, "knowing,
agppointing and willing,.Hﬁ.completely and essentiglly

causes things to exist." 3But God ies not to be completely

Ihid, p. 75.

1)
2) Inid, p. 89.

{
(:
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known vy the mind of man. Some of His judements sre
¥Yshrouded in dense darkness snd hidden deep from the
sight of all.™ In these words we have the earmarks

of mysticism as expressed in Tionysius and others who
fell into the error of the via negative respeecting the
way fto know God. /essel did not commit this error. He
"had a positive idea of God. His God could be known.
He was preeminently a God of Love. In chapter seven
of the Sacrament of the Bucharist there is set forth
in a very clsar way ths 1dea of God.

"Therefore in order that he may live, he must
imitate God and be like Him. We cannot he like Him in
being omnipotent, all-wise, all~dominant, hut we sre
not commsnded to be like Him in these respects. There
is one thing which he especially wished to show, which
He especially wished men to velieve and extol in Him,
viz., that He is¢haVvO®PWires = i.,e. g Sod who loves
men, and so loves them thet He gave His Son for the
"J'&"Ofldo" (1)

Ané the love of God is not an unreasoning love.
It is & love of wisdom. The elements of the sscrament
are spoken of as the breald snd wine of efernsl wisdom
inviting us, even commanding us upon threast of death to
eat and drink. God is addressed as "0 Wisdom.™ (2)
The wisdom of God is likened unto the wisdom of a father.
The ideg of the fatherhood of God as set forth in the
Fourth Gospel is followed closely. In chapter twenty-

ey o - -

(1) Ibid, p. 21.
(2) 1Ibid, p. 70.



seven of the Sacrament of the Zuecharist several proposi-
tions are given from the Fourth Cospel based on the
references of Christ to God as Iather. (1) Depths
of mysticism are reached when God is said to have
created His own image in the inner man. The inward
man is held to he the only imsge of God, who 1s made
after the likencss of God, and created by God slone,
and so has been subject to no other authority. (2)
Hlore will he sa2ld on this subject when we desl with
the doctrine of the soul of men.
2. Doetrine of the Person of Christ.

Wessel deals with the person of Christ in
typical mysticsl langusge He follows Johannine thouzht,

whicn Inge nas said, might zlmost be 1dentified wi th

God =znd the Son is set forth in this proposition frow
the treztise on the Incarnstion and FPzssion of Christ.(Z)

"Zod, the Jord, assuming flesh, loved the flesh
he had zssumed more than the whole of the rest of crestio

ot

The conception of-the body of Christ is given in

the following lenguage:

"3y thy body therefore I undsrstand in the first
place : bunlutalv everything corporezl in that sacred hody

of thine, in so far as 1t was capable of acting or neing
affected *broagn the body. Hence that most sacred body

Inid, p. 67

2
cf, Ibid, »
Inid, p. 11

296,

.
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of thine wss broken not merely in—the five outer senses,
hut also in all the inner organic powers of imaginsgtion
contained in thy heart, head, nerves, system and con-
gstitution. 3ut more than that, I understand thaet it

wae broken in thy mental faculties, the memory, intellect
and will, in all that inward power which even the angels
"do not possess, bvut which thou hadst while on earth,
Sublime indeed was the flesh which John the ZSvangelist
meant when he said 'The Word became flesh'", (1)

Christ is very God. That the pre-existence of
Christ is believed is proved by the statemsnt in the

Incarnation end Passion of Christ, namely, "God so
loved the world that He made His only begotten Sone--
the firsthorn of the whole creation--~the seed of
Abraham". The work of Christ is to do the will of

Bod which is to give life unto men. Proposition
twenty~-five of chapter twenty-seven of thne Sacrament

of the Zucharist says, "I am come down from heaven not
to do mine own will, but the will of Him that sent me,
i.e. that they should come to the Son, should not perish,
should not be lost, but should have life, believing on
him". (2) ‘ :

4

The Word is the instrument of ercsation. The Vord
itself i8 not created but is of uncerested Wisdom. ThHere
is life in the Word and this 1life is the 1light of men.

"Let us note carefully that the Lord Jesus said,
'I', (John 14:6) Who is that 'I'? 4ssuredly, 'I, the
eternal, essentizl Word, existing of myself, the first
life of the first Word living in myself, made flesh for
your sakes'. Now just as the Word is the source (exitus)
of existence for all created things, so slso is the means
(transitus) of blessed knowledge for all the saints". (3)

——— . . -



This doctrine of the Word—haes many things in
common with the theory of the Hous in Plotinus who is
one of the sarliest thinkers to formulate & doctrine of
the Trinity. He ecalls Hous '"g second God", "a first-
born Son” who is eternally begotten. But in Plotinus
the Hous had a2 less exalted position than the Christiagn
word Logos, the Hous in Plotinus being what we csll "Law",
regarded as a vital force. The Johannine ILogog is both
immenent and transcendent. The mysticism of Wessel might
even be called Christocentric in contrast to Theocentric.
3. Doctrine of the Holy Spirit.

The doctrine of the Holy Spirit and the salvation
of man are closely related in the teachings of Wessel.

As the Word is the revelation of the Father so is the
Holy Spirit tne revelation of the Son. The Holy Spirit
is an active principle in the lives of bhelisvers. The
doctrine is presented very clearly in the following
passage:

"And in this we must note especlally thgt the
Father sends the Comforter in the name of Jesus, as is
declared in the words, 'But the Comforter, even the Holy
Spirit, whom the Father will send in my name'. For God
bestows on us so freely of himself, nay, he loves our
acceptance and belief of the lncarnate Word so muech, that
wherever a rational mind pilously accepts the Word msde
flesh, he will forthwith puur out his spirit upon him.
And not only does God grant his spirit, but if two are
gathered together in the name of Jesus, the Son of God
is in the midst of them. And he is in thelr midst, not
becsise thiy are gathered together, but for the sake of
the‘namg of Jesus. Thg name of Jesus, therefore, includes
the Comforter and the Son; and not only these, hut since

the Father also comes wherever the Son enters, the whole
Trinity together makes its ghode there., Hence the strsisht-
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est and shortest way between us and Cod is sweet and
pioug meditation on the Lord Jesus, sinee indeed, the
Father, the Saviour, gnd the Comforter in s blessed
company Will eome and meke their abode with us." (1)
The Holy Spirit is the very inner 1life of the
believer. 4nd because the Bpirit is Dboth God &nd the

life of man, thnersefore wod gnd man are united in the

=8

ctivity of the Spirit.

The doctrine of the Holy sSpirit in the Fourth
Gospel is a distinet contrivution to mystical
thought. t is that the Comforter takes the place of
Christ on earth as a living, sctive principle in the
hegrts of Christisns. 4nd that there is a developmént
of truth through the sver present work of the Holy
Spirit. God was fully revesled by the ¥ord hut the
world was not ready to receive the full revslation so
the Holy Spirit functions in developing the revelagtion.
Wegsel understands this Spirift to dwell within man as
the very life of the inner man.

"He who thus eats the flesh of tne 3Son of man
neesd not dread thne degth of the inner man; for the life
of the inner man (which is truly spirit and life and

the third pers on in the Trinity and thereby the eternsgl

God) cannot be 'of him that dwelleth oz runneth’, be-
cause 1t is the one Svirit of tne Father and the Son.
His l1life is solely in that Splrit, so that he who from
eternity truly ie the Spirit of the Father and the Son,
becomes tnrouﬂn God's - ompaSbion tbe life of that man

wno spirluuglly eats the flesh of the Bon of man and

e
drinks his blood. He als becomes one Spirit with him;g
for he who clings to God 1" made one Spirit with God".(2)

.y G S Sty i, o, S

(1) 1Ivid, p. 117.
(2) Inid, »pe. 29.
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The Holy sSpirit thus fumetions in the 1ife of mzn

to the extent that the man becomes godlike. The Holy

Spirit produces such likeness to God in the neart throug
graee, wisdom end love, until the song of Sod become

truly zodlike, one in spirit with God. (1). Trus

wisdom ig & gift of God throuszh the Holy 3Splrit. The

"

from within themselves, and not from above. Spiritual
wisdom 1 tzurht ond hreathed into man by the spizit of

isdom which has its source in the Holy Spirit. The

£

Holy Spirit is the spirit of an

ot

nority to man, and the

true suthority for mon supsrseding even the guthorit

4, Propositions on the Trianity.

. Go& i1g Lifs =nd TLight.
4, ture ig the will of God wcting with
”@Guluflt

5. God 1g the primal energizing source of all
e

2

7. The judzments of Tod sre shrouded in dense
e

. e oy P e T e Ve T e

(1) 1Inid, ». 211.
(2) 1Ivnid, ». 252,
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God is Loves.

2]

The inwerd man ig the imsge of God.

€

hrist 1s the Word made flesne

C/"e

Christ possessed 411 the faculties of mane.
Christ is the firstborn of all creastion.

The mission of Christ iz to do the will of
the Father.

Christ is the Word of unecregted wisdonme.

Christ is the source of all existence for all
created things.

The Word is 1life and is the light of man.
Christ is immanent and transcendent.
The Holy Spirit reveals the Son.

The Holy Spirit is an sctive prineiple in the
lives of believers.

The Holy Spirit is the inner life of the
believer.

The Holy Splrlt is the third person of the
Trinity.

God and man are united in the Holy Spirit.

Man becomes godlike through the work of the
Holy Spirit in the hezrt of the believer.

The Holy Spirit is the source of true wisdom
in man.

Ce Doctrine of the Soul.

the doetrine of the soul we strike the heart of

The union of the soul with God is the aim of

all mysticgl thinking. This involves theories concerning

the nature of the soul, the capacity of the soul of man %o
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vartake of the Divine soul of the universe, and the
'ability of the soul %o experienée unity with God. Ag an
example of the union of the soul with God I shall quote
that great passage from Plotinus which has been ecalled
the source and inspirgtion of most Western mysticism.

"Since in the vision there were not two things,
but seer asnd seen were one, if a man could preserve the
memory of what he was when he was mingled with the Divine,
he would have in himself an image of God, and retain no
difference, either in relation to himself or to others.
HNothing stirred within him, neither anger ndr concupi-
scence, nor even reason nor spiritual perception or his
own personaglity, if we may say so. Caugnt up in an
ecstasy, trenquil and glone with God, he enjoyed an
impurturbable calm; shut up in his proper essence he
inelined not to either side, he turned not even to him-
gelf; he was in a state of perfect stability; he had
become stability itself." (1)

l. Hature of the Soul.

A distinetion is made between the soul of man and
the natursel body of mgn. The soul is not produced out of
the power of matter through some inherent force but is
breathed into the body by the power of God. The soul is
the breath of life. The soul is united to the body through
divine power glone and this union continues until the
separation is caused by the sgme power. The soul of man
is the breath of 1life breathed into the body by God alone.

"However much the embryo msy be intended to
receive the human form, it is only potentisgl, and sub-
jeetive or materisl, without any power to produce the body
which is to become man, In order that man may result, it
is necessary that God should breathe the breath of life

into the body and unite the one to the other. Hence that

B . e Gne e . oo

(1) Rufus Jones, Some Exponents of liystical Religion, p.77.



union depends upon Sod alone; and that which when united
?igends upon God alone cannot be separated except by God."
This breath of 1life which unites the soul and the

body also gives the individual kinship with a1l that is
divine in life. @o0d takes the relationship of father and
mother in gll the vital relations of parent and son; the
Word incarnate is as a brother and s sister; the Holy
Spirit is a close friends This breath of life of Wessel
is contrasted to the natural soul of Aristotle, whieh
8Xpresses itselfvas‘conscience and reason pleading for
the best things. ‘essel ascribes conécience and reason
nof to any natural working of the sonl but to the power
df the breath of life giving divine assistance to both
the will and the intelligence., (2)

The soul is not therefore dependent upon the body
for 1life. Death of the body does not end the life of
the soul but rather relesses the soul for a more sbundant
lifes sut in g1l the teaching of Wessel the identity of
the individusl soul is never lost either in union with
God or with other souls. (3)
2+ The Soul as the Partaker of the Divine Iature.

One of the propositions that sets mysticism off
as a type of religion is that the soul of msn partakes of

(1) #iller - Scudder, op. cit., vole. IL, p. 92,
(2) Ibid, p. 90.
(3) Inid, p. 97.
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the Divine nature. Wessel's doctrine in this respect
centers ground the fgct of the creation of the inner msn
by God in his owm imsge. "Just as there is the outer man
and the 1life of the outer man and the nourishment of the
outer life, so there is the inner man, the life of the
inner man, and the nourishment of the inner life.” Paul
defines the inner man as "that which hath been crested
after God". Wessel argues that the inner man, mede in

the imsnge and after the likeness of God, lives when he

s God's imsge and likeness. (1) Concerning the soul as

|

the dwelling plsce of God, the argument of avgustine is

w

given. 'JaJu ag the body can not live without the soul,
8o the soul cannot live unless God be present, dwelling
within it ond quickening 1it." (2)

The soul of man becomes the partaker of the
Pivine nature through the sacrament of the Zuecharist.
This becomes truly a mystical impartastion of the Divine
to the humsn. 3But Jessel doss not hold the true Cathol
doctrine concerning the Zlements. Emphasis is placed on
the idea of nartaking of the Elemants gfter the msnner
of the imner man. 4 quotation from the teaching on the

Sacrament of the Zvnchsrist will serve to demonstrate this

4o
NT e

| i

0

e

"Zxcept ye eat tac fle
not

sh of the son of man =nd
drink his blood, ve hav if our

in vourself." (3)

1
This is exvnlsined as follows:

Inid, pe 21,
Thid, n. 199.
Ibhid, pe 28.
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tly it must be admitted that the
, ig the l1life of the inner maen, i1.e. lifs
in the Holy rit. Hecessgrily therefore it must also
he gdmitted at when he says, "Imcept ye eat thée flesh
of the Son of man and drink his blood', we are to under-
gtand that it 1s an inwerd eating snd drinking, i.e. of
the inner mane. But now does the inner men eat the flesh
and drink the blood, when he is nothing but mind,
intelligence? The inner man, l.e. the memory, intellect,
and will, should he occupiled with the Word that became
flesh, with God who became man, with his times, desires,
doctrines, examnles, precepts, benefits and promises,
just as the mouth, throat =nd stomach of the outer man
are employed with g feast." (1)

[
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Bterngl life is the result of this indwelling of

the spirit in the inner man. Life is not true life unless

|

t exists deep within the inner mgn. 4and 1t is through
remembrance of Jesus that he becomes the wealthy guest,
‘the inmate of the soul of men. and if the Spirit dwells
within the msn he is built up in proportion to his degree
of remembrance. This building up of the soul reaches its
highest point in complete union with the Spirit. This

ig described in fterms of being eaten. HNot only does the
man partske 6f the Elements but he himself is partsken of
go that there is a fusion of the partsker and the partaken.
The illustration of the hot iron is given.

Tt is just gs when iron is mgde red hot, the iron
absorbs the fire and yet is entirely possessed thereby.
Hence the fire eats the iron and is slso eaten by it."(2)

Sveh langugge as this is pure mysticism of the very
nighest type. It is in line with g1l Speéulative mystics

. . . S Son Wy

{1) 1Ivnia, p. 28
(2) Ibid, p. 50.
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especially those of the fourteenth century, namely,
Taqler, Suso and Ruysbroeck.

. Nor does the soul cease in its development when
death sepsrates the body and soul. After sepsration the
soul, whieh is the likeness of God, holds fast to its
prototype and becomes one in spirit with Him. (1) Thus
the soul of man partaskes of the Divine Ngture to the
degree that it is entirely fused. But we do not find
in Wessel the 1idea that the individual soul loses its
identity in fusion with the Divine.

3. Development of the Soul.

It has been previously pointed out that the life
aim of tne mystic is to be transformed into the likeness
of Him in whose image he was created. 1his trensforma-
tion takes place through the three ways of the mystic
system, ngmely, by way of the purgative life, by way of
the illumingtive life snd by way of the unitive life or
state of perfect contemplation. 4lso 1t was noted that
two of the propositions upon which mysticism as a type
of religion seems to rest are, first, that the soul can
see and percelve, and second, without holiness no man
may see the Lozxd.

Jesgel shows evidence of mysticlsm in his treat~

pg of the soul 1o attaln union with God.
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In the Sacrament of the Zucharist he seems to ildentify

the sy, the Truth and the Life of Chrisgt with the three

ways of the myStic life, He sgys, "estahlish and
strengthen me in the way of thy rememhrance by wnich
through thee, the Way, I may proceed unto thee, the
Truth, and that I may finally attein unto thee, the Life™.
(1)

The purgative life is associgted with bedily
exercise through discipline; the illumingtive 1life is
associated with the mental and emotional life of dis~
cernment ; and the unitive life is associgted with
contemnplation which may rise gbove the five senses of
man. These steps are evident in essel when he says,
"But if he (the partaker of the Sacrament of the Zuchgr-
ist) keeps and ponders them (these szyings), his heart
will be strengthened, so that 1like Paul he shall
discern; and disceming, like animgls that are clean in
accordance with the law he shgll rumingte; and rumingt-
ing, like men after the Lord's heart he shall taste that
the Lord is good; and tasting, he shall delight himself

in the Lord, who now giveth him gll the desires of his
heal‘t". {2)

) To Wesgel, therefore, the hodily function of
egting and remembering is the discipline of the purgsative
life; remembering leads to discernment through the
exercise of the intellect, feeling and will; this in
turn leads to perfect contemplation when mgn shall taste
of the delights bf the Loxd.

That Wessel used the mystical system 6f PYOZTrESS~
ion in his theological thinking is well seen in his

T By oy S o - -

(2) Ibid, pe. 27,



treatment of departed souls. In his treatise on
Purgatory the following propositions appear:

"22, If g blessed angel is purified, illuminsgted
and perfected by hiergrchic action, this process must
necessarily be assigned to different parts of thesoul.”

"23. Therefore, purification must be assigned to
the reason through—the sapient knowledge of God; ,
illumination to the intellect~~through perfect glorifi-
cation of God; perfection to the will-~through blessed
en joyment of God."

"25. The Father cooperates with the angels that
cleanse; the VWord, the Life and glorifying ILight
cooperate with the angels that illumine; and cooper-
ating with the angels that perfect and inspire is that
flaming end eternal love and charity, most worthy of
God who loves, and of God, the heloved, the Holy
Spirit." (1)

But the steps of the soul to union with God can
be taken while the soul and the body are united. These
steps are slucidated in the tresatise on The Incsrnagtion
and Passion of Christ. Proposition 22 says, "But in
one's approach to GWod there is g beginning, the Gospel;
then, a conferring together; afterwards, intercourse.
And after these longing, diseipline; then, counsel,
cure, employment; then commgnd, leadership, office.
After these, judgment, the whip, zeal; then the feast,
the kiss, marriage". (2)

Thus it 1s seen that the steps of the mystic
life are present in the teaching of Wessel., and the
fingl step of verfect contemplation is not confined %o
the naturel faculties of man. The soul was able to see
and perceive beyond the limits of natursl mind. Through
this higher faculty of perceiving men is able to imbibe

S S Twe e B e Sy e e

(1) Ivid, p. 284-285,
(2) Ivid, p. 124.
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life from all things created by the Word of unecrested
wisdome

"Sueh clearness of vision goes far beyond the
natural 1imit of the mind, which knows the objects of
erestion only in themselves. Hence this elearness of
vision is twofold. There is a certain vision in blessed
spirits that are released from the Dbody here on earth,
whose natural horizen is greatly enlgrged by their com-
prehension of things in the Woré&. There is another
vision which belongs to the body that is to bhe resumed
by us and fashioned after the glorified body of Jesus.”
(1)

lessel believes that the gospel cannoct be appre-
hended fully by any orgenic sense. Thig he helisves is
true because the gospel is without any mentgl images.

e do not apprehend pure cognitions and our desires in
God through mental images. From this he argues that
the gospel will be preasched to departed souls which are
freed from thse encumbrance of organic powers. (2)

Wessel held the mystic proposition that without
holiness no men may see the Lord. One of the steps. of
the upward life is that of purgation. LIn the "Sacrament
of the Zucharist" the idea is sget forth that in our
earthly pilgrimsge we are to be pure and holy priests.
We must be a "burnt offering of ourselves". Ve present
ourselves holy bhefore the Lord by loving Him. Iilggdalene
ig s8id to have "perfectly offered that most holy in-

cense" when she perfectly loved the Lord.

R e e )



"I do not think that she reached the temple of God,
the throne of the kingdom, the marriage chamber in any
other wsy than b»r thus being holy, worthy, sublime agnd

vesutiful. I therefore helieve that none of the song of
God will enter into that prissthood or kingdom or eternsl
wedding uwnless they mount up by such steps of clesncing

end purification. (1)
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individusl soul without the help of others. It is =
relationshin hetween God znd the individuzl.
kingzdom ds oendu solely upon oursslves. ---d8 attain to

an@ our own Geslres',

w

it by the steps of our own mind
TSach man's turning toward God is the link that

hinds nim to God in such g union that he Oaruakﬁﬂ accord -

ing to his desire, no matter by what celebrar

oblation is offered.” (2) '

4, Fropositions on *the Doectirine of %the Soul.

menl 1s dletinet fron the bhodye.
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2. The soul is not produced by the power of
A
9

3e Tne soul is the bHreath of life,

4. The soul is brezthed into the »ody by God

alonsg.

5. The soul has kinship with all that is divine
in life. -

g soul is not dependent upon

s The life of th
the hody.

the 1life of
7. The soul is made in the image of God.
8« The soul partakes ¢f the Divine Hature.

(1) 1Inid, v. 32.
(2} Ivid, op. ecit., D. 263,
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9. The soul is the dwelling place of God.

10¢ The soul is identified with the 1ife of the
inner mane.

11l. The soul may have complete union witn its
prototype, vod.

12+ The soul develops towsrd perfection through
the three steps of the mystic 1ife, purgstion,
illumingtion, and perfect contemplstion.

13. The soul may see snd perceive independently of
ngtural facultises.

14, Without holiness no man may see Godo
De. The Hierophant of Love.

Theregs purification removes the obstacles to our
union with God, so our guide on the upward path, "the true
hierophant of the mysteries of God" is love. Tiove may be
defined in g negative way by sgying that, "Iove is not love
when it asks for a rewgrd". R. L. Nettleship is qaoﬁed
by Dean Inge as saying that "love is intersest in its
highest power". A4 somewhat contradictory way of saying
practically the same thing is that "it is of the essence
of love to be disinterested". The Theologlsg Germanicg
throws light upon love as disinterestedness when it sgys,
"So long as a man seeketh his own highest good becguse it
is his, he will never find it". (1)

l. Conception of the Nature of Love.
Wessel shows himself in narmony with the thought

{1) ef, Ingze, Christisn Mysticism, p. S.
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of all true mysties in his teaching concerning the nature
and the office of love in the development of the soul
toward its union with its prototype, God. He lays down
the fundamental prineiple that love is the head and hinge
of all our getions. 4and from this prineciple he draws the
conclusion that if our love be right and perfect, sincere
and genuine, gll things will be pure to us. Iove has its
origin in the love of God.

"For nothing is wont to excite love as mueh as a
lover's great favors, since these sre the most potent
proofs of nis love. Love, nowever, is not only the
incentive but aglso the origin of love. Do you wish then
to love? Recall what the Lord Jesus has done for you.
Tor it 1e impossible to ponder frequently upon what your
Lord, your God, your Saviour hes done and bome out of
love for you without loving him in return. To a cold
heart the contemplation of g lover, and such a.lover, is
a fire enkindling it, and constrsining it to return that
love. 'Whether one will or no,,he eannot but love if he
remembers gnd refleects upon the love and tender devotion
of his lover." (1)

Love is conceived of as a relationship between
God and man slone. Tove is due to our neighbor only
because God commands us to love our neighhor. e are
devtors to God gnd thersfore it is due him that we show
love toward our neighbor. 4nd as was stated above, love
is due to God beéguse he first loved us. (2) TLove is
developed through constant meditation upon the death of
Christ. PFrom our meditation "wisdom and glory will

necessarily develop into the fruit of righteousness, even
love,-~and this as we the more persistently continue our

s By S vy Wy S

(1) Hiller-Scudder, op. cit., vol. Il, p. 5.
(2) TIbid, p. 160,



~80=

meditation". (1)

The degrees of'perfection of the soul is determined
by the degree of love. We begin with fraternal love in
loving Jesus a8 the First-born smong many brethren. This
love of the human nature is of a lower degree than love
of Gods 3But as the love of Christ sets him abowe the
meny brethren and ghove himself, the individual then has

attzined the next degree, "so that Jesus ascends unto

his Pather in his heart, and so kindles him with the love
of God that he also,-~like the Lord Jesus, delivers,
abandonsg, presents and offers Him as incense unto God".
-=="This gradual advance from strength, I believe, was
mgintained by Hagdalene, and I think thst she hot only
rose to perfect love of the Lord Jesus, but more than
that, in loving bim perfectly, she perfectly offersd that
most holy incense.” (2)

Jesgel seems to gras e true meaning of 5t.
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revealad inkthe twenty-gixth coapter of The
the Zuechnarist when he says, "Besides the iife and nourigh-~
of the soul is love". (3)
2. The 0ffice of Tovse.

e take upon ourselves the cross of Christ through
love of hime. This geems To mean that weshare the life of

Christ. The woxrds of Ngssel are, "To one-who loves the
Tamb perfectly, the Lauds cross becomes his own". (4)

Love mskes one Christ-like. "Only perfect love of
of the ILamb makes men lamb~like,~~with the perfect prin~

Tem e . G S B e ame o Py

(1) Inid, p. 1l4.
(2) 1Ibid, p. l4.
(3) Ibid, p. 6l.
(4) Ibid, p. 134.
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ciples, ébaractéristic‘and weapons of the Lamb." (1)

Tpe love of the Lamb is the fire, which when
perfectly kinéléq, burns-up the wood, nay and stubble
completely, which 1is self-love. 4and love of the Lemb,
When:it is perfect, is the perfect key of the Kinédom
of heaven. . This love of Christ as ruler, is the
throne and seat of the kingdom. Love aets as the
purifier of the soul of man. (2) 3%t. Augustine is
quoted by Wessel as saying that the keys of the kingdom
are defined as:

(1) love diffused through the Holy Spirit in the
?g?rts of the children of God, and, (2) the Holy Spirit".

4nd these keys gre available to every believer.
Love is also the vietor in dsath, "for love is strong as
death™. (4) Love is held by Wessel to be the means
through which the believer shares in the treasure of the
Chureh. -This is a teaching which held serious consew~
gquences for the organized Church. 4nd this was one of
the points at which Wessel differed from the legalism
of the Romagn Church. His teaching is gs follows:

"If, therefore, anyone truly.wishes to share in
the treasure of the Church, let him become a partaker of
love. 4nd if gnyone wishes to be enriched out of the
treasure, let him become rich in love and affection.

But-1f gnyone wishes to be made altogether rich, let him
love fully and perfectly; every other way is vain." (5)

G . T S Pe ome S T Cma

(1) Ivnid, p. 134.
(2) 1Ibid, p. 135
(3) 1Ipbid, p. 188.
(4) Ivid, p. 96.

(5) Inid, p. 251.
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And snother point gt which Wessel held teaching

which augured 1ill for the Roman Church was that love is

the basis and only hasis for reward at the hand of God.

fear
what
does
from

"ioreover it is the megsure of one's love of the
of God and of them that fear God that determines
nis reward will he among them:i:-~And he on his parfi,
not receive his share from them that fear God, hut
God who knows the measure of ‘his love.-~For his
love, not his work, will be rewarded." (1)

%+ fropositions on the Hierophant of Loves.

1.
2o
Se
4.

5.

6.

8.
Je
10.
11.
12.

Love
Love
Love

Love
tion

Love
soul.

The 4

is the head and hinge of all our actions.
has 1ts origin in the love of God.
is a relationship bhetween God and ian.

is developed through constant medita~
upon thne deagth of Christ.

is the 1life gnd nourishment of the

egree of perfection of the soul is

determined by the degree of love.

Through love we share the suffering of
Christ.

Through love we become Christ-like.

Love

Love

is purgative-~-~purifying.

is the key to the kingdom.

By love we shgre in the Communion of Saints.

Love

is the hasis of reward from God.

Be. Abttitude Towgrd Ecelesissticism.

1. Sacrament of the Zucharist.

{1)

Ibid, p. 256-257.



The subjective nature of Wessel's mysticism
men ifests itself when he deasls with the Sacraments and
rites of the Church. He bellieves so strongly in the
ability of the soul to have immedigte contact with God
that he has g tendency to discount objective means.
This is evidenced in his attitude towsrd the Sacrament
of the Zucharist.

The emphasis of Wessel on the subject of the
Zuchgrist is that the Zlements should be teken in
Remembrance. The bread and the wine are not efficacious
without their spiritual meaning. Therefore 1t is the
inner mgn that must be the prineiple in partsking of
the sacrament. Spirifuasl communion is given g higher
place than sacramental communion.

"To the spirituelly faitnful he 1ls also givene-
even in bodily presence-~ outside of the Eucharist and
apgrt from the forms of bread anmd wine, since he is
given to those who believe on him. Ior 1f nons hath
life except he eat his flesh and drink his blood, and on
the other nand, he that helieveth on him hath eternal
life, it must obviously be admitted that everyone that
believeth esateth his flesh and drinketh his blood.-~
Indeed in some respeects spiritusal communion is more

fruitful than ssacramentsl, at least in this respect,

that in the former so far as the laity are concerned they
hoth eat and drink, while in the latter they only eat,--
unless by a blessed draugnt they are f£illed with
spiritual peace." (1)

The reasons for thig position are given that in

w

the sacramental communion the get 1s bound down by time

and place, is permitted to -certain persons only, and is

&
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(1) 1Inid, p. 56.
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obssrved in a particular form; while in the splritual
communion the act goprings from g plous heart in faitb
unfeigned rejecting no age, sex or race, =2nd 1lg asdopted
to all times and pnlaces. Sgcramental communion is often
harmful; spiritual communion is slways fruitful angd
galutary. The bresd and wine are called the elsments of
eternal wisgdom commanding us to eat and drink. Splrituwl
is so acceptable to God that simultaneously he

hestows the Syirit snd 1life uvon the narteker. (1)

"He who thus eats glready has the henefits of
gncramental eating, just as Psul, the first her-
very msny after him hed 1t even without the
sgcramental eating. To eat thercifors is 1o
remember, to esteem, to love." (2)

This tesching of .Jessel on the Zucharist was o
direct stand sgainst the position of the Zomen Church,

e Sgeramentslly administersd.

gt

that the communion must
His position is that of the subjective or introspsctive
type of ifrsticism, and it 1s plein that this form, when

carried to its logical conclusion, is inconsistent with

sgeramental religion. There ig®type of Ifysticism which

ot

hee a true aporsclation of sacramente, namely, that

J
which rests on belief in symbolism. (3)
2. Celibgcy of the Priesthood.

The attitude of Wessel toward externals in relig-
ion is again demonstrated in the cage of the celibacy of

T e Gun Tve Sas S Drw BT Ges Tew

ef, Ibid, pe. 56~; 29.
Ihid, p. 29-30.
c nae, Christign Mystieism, ch. VIL.
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the clergy. He iz consistent with his mystical
thinking . He holds that there is no virtue in the aect
of celibacy but only in the resolution. "For it is
love~~not celibsgcy~~that makes the best ground to
bring forth fruit a hundred-fold;"™ (1)

Peter is compgred to Timothy, Peter being called
to apostleship in marriage and Timothy in celibsacy.
Peter is given eredit for more fruit.

"Harried prelates, who love celibacy even more
than celibates do, are held in higher honor than the
lgtter, and recelve the greater rewgrd. Yet they do
not gain the distinetion of celibates, glthough they
receilve the greater reward for hagving loved celibacy
more. Ior thne one involves righteousness agnd purity of
heart; the other, the involate sacrifice of celibacy.
In the former love is crowned; in the latter celibacy."”
(2) '

3. Theory of Double Frissthood.

When Wessel views the office of the priest he
sees it through spiritual eyes and not through the
organization of the Church. 1In this regard he adheres
to hig theory of the power of the individual to have
direct communion with his God without the aid of materisl
megns, not even the gid of the ordained priesthood of the
established Church. He 1s very specific in his views on
this subject. In the Sacrament of the Penance he says,
"There is & double priesthood; the one dus to rank, and
S0 sacramentgl; the other inherent in our rationgl
ngture, and so common to all men. The second is suffi-
c¢lent without the first, The first without the second
involves guilt., The second imparts grace. Through the

L e e S e S B B S

(1) HMiller - Scudder, op. cit., vol. L1, p. 268,
(2) Ibid, p. 68, '
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second, 4anthony ranked above many bishops, and g tanner.
above anthony". (1)

This theory of the vpriesthood is carried to the
Sgcrament of the Zuchsrist. The exsmple of Paul is
given in substantiation of the e¢laim that the established

. . . Ly : . Lo s
riesthood is not absolute necessity in recelving

(]

spiritugl strength. From these words of Jesus, "IExeept

ve eat, ye have not life in yourselves™, Wessel gives the

4

following argument.

"Phey however who believe on him have true life,
Hence those who believe on nim are they that eat his
flesh. INow it is openly acknowledged that holy hermits
hgd that life, though they hid in caves S0 many years.
Therefore, Paul, the first hermit, did eat of the flesh
of the Son of men even during the time when he did not
see g single human belng, not to speek of g priest,
celehrating the sacrament. But he did eat of it becguse
he believed." (2] :

The moral 1ife bf the clergy of the Romasn Church
mgy have nad some influence on the attlitude of Wessel

toward the efficacy of the ecclesiastical order. sul

~

certainly his mystical conceptions gided him in formulat-

ing his ideas coneerning the place of the priest in the
spiritual 1life of the believer. He did not hesitate to
give his opinion of the moral 1life of the clergy.

"Our prelates on the contrary are characterized by

negligence, lasciviousness, carelessness, ostentation,
self-importance, censoriousness, severity, heedlescsness
in issuing thelr mandates, saxiety to retaln %their
preferment. These charsgcteristics I do not regard as
keys to the kingdom of heaven, but rather the Pharisee's

1 s

key, with which they neither enter themselves--nor do-.

1) 1Ivid,
2) Inia,
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they suffer others to enter, corrupting and hindering
them by their bad example." (1) -

4., Coneeption of Indulgencés and Pengnce.

The Church's use of indulgences and the Sgcrament
of Penance was in many respects very offensive
and he opposed maeny practices of the system. Opposgition

WasS beased on his conception of the priesthood of the
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d in the exercise of thelr ministry, not of their
tye« They had the power to provide the words of
gogpel, and to believers they could minister the
mysteries of grace, the sacrgments of charisms, and the
precepts of salvation. 411 who received these dutifully
were truly loosed from the bonds of captivity fto the
devil. But I do not believe that Peter possessed the
right either to loose whomsoever he pleassed £rom the
hond of Satan or to bind nim therewith. For just as
there is but one that baptizes in the Holy Spirit, so
there is but one that binds and looses,-~binds, I say,
and looses with suthority. IFor with what authority can
the pope loose, when he does not know whether the person
he bas(lgosed has been loosed from the bond of Sgtan or
not". (2
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The office of the priest is to be g minister and
preacher of the word, by glving need %o which one may be
converted. 3But the matter of forgiveness and the imputa-
tion of righteousness is a prerogative of God alone., The
aistinetiorhetween g minister of the sacrsments snd s
dispenser of grasces is mgde. A minister of the sacra-
ments gets by virtue of his office and is not aware of
what he accomplishes. The dispenser of graces acts on

Ty e S Sy Wma S Vv Sy
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his own authority and grants as much as he pleases.

"If in the sgcrament of reconeilistion a confessor
imposes penance after absolution, he confuses his office.
(1) The minister of the Church merely administers the
sacraments, but leaves their effect and fruit to the
gsegrcher of the heart. Plenary indulgence is the actual
removal of every obstacle that hinders the begtific
vision, just as perfect repentence is true and sinecere
purity of heart. Both are from God alone." (2)

flessel holds to the proposition that the hearers
clesnsed by faith, and not by the will of the pope. It
is cleansed by a faith, made eager through love to be
thoroughly cleansed until the heart is fit and mest to
see God. Thig attitude is based upon Augustine's state-
ment that "We =hsll never see God unless we aglready love
him here and now". -(3)

The most perfect penance that can be regquired of MAN
is the injunction, "Sin no more". Wessel reasons that no
one ecan g rant plenary forgiveness unlsess he e¢an give
plenary indulgence; and it is further grgued that no one
can give plenary indulgence unless he ean give what is
required for it, viz. repentance, contrition, grace, love,
purity of heart. (4) The authority of the Church in these
matters 1s evaluated in the following words, "The Church
could not be brended with any more serious scandal than
that bishops should be empowered to issue commgnds by
their own- absolute guthority. This ought to be & greater
source of alarm to kings and princes than the approaching

.t e T by ey S B

(1) Ibid, p. 234.
(2) 1Inid, p. 237.
(3) 1Ibid, p. 240.
(4)cflnid, p. 2453,
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5. Docirine Concemming Communion

Dean Inge points out that
thoroughly in agreement with 3t.
Christ snd the Churen as "unus C
not mean that Christ is "divided

he fully sresen o sny individu
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which 3t. Paul, 5t. dugustine, and the la
all condemn; hut as the infividusl cannhot
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nersonality as an isolated unit,
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the separate perzon to allow Chureh organlizations to
interfere with the sgniritugl union. Hs says, "all the
gainte ghare in & true and sssentlal unity, even as meny
as unitedly hold fast to Christ in one £alth, one hope,
ons love. It matters not under what nre g

live, or how ambitiously these i e

or digagree, or wender Trom the
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or distances of space tne
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The unity o7 the Uhurch undsr one pope is hell to

be merely accidental, a2nd not essential

the subjection to ons
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(1) Inid, ». 2453.

(2) 1Inee, Christian lysticisnm,
(%) iller~ Scudder, 0oe ci
(4) Inid, v. 250,



~90-

Tbe beliesver ig sald to share in the trsasure of the

,
Churech by bscoming & nartoker of love. .nd the vnopne is
not regarded as naving powsr to exclude anyone from the
communion of szints. (1)

The ten steps of the ludder of ascent into the
kingdom as given hy FPeter throu the authority of God's
Spirit soesking through him are zccented as the true

entrance into the kingdom. Thig 1ig eslled the ladder
indulsences: (2)
from %tne corrxuntion that 1ls in the
luste
‘ll diligence.
n r faith, E: p’)l“"' virtus. '
te In "o”" virtue, knowledze.

5 In your knowle&ae, gelf~control.

6« In your sclf~-control, patience.

7. In your vstisnce, ﬁoaliness.

8« In your zo0dliness, brothemykindness.

9. In your brotherly kindness, love.

Comnunion 1g held therefore to cansist of 5 frat-
erngl relation to each other in God. And Wessgel insists
that none can exclude s men Trom thisg communion or mske
him share in it but God alone. (3)

6« Attitude toward the Holy Scripnturss.

Jesgel places the guthority of the Scrintures above
the guthority of the Church. He was & scholar in both the
Greek snd Hebhrew and therefore understcod the Scriptures

in tHe original. {4)
(1) 1Inid, o. 251.
{2) 1Ivid, p. 253,
(5) ef, Iald ne 254
(4) Iiller - Scudder

In speaking of the pope's authority

. s S . S v .

1, De 151,
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he sgys, "Yet you admonish me in matters of this sort to
regyrd the authority of the pope, not merely as a sub-
stitute for reason, but as superior to it. What, I
ssk, sm I to regard g8 reason in these mgtters? Iec it
not the Holy Scriptures? Do you wish to put the
authority of the pope above the Holy Seriptures? The
will of the pope arnd the authority of Scripture have
not heen placed on an equal footing, since tne will of
the pope must be regulated in accordanee with the truth

the Scriptures, not the truth in sccordance with the
will of the pope". (1)

He regretd the number of decrees that come from
the Church which have a tendeney to usurp the suthority
of the Seripture. Wessel believes in the authority of
no nan, ovut only in the authority of God as speaking to
man through the Holy Spirit and the Scripture.

, "Hay more, if the apostles themselves should do
this on the guthority of aen apostle, they would not have
to be obeyed. For in thie letter to the Galatians, Faul
warns the Churech not to believe even on himself if he
should preach anything else than the truth which they
had received. Hence arises that dense forest of decreos
end decretals which by thelr very minuteness gbolish
the study of the Sacred Scriptures, hinder our knowledge
of them, and compel us to gbandon them, thus causing
guilt to arise because of the neglect of so great a
commgnd of God." {2)

7. Justification by Faithe

Albert Hymea thinks that VWessel was as much in
hgrmony with Paul, on the doctrine of justification by
faith, as Luther was in 1522. (3) Wessel's teaching on
this subjeet is very clear. In commenting on the
Scripture, "Already ye are clean because of the word

LT R P TR

WMiller - Scudder, YWessel Gansfort, vol. II, p. 190,
Miller - Scudder, VWessel Gansfort, vol. II, p. 245.
Hyms, The Christian Renaissance, p. 213.
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which I have spoken uvnto you", he sgys, "ot because of
vour faith oxr because of the word of your CO”fG&S'OU, even
-Laouch ve are clean, naving the word of £ailth in your
heart and the word of confession in your mouth, since it
iz he that cleanseth the heartes of the futhLJl by faith;
but not hecguse of falth, but becsuse of the speech and
word of God, which guickeneth a man". (1)

in sccord fully with the mysticzl tesching of God's

power in the individual 1life and of the gbility of the
soul of man to particlpate directly in the gift of divine
grgces The works of the law are evaluated in the follow-
ing way:

"By the works of the law shall no flesh be
justified before him; even if one fulfil the c¢hief com-
mgnd ment by his work, he uill not because of this he
righteous in CGod's sight."™ (2)
and the place of falth in the 1ife of the

believer 1s geat

T

rﬁf
I.__J

forth as follows:

"3ut now apart from the law & righteousness of
God hath been manifested, belng witnessed hy the ld”
and the provhets. Zven the righteousness of God through
falth in Jesug Charist unto all them that believe.
Throuvgh the Lord Jesus Christ we have access by faith
into this grace, i.e. of juctific tion, and in this
grgce we stand, and we rejolce in hope of the glory of
the sons of God." (3)

8. Propositions on Zcclesigsticlsm,.
1. Syi 'tual communion is more efficacious than
sacramenigl .

(_[;s

2e ramentsl communion is offten hagrmful.

Ja Spilritusgl communion is always fruitfal.

LR N e e )

Hiller ~ %cuaﬁer ope. cite, vol. IX, p. 1l42.
Ibia, 144
Inia, 1
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The benefits of outward sacramental eating
may be had in spiritusl partaking.

There is no virtue in the aet of celibacy,
but only in the resolution.

The virtues of celibacy may bhe had without
the act of celibacy.

o)

There is a double prissthood: one sacrameltal;
the other inherent in our rationsal nature.

The priesthood of the inner mgn 1s sufficient
without the sacramental.

The vope has no authority of his own to bind
or looss.

Plengry indulgence is from God alone.

The most perfect penance required of man is
the injunction, "Sin no more".

Bishops should not he empowsered to issue com~
mends by thelr own gbsolute authority.

The comnunion of saintes is a spirituagl rela-
tionship.

411 bhelievers, whereever found, are united as
they hold fast to Christ, in one faith, one
hope, one loves

Unity of the Church under one pope is not
essential to the communion of saints.

The pope has not power to exclude snyone from
the communion of saints.

We share in the treasure of the Church by
becoming a partaker of love.

The authority of the Scriptures is above that
of the Church.

Xighteousness is imparted by God throungh fgith
in Jesus Christ.

Ho flesh is justified hwy works of the law.
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- CHAPTER V

JOHN WESSEL GANSFORT AS A PRECURSOR OF
THE PROTESTANT REFORMATION

A. Introduction
1., Purpose of the Chapter.

One purpose of this chapter is to examine the
writings of John Wessel Gansfort for intimations of
the Protesﬁant Reformation. In the last chapter the
works of Wessel were studied and certain conclusions
drawn as to the position of Wessel on some of the
principle doctrines of the church., Some of these con-
clusions will be examined in the light of Protestantism.
Another purpose of the chapter is to note the influence
of John Wessel Gapsfort on certain Reformers.,

2. Relation of the chapter to the thesis.

The place of this chapter in the thesis will be
to show Wessel as a precursor of the Reformation. This
Will follow logically in the plan of the thesis inasg-
much as certain fundamental elements of mysticism were
discovered in the writings of Wessel. It has been the
purpose of the thesis to study mysticism with special
reference to Wessel as a precursor of the Reformation.
Hence at the conelusion of this chapter a view will have
been given of certain elements of mysticism as they

appeared in the Christian Church from its inception %o
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a forerunﬁer of Protestantism. Therefore in showing
Wessel to be a precursor of the Reformation we shall by
that fact demonstrate the place we should expect
mystiéiém to occupy in that movement.,

B. Intimgtions of Protestantisnm
in John Wessel.

1. Protestantlﬂttitade of iind.

The Protestant attitude of mind in contrast with
the Catholic attitude might be stated by ssying that
the Protestant gttitude is individugl religion while
the Cstholic attitude is institutional religion. If
this ne accepted as a true distinctilon then Wessel will
he found with the Protestants.

"He resented human anthority in mstters of faith,
and humsn medigtion in the great transsctions of the
goul with God.«" (1)

Religion %to him was not something to be handed
out in an unchsngeable form, but rather was something
to be discovered by a free investigation of Secripturs
and rationael discussion. Wessel was not in sympathy
with ascetic and other-worldly types of plety. His
emphasis was primarily on faith and love towgrd God
end secondsrily on the active Christian virtues. He
assumed the Protestant position on several matters
of religious presctice. For example he denied the

e Tha Ses Ten S0 Sen e R wwm One

(1) HMiller - Scudder, Wessel Gansfort, vol. I, p. 147.
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specigl sanctity of the celibate life. 4nd he held
that virgin purity might dwsll in the devout heart of
a Queen llother as well as in that of a nun. This
mongstic ideal of holiness had dominated the clexrgy gnd
the Church for nigh on to five hundred
radical step for Wessel to take g different position.
There was no place in his thougnt for certain conspicu~
ous features of the Church life of his dgy such as
devotion at'eertain Sshrines, pilgrimages, prayers to
certain sginte, the use of the cruecifix, the rosary,
and observanee of speciagl days. His religious life
was enriched by the ministeries of the Church, but his
instruction was drawn directly from the Word of God,
and nis Jjoy and inspirstion came directly from
immedigte communion with God. (1)

2+ Priesthood.

The Protestant doetrine of the priesthood of g1l
believers was taught by Wessel. The Church had gone
over entirely to Cyprian's teaching thnat "no man can
have God for his father who has not the Chureh for his
mother™. (2) This was consistently denied by Wessel
in his teaching concerning the Sacrasments, the rights
of the Church to impose penance, and the rights of the
individugl to interpret the Scriptures. The functiion
of the Church priesthood was conceived to be entirely

T . Sy S vy S pop B

(1) HMiller =~ sScudder, op. cit., vol. I, p. 147.
(2) 1Inid, p. 140,

yearg, so it Was g



~98~

pastoral. They are described a8 physicians of the soul
ministering to the sin-sick. dssumptions of authority,
interventions between the individual believer and God,
and 211 gttempts to lord it over God's heritasge sre held
to be in the nature of usufpations. Sharp limits were
set up to obedience to priestly or papal commands. The
priest has no power to teach or command beyond the
doctrines and precepts of the Goépel, and he has no
judicial suthority whatever. J4ny believer endowed with
the Gospel snd the Holy Spirit possesses the keys of the
Kingdom just gs much as does the ordained priest. Vessel
wes setting forth Protestant positions in these views.
3. Attitude Toward the Sagcraments.

The attitude of Wessel toward the sacranents was
disgstinetly Protestant. His views were based on the New
Testament and the usgges of the early Church. He 4id
not believe that the sscraments were automatic devices
for the transmission of splritugl benefits. Hather
they were means of grace like th Gospel itself and
their benefit to the reciplent depended wholly upon his
attitude of receptivity. It is sven ninted in the
teaching concerning the Buchgrist that there mgy ve &
valid celebration of the Sacrament, which 1s purely
spiritugl like that of the Friends, or Guakers. In
this teaching Wessel was more in acvord witn the

Reformers like Honius and Zwingli than like Luther, as
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will be pointed out later in this chapter. (1)
4. Justification by Fsith.

It is generglly agreed that the two gresgt doc-
trines from which the Reformation derived its distinetly
religious character were justification by faith and the
supreme guthority of the Scriptures. IT. W. liller
says these two doctrines have been described as the
mgterial and formal principles'" of the Reformation. (2)
And as for the intimations of Protestantism on this
subjeet, Albert Hyma sgys that on the "doectrine of
justificaetion by faith only, ‘lessel was as much in
harmony with Paul as Luther was in 1522, or any
Protestant after him". (3) The doctrine is stated in
no uncertsin terms following FPauline thought. It is
faith and faith alone that restores g man to reconcili-
ation with God and all devices by which the medieval
theologians had induced the penitent to purchase the
medigtion of the Church are dismissed or neglected.

The following 1is a characteristic passage from the
writing of Wessel on this subject:

"ihoever helieves that he shell be justified by
his own works does not know what righteousness is.

For to be righteous is to give everyone his due, but
who has ever been anle to render his full duty to God

or indeed to msn? A4 person who imagines that he hss,

ey s T e e Sy . o

cf, Miller - Scudder, op. cit., vol. I, p. 145.
Killer -~ Scudder, op. cit., vol. I, p. 130,
Hymz, The Christigr ZRenaissance, p. 213.
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nogsessss no conception of the magnitude o

nescs of the future, to which no works of h

entitle hime ~~~~-To everyone wono nellisves, S

the snd z2né thne fru £ th , ' nteousnes
hecause it is he tl ive helieve in his
nzms the powsr io 5 1)

By faith essel means more thon intellectinsl
azgent; 1t involves love wnd ohbedlsnce 2d gelf-commite-
mante Ae e H11ller intsesrnrets Wessel on thnis subvject
g% follows:

Ry s 2. .2 » . - . ~ s . g oE 2. . w23

TUith justificstion God gives hie Spirit, thereby
infuoging in the belliever tine veginnings ¢f love and
obediencey these will srow ag Ffalth itself grows.” (2)

It not difficult therefore for Wezsel to

g

grence of

Faul

and Jameg on

A3 5008 1 T ag
the subject of faith and works. Both apostles believe
that it is faith that justifies, hut James insists
thet 1t nust be & genuine living fgith that manifests
ite life by its deedsg 3ut- Wessel teaches that of sll
the functions of the soul, love is the highest, and is
therafore the highest vroof of the eitistence of
spirituval life.

"Love 1g vpreferred above 21l duty and service;
but as love is the offspring of falith, faith is
acceptable not for its own sake glone hut also for that
of its offspring." ()

It is in the combinatioh of faith and love that
essel centers hils tesching about szlvation. Ifiller

points 5. here that we

Ty T, o e Bon . S

scudder,op. clt., vol. I,
scudder,on. cit., vole. I,

ingtlon
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of the two elements most characteristic of the best
tyoe of Reformation doetrine. He sgys, "Here the
produe of Humanism and Hystieism coslesce; the former

Py

in its emonvﬁls on the historical and objective, on
whgt Christ wrought for us %o be apprehended by faith;
the latter with 1ts necessary supplemant in what
Chrigt works in us, evoking our love and thus uniting
us vitally to nimself™. (1)

With his conception of justification by faitn
Jessel also taught a disparegement of the nmeans by
which the medieval Church mgde reconciliation with
God seem, in large part, something to be merited by
good deeds or penitentisgl suffering or to be obtained

1 . .

through the good offices of the pope or the priest.

In this respect he cut the very foundation from under

pd

s of

~the Church's penitentisl system. He belittled the
value of confession, endowment of masses, repetition
of prayers, pilgrimages, celibacy, and asceticiem in
general. 'Jessel held that these "good works" had
nothing in them to merit sslvation; that they were
not even the proper proofs of faith, which were to bhe
found in love to God and our fellow-men.

5. Authority of the Scriptures.

The authority of the Scriptures was used by the
Reformers as against the suthority of the pope and the
Churche In this they had the precedent of John VWessel
Gansfort. When Jacob Hoeck, g friend, reminded Wessel

W e e Sy S S o Ten S

(1) 1Ibid, p. 133.
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that he ought to obey the pope rather thsn his own rea~
son, Wessel replied, "What is resson to me in these
matters? I& it not the Holy Scriptures? " (1) And he
says again in the game letter, "So long as the pope or
a 3chool or any large number of men msgke asser’tiocns
contrary to the truth of Scripture, it should always
be my first anxiety to adhere to the truth of Scripturs;
and in the second place, inasmuch as it is not probable
that such great men are mistgken, I ought most careful-~
ly to investigate the truth on hoth sides; but always
with greater reverence for the Sacred Cgnon then for
the zssertions of men, whosver they may be". (2)

Weesel had heen educated in the Schools of the
Brethren of the Common ITife snd therefore had received
a thorough training in the Scriptures. He had learned
to read the ILatin, Greek and Hehrew so that he was not
dependent upon tne Church for his interpretations of
Scripture. Unbigsed readers of the Hew Testament came
to see thgt certaln judicial decisions and customs of
the Chureh which were supposed to be in .harmony with the
Scriptures were in reglity gtvarisnce with the Gospel
and Apostolic usage. Wessel therefore mgde the New
Testament the norm of religious thinking and conduct.
Nor d4id he reject the 01d Testament. A4lthough he recog-
nized differenece between the vslue of the 0id and Hew
Testamentshe held that both were free from error and
that "all Beripture is a connected whole, whose several

S omp em ey Wy e ey V. .

(1) Hiller - Scudder, op. cite., vol. I, p. 305,
rtranl. hy Scudder?
(2) 1Ibid, p. 287.
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parts must necessarily be inspired by the Holy Spirit
and true; for the whole cannot he true if even the
smagllest part he false". (1) Thus we gee in |
position for tne guthority of the 3cripture which as
Hiller says, "was constructed in the form of an inverted
pyramid, whose unstable equilibrium wgs to be the
occasion of constant anxiety to Protestant theologisns”.
(2)
6« Penitential 3System.

In the former cﬂaoter on the teachings of Wessgel

we discovered his conception of indulgences znd Fenagnce.

He hald a Protestant point of view. He radically

Gissented from the current tesgchings of the Chureh on

whetevers He held that oral confession was not essentia

satisfaction for sins the only "works meet for repent-
ence”™ were found in our study to vwe love and Joy and

grstitude. (&) VWith this denial of the whole penitentigl
systen of the Churech, Wessel cut the ground from undsr
the custom of granting indulgences, which he attaeksd in
more radieczl fashion than did Luther himself. Whereas

- T Say B e S S S

(1) Hiller - Scudder, ope cite, vol. I, p. 135.
(2) Ivid, p. 136,
(5) See Above Che IV', Eo 4.
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Luther had attacked only the abuses of indulgences, (1)
Wessel attacked the entire system of indulgences ss
lacking wgrrant in the Seriptures or the usages of
the early Church snd as injurious to Christign
morality. (2)
7. Conception of the Chuxrch.

The medieval Homan Catholic conception of the
Church was g visible institution, always and every-
where the ssme, deriving its unity from its relation
to one person, the Viecegerent of Christ on egrth.
-Miller says, "Its membership wase strietly limited to
those who accept its doetrines ohey its aunthority,
and receive its sacraments. Other Christisns might
exist outside 1ts bounds, hut they were elther
heretical or schismatic, and so formed no part of the
Catholic Church". (3) iessel's conception of the
Church was mére subjective and spiritual. To him It
was Christ and Christ alone who gave unity to the
Churche 4and it is g éertain attitude to Christ that
constitutes a man g member of the Chureh. There were
no national boundaries in the conception of Wessel.
The Church embragced all true followers of Jesus
Chrigt. 4nd it is the prerogative of the Holy Spirit
Himself "To encouraze, quicken, preserve, and inecresse
~the anity of the Chureh". {(4) The pope at Home was

T . e v P -

see Vedder, The Reformation in Germany, p. 397.
Iiller -~ Scudder, op. cite, vol. I, p. 146.
Iviad s De 137,

Hiller - Scudder, op. cit., vol. I, p. 138.
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not considered essential to the unity of the Church. In
fget 1t was considered impossible for the pope to have
jurisdiction over the whole Churxch in such g way as to
insure its unity. The words of iessel gre, "Hence it

is only the interngl unity of its essentigl Head that is
implied in the words of the 4Apostles' Creed. For today
in accordance with the very word of the Lord ths
testimony of the Gospel has been received even at the
ends of the earth, and Christians are actuglly to be
found beyond the Hyperboreans, beyond the Indians and
Sythians, beyond the Athiopians, beyond the Tropiec of
Capriecorn'. (1)

And he holds that the wordsof thepope or the
Church Couneils cannot reach these people. But never-
theless these people togefther with the vieslble Church
congtitute "one Catholic and dpostolie Church in the
‘oneness of faith, piety and true love, even if they do
not know that there is a Rome or a Homan pontiff".

Our tregtment of the subvject of the Communion of Sgints
showed thne attitude of ¥Wessgel on this subjeet which
also differed from that of the established views of

the Church. Hig conception was that the communion of
saints was essentiglly a splritual brotherhood, which
the powers of man eould not destroye.

Thug we hsve seen the intimations of Frotestant-
ism in the writings of John Wessel. In this respect he
was a resgl precursor of the Heformation. 4nd we must
remind ourselwes that in the last chapter we discovered

O oy P o Ty S, T Y

(1) Inia.
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that the element of mysticism was very prominent in the

o
[=a
4

thinking of Jessel. In fact we can connect hig attitude

toward the legalism of the Chruch directly with his

conception of the individual nature of man's relation to
%od. Thus mysticism was sn inherent element in essel's

point of view.

Cs John Wessel CGansfort's Influence
Upon the Heformers.

Thgt John Vessel was g nrecursozr of lisrtin Lutnher

e

is proved by & statement of Luther nimself in g »nreface

to the works of YWessel whicn Iuther wrote. In 1t he ssid,

""For benold: a Wessel has appeared, whom they csll Bagsell,
a Frisisn from Groaingen, a man of remarkable ghllity and
of rare and great Splrlt; snd 1t is evident that he has
been L[QIJ tavgnt of the Lcrd, even gs Bsalas prophesied
the Christigns would bhe. TFor no one could think that he
recelved these doctrines from men, any more than I nine.
If I hed read his works u;rlic;, my ensemies mxont think

¥

that Lother had absorhed everythning ﬁfo Jvuuvl nis
spirit ie so in aeccoxd with mine. B
courage hezin to ineresse, gnd I he
doubt that I hove besn tegching the .
- living at so different o tiuwe, under another gky, in
canother lgnd, znd under such diverse ”lrcume“EGGb, is =0
consigtently in gecord with me In &11 things, not only
28 to substanecs, hot in the use of almost the same
)

words." (1

(1) ¥iller - Secudder
(trenl. by Sendd
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}e wae taken up by other Heformers and

Iinre will he sgid on this laters There were united in

were 2lso found in
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evanzeliceal fervor snd criticazsl scumen conmbine.
2. Influence uoon other Zeformers.

eatise oA the Buchar~

#

It was lavgely througn the T
ist that Viessel made such g distinet contribhution to the
h of Protestantism. Xhodius, who wag a

disciple of ‘essel, combsted Luther's concention of the

H

Zueharist in the MNetherlands, in Zast Frieia, and in
several of the Swissg eclities. HRhodius sent the treafice

he Zucharist to Oecolampasdius who heartily sporoved

[ nd

on

o

Swiles

[

it and sent.it on to Zwingli, who with othe
reformers were greatly influeneed by it. &ven ilgrtin
3ucer, who waS one of Zwingli's supporters at the

arburg Conference, (1), was won to Wessel's point of

(1) Vedder, The Reformationin Germany, v. 311l.
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view by Rhodius. In & letter to a friend Buecer says,

"I know of no ons, not even Luther, whom I prefer to
this man (Rhodius) in insight and judgment.----ilthough
recognizing Luther a8 his teacher he owes mugen more
along certain lines to Wessel". (1) '

-

Srgemus recognized the worth of Wessel's writings.
In & pamphlet on False Zvengelists, he sagys, "Doctor
Wessel has mueci in common with DLuother. But in how muech
more Christ-like gnd modest a wgy does he set forth his
doectrines than do most of those at Strasbourg". (2)

Ilelanchthon was a careful student of Vessel. He
says of him, "in most matters he held the same truths
that we are now teaching after the purification of the
Church has taken place". (3)

In commenting on Wessel's influence on *elanch-
thon, iiller says, "There was much in the mental
attitude and temperament of lelanchthon to render the
teaching and spirit of Wessel gcceptanle to nim, and it
is worthy of speciagl notice that the voints of his fingl
divergence from the positions of his great colleague
were mainly those on which Luther differed from Wessel.,
This is but another indication of Wessel's significance
in relation to the origins of the Reformed as distinet
from the Luthsran type of Protestantism™. (4)

That Carlstadt was influenced by the teaching of
Wessel on the subject of the Euchsrist is proved by the
story related by Hardenberg, whno says that at Luther's
dinner~table, Carlstadt in the presence of other guests
challenged Luther to approve iessel's teaching on the
Euecharist. This Luther refused to do and thus marked
his separation from Carlstadt and the other Protestant

. e G . S i e Son

(1) Hiller ~ Scudder, ovn. cit., vol. I, p. 160.
(2) Hyma, The Christian Rengissance, p. 229.
(3) iiller ~ Scudder, op. cit., vol. I, p. 163,
(4) Ivbid.
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lesders in Germsny and Switzerland. (1)
3. Testimonies to the Influence of Wessel.

C. Ullmann in nis work, Reformers’before.the
Reformation (2) places John Wessel Cansfort Ffirst
among the precursors of the Protestant Reformatlon.
The New Schgff~Herzog Bncyclopedis in the article on
Wessel by 3. De Van Veen, holds that Ullmann hss per-
haps praised Wessel too highly as a Reformer bheforxre the
Reformation, but adds that "it is equally e mistake to
congider him as an orthodox Churchman. That he fore-
- shadowed the German Reformation is evineed by his
teaching". |

The Catholic Zncyclopedia says of WWessel, '"His
theology contains dogmatic errors, some of which were
taught later by Luther”.

Bayle calls Wessel "the precursor of Luther”,
and Doedes quotes an guthority saying, "beyond doaﬁt
the most prominent of gll those of the Cermanic race
who prepered the way for the Reformgtion, and stood
negrer mentally to the Reformers than‘any other man of
his generation™. (3)

Alvert Hardenherg and Gerhard Geldenhsuer testi-
fied to their sasppreciation of the influence of Wessel

(1) iiller = Seudder, ops cit., vol I, p. 165,
(2)efC. Ullmanfi, Reformoren vor der Heformution.
(3) iiller - Scudder, op. c¢it., p. 163,

&
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by each writing a sketeh of his life.



CHAPTER VI
CONCLUSION



Ao Hestatement of ths Purvnose and the
Hethod Pursued.

It has heen the purposs of thig thesis to make &
study of Christign Mysticism from the inception of the
Church to the time of John wWessel vansfort with specisl

reference to vWessel g & precursor of the Frotestant
Reformation. This study was unéertsken to diescover
what Intimations or tendenclies there miant be in
mystiecism that would cust an Influence on the deforma~
tioh movemants

The method¢ chosen w an historicsl an uﬂ@lﬁulcll
study of Christiagn iysticism from the beginning of the
ChvReh throuzh the lifs gnd teaching of John esssl.
This investigation revealed the following results.

3. Results of the Investigation.

The firet discovery was thet mysticism, as

defined by Rufus Jones, Dean Inge, T. . Hocking and

others, was present in the Christian Church fmwm its

inception in the Gospel of John znd the Zpistles of
ule In.tbe gecond vlace it was discovered that this

mysticism magnifested itself in the egrly Chnrch as a

speculativ

Churen. 7T

Clement of dlexgndris,

e system in harmony with the estagblished

S

nis demons trated in t

ne tegching of

Origen, Augustine,

and the Pseulo-
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Dionysiuse. The third discovery was that whereas Hastern
dysticlism had been in hgmmony witn the Chureh the

Hysticism of the West tended toward conflict with the

V)

Chureh. This was seen In John the 3Scot, called Zrigena.

o

de was g great speculstive ifystic gnd dissented fronm
certain teschings of the Church to the extent that some
of his writings were condemned by Church Councils.
Then a8 a fourth discovery, myéticism was seen in the
Christian Church manifesting 1tself in g practical send
devotional way of 1ifé in protest agalinst religious

legslisme This was demonsirated in the Waldensses,

b}

Franciscans, amaurians, Brethren of the Free Spirit and
others. 30 we were led to the ﬁysticism of Germany in
the fourteenth century, where there was a flowering of
Hysticism in Bckhart, the Friends of God gnd the Brethren
of the Common Life. Here aleo there was constant pro-
test against certain practices of the Church. 'he fifth
disecovery, therefore, was that VWessel Gagnsfort, who wés
a disciple of the 3rethren of the Common Life, and who
lived just s generation vefore the Reformatlion, wsgs
largely influenced in nis thinking.byqﬁg%%%lemants of'
mysticism. Then agas a final step in our thesis it was
revealed fbat sauch Reformers gs Luther, Rhodius, Bacer;
Melanchthon, and Oecolampadius gcknowledged the influ-
ence of Wessel's mysticel writings dpon thelr own

thinking end were indebted to him as a man who had
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inculecated in his life and writings much of the spirit
of Protestaﬁtismg

Therefore the conclusion of this thesis is that
Iystielsm was present in the Christian Church from 1its
inception to the dawn of the Reformation manifesting
itself as a speculstive system and as & practical and
devotionel way of life in protest agalnst religious
legalism; and that this slement of mysticilsm was
egpecially evident in the life and writing of John
Wessel Gansfort, a precursor of the Reformstion, revealw
ing itself as the rays of the dawn giving intimations

of & new day which proved to be the dagy of Protestantism.
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