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THY CHRISTIAN APPROACH TO ISLAM

I THE WRITINGS OF SAMUEL ZWEMER AND KENNETH CRAGG
INTRODUCTION

A. The Subject

1. The Subject Stated and Explained

Samuel Zwemer and Kenneth Cragg in their writings
are both greatly concerned with the witness of Christianity
to the followers of Islam. Zwemer's first books and those
of Cragg are separated in time by over Iifty years, the
dates being 1900 and 1956 respectively. Such a difference
in time introduces the possibility of significant differences
inthe content and nature of their writings. This would mean
differences in their approach to Islam itself, both in
theory and in practice. The purpose of this study is to
compare the writings of these two men, with respect to
statements reflecting their ideas concerning the valid
Christian approach to Islam and its followers. The purpose
of this study is to ascertain whether or not the suspected

differences exist, and 1f so, to observe their nature.

2. The Subject Justified
The world scene, and the thoughts and feelings
of nations have undergone radical changes in The past

fifty or sixty years. This has been reflected also in

vi




significant changes in the fileld of missionary endeavor,

and in the ways such endeavor has been received by those to
whom missionaries have been sent. Change is always subject
to resistance, because there is deep spiritual, emotional,

and sentimental attachment to the status quo at any given

polnt, especially on the part of missionaries. Hence when
a succeeding missionary generation proposes new, or seemingly
new ideas to its predecessors, these ildeas are sometimes
viewed with fear and suspicion that the old order, which

is often equated with Truth, and which indeed may actually
be true, is in danger of debilitation or destruction. This
is a legitimate fear, but under such a presupposition, it
may happen that the new ideas are not given their deserved
nearing and evaluation. If the new ideas are invalid, this
will be readily seen and Jjudged, and they can be discarded;
if the new ideas are validly new, or are really fresh
expressicns of the old valid ideas, then 1t is a geﬁeral
loss not to discover this.

Since almost two generations geparate the prime
periods of the lives of Zwemer and Cragg, and since they
have both occupied places of authority and influence in
the fields of Islamics and missions, it is considered
fitting and useful to observe the nature of the relationship
of their ideas. The Church is becoming ever more concerned
with its witness to the world, therefore it must continually

investigate all possible channels for the work of the Holy

Spirit.
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A possible criticism of this comparison stems
from the nature of the materials and the situation. This
criticism was raised by Kenneth Cragg himself, in a letter
regponding to a personal gquestion from this writer.
The criticism has to do with the fact that Zwewmer's outlcok
is contalned in a large and complete body of material,
evoked from a lifetime of experience, whereas Cragg's writing
is comparatively limited in quantity and in scope of time,
and doesnot represent, in a sense, finished thought. Hence
the writings of the two men perhaps cannot be validly compared.

The only reply to this is that on one hand no
book or writing necessarily represents the Ifinished or
complete thought of an author, regardless of his experience
or the termination of his thought by death. Hence the
apparent inegualities in this respect do not need to pre-—
clude the comparison of their views. hioreover, Cragg is the
only logical person to set alongside Zwemer, because of the
sharp relevance each has to both missions and Islamics to-
gether. Also, since the problems involved are contemporary
and urgent, some sort of assessment of the situation cannot
be put off until Cragg dies or otherwlse completes his
thinking. A possible comfort for those who may still object,
is that such an assessment as this must alsc enter the ranks

of the "incomplete," along with Cragg and Zwemer and all the

rest.




5. The Subject Delimited

Both Zwemer and Cragg touch upon great guantities
of material about Islam and Christianity, as these religions
exlst separately and in relationship. The purpose of this
study 1is neither to present Islam nor Christianity as such,
but rather to present them as they come in contact, according
to the views and methods of these two men. Only those
statements will be considered which in some way illuminate
the relationship described as "the Christian approach to
Islam." Other material will be introduced in the first

chapter, but only as background.

B. The Sources for the Study
The source material for this study will be (1)
books and articles by Zwemer, (2) books and articles by
Cragg, (%) limited material on Islam and on missions, and

(4) biographical material about Zwemer and Cragge.

C. Tne Method of Procedure

First, a chapter will be devoted to background
material. The lives of Zwemer and Cragg will be briefly
sketched, after which there will be an attempt to outline
very briefly the basic theological outlook of each man, as
it can be gleaned from some of his writing. Alsoc, in the
first chapter, a brief discussion of some aspects of Islam
will be given, since Tslem itself is the center of the whole

problem at hand.

.




The second chapter will be devoted to several
aspects of Zwemer's approach to Islam, and the third chapter
will treat Cragg's approach similarly.

The summery and conclusion will consist of noting
and interpreting some significant similarities and differences
in the ideas and methods of these two men concerning the
Christian approach to Islam.

The spelling of Islamic terms in Hnglish presents
somewhat of a problem, since there 1s no final authority
on this subject. Zwemer and Cragg, both of them Arabic
scholars, used different spellings. Although the spellings
used by Cragg are viewed as preferable by this writer, it
seemed best for the convenience of the reader to attempt
some gsemblance of consistency within chapters. Hence in
chapter one, Cragg's spellings and terminology are used as
being considered most accurate. The most significant of
these are: Muhummad, Quran, and Muslim (Zwemer's rendering:
Wohammed, Koran, and lioslem). In chapter two, Zwemer's
ugage is adopted throughout, to avoid a confusing shift
back and forth from the spelling in quoted material to a
different spelling in the text. In chapter three, Cragg's

spellings are used throughout, and likewise in the summary

and conclusion.




CHAPTER I
BACKGROUND FOR THE STUDY

A. Introduction

The purpose of this chapter is to provide the
reader with material that may illuminate his understanding
of the ideas presented in the next two chapters concerning
the actual approach to Islam, as it is viewed by Zwemer
and Cragg.

Since a man's life and experiences greatly
influence his thinking and expressions, a biographical
sketch of each of these men is given. Then, in light of
the fact that a person's approach to another religion is
governed in part by the nature of his beliefs about his
own religion, an attempt is made to outline something of
the theological thinking of each of thesekmen. Since
neither of them wrote a book of systematic theology,
their beliefs have to be in part observed in statements
involving their beliefs, but not necessarily about them.
Finally, a brief sketch of Islam itself is given. Since
detalled descriptions of Islam are widely available, the
discussion is here confined to some statistics, the early

history of Islam, and some later developments, with

1




special reference to a book by Stephen Neill. This may
give some insight into Islam's current situation, and it
provides an opportunity to orient Zwemer and Cragg with
regard to these later developments. A summary will

endeavor to bring this material together.

B. The Life of Samuel Zwemer

1. Birth, Childhood, and Family Life

Samuel Marinus Zwemer was born of Dutch ancestry
at Vriesland, Michigan, on April 12, 186%7. 0f the five
brothers in the family, four later becasme ministers. In
the family routine, all important decisions were made only
after prayer. There was a continual sense of Christ's
fellowship and His Divine guidance in the home. Hach
meal was marked by Bible reading and prayer. Zwemer's
early sense of commitment to Christ is grounded in this

family life that he led.t

Of his father, Zwemer later
said that his own understanding of the Fatherhood of God
was because of the example of the life of Adriaan Zwemer.
When his mother died in 1886, she told Samuel beforehand
that he had been placed in the cradle with the prayer that
5

he might be a missionary.

& @ @ ® D ®

1. J. Christy Wilson, Apostle to Islem, Grand Rapids,
Baker Book House, 1952, p. 21.

2. Ibid., p. 22.

5. Ibid., p. 28.




2. Hducation and Missionary Interest

In 1883, Zwemer entered Hope College as one of a
class of seven students, of whom four later were to go to
the mission field. During his senior year, he became a
Student Volunteer, after hearing an address by Robert
Wilder. That spring and summer Zwemer worked as a col-
porteur for the American Bible Society. He attended The
Theological Seminary of the Reformed Church in America,
at New Brunswick, New Jersey, during which time he worked
in the Throop Avenue Mission, "winning men to Christ and
visiting the poor,"l

In 1888, talks with James Cantine and Philip
Phelps, who were seminary classmates, resulted in the idea
of the Arabian Mission, a self-supporting enterprise on
behalf of the Muslims of Arabia. The Arabian Mission
was duly formed and James Cantine was the first to sail.

Zwemer was ordained a missionary on May 29, 1890,2

3

5. Missionary Experience and Writings
Samuel Zwemer salled for Arabia on June 28,

1890, and took up pioneer work upon his arrival there.

For twenty-two years he served in Arabia, until 1912,

when he was called to Caire, Hgypt, to take up another poste.

® -4 o @ @ L:]

1. Ibid., pp. 27-28, 30.
2. Ibid., pp. 31-32.
3. Ibid., pp. 39-205.




He and his wife, an Australian missionary whom he had met
in Arabia, went to Calro, where he spent the next seven-
teen years among the luslims of BEBgypt.

Zwemer's literary work was very extensive. In
1911 he founded the scholarly Jjournal "The Wjioslem World,"
which he edited or co-edited until 1947, when he weas
elghty years of age.l During his lifetime, he wrote a
large number of books and articles about Islam, missions,

and the Christian life.

4, TLater year52

In 1930 Zwemer was called to Princeton Seminary
to fill the chair of Professor of History of Religion and
Christian Missions. He served in this position until
1938, when he retired at the age of 71. In the years
that followed, he continued preaching, writing, and
editing. Shortly after his eightieth birthday, in 1949,
he returned for a visit to Arabla to take part in the six-
tieth anniversary celebration of the mission he had helped
to found in that country.

Samuel Zwemer died on April 2, 1952, a few days
short of his eighty-fifth birthday, after a full life in
the service of his Lord.

® @ L] ® ° @

l. His comments on this occasion are given in an article,
"Looking Backward and Forward from the Bridge,"
The Moslem World, XXXVIL (1947), pp. 173=176.




C. The Life of Kenneth Cragg

Albert Kenneth Cragg was born in England on
lMarch 8, 191%. He attended Blackpool Grammar School,
Jesus College, Oxford , and Tyndale Hall, Bristol. He
was awarded numerous prizes in the course of his study,
and he has earned several degreegs besides the Doctor of
Fhilosophy degree which he holds. A member of the Ang-
lican Church, he was made a Deacon in 1936, and a Priest
in 19%7. He was Chaplain of All Saint's, in Beirut,
Lebanon, from 1939 to 1947, and was Warden of St. Justin's
House, also in Beirut, from 1942 to 1947. During these
same years, 1942-1947, he served as Assistant Professor
of Philosophy in the American University in Beirut.

Cragg 1s considered "a leading Christian student
of Islam," and he served as Professor of Arabic and Islamics
at the Hartford Seminary Foundation, in Connecticut, from
1951 to 1956. In 1954, he received the Rockefeller
Traveling Scholarship. Since 1956, he has participated
in the Study Program in Islamics of the Near zast Chris-
tian Council, on a special assignment which involved
lectures throughout the Middle Hast in various Muslim
lands, where he addressed both HMuslim and Christian
groups. Cragg is Canon of 3t. George's Cathedral in

Jerusalem, where the Study Program nas its headquarters.

Hig residence is at Canterbury, though responsibilities




at Jerusalem are gtill maintained. Since 1961 he has
been honorary Canon of Canterbury. He is at present
serving as Warden of 3t. Augustine's College, Canterbury.
He was maPried in 1940, and has three sons. There was
also a daughter, now deceased.

Cragg was co-editor, with Edwin Calverly, of
"The Muslim World" from 1952 to 1960; thus he has had a
1

part in the Journal that Samuel Zwemer founded in 1911.

Cragg is the author of The Call of the Minaret and

Sandals at the iosgue. He has also written a number of

articles, and has translated the Arabic work, City of
Wrong, by Kamel Hussein.®
D. The Theological Qutlooks of Zwemer and Cragg

l. Zwemer's Theological Outlook

As may be seen from his biography, Zwemer was,
theologically speaking, & product of his home background
and ancestry, his conservative Dutch Reformed tradition,
his education, and his friendships. Perscnally, moreover,
he was interested in such evangelical movements as the
Student Volunteers, and he greatly admired the lives and
ways of Judson, Carey, Hudson Taylor, and the other early

@ s @ @ & @

1. When Zwemer retired from the editorship of "The losglem
World" in 1947, the name was changed to "The Muslim World."
2o Since no full biography of Dr. Cragg has been written,
the above facts have been compiled from the dust-
jackets of his two books, and from the article in
Who's Who, London, Adam and Charles Black, 1962, p. 684,




evangelical . missionaries.l In the relative isolatiocn
of the mission field, Zwemer maintained and propagated
his conservative viewpoint, which did not basgically alter
throughout his lifetime. Zwemer's theological position
was briefly and plainly described by Kenneth Scott
Latourette in these words: "Dr. Zwemer was frankly a
conservative Evangelical. 1In him there was no wavering
or hesitation in the proclamation of the historic Evan-
gelical faith...""

The following pages briefly record samples of
Zwemer's theology as expressed in his writings. There is
necessarily great selectivity involved in presenting this
material, and those items were chosen which would illu-
minate some of the driving themes of Zwemer's thinking
in a few limited areas. Taken as an ilsolated group,
these statements may seem to paint Zwemer's beliefs as
harsh, cold, and unloving. But in practice they certainly
were not so; his love and compassion for his fellow man
and his concept of love in all aspects of the Godhead
were as warm as could be desired.3 His conservative,
evangelical, and Calvinistic viewpoint influenced his
ways of expressing love, but it in no way lessened the

warmnth and humanity of that love as it was manifested

® @ e ® e 3

l. Sanuel Zwemer, Thinking Missions with Christ, Grand
Rapids, Zondervan Publishing House, 1934, p. 135.

2. Wilson, op. cit., p. ©.

5. Ibid.




in his life.t

a. God

Much of the urgency that Zwemer felt for missions
was rooted in his beliefs about God. He knew God's love,
but also the omnipotence, holiness, and Jjustice through
which that love functions.

Zwemer saw God as One, the Creator, called
Father; He is the only true and living God, Who sent His
Son Jesus Christ from Heaven and revealed His will through
Him.2

Zwemer regarded the Patherhood of God as one

3

of His primary aspects. He saw God's love in Christ as

unfathomably deep,4 yet revealed in the phrase "God so
loved the world" there is also the just wrath of God.
This wrath forms the background of God's revelation and

His love for sinners,5 Zwemer emphasized the sovereignty,

holiness,and justice of God.6 God is absolutely,

7

unchangeably, and eternally Just; "He must do right,"

8

hence "He must and will punish sinners." Both God's

1. Ibid.

2. Bamuel Zwemer, Dynamic Christianity and the World Today,
London, Intervarsity Fellowship, 1939, p. 20.

5. Samuel Zwemer, The Moslem Doctrine of God, New York,
American Tract Society, 1905, p. 110.

4, Samuel Zwemer, Evangelism Today, New York, Fleming H.
Revell Commany, 1944, p. 25.

5. Ibid., p. %0.

6. Ibid., p. 28,

Y. Zwemer, The Moslem Doctrine of God, p. 1l12.

8. Zwemer, Bvangelism Today, p. 25%.




wrath against sin and His love for sinners are to be seen

in Calvary.l

b. Christ

Jesus was an historical personality Who lived a
perfect life, was killed by the Jews, rose agailn from the
dead and is now in Heaven, from whence He makes Hig appeal
through His apostles°2 He is the Lord of and Source of
Salvation. He establishes hearts, produces holiness, and
is the fountain and source of loveo5

Christ is the Son of God and He is Savior and
Lord. He is the Creator, and the Crown-Prince of the Uni-
verse, with Crown-Rights over all the earthe4 and He
is enthroned at God's right hand.5

God revealed His love in the life and death of
Christ§6 for Christ came and died and rose again to save>

men from thelr sins,7 This death was necessary and valid

as the only atonement for Sina8

1. Ibid., p. 22.

2. Zwemer, Dynamic Christianity and the World Today, p. 21.

5. Ibid., p. 2.

4, This idea is developed in an article by Zwemer, "The
Crown Rights of Christ," The Moslem World, XIII (1923),
551FF.

5. Zwemer, Dynamic Christianity and the World Today, p. 58.

6. Zwemer, kvangelism Today, p. 22.

Ve Zwemer, Dynamic Christianity and the World Today, p. 43.

&. Zwemer, BEvangelism Today, p. 1b.
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¢. The Cross
The Cross is regarded as the "demonstration and
manifestation of the love of God," the place where "God's
holiness, God's mercy, and man's gin meet in the heart of
the Redeemerg"l The message of the Cross is the heart of
the Gospel, and it indicates sin as well as salvatiom.g
It is the way by which men are revealed to themselves,

5

and convicted of sin.

d. Man

Zwemer regarded mankind as "one organic whole,"
one in the sin of Adam, one in the "new man" in Christ,
and one in moral unity, in its consciousness of sing4 He
saw the whole world under condemnation, gullty before 60d35
and of such nature that meditation upon Christ would bring
to a man deep personal conviction, contrition, and a sense
of utter moral baﬁkruptcy,6 God in His love calls man,

7

however, to salvation and to holiness.

e. Sin and BSalvation
Zwemer strongly emphasized the fact of sin, and
the basic nature of Original Sin, the "corrupter of man's

heart," as a fundamental concept of the Christian faith,8

®

ITbid., p. 50.

Ibid., p. 29.

Tbid., p. 33.

Zwemer, Dynamic Christianity and the World Today, p. 20.

"""" angelism Today, p. 29.

ITbid., p. 36.

Zwenmer, Dynamic Christianity and the World Today, p. 20.
Zwemer, Evangelism Today, op. cit., p. 38.
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He quoted J. 8. Whale on sin, "Public enemy Number One is
nelther ilgnorance nor stupidity nor defective social

1

environment but SIN.® Sin's havoc calls for "instant

attention...radical treatment before it is forever too
1ate,"2 Zwemer was certain of the judgment against sin,
saying that 1f there is no such Jjudgment, there is no

3

need of a Savior. The necessary redemption must be by

A
the Blood of Christ, by His Cross.

f. The Gospel
Zwemer described the Gospel as the message of

salvation, a message of God, not of man.5 The primary mes-
sage is Christ and Him crucified, so preached that it 1is "a
certain interpretation of Christianity emphasizing the ob-
Jjective atonement of Christ, the necesgsity of new birth or
conversion and salvation through faith.”6 The presentation
of the Gospel "must point to Calvary and the Atonement.”7
The evangelistic preaching of the Gospel "preaches the Cross
to convict of sgecret sins."8 Hig concepts of sin and the

wrath of God led him to specify the Gospel in these words,

1. Ibid., p. 35.
2. Ibid., p. 29.
5. Ibid., p. 28.
4. Ibid., p. 38.
5. Ibid., p. 7.

6. Ibid., p. 16.
7. Ibid., p. 35.
8. Ibid., p. 34.
9. Ibid., p. 37.
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g. The Church

From a study of I Thessalonians, Zwener charac-
terized the Church as follows,l It is the Church of God
which i1s in Jesus Christ. It is a company of brethren,
and it 1s founded on the teaching of the Gospel. Its doors
are open to all and its watchword is love for all humanity.
It is a missionary Church, and is dedicated to service. It
is bound together by the ideas of forgiveness, universal
love, and benevolence.

The cause and life of the Church is mission; the
Church exists by mission. If there is no mission, there is

no Church.a

2. Cragg's Theological Outlook

Kenneth Cragg has not yet had the same occcasion or
opportunity of spelling out in his two books some of his
doctrinal beliefs as specifically as Zwemer did in the
course of his long a prolific career of writing. Much of
Cragg's concern is centered around the redemptive aspects
of Christianity, as these are a main thrust of his books.

It is to be observed that Cragg is living in an
gge 1n which the Church is seeking new unity and ecumenical
outreach. It is moreover an age which to some extent is
influenced by the contemporary ”agape”?’theologiese Cragg
has spent much of his life in the atmosphere of study and

® @ o ® ® 1

1. Zwemer, Dynamic Christianity and the World Today, p. 25-24.

2. Zwemer, Evangelism Today, p. 7.

5. An exposition of this emphasis in theology may be found in
the works of WNels ¥. 3. Ferre. ©See his book, The Christian
Fellowship, New York, Harper and Brothers, 1940.




of scholastic institutions, and has also been a professor

of philosophy for a number of years. Careful consideration
of Cragg's blographical material has revealed no mention

of any title or position which describes him as a missionary
in any conventional sense of the word. Wany of his posts
have been those of leadership, in his Church and in such
organizations as the Near Hast Christian Council, for which
he has been 1in a sense the spokesman in the field of Islamics.
As such a leader, Cragg 1ls seen to be in wide and close
contact with a great many elements in current theology,
politics, and scholastic life. These facts are of signi-

ficance in observing Cragg's theological thinking.

a. God
Cragg tends to lay primary emphasis on God's
love and grace and says little about the punitive and
wrathful aspects of God's activity.
God, the Creator, created man in His own image

. God 1s by nature a revealing

for "loving fellowship."
God; He has a will to reveal, and & correspondingly strong
will to redeem.2 Concerning His sovereignty, "...He
subdues all things unto Himseitf having to do with men

His subjects, but does so consistently with their status

as men and His nature and character as God,”ﬁ God is

o ® ° @ o L

1. Kenneth Cragg, Sandals at the WMosque, lVew York,
Oxford University Press, 1959, p. 133.

2. Kenneth Cragg, the Call of the lilnaret, New York
Oxford University Press, 1956, p. 310.

3. Cragg, Sandals at the Mosque, p. 127.
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widely ccmpassianateﬁl His nature being such that it

. s s - e 2
requires initiatives of grace on His part.

b, Christ
Cragg believes that Christ is universal, belong-
5

ing to all men. Of Christ's authority and finality, he

4. o . . . W - 4
says, "God in Christ is the God to end all gods."
Christ's suffering expresses the Divine lovee5 The
purpose of Christ 1s described thus:
In the Incarnate Savior, God reconciles the world unto
Himself in the only adequately Divine counter-action %o
the challenge of "the gods'"--the gods of self and sin,
the idolatrous substitutes in which all evil consists.
c. The Cross
The Cross 1s viewed as an act of God, and it has
an attractive and compulsive power in its effect upon men.
In the event of the Cross is to be seen the "representative
expression of what men do in their wrongness;" it reveals

9

§ humanitye. But it is not simply representative, for the
Cross has objective reality, which Cragg shows when he says
that "Hven where it remains despised and rejected by the soul
of man, the Cross stands majestically...lts grace will never

let us g0...."10

& « ® © L1 [ L

l. Cragg, The Call of the Minaret, p. xi.
2. Cragg, Sandals at the llosque, p. 128.
3. Cragg, The Call of the Minaret, p. 183.
4, Cragg, Sandals at the Mosque, p. 1335.
5. Cragg, The Call of the Winaret, p. 300.
6. Cragg, Sandals at the llosque, p. 13%.
7. Cragg, The Call of the Minaret, p. 300.
8. Ibid., p. 298.

9& Tbid. s Poa 299»

10. Cragg, Sandals at the Mosque, p. 138.




d. Man

Cragg's view of man takes both sides of the fence.
On the one hand he observes the "radical nature of human
wrongness,'' describing huwman nature as wayward and sinful,
and the "natural man'" as recalcitrant.l He notes that '"our
human 1esé majesté as sinners" requires God's initiatives
of grace.2 On the other hand Cragg sees man as having no
small degree of dignity, which must be recognized, for '"He
who belittles the proper dignity of manking, abnegates a

5

proper devotion to God." This dignity involves freedom and
fellowship and responsibility in the relationship with God:
lian's redemption involves the freely willed accep-
tance of the terms of his remaking. Clearly they
cannot be compulsive. For then they would destroy
the fellowship between (fod and man and the responsibility
which is man's dignity.
e. Sin
Sin is the factor which set the situation for the
Cross,5 The locations of sin in the world, the "seats of
the 'other gods'" as Cragg calls them, are "wills and selves
. C s S . . . . .
and societies.” Man himself is defenceless against siun.
Indeed, sin resides even in man's goodness, for "I

must know how the sin even in my law-abidingness

® @ L] @ @ @

Cragg, The Call of the Minaret, p. 324.
Cragg, Sandals at the losgue, p. 128,
Ibid., p. 117.

Ibid., p. 138.

Cragg, The Call of the Minaret, p. 301.
Cragg, Sandals at the Mosqgue, p. 154,
Ibid., p. 150,
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condemns me., ' The solution for sin is to have something
, _ . 2
done about man's nature.

f. Salvation
Cragg believes that in order to overcome man's
sinfulness:

Only redemption suffices--an enterprise for man's re-
making that, within the conditions of freedom saves
man from himself and restores him through pardon and
newness of life %o his.stature in fellowship with God.

The act of redemption is done by God,4 and the result of
redemptlon is the "'spiritual' man in regeneration and par-
don."5 Redemption involves the "remaking of the heart,”6
"to break the bondage of my self-centeredness and so bring
men into the beatitude of His true Lordship, and into love

of Him as the fulfillment of the self He made for love.“7

o The Gospel

e

Cragg describes the Gospel, or the Good News,
as the message thatb:

...8ssures us in the Cross that it reaches bevond our
despair, while leaving us no ground for refuge in com=
placence. In its offer of pardon and néwness of life it
bringsSthe very power of God to the restoring of our
souls.

It is called "a Gospel of peace-making by Divine inter—
- 1,

Ibid., p. 134,

Ibid., p. 151,

Ibid., p. 1%3.

Ibid.

Cragg, The Call of the Winaret, p. 324,
Cragg, sandals at the Mosque, p. 134,
Ibid., p. 135.

Ibid., p. 138,
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vention,"l for the Good news of peace is thut the neces~

-g;i ¥y Diving work is accomplished in Christ, bringing

"...the peace of persousl wholeness for man and of the ac-

knowledged worship of God."2 The Good News is that Cod is

ready "...t0 bring under the one Lordship all alienating

worships and all the insubordination of sin."3 The element

of peace, and the emphasis on the present life with refer-

ence to the whole man, are frequently brought out by Cragg.

'h. The Church
Cragg assigns great importance to the Church. Of
the purpose of the Church today, he states that:

The Church lives, let us be clear, to bear witness
unto the Truth. Thie is its manward vocation...its
whole Godwgrd vocation is to worship and adore the
God of tha¥¥Truth. The ground of its address to tha4
world is simply the wonder and the Gospel of Christ,.

The propagating of the Gospel, the telling of the "Good

‘News of man's remaking," by its own remade individuals,

is the purpose of the Church.5 Cragg stresses the im-

‘portance of the life and witness of the members of the

Church, as compared to theological strivings with other
EFFORT
faiths, when he says, "All our g ith after a 'frontier

.,.

theology'...must terminate in the cbntagion of loving

Christian personality."6

1. Ibide, p. 133

2. Tbid., p. 135
5, TIbid., p. 128
4, Ibid. s P 141
5 Ibid., p« 140-
6, Ibid., p» 129-
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‘Bs A Sketch of Islam
1, Populttion and Distribution
‘The population and scope of the Islamic world
give some indication of the reason for the concern these
two men have for Christianity's witness to the followers
of this religion. The present Islamic population of the
world is 430,325,000, distributed thus:

North America : 35,000
South America 353,000
Europe 12,802,000
Asia 328,238,000
Africa 88,791,000
Australasia 105,000

‘Iélam is the second most populous religion, next to Chris-
th@nity, and there are twice as many Muslims in the world
as there are Protestants.™

That Islaﬁ has grown and spread greatly in the
last half-century is evident from statistics prepared by
Zwemer, upon which he based the urgency of Muslim evan=-
gelization at that time(1909).2 The total Muslim population
‘then was reckoned at 232,733,960, or roughly half of today's
figure, The distribution noted by Zwemer is also signifi-
cantly different from that of today,

2, Early History of Islam
Islam came into being through a man named

e e o B ¢ @

'l. Henry Hansen, ed., The World Almanac and Book of Facts,
New York, Mew York World Telegram and the Sun, 1962,

_ ps 719

2. Samuel 7wemer, Islam, A Challenge to Faith, New York,
Student Volunteer Movement, 1909, p. 166, insert.
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iuhummad, born about A.D. 570, at Mecca, in Arabia. He re-
belled against the idolatry of his time, and wished for a
menotheistic emphasis. To this effect he began to pro-
phesy in 611, but he was resisted by his fellow-Meccans,
whose persecution forced him to flee: to Medina in 622. This
flight is called the Hegira, and marks the beginning of the
Muslim era.l Later Muhummad ﬁﬂited most of the tribes of
Arabia under the new religion, binding them by the call to
convert idolaters either by persuasion or by force. His
followers spread throughout the Near Fast, and into Africa
and parts of Hurope, overrunning the Christian churches as
they wents2 The momentum of this movement was stopped by
force, as at the battle of Tours in 73%2, or 6therwise dis-
sipated, as by geographical barriers. However, Islam hasg
from time to tTime renewed itself to advance in various areas,
as at the fall of Constantinople in 1453, while the unsuc-
cessful seige of Vienna in 1529 marked the climax and ter-

—

mination of large-scale Muslim conguests in Europee)
5. Later Developments in Islam, with Reference to Zwemer
and Cragg
The bulk of the material in this section is taken

from & chapter in Christian Faith and QOther Faiths, by

L3 e ® ® ® L]

l. H.U. Weitbrecht Stanton, An Cutline of the Religion of
Islam, Westminster, tngland, The Missionary kquipment
and Literature Supply, 1925, pp. 7,10.

2., Ibid., pp. 10-12.

5. Zwemer, Islam, A Challenge to Faith, pp. ©5-66.
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Stephen Neill. The chapter 1s a sympathetic study of con-
temporary Islam, wiaich 1s invaluable in understanding Ken-
neth Cragg's approach to Islam, and which also sheds light
on Samuel Zwemer's approach. Reference to Zwemer and Cragg
will be inserted at asppropriate points in the discussion
below.

The present day finds Islam in a state of crisis,
because history does not seem to be besring it up in its
basic theses. Islam is an historical religion, and the
Muslim looks for the divine society to evolve in history in
the way that he understands it. This has not been happening.
Christianity in a sense faces the same problem, but the nor-
mal separation of Church and state allows the Christian to
take a more detached view. Also, Christianity is often
at a disadvantage in the world, so the situation is not as
crucial for the Christiansl

It is very different for the Wuslim. The story of
Islam is built around the success motif, beginning with the
successes of the Prophet Muhummad, and continuing with the
phenomenal spread and progress of Islam for the next cen-
tury, and thereafter more slowly for the next thousand
years. Islam withstood the Crusades, and emerged in control
of the former centers of Christianity. The spread of Islam

to China, Indonesia, and Africa gave the Muslim a view of

1. Stephen Neill, Christian Faith and Other Faiths, Loadou,
Oxford University Press, 1Yocl, pp. 40-41.
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...a great and solid unity, stretching unbroken across the
preat land mass from the Atlantic almosf to the Pacific
Ooean.“l

From the nineteenth century onward a great reversal
began to take place. Various Muslim political entities, such
as the Turkish empire, began to break down, and the Western
colonial powers began to set up rule in a number of WMuslim
lands. Thus to the discouragement of political collapses
was added the degrading fact of the dominion of Western Chris-
tian powers over various parts of the Islamic World.,2

It is important to observe that the formative years
of Bamuel Zwemer's life and experiences took place during at
least some of the latter stages of that time of Muslim re-
versal and Western colonization. The bulk of his writing
took place  either during those times or in the light of
thelr spirit.

liission enterprise was just in the process of
finding its footing then. William Carey had gone forth
only a hundred years before Zwemer wasg ordained a missionary.
The majority of missionary socleties were founded after ZLBBO.,Dr
Tan Keith-Falconer, the first missionary to Arabia in modern

L3 ® ® L3 ® ®

1. Neill, op. cit., p. 42.

2. Ibid., p. 42-43.

5. R.H. Glover and J.H. Kane, The Progress of World-Wide
Missions, New York, Harper and Brothers, 1960, p. ©6l.

4. Lars P. Qualben, A History of the Christian Church,
New York, Thomas Nelscon and Sons, 1942, p. 394.
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times, arrived there in 1885, just five years before Zwemer.l
Much of Arabia had been unvisited by outsiders and unex-—
plored by Western eyes.2 To a large extent it was literally
a land of darkness, poverty,and ignorance, and its people
knew very little about the outside world. Nor could these
masses care about the outside world, for very few of them

3

were literate,” and almost none would ever read a Western
book, such as Zwemer might write, especially not in English.
Thus he could count on few Muslim readers, especially in
the beginning, though the situation changed greatly before
he stopped writinge.

Western people knew very little about Islam, its
countries, its scope, or its people, so0 some nissionary
writing at that time took place on rather shallow infor-
mative levels, in order to f£ill this gap.qL The Western
Christian powers were colonizing the Muslim lands, and the
Christian Church was discovering these new areas of endea-
vor. The Christians were concerned about becoming acquainted
with Islam, describing and enumerating Muslims, uplifting
Muslims, evangelizing Muslims, and evaluating Islam with a
view to its destruotion.5 The point of view at this time

l. Glover and Kane, Op. cit., p. 24%.

2. Samuel Zwemer, Arabia, The Cradle of Islam, New York,
Fleming H. Revell Company, 1900, pp. 143ff.

3. Ibid., p. 379.

4, Note the comprehensive and intensive way in which this
task is approached in the book edited by Zwemer, Wherry,
and Barton, The Mohammedan World of Today, New York,
Fleming H. Revell Company, 1906.

5. Ibid., chapter 1.
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was characteristically objective and extermal.l

This was the process that was goilng on when Zwe-
mer happened on the scene. He took up the work on the bases
upon which it was being done, and he made extensive con-
tributions on those bases.

Because of these things, 1t may be said that ZWem
mer was in a sense a product of his times. The main rea=-
son why he did not touch upon or give regard to many of the
issues which are today coﬂsidered so important is that in
his day those issues simply did not eXiSt,E or at least
not openly. For this reason the methods and attitudes of
that day, which might be questioned today, were not ques-
tioned then because nothing better was known or considered
necessgary at that early stage. The most relevant fact in
all of this is that during the prime of Zwemer's life in
the early 1900's, the world of Islam and indeed the whole
world were vastly different entities than they are today.

The Muslim world i1s characterized today by a
spirit of nationalism, brought about by:

«..a2 complex of causes--memories of past splendor, re-
sentment over luslim weakness and Christian strength,

above all that obscure sense of malaise, the feeling
that in some way history has gone awry, that somehow the

l. H.A.R. Gibb, Mohammedanism, New York, The New American
Library of World Literature, Inc., 1955, p. 6.

2. One was natiocnalism, although in 1929 Zwemer recognized and
gave brief attention to the advent of the nationalistic
spirit and the general awakening of the luslim world.

This was shortly before he retired from the foreign field.
See Zwemer, Across the World of Islam, New York, Fleming
H. Revell, 1929, chapters 1 and 2.
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purposes of God are noif being fulfilled as the luslim
has a right to expect.”

But there has been some progress; a number of luslim coun-
tries have gained independence, and movement in this direc-
tion continues.

Wevertheless, Islam suffers from haunting inner
uncertainties, which W. Cantwell Smith, in his book, Islam

in lodern History, describes as "the fear that Islam itselfl

even in its ideal form, even if implemented, would,..be too

HB

weak in the world today. This exists in spite of the

fact that there are about 430 million Muslims, all a part

of a great brotherhood that transcends race and color, and

subscribes to a common tradition and discipline. HNeill

underlines this further:
And yet, with all this, anxiety will not be dispelled.
From end to end the Islamic world is in crisis, wrestling
with new and unfamiliar political problems which drive
the Muslim back on many kinds of intellectual questioning,
and this in the end drives him back to look again at his
religion and to ask how 1t can manifest itgself as ade-
gquate, as he is sure that it is, to all the needs of the
faithful Muslim, and ultimately to the'ngeds of all men,
in the perplexities of the modern world.

The HMuslim does not separate his political prob-
lems from his religion. They are both of a piece. The
Islamic community is to be:

oo community totally related to God and His revelation;

law, ethics, government, the habits of daily life, reli-
gion, worship--all these are covered, and the right

& ® ® ® L] @

Neill, op. cit., pe. 43,
Ibid., pp. 45=44.
Ibid., p. 44.

Ibid., pp. 44-45.

] & @ L3

A= AN O




25

answer to all these questiins relating to them has
been unalterably revealed.

Hence the political crises actually constitute re-
ligious ones too. As religious crises they encounter three
rather conflicting solutions in Muslim thought. On the one
hand the very orthodox kMuslims believe that an Islamic state,
such as Pakistan, should live entirely according to the
tenets of Islam, with the Qur'an as its absolute guide-
book. On the other hand, the "modernists" appeal to the
Islamic principle of "exercise of Jjudgement®™ on the part
of the Wuslim community, which allowg for fairly wide re-
interpretation and change. A third viewpolnt seeks to see
Islam as it applies to individual lives in their relation-
ship to God, rather than as a system of doctrines, forms,
and practices. This is the Sufi tradition of mysticism in
Islam, and it has produced thoughts and attitudes strikingly
similar to Christian ones. These three applications of
Islam are struggling in the minds of the Muslim world today.

Thus Islam is in a state of crisis both from with-
out and from within. It is basically the crisis of an awak-

ening world, seeking to find the relevance and place of
its own system ag it confronts and is confronted by other
systems that surround it in a complex modern world.

This is the wvantage point from which Kenneth Cragg

1. Ibid., p. 51.
2t Ibid.o 13 ppt 52"56-
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writes and works today. He not only has accesgs to studies,
insights,and poilnts of view such as those of Stephen Neill
and Wilfred Cantwell Smith,l but he also is involved in the
contemporary process of trying specifically to achieve the
active sympathy and understanding that is demanded for the
problems of the Muslin world; Cragg 1s also in a sense &
product of his time. whether or not personal inclination
would have led him into his present paths of thought, the
point remains that he feels that his type of approach to
Islam is necessary in the light of the contemporary situa-
tion,2 The world of Islam is no louger a passive, half-
sleeping giant to the Western world; it is now an active
force, With ideas and opinions and a will of its own, with
power to make itself heard°5 Its masses are no longer 1is80-
lated and totally disinterested in the rest of the World.4
They are becoming educatéd:; they read; they study; they
react and rebel.5 Thus the problem of how to treat these
people, and of how Lo speak to them or about them, have im-
plications which are deeper and more lar~reaching then ever
before, in world affairs at every level.

Cragg feels that a multitude of difficul®t consider-

1. Neill and Smith have similar outlooks; cee the latter's
book, Islam in Modern History, New York, The New American
Library of World Literature, Inc., 1959.

. Cragg, Sandal's at the llosque, p. ©Y. BSee also pp. /=84,

and The Call of the linaret, chapter i.

Smith, op. c¢it., po. 298~299.

Thid., p. viii.

Cragg, The Call of the linaret, pp. &-10.
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ations are involved in today's Christian approach to Islam.
in need of careful definition, for the two protagonists,
Islam and Christianity, are now closely interacting in the
. 1 : g
world in almost every way. The nature of these consider-

ations will be investigated in chapter three of this thesis.

Fe Summary

Samuel Zwemer came from an evangelical backpround,
an emphasis which he maintained throughout his lifetime,
Christian warmth and missionary interest pervaded his home.
He was instrumental in founding a foreign missionary society,
and he served as a missionary on the field for forty years,
from 1890 to 1930. He was a scholar in Islamics and wrote
widely on Islam and missions. Throughout his life he worked
for the evangelization of The Muslims of the world.

The height of Kenneth Cragg's activity occursy
about fifty years after Zwemer's beginning missionary efforts.
Cragg 1s well-known as & Christian student of Islam, and
his life has had very largely a scholastic emphasis. He has
been a brilliant student, and an authoritative teacher of
philosophy, Islamics, and Arabic. He has not been a mission-
arys; at least, not in the sense that Zwemer was. Cragg is a
leader in his Church, and is the head of a significant

Christian study progran in Islamics. He has lectured widely

1. Cragg, Sandals at the losque, Part 2.




around the world on Islam, and has lived for some time
among iuslims. He is currently the Warden of St. Augus—
tine's College, in Hngland.

Zwemer's theological outlook, which was Calvinistic
in nature, was related to his own personal environment and
his times. The nature of God, man, and sin are such that sal-
vation for eternal life is ilmperative and urgent. This
eternal life has been provided through Christ's death, and
can be appropriated only through belief in Christ. Hence

it is the topmost duty of the Church to give the news of

1

the Gospel to those who do not know it, such as the kiuslims,
s0 that they may have eternal life.

Cragg, wnose theology is also related to his own
times, stresses the redemptiveness of God, the sell-centered
character of sin, and the effect of regeneration upon present
life. Men, though a sinner, has intrinsic dignity and worth
such that God desires his fellowship in love. Salvation
1lifts man from self-centeredness, which is sin, to God-
centeredness, in which man worships and loves God as he
should. Man is remade through God's grace, which was ex-
pressed through Jesus Christ and His death on the Cross.

The purposge of the Church is to worship God and to witness
to the good news of man's remaking.

Islam is an extensive and fast-growing religion,
being second only to Christianity in numbers. Its early

history was marked by struggle and much success in conguest,

though the sixteenth century saw this type of progress halted.
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some subsequent gains have since been achieved, but the
total movement of Islam, especially since the 18th century,
has been one of reversal. This has caused serious stresses
and strains in the Islamic mind and fellowship, as liuslims
try to find thelr place, and the proper application of their
religion, in today's complex world.

Zwemer's work with Islam occurred at a time when
Islam was being shaken by political collapses and Western
colonization. It was also a time relatively early in the
history of missionary endeavor, when evangelical conservatism
was characteristic and when there was nuch missionary spade-
work to be done. Thus much of his writing is concerned
simply with acquainting his readers with Islam and the just-
awakening countries that embraced it. The complex,
subjective elements common today were only beginning to
emerge at the end of Zwemer's missionary career.

Cragg writes in a time when the Muslim world has
very largely awakened into an active and reacting force in
the world. He is acquainted with and tries to understand
the difficulties that lMuslims face in the modern world.
Cragg 1s consclous of many aspects that need to be consgidered
in the approach to Islam. In the complex world situsation,
he is also aware of the need for careful and sympathetic
treatment of Islam and its people.

How all of these facts work together in producing

the two approaches to Islam will be examined in the following

pagess




IT. BSAMUEL ZWLhyBR'S APPROACH TO IsLalM

A. Introduction

The following pages will attempt to record the
basic elements of Zwemer's approach to Islam. A preliminary
word 1is in order here about the term "approach to Islam.”
An "approach' is taken in this study to mean more than just
a catalogue of the acceptable or desirable mechanical methods
involved in coming into contact with Muslims or the religion
of Islam. It involves this as the background of a number
of other things which are gulite possibly more important,
such as attitudes, sensitivity to feelings, and in general
the whole spirit of the approachel Since these things are
often rather subjective, it is not always possible to make
dogmatic and objective observations about them. The best
that can be done is to record that the man made a certaln
set of statements in his life and writings, but it must be
borne in mind in this connection that whether or not various
writings were specifically intended as an "approach to Islam,”
it is still true that as published works they are ultimately
available to any literate Muslim, and he will react 1in somne

way to them. Furthermore, these writings have great in-

le H.A.®. Gibb underlines the gignificance of this point in
his book, Mohammedanism, p. ©.
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fluence upon the whole thought patterns of aspiring "approachers’
to Islam. Thus anything that Zwemer or Cragg has said

in publication constitutes in the end his "approach to

Islam.'™ Hence the frequent attention given in this study

to precisely what these men did say about a wide range of

things pertaining to Islam.

In considering the statements made by Zwemer in
his writings, it is important to note his purposes in
writing. Zwemer believed that the great work of the Church
in this century was the evangelization of the luslim Worldal
Much of his writing is therefore directed toward this idea.

The purpose given for the book, Islam, A Challenge to Faith,

is "to present Islam as a challenge to the faith and enter-
prise of the Church.”2 This concept of a challenge is not
to be overlooked, for it greatly colored Zwemer's writing.

4 second purpose of Zwemer was to call attention
to the Muslim: lands, such as Arabia, in a time when very

3

little was known or cared about them. His iantention was
that of objectively acquainting Christians with these places,
describing the geography, the inhabitants, and their way of

life in such a way as to illustrate the need of missionary

® @ ® a L] @

1. Zwemer, Arabia, The Cradle of Islam, p. 374.
. Zwemer, Islam, A Challenge to Faith, p. viii.
. Zwemer, Arabia, The Cradle oif Islam, p. 5.
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work there.l This writing was done moreover in terms of
Zwemer's own time, the significance of which has already
been noted.

A third purpose of Zwemer's writing was to
"reach the hearts”2 of prospective missionaries, to luspire
or compel them to go to the field, in light of the need for
missionary help and the terrible condition of the Muslim
world.

Reference should be made here to Zwener's
quarterly periodical, "The woslem World." A full-scale
study could be made on the basis of this magazine alone,
but no such attempt is made in this thesis. Zwemer wrote
a number of articles and many editorials for this journal,
a few of which will be noted. It is significant to observe
the vast amount of material with which Zwemer came in contact
as editor, and to which he gave recogunition by allowing it
to be published in "The Moslem World." Zwemer's awareness
and range of contacts in things Islamic was very wide,
and this is to be remembered lesgt Zwemer be considered
"provincial' because of the apparent narrowness of some of
his views and perspectives. Zweumer's vantage point was not
always a limited one in terms of the available information
of his own day. If some of his views were more "narrow" than

@ ® @ ® ® @

1. Note such books as Islam: A Challenge to Faith, and
Arabia: The Cradle of Islam. For later examples, see
bibliography for four articles on Islam in Africa and South-
eastern Europe, appearing in the Internationsl Review of
Missions, vols. 12, 14, 15, and 16,

2. Zwemer, Arabia, The Cradle of Islam, p..6.
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they needed to be, it was by his own choice, and he had his
reasons for 1it.

On the basis of the above factors, this chapter
attempts to investigate Zwemer's approach to Islam from some

of its widest to some of its more specific aspects.

B. The Approach as Reflected in Zwemer's Evaluatlon of Islam

To speak of Zwemer's "evaluation" of Islam is
perhaps an elusive way in which to begin, but its ilmportance
demands early treatment, és it will do also in the case of
Cragg. One's regard for or evaluation of Islam is significamtl
and affects the way in which one approaches its adherents.
lThe problem is concerned with whether or not the terms that
are real in Christianity are alsc real when applied to Islam,
and vice versa. For whether one views Islam as basically
true and real, or basically false and unreal, is very important.
The issue at stake is the unique validity of teotal Chris-
tianity as a religion. The way in which one expresses his
opinion on these matters is in itself a factor of the total

approach, because of the potential loslem audience.

1. Islam as a Whole

Samuel Zwemer's evaluation of Islam was expressed
in objective and factual terms, and was oubspokenly critical
and condemnatory. He spoke from a congservative Christian

1. Gibb, op. cit., p. ©G.




point of view, and since Christianity was his yardstick, all
other religions fell violently short in his sight. His
harsh judgements were not viewed as too harsh by at least
some of his contemporaries. James S. Dennis, writing the

introduction to Zwemer's Arabia, The Cradle of Islam, said:

The spirit in which our author has written of Islam is
marked by fairness, sobriety, and discrimination, and
vet there is no mistaking t%e verdict of one who
speaks with an authority...
Zwemer's own personal evaluation of Islam is
given specifically in his preface to one of his early
bookgs on the general subject of Islam:
Islam, the greatest of all the non-Christian religions
is not of divine origin but of human origin, altho so
widely extended, and it is inadequate, in spite of much
that is true and good, to meet man's needs intellectually,
spiritually, or morally, as proved by its own history;
therefore the present condition of Moslem lands, with
their unprecedented opportunities and crises, and the
work already accomplished, are a challengegto evangelize
the whole Moslem world in this generation.
Zwemer did not confine himself to his own opinions
and words in expressing himself about Islam. Indeed,
he used a prodigious amount of guotation from other writers
on allied subjects, both in Tthe body of his chapters and also
usually as introductions to individual chapters. The way
he used these guotations clearly indicated that they were
illustrative and expressive of his own thoughts, so in this

study they shall be referred to from time to time. One

such quotation, by W. &. HEssery, i1s characteristic of

1. Zwemer, Arabia, The Cradle of Islam, p. 5.
2. Zwemer, Islam, A Challenge to Faith, p. viii.




those that Zwemer often employed in presenting his own
thoughts about Islam:
To conquer Mohammedanism is to capture satan's throne
and I think it involves The greatest conflict Chris—
tianity has ever known. In attacking Arabia you alm at
the citadel of supreme error occupied by the last 1
enemny that shall bow the knee to the kingship of Christ.
zwemer also quoted Schlegel's characterization of Islam:
A prophet without miracles; a faith without mysteries;
and a morality without love; which has encouraged a
thirst for blood, and,which began and ended in the most
unbounded sensuality.
Zwemer's use of many such sentiments throughout his writing
was expressive of his own attitude toward Islame.

Some of Zwemer's own words were no less scathing
in their denunciation of this religion. Where there was not
outright denunciation, there was a very consistent critical
note. For instahcey the uniqueness of Islam was attacked thus:

(Islam) is not an invention but a concoction; there 1is
nothing novel about it except the genius of Mohammed in
mixing old ingredients into a new panacea gor human ills
and forcing it down by means of the sword.
Sometimes the criticism ran over into a note of contempt,
such as this:
Islam has, it claims, & perfect revelation in the letter
of the Koran, and a perfect example in the life of
Mohammed.4 The stream has not risen higher than its

sSouUrcCes.
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Zwemer, Arabia, The Cradle of Islam, pD. 374.
Zwemer, Islam, A Challenge to Faith, p. 84.
Zwemer, Arabia, The Cradle of Islam, p. 170.
Ibid., p. 186.
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Zwemer Ielt that Islam performs no good function
in the world by its existence. To the idea that Islam might
be a precursor of Christianity in the lives of men, he
replied in the words of C.H. Scherling of Copenhagen:
It is surely altogether false, if some, in modern times,
asgert that Islam has a mission in this world, namely, of
serving as a preparation of idolatrous nations for the
faith in the one True God...Islam has never operated to
prepare the way for Christianity, and least does so today.
In short, Zwemer viewed Islam as & religion that accomplishes
nothing good, and he said so. He did, however, grant that
Islam affords some elements of progress from a lower state
such as animism, but even so, to no useful avail, for he also
felt that:
Mohammedan progress is progress up to an impasse; it
enables converts to advance a certain distance, only to
check their further progress bg an impassable wall of
blind prejudice and ignorance.
2. Islam's Moral, Hthical, and Social Life
Much of The content of Zwemer's books was given to
descriptions of the bad condtions in Moslem lands, con-
ditions attributable to the religion of Islam. He referred
to the"easy-going moral character" of TIslam as a reason for
its popularity.5 He quoted a lengthy passage from Robert
E. Speer, poilnting up the immorality of both Islam and Moslenms.
1t begins, "Mohammedanism 1s held, by many who have to live

1. Samuel Zwemer, The Disintegration of Islam, New York,
Fleming H. Revell Company, 1916, p. 5.
2. Zwemer, Islam, A Challenge to Faith, p. 130.

3. Ibid., p. 29.
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under its shadow, to be the most degraded religion, morally,
in the world."l Zwemer was equally harsh toward loslem
ethics,2 and in general he regarded Islam as a sgystem of

"5

"social bankruptcye. He went into much detail to describe
the conditions of and the evils of polygamy, divorce, and

slavery as they occurred or had occurred under Islam04

5. Islam's Deity.

A key element in a writer's evaluation of a reli-
gion lies in his evaluation of the god of that religion, or
of God as described by that religion, whichever point of
view applies. It is not extremely clear which of The two
above categories Zwemer applied to Allah, the name of Islam's
deity. Zwemer went to considerable length to investigate,

in his book The Hloslem Doctrine of God, the person and

character of Allah. Near the end of the book, this summari-
zing statement occurs:

Is the statement of the Koran true, 'Your God and our

God is the same'? 1In as far as Moslems are monotheists
and in as far as Allah has many of the attributes of Je-
hovah we cannot put Him with the false gods. But neither
can there be any doubt that Mohammed's conception of God
is inadequate, incomplete, barren and grievously distorted.
It is vastly inferior to the Christian idea of the %odhead
and also inferior to the 0ld Testament idea of God.

This does not say clearly that Allah is or is not Jehovah.

ITbid., p. 118.

Ibid., pp. 123-125.

Ibid., p. 129.

Ibid., pp. 126-129.

Samuel Zwemer, The WMoslem Doctrine of God, New York,
Asmerican Tract Society, 1905, pp. 107-108.
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However, in another place this statement is found after a des-
cription of Allah, "This is not 'the only True God' whom we
know through Jesus Christ and so knowing have lifeweternale”l
Zwemer made this even stronger when he said:

...nearly all writers take for granted that the God of

the Koran is the same belng and has like attributes as

Jehovah or the Godhead of the Ne@ Testament. Nothing

could be farther from the truth.
4, Islam's Prophet

Zwemer gave limited recognition to whatever ele-

ments of good he found in the Prophet, but this was not the
major key of his discussions. Of Mohammed he said, "What-
ever we may deny him we can never deny that he was a great

nJ

man with great talents. He noted these talents in another

place also, but added that Wohammed was not a self-made man,
but was rather a product of favorable circumstances.4
Instead of enumersting the good things that llo-
hammed may have said or done, Zwemer concentrated on his bad
points. Taking his stand against any attempts to favor the
Prophet, Zwemer ssid, "Older writers, with whom I agree, saw
in Mohammed only the skill of a clever impostor from the
dey of his first message to the day of his death,”5

l. Zwemer, arabia, The Cradle of Islam, p. 176.

2. Ibid., p. 171. This whcle problem, more fully considered
and at a much later date, is discussed in an article,
"The Allah of Islam and the God Revealed in Jesus Christ,”
The Moslem World, XXXVI (1946), pp. 306—318,

%, 7Zwemer, Arabia, The Cradle of Islam, p. 179.

4, Zwemer, A Challenge to Falth, p. 32.

5. Zwemer, Arabia, The Cradle of Islam, p. 182,




|
|
|

S

Zwemer found little virtue in the deeds of loham-
med's life. He pointed out the fact that iohammed broke
the moral law according to the NWew Testament, according to
the ethical and moral code of Mohammed's own day, and even
according to his own teachingsl Zwemer digclaimed any pos-—
gible analogy of Mohammed's life with that of Christ.

The only observation possible in this area was that "Moham-
med's bilography, as given by later writers, is a palpable
plagiarism and a parody on the life of our Savior, as

given in the Gospels,“,

Zwemer was egqually outspoken on the subject of Moo=
hammed's moral life, referring in one place to the "white-

n?

washed lmmorality of Mohammed. Zwenmer gave a few incildents
by way of illustration, but omitted the bulk of available
information on Mohammed's moral life, because he considered
it too loathsome to be written aboute4
5. Islam's Holy Book

The Koran, the holy book or scriptures of Islam,
was attacked by Zwemer on practically all polints except the
beauty of its language and some of 1ts exalted expressions
5

concerning the Deity. Hig general evaluation of it could

be summed up in the words of Thomas Carlyle, quoted by Zwemer

Tbid., p. 182.

Zwemer, Islam, A Challenge to PFaith, p. 51.
Ibid., p. 81,

Zwemer, Arabia, The Cradle of Islam, p. 185,
. Ibid., pp. 188-190.
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at the beginning of a chapter:

I must say, 1t is as tollsome reading as I ever undertook.
A wearisome confused Jumble, crude, incondibte; endless
iterations, long-windedness, entanglement; most crude,
incondite; insupportable stupidity, in short. Nothing but
a sensg of duty could carry any Huropean through the
Koran,

To this Zwemer added a host of theological, moral, and ethi-

s

cal criticisms,léaving little good to be said for the Koran.

6. Islam's Reform lovenments
Zwemer was aware ol critlcal changes that later

began to occur in Islam, and of the movements and attenpts

to reform it in various waysﬁﬁ But he was not hopeful of

their ultimate success in terms of Islam itself, for he felt
that if Islam were to reform, it would no longer be Islam.
He did not speak of these movements with any sense of ap-

proval or encouragement toward Islam itself, except 1in a
few instances where there were indications that Western
standards or attitudes were being approached. But even

-

here he tended to credit the West for the progress made.”

He did not believe that Islam could work out any reformation
within itself, for he felt that the whole history of Islam

contradicted this possibility,6

Zwemer, Islam, A Challenge to Faith, p. &4.

Zwemer, Arabia, The Cradle of Islam, pp. 189-190.

Samuel Zwemer, Across the wWorld of Islam, Mew York,
flening H. Revell Comvany, 1929, p. 23.

Ibid., . Z24.

Ibid., chaps. V, VI. These chapters show these elements.
Zwemer, Arabia, The Cradle of Islam, pp. 391-3%92.
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Not only wuas Islam unreformable in Zwemer's
estimation, 1t was furthermore a dying religion, a point to

which he devoted a book, The Disintegration of Islam. In

the beginning of this book he says:
Like all other non-Christian systems and philoscphies
Islam is a dying religion; from the outset it had in it
the germs of death--neither the character of the Koran
nor of its prophet have i& them the promise of potency
of 1life that will endure.
Zwener felt that Moslem political collapse had
been inevitable, and he predicted the same moral and spiri-

p

tual results for Islamaa He regarded the crises of Islam

5

as the Christians' opportunity for "sowing"' and "harvest."

7. Pogitive HEvaluations

Though Zwemer's evaluation of Islam came out al-
nost entirely on the negative side, there were a few posi=-
tive comments. In addition to the linguistic beauty of the
Koran, Zwemer also cited it for its "fervent trust in the
One God, its lofty descriptions of His almighty power and
omnipresence, and 1ts sententious Wisdom.“4 Also, Zwemer
was aware of and pointed out the fact that Islam has much

5

to teach Christianity” 1n the areas of devotion and daring,
along with enthusiasm and fanatic (in the good sense) faith.

He related stories of the ways in which Moslems faced many

@

Zwemer, The Disintegration of Islam, p. /.

Samuel Zwemer, "The Dying Forces of Islam," The Moslem
World, IV (1914), p. 68.

Zwemer, Across the World of Islam, p. 51.

Zwemer, Arabia, The Cradle of Islam, p. 188.

Zwemer, Islam, A Challenge to Faith, pp. /8-81.
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hardships for their faith, and battled in war on behalf of
their beliefs. He noted the missionary endeavor of the Mos-
lems and thelr willingness to exert individual erffort. He
commended them also on their spirit of reverence for their
scriptures. Zwemer saw values and truths in the insights of
the Sufi sect of Islam3l and in particular those of the man
A1=Ghazaliw2 In yet another area, Zwemer commented on the
wonderful and cheerful hospitality to be found among los-
lems, He even found a good word for the Woslem conquests;
of them he said, "In spite of cruelty, bloodshed, dissen-

tion and deceit, the story of the Woslem conquest with the
, . L . . . . . 4
sword of Jihad is full of heroism and inspiration.”
Thus Zwemer saw and noted some good things in

Islam, even though he emphasized them so little.

C. The Approach through Confrontation

Having noted Zwemer's appraoch to Islam through
his expressions indicating the value of Islam itself, one
may now proceed to examine the actual confrontation of ITs-
lam by Christianity, as Zwemer saw it. Any approach ul-
timately involves a meeting of some sort, and thus
it is relevant to observe how a person's concept of the

approach affects the nature and conditions of this con=-

1. Ibide, p. 1435,
2. Bamuel Zwewmer, "James Rendel Harris on al-Ghazali,” The
joslem world, XXXIT (1942), p. 54. See also Zwemer,
A Moslem Seeker after God, Wew York, Fleming Revell, 1920.
%. Zwemer, Islam, A Challenge to Faith, p. 109,
4, Ibid., p. 116,
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frontation. First, Zwemer's view of the nature of the re-
lationship between Christianity and Islam will be noted,
since this is related to the nature of the confrontation.
Then, the confrontation itself will be considered, first in
terms of its character, and then in light of three aspects
of actual application, namely, missions, proclamation, and
service. Though such a treatment is limited in scope and
detail, it will in some measure give an overall view of

the factors involved in Zwemer's confrontation of Islam

with Christianity.

1. Islam's Relationship to Christianity
In a sense, Zwemer indicated very slight relation-
ship between Islam and Christianity, at least as Dbetween
two religions. He made any relationship difficult by as-
serting,in the words of Joseph Parker, that "There are con-
parative religions, but Christianity is not one of them.”l
Zwemer distinguished Islam from Christianity both in essence
and in teaching:
Islam is not a Christian sect or a Christian heresy. It
is an eclipse of the Christ revealed in the Gospel. It
is an Arabian palimpsest superinscribed over the message
of Jesus by another hand. Its categorical denial of the
death of Christ, of the crucifixion, of the finality of
Jesus Christ as God's messenger and of His way of life
through regeneration, is evident from the Koran itself.

Zwemer also questioned the mutuality of deity in

3 ® - ® @

lﬁ Ibide? p. Vi'
2. Zwemer, Dynamic Christianity and the World Today, p. 152.
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Christianity and Islam, as was shown in a previous sectionnl
To affirm that two religions are not speaking of the same
deity has implications for the nature of their relationship.
In these matters Zwemer questioned whether Islam and Chris-
tianity could have any real relationship at all.

Yet in another sense Zwemer made 1t clear that
Islam and Christianity definitely have a relationship, but
not an amicable one. Zwemer made much of the way in which
the Cross is a stumbling-block to Moslems92 and it may be
observed that he intended to keep it such, for he said:

The Cross is the very antithesis of the spirit of Islam,
because it is the spirit of Christianity. This issue
mus§ be made clear at the very outget? for i? @siwgapped
up in every other truth of the Christian religion.
Thus Zwemer put Tthe spirit of Islam and the spirit of Chris-
tianity in a relationship of antagonism. 7This was his basic
view concerning the two faiths.

The outworking of this concept of basic antagonism
showed itself in Zwemer's expressions of enmity and in his
ideas of battle and warfare in the relationship. An extended
comment by Zwemer is of value here, for it brings out some
of these things in precise terms:

Islam is proud to write on its banner, the unity of God;
but it is, after all, a banner to the Unknown God. Chris-—

tianity enters every land under the standard of the Holy
Trinity--the Godhead of Revelation. These two banners

@ [ ® @ ] ®
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1. Supra, p. 37

2. Samuel Zwemer, Christianity the Final Religion, Grand
Rapids, Herdmans-Sevensma Co., 1920, pp. 75ff.

3. Ibid., p. 91.




i represent two armies. There is no peace between them.

No parliament of religions can reconcile such fundamental
and deeprooted differences. We must conquer or be
vangquished. In its origin, history, present attitude and
by the very first article of its brief creed, Islam is
anti-Christian. But that does not mean that the battle is
hopeless. Christisn monotheism is as superior to Moham-
edan monetheism as Christ is superior to lohammed.

There is no God but the Godhead. Islam itself is beginning
to realize the strength of the Christian idea of God,

and our chief prayer for the Moslem world should be that
they may knowlthe Only True God and Jesus Christ whom

e hath sent.

Thus Zwemer admitted a relationship of Islam and
Christianity, but only with the understanding that Chris-
tianity is superior to Islam in every way. He further
stated that the two faiths confront each other as enemies,
and insisted that Islam must be the one to surrender.

In spite of this premise of antagonism, Zwemer

took cognizance of some positive aspects of tThe relationship,

such as the mutual concept of theism, which he recognized as
1] 1 3 H2
a "basis of unity.
Moreover, though he regarded lMoslems on the whole
as enemies of Christianity, Zwener felt differently about
the educated class of lioslems. The reason he gave was:
There is no doubt that in social reform, policy, education
and all the ideals of democracy, educated Moslems are our
allies and not our enemies. They are as anxious as are

the missiOH%ries for the uplifting and enlightenment of
the masses.-

Christians and Moslems could relate themselves 1n such in-

terests, but the religious enmity between true Christians

1. Zwemer, The Woslem Doctrine of God, pp. 119-120.
2., Zwemer, The Disintegration of Islam, p. 183,
3. Ibid., p. 197.
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and true Hoslems remained unalterable, for Zwenmer.

E

2. The Confrontation of Islam and Christianity
a., Characteristics of the Confrontation
(1) The Nature and Outcome of the Confrontation
Since the nature of the relationship
between these two religions was viewed as primarily anta-
gonistic, their confrontation under Zwemer took on a
corresponding nature.

It was to a large sextent a confrontation of words
and ideas, and because of the antagonism, it tended To be
militaristic in nature. Many of Zwemer's basic thoughts
are couched in military terminology,l He gave much attention
to the tactic of controversy, and to other forms of wverbal
confrontation, such as proclamation.2 He discussed con-
troversy at some length, defending it as a missionary method,
and supplying lists of helpful materials and aids to polemic
eﬁdeavor.,5 As was seen 1in Zwemer's openly-expressed
evaluations of Islam, he went to considerable lengths in
verbal attacks upon his enemy, though he encouraged circui-

spection in any sort of swvoken presentation before ioslems.

1. Bamuel Zwemer, The Cross Above the Crescent, Grand

Rapids, Zondervan Publishing House, 1941, chapter XIII.
/ The title of the chapter, "The Battle of the Books,"
and some of its contents exemplify this military spirit.
Infra. p. 54,
Zwemer, Islam, A Challenge to Faith, pp. 213%-214, and insert.
Zwemer, Arabia, The Cradle of Islam, p. %79.
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This type of confrontation was not confined to
the Christian attack upon Islam. Zwemer somebimes called
attention to Islamic attacks upon Christianity, and replied
by counter-attacks. He quoted loslem articles about Christ
and God, speaking of them as "...these blasphemous articles
by those who still call fthemselves loslems..." and he compared
them to those people in Luke's Gospel, who, "when they had

blindfolded Him, they struck Him on the face and asked Him

sayling, Prophesy who it 1s that smote theee”l Nevertheless
Zwemer enjoined forgiveness on the part of Christians, for
the above attack.

The Moslem~Christian neeting was'not to loclude
the helping or encouraging of Islam as a religion, in hopes
of reform. Concerning the New Islam and its efforts o
reform {loslem beliefs and practices, one of Zwemer's
general comments was that "hybrids do not propagate$”2
and this was what he expected of any type of Islam, reformed
or otherwise.

The confrontation involves specific action on the
part of Christianity, Zwemer felt, and he spelled out this
action in narrow terms. Again and again he referred to the
basic need for the evangelizing of the Moslems, as being the
particular activity most appropriate for the whole situation.

Hence the meeting with educated Moslems, for insteance, is

1. Zwemer, The Disintegration of Islam, pp. 2lo-217.
2. Ibid., p. 17&.
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described thus:
«.o.we should press forward with all our might plans
for the immediate evangelization of these educated classes.
They are hungry for the friendship that does not patronize
and the love that can forgive. They have lost faith in
the old Islam and reach out to new ideals in ethics.
Who can satiify them but Christ? This is our supreme
opportunity.
This was Zwemer's basic way of confronting the Moslem world
in 8ll its aspects. Its evangelization, its conversion,
was the one thing for which he strove. All other objectives,
however important, were incidental.
Zwemer felt that the Muslim-Christian meeting or
confrontation was to be critical of attempts at reconciliation.
At one point, Zwenmer took note of a chart prepared by a
Mioslem, in which an attempt was made to show that Islam and
Christianity have much in common. This was done by means
of numerous mathematical calculations based on the number of
letters in various words connected with the two faiths.
Zwemer's opinion of the chart was that:
It is indicative at least of a spirit of reconciliation,
although in itself it is nothing more than an arith-
metical curiosity an% an illustration of the vagaries
of the lMoslem mind."

Beyond describing the chart, Zwemer gave no further comment.

The outcome of the confrontation of these two

religions was intended by Zwemer to be the ultimate replacement

of Islam by Christianity, nothing less. He noted that

1. Ibid., p. 226.
2. Ibid., p. 176.
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"Christianity has supplanted (Judaism) in all those lands
where once 1t had a dominating influence." He continued,

"lfay we not look forward to the same result in the case of

Tslam? 't

(2) The Place of Sympathy and Understanding
ITn the area of sympathy and under-

standing, Zwemer was somewhat of an enigma, especially in the

s o . C 2 .
writing of his earlier missionary years. There is no

3

guestion that he loved the loslems with his whole heart.
Above all he wanted them To know the Savior that he knew, and

he went to all lengths to make this possible. He spoke
often of love and of sympathy, but it may be that these
concepts must be understood in the special sense which he
meant them. His loVe was meant at least to a large extent
in the Gospel sense of loving all the human race that God
created, as precious in His sight.4 He loved lloslems as
fellow men who were sinners and condemned, and to whom he

needed and wanbed to bring the message of salvation. But his

5

was a love that would not set aside necessary condemnations

1. Ibid.

2. In the last decade of his misslonary career, Zwemer
recognized that world changes and missionary progress
were affecting mission methods, but even though he assented
to thig, his basic concept of antagonism remained. See
7wemer, "How is Recornciliation Possible?" The lioslenm
World, XTI (1921), p. 111.

%. Wilson, op. cit., pp. 6, 73-

4. Zwemer, REvangelism Today, pp. 58-59. :

5. Samuel Zwemer, How Rich the Harvest, New York, Fleming
H. Revell Company, 1948, p. 118.
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Islam was to Zwemer an unmitigated evil, and it deserved to
be trampled out in the name of Christ, battled against until
every hMoslem knee bowed before Christ the Lord.

This latter emphasis emerged strongly in Zwemer's
approach to Islam, and the problem arises over the harsh way
in which he often spoke about loslems and their ideas.

He evinced 1little concern for the feelings of lloslems who
might read his books. With regard to missions and non=-
Christian religions, he lived in a world of "black and
white" thinking, and he encouraged such a point of view
in others.l

It is, however, to be observed that with the pas-
sage of time Zwemer felt himself "forced to the conviction
that we are facing a new era, a new day, in our re-
lationships with lloslems." He saw the need for "sac-
rificial love and tactful sympathy" in winning lioslems,
but he still delineated the basic dividing issues firmly
and sharply.2 He continued to encourage the use of boldness
above tact, wherever the threat of compromise impended.5
In a brief note in The Moslem World, he said, "We cannot
overemphasize the prime importance of love and sympathy in

our work for Moslems,”4 But he did not elaborate

@ L @ & & ®

Zwemer, Christianity the Final Religion, pp. 21-26. :
Zwemer, "How is Reconciliation Possible?" The idoslem world,
XTI (1921).

Zwemer, "With All Boldness," The lloslem World, XXVITII

(1938), pp. 109-113.

. Zwemer, "The Christian Approach to Moslems," The Moslem
World, XIII (1923), p. 407.

N




extensively upon this theme.

Zwemer gave a great deal of attention to the spiri-
tual prerequisites for such qualities as sympathy, love, and
understanding, but did not discuss these qualities then-
selves in detail. He emphasized knowing Christ and His
Gospel. Zwemer's dependence upon Christ for these necessary
attitudes and personality traits was shown in the statement,
"Only Christ can give largeness of heart and magnaninity of

life., He is the inexhaustible fountain of tolerance and

1
love and sympathy."™

b. Three Aspects of the Confrontation
(1) Missions
The whole field of missions was the
predominant way in which Ywemer confronted the loslem world
with Christianity. The general urgency of missions, for
Zwemer, stemmed from the universality of the Gospel's mean-
ing, and the universal need of man for its message,2 But

he felt that the special Gospel call to Moslems originates

in the closge relationship of the Arabs to “"theocratic cove-

nants and 0ld Testament promisesa“é

According to his view,
the aArabs especially, and in a sense the whole Woslem world,
are descendants of Ishmael, to whom a promise was glven as

well as to Isaac. In light of the Biblical evidences, Zwe-

/wemer, Fvangelism Today, p. 110.
Zwemer, Islam, A Challenge to Faith, p. viii.
swemer, Arabia, The Craale of Islam, pp. 598-408,
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mer felt that in bringing Arabs to Christ, he was helping
to fulfill the 0ld Testament promise given to Ishmael.l
Indeed, the motto of the Arabian WMission when founded by
Zwemer and the others was '"Oh that Ishmael might live be-
fore thee!"2
These factors, arising ultimately from the prin-

3

ciples of the Great Commission,” along with his own love
for Christ and his desire to see men saved, were the driv-
ing elements in Zwemer's philosophy of missions.

Zwemer had little patience with speculation and
thought that led away from the clear-cut areas of salvation
and damnation, of God's love and His wrath, of truth ver-
sus lie. He appealed for the delineating of clear-cut
issues even more clearly, rather than the studying of areas
of mutual agreement or possible syncretism, which he re-
garded as out of the question,4 He asserted:

What we need in missions today is less comparative re-
ligion and more positive religion. It is possible to
dwell upon the tolerable things in Hinduism, the ideal
things of Buddhism and the noble things in Islam even

as one sifts out grains of gold from tons of earth, to
the practical exclusion of the social evils, the spirit-
unal death which dominated t%ese systems. This was not
the method of the apostles.

The most important element in missionary endeavor,

@ @ @ ® @ @

Ibid.

Wilson, op. cit., P 32.

Note Zwemer, "Our BEvangel and Islam," The Moslem World,
XxvI (19%6), pp. 109-1l12. \

Zwemer , "The Chasm," The Moslem World, IX (1919), p. 112.
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Zwemer, Christianity the Final Religion, p..22.
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in 7wemer's opinion, was faith. His whole hope for the task
of witness was based upon faith in the testimony of God's
Word and in the promise of Christ's ultimate Victory,l Ir
there was a lack of results in some area, he considered this
due to a lack of faithwa swemer followed the growth of
missions and mission methods with a sometimes critical eye,
and loocked back toward old ways that seemed more dependent
upon faith. Of later mission methods he said:
«ssboday we found native churches and keep them in lead-
ing Qtrings for half a ceutury, we transplant elaborate
and expensive systems of Western education and organization;
we fall to trust a simple message and are burdened with
technigque and theory; we emphasize financial nmatters and
walk not by faith but by budgets! Ferhaps we should in 3
wisdom seek the old paths and go back to the old principles.
In describing the nature of the faith required,
Zwemer again reflected the combative nature of the confron-
tation between Islam and Christianity. In an evaluation of
the missionary prcblem of Arabia he said:
But Arabia, although it has all this wealth of promise,
is not a field for feeble faith. Yet we can learn to
look at this barren land because of these promises with
the same reckless, uncalculating, defiant confidence in
which Kgrdham.,wwaxeq strong throu gh faith giving glory
to God.

This characteristic sort of faith persisted in Zwemer through-

out his life, and found various expressions in his approach

to Islam.

1. Zwemer, Arabia, The Cradle of Islam, pp. 35Y5-393.

2. Ibid., p. 392. _

5. Samuel Zwemer, Into All the World, Grand Rapids, Zondervan

Publishing House, 1945, p. 146,
. Zwemer, Arabia, The Cradle of Islam, p. #07.
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(2) Proclamation
Cne ruling factor in the confrontation
of Islam with Christlanity was that of direct proclamation,
in Zwemer's approach. Whatever else was done, the Gogpel
message was to be proclaimed.

The content of the message, for Zwemer, was, 1n a

Ja

few words, "the unsearchable richesg of Christ&“l The Christ-
centered content of the proclamation was of utmost importance
to him, for he saild, "Preaching must have for its subject the
egsentials of Christianity. Freach Christ crucii’ied,"2
Zwemer also dellned the content of the message as
being the Cross. In this he narrows the scope of The
essential proclamation still more:
There is no other way into that Kingdom than the way of
the Cross. Only by the preaching of the Cross can we
expect'amogg qulems.conviction of %iﬂ, true repentance,
and faith in the merits of Another.
Zwemer felt that proclamation should be directed
to the heart and conscience, rather than to the mind and
intellect,4
Zwemer analyzed a number of possible methods for
proclaiming the Gospel to Islam. His study of these reflects
his primary concern with a kunowledge of the message and the

opportunities for presenting it, above a concern for

1. Zwemer, Islam, A Challenge to Faith, p. 21Z2.

2. Ibid.

%, Samuel Zwemer, "The Stumbling-Block of the Cross,"
The Moslem World, IIT (1913), pp. 157-158.

4, Zwemer, Islam, A Challenge to Paith, p. 21:2.
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knowing the nature of the people to whom it is being pre-
sentedgl This is underlined by the way in which Zwener
specifically enjolned against any special consideration of
the nature of loslems as a peculiar people to be specially
understood apart from other types of non-Christians. He
salid, "Preach to the loslem, not as a loslem, but as to a
man--ag 8 sinner in need of & Savior.”2

A revealing aspect of Zwenmer's approach through
proclamation is his assertion that one could discover the

"right angles" for preaching, by studying the strengths

S\

and wesknescges of Islam. Zwemer's method was to find the

eneny's weak polnts and hit him there, in accordance with
o . Lo . S
military strategy. Thus proclamation also had for him its
nilitary aspects.
Zwemer indicated that proclamation can be carried outb
not only by words, but also by deeds. This will be
elaborated in the section below on "Service.” But the need
and suitabllity of service notwithstanding, Zwemer's
emphasis remalned on proclamation:
In the present conditions and opportunities that confront
the Church of God throughout the whole lozlem world we face

a new and grave responsibility. It can only be met by

the outpouring of life in loving service, by sacrificial
obeutience to that last command of our Savior's, and by the
immediate, sympathetic, tactful but also fearless and diregt

proclamation of the Gospel by word and by deed everywhere.

Ibid.

Ibhid.

Ibid.

Zwemer, The Disintegrution of Islam, p. 29.
Ibid., p. 227,
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(3) Service
Zwemer gave much atbtention to The posg-
sibilities for Christian service to the Moslem world, but
only insofar us 1t would assist the ultimate task, which

was the proclamation of the Gospel and the winaning of
converts. Though he was very conmpassionate toward human
need, he saw all need 1n terms ol what he believed to be
the real neea, the need for the Gospel znd for salvation
through Christ,l

Zwemer was acutely aware of bthe needs of the
Moslem lands, and he enumerated them in some detall in his
books. He noted the very bad social conditions, health
problems, illiteracy, and other difficultiesng He felt
that the greatest material need was medical, in terms of
service that could be rendered by missionary effort. But
this judgment ageln was in part dictated by thé fact that
mecdical work was the most effective and practical in Moslem
lends, especlally for veginning efforts abt bringing in the
Gospel. Schools and other educational facilities he con-
sidered necesgsary and desirable, but these too were 'only

4

a means to an end.”

In his book Thinking Missions with Christ, Zwemer's

twelfth chanter 1g entitled "The Other-Worldliness of the

1. Samuel Zwemer, "The Intolerance of Christisnity,”
The Moslem World, I (1911), p. 98.

2. Zwemer, Islam, A Challenge to Faith, p. 173ff.

3, 7Zwemer, Arabia, The Cradle of Islam, p. 3853.

4, Zwemer, Islam, A Challenge to Faith, p. 211.
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iissionary Enterprise." Both the title and contents of the
chapter reflect an emphasis in Zwemer that is significant in
his ideas on service, and indeed on his whole concept of
Christian witness to Islam. What he said in this chapter

is, basically, that "The aim and goal of the missionary

1 He noted thaﬁ:

enterprise is not of the earth and earthly."
£11 of the older missionary heroes, Judson, Carey, Living-
stone, Martyn, Hudson Taylor, lived for eternity and
preached for eternity, a Gospel that was other-worldly.
They went out to save the lost. Yet their social Gospel
included works of mercy to all with whom they came in
contact. They had their schools, hospitals, and asylums;
they were not unmindful of social evils and worked for
social refgrms. But theyconsidered all these as means
to an end.

Zwemer carried the thought still farther in quoting from

and commending a "memorial' brought by a group oif delegates
to the 19%2 meeting of the International Missionary Council.
This statement expressed anxiety over the increasing interest

of the Church in "Making programs for the solution of rural,

w2

social and industrial problems in the various mission fields.
The delegates expressed the conviction that:

...0ur missionary task is to proclaim in word and life
God's revelation and redemption in Jesus Christ. We have
no other task; for while there is much that is useful and
good, ‘one thing is needful.' We need to ask ourselves
whether everything that forms part of present missionary
activity serves the one dominant purpose of makjing clear
the message of Jesus Christ in all its fulness.

& L] ® @ LY @

1. Samuel Zwemer, Thinking issions with Christ, 2nd ed.,
Grand Rapids, Zondervan Publishing House, 19%4, p. 135.

2. Ibid.

5. Ibid., p. 1%6.

4, Toid., p. 137,
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These statements, along with other material, were
both quoted and endorsed by Zwemer at tne end of the book.
The approach through service is one whnich Zwemer commended,
although he relegated 1t to a significantly clear-cut
second position in the confrontation with non-Christian

religions, such as Islam.

D. Bummary

This chapter has been an attempt to survey Zwe-
mer's approach to Islam in terms of the way 1n which he
expregssed his evaluation of it, and in terms of his view
of the actusl confrontation of Islam by Christianity.

zwemer's evaluations of Islam, which are accessible
to any literate lMoslem, were outspokenly critical, in
general. He used uncomplimentary snd sometimes contemptuous
expressions in describing this religion, and he accorded it
no good place in the world scheme of things. He pointed up
primarily the bad aspects of life under Islam. The mutualilty
of deity in Islam and Christianity was questioned Dy Zwemer.
Though noting a few favoraple things about Islam's Prophet,
Zwemer spoke of him generally as false, evil; and crude,
and declared Kohammed's Holy Book and his concept of God
to be defective and inferior to those of Christisnity.
Zwemer was critical, unencouraging, and unhopeful toward
reform movements in Islam. In a few matters Zwemer made
some positive statements about Islam, but emphasized them

very little. Thus in terms of his expressed evaluation of

Islam, Zwemer's approach openly laid before all readers
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his low opinion of this religion.

Concerning the confrontation of Christianity and
Islam, Zwemer's view of this was affected by the fact that
on one hand he granted them little common ground at all,
and on the other hand their relationship was consgidered
bagically an antagonistic one, with Islam completely and un-
alterably opposed to Christianity. This antagonism charac-
terized Tto a significant extent the confrontation in Zwe-
mer's gpproach. Such elements as controversy, mutual at-
tack and counter-attack, and militant evangelism were dig-
cussed and used. Keconciliation was not sought, unless 1t
meant the replacement of Islam by Christianity.

Though Zwemer had sympathy, love, and understand-
ing in hiwmself, and encouraged such gqualities in others, his
earlier writings in many ways did not reflect these charac-
teristics. The outworking of the antagonistic relationship
always tended to predominate, though in later years in a
mellowed form. He maintained the distinctions between
the two religions, and looked to Christ to supply the Chris-
tian gqualities needed for approaching Islam.

Zwemer confronted Islam very largely on a mission-
ary basis, which he saw as urgent and Biblically-based. He
enmphasized positive Christianity in missions, rather than
the approach through comparative religion. He felt that the

success or failure of mission enterprise depended upon the

degree of faith applied to the project.
Christ-centered and Cross-centered proclamation
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was another aspect of Zwemer's confrontation with Islam.
He emphasized a knowledge of the message more tnan a knowledge
of the hearers. For Zwemer, proclamation had a militant
nature, and was of utmost ilmportance.

Zwemer was cognizant of and concerned about
opportunities for service, but considered service to be
a mesns to an end, and definitely in second place to the

, delivery of the message of Christ.




ITT. FETH CHAGG'S APPROACH 1O IToLA
A. Introduction

For the governing principles involved in the
treatment of the material in this chapter, the reader is
referred to the first paragraph of the introduction to
Chapter II, on pages 50-51.

Since the purposes of an author are of sig-
nificance in a study of his writings, notice is taken here
of some of the purposes that Dr. Cragg has expressed for the
things he has written. Perhaps the most inclusive of such
statements occurs 1n these words:

There is...a great need for a discerning Christian
trusteeship of Christ which can undertake an irenic and
vet loyal witness to the meaning of the Gospel, without
capitulating either to easy neglect of t{uth or to
assertive and alienating advocacy of 1it.

In The Call of the Minaret, frequently used and guocted 1in

the following pages, Craggz begins with this Muslim call
ey b o % o (6] b

the Islamic creed, and says that his purpose is "To seek

in it the clue to Islam, and from that clue to learn the form

L. . . . . C - 2
and dimensions of Christian relation to what it tells...”

He says further that the book is:

...one man's effort after an interpretative study of
what the muezzin says, an effort inspired by the obli-
cations belonging to Christian convictionmmo%lig:at:Lom;e;.i
that is, of awareness, witness, and concern.

1. Cragg, Sandals at the Moscue, p. 1l.
2. Cragg, The Call of the Minaret, p. viii.
5. Ibid.

bl




The  purpose of Sandals at the Mosgue is e¥pressed as an

effort to contemplate the "broadest outlines" of an "outward

and relational" Christian theology, '"in special relation

to Islam.”l

Evaluation of Islam

1

B. The Approach as Reflected in Cragg's

This section treats 1ts subject matter in nmuch

the same way as the corresponding sectlon on Zwemer.

1. TIslam as a Whole

In the book Sandals at the lMosqgue, Cragg in the

-

beginning lays the groundwork for the rest of the book
through an examination of a mosque sermon. He leads The
reader into the mosque, and bids hin pay close attention

to all that transpires there. The reader figuratively takes
his shoes off, Jjust as Muslims also leave their sandals at
the door of their place of Worship,5 Stephen Nelll gives

insight into Cragg's meaning and purpose in Thus approaching

...Canon Kenneth Cragg, hasgs called one of his books
Sandals at the Mosgue. In the HEast you enter a btemple,

a mosque, or a church barefoot. Canon Cragg is teaching
us that, unless we approach that which to others is

holy, even though it may not in the same sense be holy

to ug, in that spirit of humility and TEVEerence, ,we shall
find all the doors barred and bolted against us.

This basic attitude of respect and reverence for things

1. Cragg, Sandals at the Mosaue, p. 21.

2. Supra, p. %3, has introductory comments, which apply here.
3. Cragg, sandals at the losque, p. 26.

4, Neill, op. cit., p. 60.
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Islamic is to be onserved throughout Cragg's writings.

Cragg's method of evaluating Islam is strongly
positive, as he shows by pointing out wherever he can the
strengths and the good points of Islam. This is a consistent
characteristic of his writing, with the exception of some
mild criticism at a few points. Cragg does this intentionally,
for he feels that the various faiths are not to be Jjudged
by their weasknesses as shown in their compromises. Rather,
he says, one should "assess the lights more than the shadows,”l

Cragg indicates that Islam does have a valid
contribution to make to the sum of man's spiritual and reii—
gious understanding. ©Speaking in terms of all religions,
which includes Islam, he says that "no self-regpecting reli-
gious expression can evade 1its duty to demonstrate the
meaning of its conviction about God and men and nations in

the dilemma humanity confronts."2

Speaking directly of Islam,

he says that "the Muezzina...invites men to a relationship

with God and to an attitude toward his fellows,”4 Islamn,

he feels, does have something to say about men and about God.
Cragg does not speak of Islam as something to be

destroyed, or that deserves destruction. In fact, in dis-

cussing the Sufis, a sect of Islam, he praises thelr in-

sights and remarks that they have from time to time been the

® - ® 2 * "

Cragg, The Call of the llinaret, p. 65.

Ibhid., p. 180.

The luslim "priest" who glves the call from the minaret.
Cragg, The Call of the minaret, p. 184.
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"galvation" of Islam,

saving Islam.l

2., Islam's Moral, Ethical,

giving them, as it were,

credit for

and Social Life

Cragg feels that Islam can have & positive effect

on human character.

He commends Islam for the

tgense of

God's Oneness," an insight that he says brings out dignity

and loyalty in men, along with other favorable social

gualities, such as hospitality and a sense of responsibility.

These characteristics are noted as the

s 2
of the recognition of God."

moral CcOonsSeguences

Tn comparison to other religions, besides Chris-

tianity, Isiam is described as having favorable effects.

Tn discussing the impact of Islam upon the pagans and

animists of Africa, Cragg notes that Islam "recreates

??3

their entire existence.

Thus Cragg speaks of Islam as &

valid entity having inherent capacities for good, and

indeed actually productive of good.

%3, Islam's Deity

T+ has already been noted that the evaluation of

the deity of a religion is of significance in the way of

dealing with that religion. Cragg, in
sufi sect, says that 1t has manifested

® L3 ® © @ @

1. Ibid.,
2. Ibid.,
%, Ibid.,

1%36.
Sy
193.

Do
po
D

spesking again of the

"gensitivity of soul
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to God, 1life, and eternity,"l H{e is speaking here of luslims,
and their relationship To their deity, whom they call Allah.
However, in referring to this deity, Cragg uses the term
"God." This is the same term he uses for the deity of the
Christians, and he makes no extra distinction or specifi-
cation as he uses the term in reference to both Islam and
Christianity.g Cragg does not distinguish between "AllahV
and "Jahweh/! and he maintains that there is no distinction
to be made. Cragg asserts that if people agree that God is,
then they are necessarily speaking of the same Being, though
they may have different ideas of His characteristios.5
Thus under whatever terms they speak of God, the Muslims
and Christians speak of the same Being, for they do unot
differ radically "within the very concept of existence
itgelf as applied to God.”4

In terms of evaluation of Islam, then, Cragg
relationghip to Jahweh, or to the True God of the Chris-
tians. This has significance for the value of Islam as a
religion, as a way to God or through which God reveals Him-
self, and reveals Truth. Indeed, Cragg speaks of the reality

of Muhummad and of Islam as something which is "God«given.”5

Again, Cragg does not qualify the Tterm "God" to indicate any

Ibid., p. 136.

This is very evident in The Call of tne MMinaret, chap. ii.
Ibid., p. %6.

Ibid.

Ibid., p. 79.

°
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other than the True God as Christians know Him.

4. Islam's Prophet
Since the prophet Muhummad is so much a part of
Islam, Cragg's evaluation of him is significant. In overall
approach, Cragg expresses agreement with the statement of
Carlyle:
Our current hypothesis about Mahomet, that he was a
scheming impostor, & Falsehood Incarnate, that his reli-
gion is a mere nass of quacker§ and fatuity, begins really
to be now untenable to anyone.
Cragg, by and large, gives Muhummad a favorable
treatment. He does raise the question of Jjust how one
should view the life and work of lMuhummad, but he does not
attack Muhummad's character. Cragg feels that too much has
been made of details of the Prophet's life, and that in so
doing "the ultimate™ 1s missed. He does note that in
connection with Muhummad, any reference to the "hills of
Galilee and Judea' involve "criteria of almost insupportable
COQtrasta”g
Cragg expresses his positive evaluation of Muhummad
in several ways. In relation to the difficulties that
Muhummad faced, Cragg characterizes him thus:
Bearing the brunt of that opposition in single-minded
devotion, Muhummad the preacher is a person whose nobility

reaches us through the intervening years.

He summarizes the later life of the Prophet in the following

Tbid., p. 187.
Tbid., p. 92.
Tbid., p. 94.
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words:
Worn by two and a half decades of intense, emotional
and spiritual stress, as recipient of the Guran, as
leader, ruler, legislator and nerve-center of a new and
vibrant peolitico-religious Entity, he seems to have
sensed the approaching end.
Such expressions of positive recognition and
restrained criticism are characteristic of Cragg's treat-

ment of Muhummad.

5. Islam's Holy Book

Cragg has a similar approach to the revelations
which Muhummad is purported to have received, which now
comprise the Quran. Cragg acknowledges a "deep inward
mystery"2 concerning these revelations, but does not refer
to them as false. 1In his references to the Quran, he treats
it as being a real religious expression. In one place he
discusses the Quran in terms of trying to understand how
it might have occurred that actual Divine revelation did
take place in the Quran,5 He eXpresses the hope that such
might actually someday prove Lo have been the case when he
says, "Shall the Christian reader not yearn then that the
Quran did not disqualify with plural idols that wherein

L

the One God i1s supremely at work."

Thus Cragg follows through by seeking the wvalid

1. Ibid., p. 90.

2. Ibid., Pe 79

%, Kenneth Cragg, "The Quran and the Christian Reader,”
The Muslim World, XLVI (1956), p. 68.

4, Ibid., p. 66.
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and the positive in the Quran.

6. Islam's Reform Movements

Cragg, as has already been indicated, is aware
of movements and efforts within Islam and the Muslim world
to achieve various kinds of reform. His general approach
is to greet such endeavors with encouraging recognition,
and to look expectantly for further such developments
in the bMuslim world. He says that "the attitude which writes
off the aArab world as miserably recalcitrant, divided and
supine, 1is politically malicious and spiritually bankruptn"l
He points out that "there are many evidences of yearning,
self-criticism, cooperation and potential construetiveaeés.“’
Islam is concerned about the things in which it has been
delinquent, and it seeks to express itself more truly.
Cragg characteristically calls attention to the good things
in Islam, for he believes that it is not fair to character=
ize Islam by its bad features.3 Wor should those bad
features be expected to remain unchanged, for "The Church,
properly aware of itself, has no vested interest 1in other
systems being static or unreformed.”4 The Christian is
rather to recognize that:

@ ® ® ® ] -]

1. Kenneth Cragg, "The Arab World and the Christian Debt,”
International Review of Missions, XLII (1953), p. 159.

2. Ibid.

%. Kenneth Cragg, "Hearing by the Word of God," International
Review of Missions, XLVI (1957), pp. 246=247.

4, Kenneth Cragg, "West African Catechism,”" The Muslim
World, XLVIII (1958), p. 243.
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...at least new roads to a new future are being pioneered
in the Arab world which the Christian greets with hope-
fulness and prayer and to which he must ever strive to
communicate the glorious relevance of Christ.”

C. The Approach through Confrontation

In a number of ways, Cra
of actual confrontation. The relationship between Islam
and Christianity should be one of encounter in religious
fellowship;g the fact of actual meeting must be involved,
for Cragg notes that meeting is the basic intent of the
mOsque,5 It calls the Muslinm to meet with Muslims and with
God; because of the nature of Christianity, Christians are also
called to this place of meeting. Cragg believes that
the mosque's call to meeting applies to men of both

R 4
faiths.

1. Islam's Relation to Christianity

Cragg's emphasis concerning the relationship
between Islam and Christianity is that a real relationship
does exist. He points out that these religions are the two
dominant faiths in a world that is currently sensitive to
disunity.S Thus the relationship between Islam and Chris-

tianity may be conceived of as beling in the interests of

1. Cragg, "The Arab World and the Christian Debt," op. cit,
. 1LD6.

2, Ibid., p. 159.

%. Cragg, The Call of the lMinaret, p. 176-177.

4, Ibid., p. 177.

5. Ibid., p. 180,
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world unity. But more important, there exists, according
to Cragg, a "mutuallty of significance" between Islam and
Christianity.l Both are significant in the world, though
Cragg does not specify whether they are equally so. By
asserting a relationship in terms of world situation and
mutual significance, Cragg leads into the fact that the
relationship is of an integral and unavoidable nature.

The necessity and unavoidability of the relationship
stems Irom several factors. The technology of modern travel
and communication is in part responsible, for it has forced
these religions into a real proximity never before experienced.
They are now physically related, and therefore mutually
involved in many areas.2 Also, 1if they are to be true to
their very natures, Islam and Christianity cannot exclude
themselves from one another.a Thug Christianity and Islan
are forced into a relationship on both external and internal
bases.

Cragg lays the emphasis on the latter of these two,
however, by saying that:

The meeting of falths is not to be seen as a prudent
conformity to external necessity. It 1s rather the
obligation of thelr nature and their &ncient sense of

the metaphysical oneness of humanity.

If Islam is to be true to itself, it must reach out into

Ibid., p. 177.
Ibid., p. 181.
Ibid., p. 177.
Ibid., p. 181.
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Christendom, and Christianity, in order to be true to Christ,
must extend itself into the "place of Muslim assembly, to
the home of the Muslim soul."l Cragg's feeling concerning
a relationship between Islam and Christianity 1s, in short,
"away with the thought that 1t is improper to bring them
together,“g

Cragg further pursues this necessity of relationship
on other grounds in addition to the above-mentioned ones.
He believes that Islam "deserves"5 understanding, and this
understanding or interest should be deeper than the typical
political and secular relationships that are commonly
pursued among nations.4 On the other hand, lMuslims also
ought to be interested in Christianity, at least in that it
is the religion which theirs has superseded.5 The lack of
Muslim investigation of Christianity leads Cragg to emphasize
the need for Islam to study and understand Christianity
with some of the same intensity and thoroughness that Chris-
tian scholars have given to Islamics. Cragg realizes, how-
ever, that such an interest must be spurred on by a luslinm,
and by genuine Muslim concern.

His concern for hMuslim interest and scholarship

in Christianity is reflected in his translating the boock

Ibid., p. 182.

Ibid., p. 184.

Ibid., p. 34.

Ibid., p. 174.

Ibid., p. 178,

Kenneth Cragg, "Bach Other's Face," The Muslim World,
XLV (1955), pp. 172-182.
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City of Wrong from the Arabic. In his introduction to the

book, Cragg says, "The fascination of this book is that this
theme has here been sensitively explored and presented,
probably for the first time, by a thinker from within the
faith of Islam.”

Cragg acknowledges tThe fact of present bad
relationships between the two religions. This began in &
sense, he says, at the inception of Islam, when the chiefl
concern was the overthrow and removal of any form of idol-
atry from religion. The 'sons and daughters" of aAllah
were dethroned and done away with To this end, along with
the multitude of other pagan deities and idols of arabia
at that time. The "tragedy," as Cragg calls it, is that this
worthwhile emphasis toward the unity of God also came to
bear destructively upon any notion of the "son'" of God.
Hence Christ by this title cannot be legitimately conceilved
of by Muslims.2

Another large area of unfortunate relationship
between Islam and Christianity is the residue of resent-

ment, mostly on the part of the Muslims, that originated
hecause of the Crusadesﬁa
However, Cragg's chiel assertion and emphasis

is that the situation is by no meang entirely that of bad

wneth Cragg,

1. M. Kamel Hussein, City of Wrong, trans. by
London, Geoffrey Bles, 1959, p. I%,

2. Cragg, The Call of the Mimdreh, D. 38.

5. Ibid., pp. 265-267.
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relationship. He feels that there are "wide areas of
S . L
positive mutuality which 1t is a Jjoy to explore and enlarge.”

The basic elements of Christianity "necessarily" recur in

4

some wazy 1in the various falths of the world, so the Chrisg-
tian hag no difficulty in finding at lesst some areas

evance between his own and snother faith.

}_..l

of posgitive re

Cra

'z repeatedly calls attention to the difiicult

extremes to which one must go in pursuing this relationship,
if one wishes to approach Islam. The attempt at relationship
haz to be a very wholehearted thing:
It needs to take with a wmore objective seriousness the
concepts within the swmmons, to go deeper than interest, 3
prudence, or policy into areas of spiritual comuunication.
2. The Confrontation of Islam and Christianity
a, The Character of the Confrontation
(1) The Nature and Outcome of the Confrontation
Aan improtant element of the wuslin—
Christian confrontation is a "will to positive relation-—
. ”q' - G - Iy o o e ., - - -~
ships. Craszg notes that there are several bases for
negative relationships, but he prefers to dwell upon the
positive matters. Cragg 1s ever on guard to stabe the facts
of Iglam truthfully, but at the same time he stresses the

5

need for gentleness and humility,” along with understanding

p. 179.

p. 1835,

p. 175

D. 4.

Sandals at the Mosgue, pp. 85-96,

The Call of the llﬂerb, pp. 186-209.

Ibid.
Ibid.
Ibhid.
Ibid.
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and patience.l Where truthfulness does not allow him to em-—
ploy these qualities, he tends simply to omit that sub-
ject if possible, as he does with the morality of lu-
hummad's life,2 Cragg's concern in this area is well
illustrated by his remark introducing a discussion of Hu-
hummad's military activities, "To set forth this perilod
in the Prophet's career objectively, without offending
modern Wuslim susceptibilities, is difficult in the
extreme.”5 Though Cragg is very uncritical of Islam in
his own direct statements, he does note some critical
comments by others, without indicating agreement with them,
however. For instance, he ncotes criticism of the mosgue
sermon% but does not comment upon it. He avoids criticism
almost entirely in a discussion of Huslim marriage patterns.5
But it is not to be thought that Cragg is blindly
uncritical. He is concerned with truth as well as with
attitude, for he says, "If we nmust reproach, it should be
with understanding: if we would wminister, it should be
with truth."6 In the above remark pertaining to luhummad's
military activities, there is implied reference to something

unpleasant. In further discussing the military career of

the FProphet, an area in which Cragg ventures several

1. Ibid., pp. 333-557.

2. Ibid., p. 69.

3. Ibid., p. B4.

4o Ibid., p. 126,

5. Ibid., pp. 167-169.

6. Cragg, "The Arab World and the Christian Debt," op. cit.,
P. 154,
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criticisms, he describes one section of the wer as "deli-

1

berate 1f intermittent." Concerning the Banu Quraizah

maasacre,2 Cragg agaln restrains direct criticism of
Muhummad, and goes on to point out the basic practical
necessity of the act from the Prophet's point of view.5
Yet Cragg's real assessment of the incident does come out
when he says that 1t "marks the darkest depths of Muslim
policy, a depth which the palliatives suggested by some
modern pMuslim historians guite fail to measuree”4 In
another place Cragg speaks of the "mingled magnanimity and

opportunism" that characterized Muhummad during a certain

5

period of his 1life.
Nor is Cragg unaware of differences between Islam
and Christianity. Cragg's approach, however, is to '"trans-
cend" the harshness of the way in which Islam differs with
Christianity concerning such matters as the Cross and the

deity of Christ, for much of this harshness is "well

6

intentioned.” These antagonisms, where they exist, are to

be taken by the Christian as opportunities for meaningful

7

confrontation.

1. Cragg, The Call of the Minaret, p. 84.

2. Ibid., p. 87. "The whole tribe was dispossessed and after
suing for clemency, the women and children were enslaved,
while the men, traditionally numbered at seven hundred,
were executed beside long trench graves in a day of
signal terror."”

Tbhid.

Ibid.

Ibid., p. 83,

Ibid., p. 178,

Ibid.
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That which is to take place at all confrontation
of Islam and Christianity is communication, for "Communication
is the supreme conbtext in which all theology of the relation
between the Christian faith and the non-Christian world must
be set,”l Communication is the essence of our faithful-
ness to the task for "Communication must dominate Or...
we have abandoned the Word."2

Throughout Cragg's writing are scattered a multi-
tude of questions,rhetorical and real, and addressed to
both Muslims and Christians, separately and together. Cragg
would have them asking one another serious and profound
questions, and studying together for the answers. If each
group could be persuaded to guestion itself sincerely with
regard to the other, and if they together would seek the
questions end answers relating to their common existence,
then, Cragg feels, proper and fruitful confrontation would
be occurring.~

If the confrontation is to be one that is
genuine and complete, it has to be honest and deep, and it
has to be free of any "vitiating motives.,”iz~ Cragg exclalms
at one point, for example, "Away with the Muslim suspicion
that the Christian could only take cognizance of the mosque
5

like some conspirator spying out the enemy terrain.'

® L3 @ ® © ®

Cragg, "Hearing by the Word of God," op. cit., p. 241.
Ibid., 249.

Cragg, "Hach Other's Face," op. cit., pp. 172-182.
Ibid., p. 179.

Ibid., p. 184.
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Cragg hes very different motives. In The Call of the liinaret

there are long passages, often in the first person, in
which he tries to interpret Islamic beliefs and feelings.
He considers Islam in terms of itself--its own call, 1its

own lideas, its own words, simply attempting to feel and

1

understand what it is to be a luslim,” "...because we seek

to know (Islam) as far as may be, from Withina"g This
concept of the confrontation from within is very pre-
dominant in Cragg's approach.

The ultimate outcome of the confrontation hoped
for by Cragg is the Christian discipleship of Muslims. Butb
he expresses this idea in a particular way:

It is important, therefore, to help fthe Muslim world

to conceive of the Christian mission not as depredatory
but as constructive. It is true that it seeks to make
disciples, since discipleship is what Christ intends
and claims. 4 Christian mission that renounces the
making of Christians has forsaken both its genius and
its duty. ...But such disciplesghip is not Western "ag-
gression"; it is not religious competition. The faith
that offers is not truly regarded as a rival. The truth
is not rivalry but relevance. What Christ and what,
therefore, the Christian mission hold in trust is pro-
foundly meaningful to the whole life, aspiration, and
humanity of the Musli% world. The herald wants only
that it be available.

(2) The Place of Understanding and Sympathy
A strong characteristic of Cragg's
approach to Islam is described in one place simply as '"the

® - @ ® ® ®

1. Ibid., pp. 54, 188.
20 Ibid—c, p. 54‘-
5. Ibid., pe. 355.
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will to understandimgw”l Cragg spends a whole section of
his book just on the matter of understanding the lMuslim.
The understanding involves "an openness of soul and
sensitivity to all that is deepest in our fellowsa”2

The need for understanding arises from objective

contemporary situations. Attitudes in the Muslim world

indicate a hunger on the part of luslims to be understood

Z

and recognized.”

- The Arab countries are, among other things, in &
"spiritual cuandary that deserves our imagination and
understandinga”4 This is important because 1t 1s through
showing them the understanding they need that an under-
standing attitude on thelr part may be,obtained_,5 However,
Cragg makes it clear that this quality does not come easily,
for "the student must be ready to pay in diligence the price
of understanding,”6 Cragg makes very frequent reference
to a basgic element in the process of understanding. This

element 1s the concept of "entering into," also expressed

demonstrates the

by & number of other phrases. Cragg
Biblical grounds for this principle and 1ts purpose by
pointing out that it is the same principle that God eumployed

in Jesug Chris a7

1. Ibid., p. 188.

2. Ibid.

5. Ibid.

4, Cragg, "The srab dorld and the Christian Debt," op. cit.,
D. 152,

5. Cragg, The Call of the Minaret, pp. 186-189.

6. Ibid., p. 72.

7. Cragg, "Hearing by the word of God," op. cit., p. 25l.
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This concept has many facets in

A few of these are illuminated when he gays that "It is
imperative that we strive to think ourselves into
interior life of Islam and to appreciate the inwardness of
its external probléms,"l and when he tells the Christian that
he "must strive to enter into the dally existence of the llus—
lims, as believers, adherents, and menw”g Cragg polnts up
his hope of helping the reader to do Jjust this, 1in his pre-
fatory remarks to two translations of Muslim prayers used
during the'blessed month" of Ramadang5 and during the

4

Pilgrimage.

Craggz's "will To positive relationships" cones

into play as he studles the various elements of Islam and
seeks to understand them. TFor instance, in discussing

the Muslim marriage relationship, he frankly admits that he
has purposely avoided discussing the problems and evils
fostered by polygamy and the harem system, because "we have
been at pains to understand the good of the minaret's call....
Indeed, whenever one finds elements of Islam that are

strange and repugnant, Cragg cautions that "it is well for

the outside observer to look with understanding, even where

o

he guite fails to penetrate the secret.’

Tbid., p. 198.

L.

2o Ibid., p. 189.

%. Kenneth Cragg, "Ramadan Prayers,” The Muslim World,
XLVII (1957), p. 210.

4, Kenneth Cragg, "Pilgrimage Prayers,” The luslim World,
1LV (1955), p. 269.

5., Cragg, The Call of the ilinaret, p. 169.

6. Ibid., p. 121l.




In his discussions of the political and geo-

graphical problems of the luslim world, Cra frequently

enjoins both understanding and sympathy upon the Chris-—
tiam.l One must have sympathy for the problems of the newly-
born Muslim nationalism.g He calls particularly for such
sympathy in the case of arab refugees from Israel, and for
the whole nolitical situation in that arean5 He looks not
for ordinary sympathy, but for a "strenuous kind of
sympathy.”4

In such ways the factors of uvnderstanding snd sym-

pathy are prominent in Cragg's aoproach to Islawm.

b. Aspects of the Confronation

(1) Mission

Cragg belisves that the Christian

b

5

miszicn "takes its rise from the nature of the Gospel.”

. . o
Christians are sent because Christ came amnong UuS. Cragg
notes the question of whether or not it is a sort of egoism
for Christianity To put itself forward so confidently as

it does. His answer is that "the abeyance of mission...

would be the supremely damnable egoism..." Not only is it

1. Crage, "The Arab World and the Christian Debt,” op. cit.,
pp. 151161,
', The Cazll of the linaret, pp. 195-196,

"The Arab World and the Christian Debt,”™ op. cit.,

Hlinaret, p.. 182,




not egotistical to press upon others the claims of Christ,
but the egotism would be far greater if 1t were attenpted to
keepvthis universal Christ privately to oneself.

The world's need for the Gospel emerges in part

age's view of Christianity as a vital force in the

activities of the world, "for the Christian misslon and all
its intellectual and spiritual corollaries are no idle

. . ot o s . , » R
pursuit, isolated from the realities of contemporary life.

Christianity '"relates 1tself vigorously," says to the

"urgent practical issues...bthe major iscues attachling to one-

P

worldness in our day." Cragg frequently discusses such
current matters as Islamic. nationalism, and the ways in
which the Church relates itsell to the problems and feelings
that such nationalism creates.”

Concerning the aim of mission, Cragg notes and
accepts the criticism of W.A.C. Warren, given at the Wil-
lingen Conference in 1952, that:

OQur theology of missions has been much too concerned
with the rescue of souls and the floating of little
arks of salvation, and all too little with the assertion
of the Crawn Rights of the Redeemer in all parts of His
Dominion.
Cragg himself asserts the nature of the Christian mission
in these terms:

The amazing reality behind and within the Christian
mission in the world 1s this task of interpretation.

1. Ibid., p. 189.

2. Ibid.

3. Cragg, Sandals at the hosque, pp. 82-85.
4, Cragg, The Call of the liinaret, p. 213.
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Our duty is to carry over the Word which God has

uttered, to be the translators of His speech into the

language, the idiom, and the minds of ordinary men.
Cragg devotes his long chapter on interpretation to ex-
plaining the main areas that the Christian's interpret-
ation to Islam must cover. They are "the Christian
Scripture, the Person of Jesus, the Cross, the Christian
Doctrine of God, and the Christian Church and a Christian
societyn"2

Ultimately the whole thrust of the Church's

mission to Islam hss to do with Christ, and particularly
with what Cragg calls His "discredit! as it occurs in Islam, for:

A1l the theological obligations of the Christian Church

towards Islam centre round the person of our Lord. Our

task is to enable Muslims to recover His identity.

When we consider it, how sadly attenuated 1s the figure

of the Christ as Islam knows Him. Absent are the crown=-

ing features. Only a few parabolic sayings are preserved

and traditions about a homeless wanderer, who had not

where to lay His head. But the reasonEfor His homelessness,

and itg intensity, go all unsuspected.

(2) Proclamation
Cragg gives every ilndication that pro-

clamation is to be continued and pursued. He says that if
Christianity were to cease Lo preach, it would fail its
"deepest trust."4 Indeed, preaching is not To be gilven up

even under pressure, such as might result from the accusation

1. Ibid., p. 273.

2. Ibid., p. 275.

%. Kenneth Cragg, '"The Christian Church and Islam Today,"
The Kuslim World, XLIT (1952), p. 286,

4, Cragg, The Call of the Minaret, p. 212.
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that Christian service i1s being used simply as the vehicle
of Christian propaganda,l

A very important emphasis in proclamation is in-
dlcated by the fact that Cragg gives his longest chapter
to it, under the title, "The Call to IﬂterpretatiOﬂ,”g
This 1s significent for proclamation, for he says that
preaching 1s interpretative,5 and that "the valid Chris-—
tianity is the interpretative Christiaﬂity.”4 Cragg
brings thils emphasis on interpretation to bear on proclamation
when he says that the message "must be intelligible to nan,
otherwise no meaning 1ls conveyed and the speech, 1f it is

!#5

spoken, 1is nevertheless not heard. God's message must
reach man meaningfully, or proclamation has not taken place,
. ; . . o)
for "meanings not conveyed are meanings frustrated.! The
simple presentation of facts 1s not the full extent of pro=
clamation's duty:
Our business in Christ's trusteeship is not merely to
present facts, but to travail until Christ be formed
in the hearts of men and until an understanding ?f His
meanings concelves and grows within their souls.
Cragg relates this to the special attention he

gives to understanding and entering into the life, thoughts,

and nature of Muslims, when he says that "...every wise
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translator...will be indefatigable in seeking his clues in
every area of life.”l
The matter of form of expression in proclamation
is also important to Cragg. All communication with Muslims,
including preaching, must discard its English and Western
characteristics, i1f any. He says that Christ is universal,
and if preaching retains it Hnglish or Western character,
it will not be presenting the universal Christ,2
(%) Service
The need for service to Muslims is

emphasized by Cragg, for he sees it as a pressing call to
the Christian. It is simply on this basis:

The ills and sorrows of human existence will for several

senerations weigh more heavily upon the Hastern world

than upon the comfort-cushioned civilizati%n of the west.

And that for the Christian is call enough.
Cragg goes into considerable detail to spell out the nature
of the various needs throughout the lMuslin world, and the
way in which the Church can relate itself to them. He
points out the need for service in the light of world
conditions such as excessive population, child mortality,
poverty, insecurity, sewape disposal problems, diseases,
housing, congestion, lack of food and sanitation, inadequate

public health measures, irrigation problems, and

£ o @ ® ® @

l. Cragg, The Call of the iinaret, p. 274,
2 @ Ibid LY Pp a 2OC' ®
%, Ibid., p. 217,
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research needs.l Cragg regards these as legitimate areas
for Christian concern and endeavor where possibie,

Cragg feels that service 1s an appropriate way
in which to fulfill the Church's ultimate task. He sees
service as another way of presenting the Gospel, "In service
the Gospel is implicity; in preaching it is explicit. They
are the illustrative and the interpretative in the labor of
the missionary Church."2

Cragg indicates a working balance between the two
approaches. By way of stating this he says that salwvation
must be understood "so as to forbid an idea of welfare that
takes no account of forgiveness or a concept of redemption

H‘B

that excludesgs the here and now. One should not serve with-
out attempting to save, nor should one attempt to save with=-=
out also caring for the person's immediate needs. On the
other hand, Cragg suggests that the service one performs
should be isolated as much as possible from one's "urge

to baptize."4 He ié not saying that one should not preach

or baptize in connection with service, but rather that one
should not allow service td become a gource of inducement or
pressure upon people to hear or to receive the message.5

The basic notivation to Christian service 1is one's

® ® © ® © ®

Ibid., pp. 217-219, 225-229.
Toid., p. 215,

ITbid., p. 210.

Ibid., p. 215.

Ihid.

e

U1 =W PO




86

discipleship to Christ, which by its nature obligates one

A . . L . . .
to serve those in need. The Christian's intent toward

«.ethe Christian in his realm of ministry learns to
nearken to the silent eloquence of human need, to the low
whisper of 1t¥s wide appeal. 3Salvation is a blg word with
which to answer. But no smaller work will suffice...
And thgughts that intend salvation turn thereby into
deeds.
The very fact that one i1s concerned about the salvation of
Muslims means that he must enter upon Christian service.
Salvation and service cannot be separated, even in such
endeavor as educatilonal work:
The school and college have long been a familiar element
in missionary enterprise. This is so, not because edu-
cation in itself is salvation, but because the awakened
mind, the power to read and think, emancipation from the
fears of ignorance, %re all part of the birthright of
man as loved of God.
Thus service is not a migsionary option, but is Just as
essential as the offering of salvation, in that the fruits
of service belong as rightfully to men as does salvation
itgelf. The gaining of health and life are implicit in sal-
Y - , , . 4
vation, along with the discarding of fears and evils.
The ultimate end of Christian service, Cragg makes
clear in a number of ways, 1s a knowledge of God. He shows

how this is true of educational work by saying that "Chris-

tian service to the minds of men...most of all...exists to

Tbid., p. 226.
Tbid., pp. 241-242,
Ibidu [ ppo 257""258.
Ibido 9 Po 225-

BNV S




8%

transmit the sacred knowledge of the saving deeds of God‘“l

D. DBummary

The following will attempt to summarize the chief
elements in {Cragg's approach to Islam.

Kenneth Cragg's approach to Islam in terms of
evaluation 1s to give Islam largely positive values in his
discussions. He speaks of Islam and its beliefs respectfully,
and indicates theat Islam can have good effects on men, and
that 1t has something valid to say about God and man. Cragg
believes that the God of Islam is the same Being as the God
of the Christians. He 1s very indirect in any criticism of
Muhummad, and speaks well of him wherever possible. The
Quran is treated as a genuine religious expression that may
well be true revelation at least in part. Cragg looks upon
Islamic reform movements hopefully and with encouragement, and
claims this as the proper attitude for the Church.

Cragg emphasizes the actual confrontation of Islam
and Christianity, pointing out that this is an essential
element in the light o theilr natures and their contemporary
situation. 4 relationship exists necessarily, and it should
be made a positive one of mutual fellowship, scholarship, and
seeking together. Though there are areas of unlfortunate
relationship, Cragg's approach calls for determined efforts

at seeking out and applying the good relationships that are

1. Ibid., p. 238.




possible.

In the confrontation itseli, Cragg stresses gentbtle-
ness, humility, understending, and patience, and he manifests
these gualities in his own restrained though accurate criti-
cisms, or in the omission of criticism entirely. He seeks to
transcend harsgsh attitudes, and turn them into positive
opportunities for meeting. Communication should charscterize
the meeting of Islam and Christisnity, along with sincere
mutual guestioning, all without underlying motives. Chris-
tians should attempt Tto approach Islam from within, by sym-
pathetically understanding what it means to be a Muslim in all
areas of Iglamic life. The intended outcome of the confron-
tation ig that Muslims will become Christians, but the immedi-
ate congideration is the making available of the things of
Christ and the Christian life, so that the lMuslim world might
have the opportunity to observe and consider all the benefits
thereof. |

With regard to sympathy and understanding, the Chris-
tian is, in brief, to exercise these gualities to the very
utmost in every area of contact with Islam. This is valid
for its own sake as well as its being the key to receiving
the same attitudes from Muslims themselves.

Cragg recognizes the essential nature of Christian
mission, stregsing its relevance to contemporary issues, and
underlining the importance of the interpretation of Christian

ideas. A chief thrust of missions is to enable Islam to recover

the identity of Christ.
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The importance of proclamation, and the necessity
of its interpretative character, are stated by Cragg, along
with the need for purifying it of any elements that tend to
limit the understanding of Christ's universalitye.

Cragg feels that the Christian interest i1n the sal-
vation of men is inseparable from the Christian obligation to
serve men's needs. Hence he encourages all forms of service,
noting that this is really the illustrative preaching of the
Gospel. This underlines his desire that service should

ultimately lead its beneficiaries to some sort of additional

knowledge of the saving Gods.
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SUMMARY AND CONCLUSION

The following paragraphs will attempt to sum~
marize the material of this thesis, and to arrive at some
interpretative conclusions about them. The comparing and
contrasting of the thinking of Zwemer and Cragg, and their

approaches To Islam, will be involved here.

of Samuel Zwemer and Kenuneth Cragg,practically speaking.
Both of these men have been Christiaﬁ clergymen, and both have
lived and worked anmong Muslims. Zwemer was a missionary with
scholastic sidelines; Cragg is primarily & scholar and
teacher. Zwemer came from an avowedly conservative and
evangelical Calvinistic tradition, and he persisted in this
outlook. ILess is known specifically about Cragg's background
in thié respect, though it is observed that his theological
outlook reflects contemporary theological and political
influences.

In relation to the history and development of Islamic
nations, the historical positions occupied by Zwemer and
Cragg are significant. Zwemer's day was characterized by
theological conservatism (so far as his own general en-
vironment and contacts were concerned), Western colonialism,

and Islamic backwardness. Cragg's day is marked by neo-orthodox

theology and ecumenical interest, the rejection of all forms
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of colonilalism, and the awakening of Islamic nations, both
in religious thought and nationalistic aspiratiouns.
Zwemer's day saw a considerable degree of isolation of
countries and peoples; in Cragg's time technology and edu-
cation have reduced isolation to a minimum.

swemer sand Cragg expressed somewhat different
purposes in writing, or expressed their purposes somewhatb
differently. Zwemer wished to familiarize his reader's
with the extent and character of the mission field and 1ts
needs, and to challenge the Church and his readers to
corporate and individual evangelistic missionary effort
against an anti-Christian religion. Cragg is seeking peace—
ful ways of witnessing to the Gospel, by concentrating on
knowing Islam and its followers as deeply and sympathetically
as possible. He wishes above all to be relevant and
interpretative in his contacts with Muslims. Zwemer's
purpose was to acquaint his readers with the enemy Islam;
Cragg is introducing his readers to friends in need, the
Muslims.

In their writings themselves, which may be
considered the initial approach to Islam(sc far as a Muslim
reader or student of their work is concerned), Zwemer and
Cragg showed a counsiderable degree of contrast. Outside
of & few rather minor positive comments, Zwemer was openly
and harshly critical of almost everything in Islam, and

indicated strongly that he regarded the whole gystem as

a thing of basically no value to mankind. FEven further than




92

giving 1t no value, he described 1t as a positive evil,

and a definitely anti~Christian force. He used militaristic
expressions and defined the Islamic-Christian relationship
as fundamentally and integrally one of antithesis and
enmity. He defamed the elements and the personalities of
Islam as either evil, uéeless, or sub=Christian, and gave
Islam no hope or encouragement for the uplifting of itselfl,
for it was to him a dying system. All these things he

spoke of openly in nis books, where they were accessible to
any buslim or aspiring Christian missionary.

Tn this initial approach of evaluation, Cragg
expresses himself quite differently. His way of speaking
of Islam is predominantly and purposefully uncritical, and
he treats Islam as a thing of real value in both its in-
sights and conclusions. He never speaks of it as anti-
Christian, and he states Islamic-Christian differences as
gently as possible. He shows genuine respect and even
reverence for Islam, a fact which is related to his
affirmation that Islam and Christianity both speak of the
same God. Cragg's expressions are characteristically those
of peace, friendship, and mutuality. {lhere Zwemer treated
Islam a2 a thing to destroy and replace with Christianity,
Cragg speaks of it as something to bulld upon with the
additional insights of Christianity. Jfor this reason (Cragg
is sympathetic and hopeful toward all efforts by Islam

to reform itself or make itself more relevant and useful

in the world. Cragg's writings reflect an acute awareness




of his potential Muslim audience, though his books are
addressed to Christians.

In their treatment of the actual coafrontation
of Islam and Christianity, many of the differences in these
two men persist. Zwemer, as already indicated, related
Islam and Christianity only in that they are enemies, and
that Christianity is infinitely superior to Islam. Only
in a few external matters did he recognize any mutuality
of aspiration or aim. Hence the confrontation as Zwemer
saw 1t was fraught with elements of mutual attack and
controversy, and with militant evangelistic proclamation
on the part of Christians. The defeat of Islam was his aim;
reconciliation was not possible unless it involved a complete
renunciation of Islam. It is not to be overlooked that there
is a basic similarity in the aim of Zwemer and Cragg in
that they both desired Muslims to become Christians.
Zwemer, however, demanded the complete renunciation of
Islam iﬁ the process, while Cragg treats Islam as a
stepping-stone, 1f not more.

Cragg treats the relationship between these two
faiths as a necessary one which can and ought to have a
primarily positive aspect. He believes that Tthis is
dictated by the very nature of the two religions involvede.
He encourages mutual fellowship, study, and concern for each
other's problems of existence in a complex world. Though

he recognizes areas of bad relationship, he feels that the

feelings involved in such aress should be transcended and
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made into opportunities for fruitful meeting. Cragg calls
attention %o the fact that what he is proposing is very
aifficult, because it involves deeper probing than usual,
and has many subjective elements. Zwemer affirmed difficulties
in his approach also, but they were of a more subjective and
external nature.

The problems of sympathy and understanding reveal
a marked contrast in the approaches of these men. Cragg
encourages "strenuous"sympathy for the luslim world and for
luslims at every point, and urges the Christian to try to
understand what it means to be a Muslim in every walk of
Islamic life. Only in this way, he feels, will one know
how to approach them as Christians. Cragg tries to approach

Islam from within. Zwemer, on the other hand, approaches

Islam from without. For him the situation was simply that

Muslims were a group of people who needed many things, but
primarily the Gospel message for their salvation. Chris-
tians were to go and give them this message, and help out
in their difficulties if possible. It was an external
problem with an objective solution, and this was the way

he approached Islam. This is not to say thalt he é&id not
feel for the luslims, or did not love them, sympathize with
them, or understand them--though 1t may be wondered in some
cases whether he really did understand luslims as deeply

as he might have. AT any rate, Zwemer pubt hils emphasis on

understanding the message, rather than on understanding the

Wuslims, and he strove to know Christ, rather than to know
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the details of sympathy and understanding. He did have these

qualities, expecilally as he saw increasing need for them
in later years, but he never felt the obligation to spell

them out in the way that Cragg does today.

The chief aspect of the confrontation for Zwemer
was in the field of missions, through which he mainly
attempted to convey the Good News, under the urgency of
mankind's universal need for this saving message, though
he felt also that Islam had a particular promise from God
through Ishmael. Zwemer opposed any notion of comparative
religion in missions. He felt further that the problems,
successes, and failures of missions ultimately depended
upon the right exercise of faith.

Though Cragg does not disclalim faith in any way,

he seems to feel that man himself can do a great deal to

help or hinder the Christian mission, and thus goes Tto great
length to gpell things out in detail. Cragg also feels the
urgency of missions, but bases it less upon ultimate salvation
than upon the needs of contemporary worldly life. Cragg
wighes God and Christ To be receiving theilr proper worship
from man, and he stresses the need for interpreting the
Christian concepts of this into the terms of Islam.

Both Zwemer and Cragg affirmed the essentisl nature
of Christian proclamation, though Zwemer defined 1ts message
somewhat more narrowly than Cragg, and approached it more

objectively. Cragg underlines the absolute need for

interpretation and conveyance of meaning, without which
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proclamation as such is nullified.

Though both men saw the need for service and
encouraged 1it, their degrees of doing so were different,
along with their motivations for serving. Zwemer saw
service as good and needful, but decidedly secondary to
the proclamation of the facts of the Gospel of salvation.
Cragg sees service an an integral part of any intent for
salvation, for he feels that the fruits and benefits of
service are of the same essence in life as salvation itself.
Hence, practically speaking, he stresses service and worldly
concern about egqually with the proclaiming of the mnessage.
Thig also follows from his emphasis on understanding and
sympathy.

Though there is a large body of material involved
in comparing the views of Zwemer and Cragg, and bthough
there are numerous points of conflict or apparent conflict,
the final conclusions in the matter may be less compleX,

In looking back over the material, there are two main points
that are extremely relevant, and which color one's entire
evaluation of the situation.

One point that appears necessary of affirmation
is that both of these men must be called Christians. To
say that one or another is not a Christian in a very full
gsense of the word is to contragict the evidence and invite

very serious complications in many areas. The other point

is that these men lived in two different ages having
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different characteristics as already described. Zwemer
and Cragg lived in different surroundings, assisted by
different technologies, and facing different problenms.

This, 1t seems, 1s the point to which one must
ultimately come in attempting to give the reasons for the
difference in these two approaches to Islam. These are
two different men with two different approaches for two
different ages. Thelr ultimate aim is identical, to bring
Muslims to Christ. But they stated their aims differently,
and they went about fulfilling them in different ways, not
always emphasizing the same elements. One may criticize
either man on a multitude of points, bubt the main comment for
each would seem to De thalt Zwemer was too definite and ob-
jective at times, and Cragg is too indefinite and subjective
at times., HSome of these "times" are rather crucial, it is
true. But in the end, not much more can be said than this,
without getting into & welter of detail which is not really
to the point.

In short, both Samuel Zwemer and Kenneth Cragg are
addressing their own times, speaking in terms of their own
environments. They both, however, have the same timeless
aim, and both offer facets of universal and timeless truths.
Whether either man is ultimately "right" in his approach is
difficult, 1if not impossible for us to fully estimate. To
all appearances God's Spirit and God's Love have worked in both
of these men. The best we can do is see what they have to say,

illumining it by our own study of God's Word, and trusting God's

Spirit to lead us into all Truth, as He promised.




Rocks:

BIBLIOGRAPHY

A, Primary Sources

Cragg, K., The Call of the liinaret, New York, Oxford University

9

1956.

Press,

Sandals at the Mosque, New York, Oxford University

“Press, 1959.

Zwemer, Samuel Marinus, Across the World of Islam, New York,

Fleming H. Revell, 1929.

Arabia, the Cradle of Islam, New York, Fleming H.
Revell, 1900.

Christianity the Final Religion, Grand Rapids,
Herdmans-Savensma Co., 1920.

The Cross Above the Crescent, Grand Rapids, Zondervan,
1941, ,

Bvangelism Today: Message not Method, New York,
Fleming H. Revell, 1944,

The Disintegration of Islam, New York, Fleming H.
Revell, 1916,

Dynamic Christianity and the World Today, London,
Intervarsity Fellowship, 1939.

A Factual Survey of the Moslem World, New York,
Fleming H. Revell, 1946,

How Rich the Harvest, New York, Fleming H. Revell,
1948,

"Into All the World", Grand Rapids, Zondervan, 1945.
Islam, A Challenge to Faith, New York, Student
Volunteer lovement for Foreign lMissions, 1908.

The llessage and the Man, New York, Student Volunteer
Movement, 1909.

The lioslem Doctrine of God, New York, American Tract
Society, 1905.




, The Moslem World, New York, Raton and Mains, 1908.
_», Raymond Twull, New York, Funk and Wagnalls, 1902

., Studies in Popular Islam, London, The Sheldon Press,

1939.

Thinking Missions with Christ, Grand Rapids, Zondervan,

1934,

The Unoccupied WMission Fields of Africa and Asia,
New York, Laymen's WMissionary Movement, 191l.

Zwenmer, S., and Brown, A., The Nearer and Farther Hast, New

9
York, The Macmillan Company, 1908.

Zwemer, S., and Cantine, J., The Golden liilestone, lNew York,
Fleming H. Revell, 1938.

Zwemer, S., Jt. ed., and Van Sommer, A., ed., Our Moslem
Sisters, New York, Fleming H. Revell, 1907.

Zwemer, S., Wherry, E.M., and Barton, J.L., The Mohammedan
World of Today, New York, Fleming H. Revell, 19006.

Articles:

Cragg, Kenneth, "The Arab World and the Christian Debt,"
International Review of Missions, XLIT (1953),
151-161.

, "Hearing By the Word of God," International
Review of liissions, XLVI (1Y57), 241-251.

"The Intellectual Impact of Communism upon Con-
temporary Islam," liiddle Hast Journal, VIIT
(1954), 127-13%8.

, "Fach Other's Face," The Muslim World, XLV (1955),
172-182.

, "Pilgrimage Prayers," The luslim World, XLV (1955),
269-274.

, "The Quran snd the Christian Reader," The luslim
World, XLVI (1956), 61-68.

, "Ramadam Prayers," The Muslim World, XLVII (1957),
210-22%.

Mjjest African Catechism," The luslim World,
FLVITT (1958), 238-247




, '"The Christian Church and Islam Today," The Wus-
lim World, XLII (1952), 277-287.

Zwemer, S. M., "North Africa as a liission Field," Inter-
national Review of WMissions, XITI (1923), 556-566.

s "A Survey of Islam in South Africa," International
Review of lissions, XIV (1925), 560-571.

, "Islam in Africa," International Review of Missions,

XV (1926), 547-555.

, '"Moslems of South Bastern Europe," International
Review of iissions, ZVI (1927), 495-510.

s "The Intolerance of Christianity," The lloslem
World, T (1911), 97-98.

s "The Stumbling=-Block of the Cross,” The lioslen
World, III (1913), 147-158.

, "The Dying Forces of Islam," The Moslem World,
IV (1914), o4-68.

, "The Chasm," The Moslem World, IX (1919), 111-114.

, "How is Reconcilliation Possible?’ The lloslem
World, XTI (1921), 111-114.,

, "The Christian Approach to lloslems," The loslem
World, XIII (1923), 407-408.

_ __y "With All Boldness," The lloslem World, XXVIIT
(19%28), 109-113.

, "James Rendel Harris on Al-Ghazali,” The lioslem

World, XXXITI (1942), 51-54.

"The Allah of Islam and the God Revealed in

Jesus Christ," The Moslem World, XXXVI (1946)

306=-518.

"T.ooking Backward and Forward from the Bridge,"

The Moslem World, ZVII (1947), 173-176.

B. BSecondary Sources

Bontragery, Robert, The Contribution of Samuel larinus Zwemer
to the Missionary Enterprise, New York, The
Biblical Seminary, 1948.




Gibb, H.A.R., llohammedanism, New York, The New American
Library, 1955.

Glover, R.H. and Kane, J.H., The Progress of World-Wide
Missions, New York, Harper and Brothers, 1960.

Hanson, H., The World Almanac and Book of Facts, New York,
New York World-Telegram and the Sun, 1962.

Hussein, Kamel, City of Wrong, trans. by Kenneth Cragg,
London, Geoffrey Bles, 1959.

Neill, Stephen, Christian Faith and Other Faiths, London,
Oxford University Press, 196l.

Qualben, Lars, A History of the Christian Church, New York,
Thomas Nelson and Sons, 1942.

Smith, Wilfred Cantwell, Islam in Modern History, New York,

Stenton, H.U.W., An Outline of the Religion of Islam,
Westminster, Ingland, The lissionary Iguipment
and Literature Supply, 1925.

Wilson, J. Christy, Apostle to Islam, Grand Rapids, Baker
Book House, 1952.




