
- \ 

THE THEOLOGY 

OF 

THE SOCIAL MESSAGE 

OF 

WILLIAM TEMPLE 

By 

A. ENSIGN LEININGER 

B. A.# Columbia University 

A Thesis 

Submitted in Fartial.Fulfillment 
·or the Requirements for 

THE DEGREE OF BACHELOR OF SACRED THEOLOGY 
in . 

The Biblical Seminary in New York 

New York~ N. Y. 
August 1945 

BIBLICAL SCHOOL DP 
THEOLOGY LIBRARY 

HATFIELD. PA. 



To Gladys 



TABLE OF CONTENTS 

Chapter Page 

I. INTRODUCTION •••••••••••••••• 1 

A· The Subject • • • • • • • • • • • • • • 1 
1. The Subject Stated and Explained. • 1 
2. The Subject Justified • • • • • • • 1 
3. The Subject Delimited • • • • • • • 5 

B· The Sources for the Study. • • • • • • • 5 
c. The Method of Proceedure • • • • • • • • 5 

II. TEE LIFE AND WORK OF WILLIAM TEMPLE • • • • • 7 

A· Introduction • • • • • • • • • • • • • • 7 
B. Early Life,and Training. • • • • • • • • 8 
c. Career in the Church of England. • • • .10 
D. Connection-with the Life and Liberty 

Movement • • • • .13 
f E. Temple as a Servant of Society .16 Y') • • • • 

" 1. The Worker's Educational 
't Association • • • .16 

" 2. The Conference on Christian Politics, 
' 

I Economics and Citizenship • • • • .17 
15 3. Negotiations in the Coal Strike • .19 
Q 4. The Malvern Conference, 1941. • • .20 

F. World War II • • • • • • • • • • • • • .22 
G. The Contribution of William Temple • • -.23 

1. A Sincere Christian • • • • • • • .23 
2. A Leader in the Anglican Church ., .24 • 
3. A ~eader in the Ecumenical Church .26 
4. A Theologian • • • • • • • • • • .27 
5. A Social Thinker. • • • • • • • • .30 

H. Summary. • • • • • • • • • • • • • • • .31 

III. THEOLOGICAL PRESUPPOSITIONS OF THE 
SOCIAL MESSAGE. • .32 

A· Introduction • • • • • • • • • • • . • • 32 
B. Theology • • • • • • • . • • • • • • • .33 

1. Introductory. • • • • • • . • • • .33 
2. Epistemology. • • . • • • • . • . .34 
3. The Nature of·God • • • • • • • • .37 
4. Man and his Predicament • • • • • .39 
5. Jesus Christ, the Remedy~ • • • • .43 
6. Redemption through the Cross. • • .46 

-1-



-ii-

Chapter Page 

IV 

c. The Ethical Implications of Redemption 48 
1. Personal ••••••••••••• 48 
2~ Worship and Ethics •••••••• 50 
3. Vocation and Ethics •••••••• 51 

D. Evaluation of Method and of Use 
of Bible • • • ; 52 

E • Summary • • • • • • • • , • • • • • 57 

THE SOCIAL PRINCIPLES OF WILLIAM TEMPLE • • • 59 

A. Introduction • • • • • • • • • • • • • 59 
B. The Question of Absolutes in 

Social Philosophy60 
c. Derivative Social Principles •••••• 66 

1. Freedom ••••••••••••• 66 
2. Fellowship • • • • • • • • • • • • 70 
3. Service ••••••••••••• 73 
4. The Natural Order. • • • • • • • • '14 
5. Sacrifice ••••••••••••• 75 

D. Criticism of Modern Society •••••• 77 
1. Phe Profit Motive- a failure in 

Philosophy • • • 78 
2. Ideals of Success- a failure in 

Philosophy • • • 79 
3. Failure in Practice-Unemployment • 81 
4. Failure in Practice-Bad Housing •• 83 
5. Failure in Practice-Attitude to

ward Labor • • • 83 
E. Suggested Program of Action •• • ••• 85 
F • Summary • • • • • • • • • • • • • 89 

V SOCIAL PRINCIPLES IN THE BIBLE 

A. Introduction • • • • • • • • • • • • • .91 
B. Review of Temple's Social Principles •• 91 
c. Comparison with Biblical Principles ••• 93 

1. The Relevance of the Bible •••• 94 
2. Method of Establishing Principles .96 
3. Principles in the Old Testament •• 97 

a. Mosaic legislation in Penta-
teuch • • • .97 

b. Amos, the Prophet •••••• 104 
4. Comparison • • • • • • • • • • • 105 



-iii-

CHapter Page 

VI 

5. The New Testament Social Ethic 106 
a. Sermon on the Mount • • • .106: 
b. Epistle to the Ephesians. ~110 

6. Comparison 
D • Summary • • • • • • • • • • • • • .113 

SUY.IT~ARY AND CONCLUSION •••• 
A. Summary • • • • • • •• 
B. Conclusion ••••••• 

Appendix 

• • • 
• • • 
• • • • 

• •• 115 
• .•• 115 

• .11'7 

The Malvern Confei'ence Report • • .120 
Bir Richard Acland 1 s Amendment ••• 126 

Bibliography • • • • • • • • • • • • .12'7 



CHAPTER I 

INTRODUCTION 



CHAPTER I 

INTRODUCTION 

A· The Subject 

1. The Subject Stated and Explained. 

The subject of this study is, The Theology of 
' 

the Social Message of William Temple. Explicit in Dr. 

Temple's advocac~ of measures and programs designed to 

"give social and economic justice to the common man"1 are 

certain basic presuppositions about God, about man, about 

the relation of God to man, and of man to his fellows. 

These are properly designated as the concerns of theology. 

The quotation above does not stand as a summary of the 

social message of Christianity as conceived by Dr. Temple, 

but is intended to show the direction his conviction takes. 

It is a conviction with regard to the principles that must 

govern the social order, and a critique of institutions and 

attitudes in modern society which inhibit the development 

of Christian personality. 

2. The Subject Justified. 

The particular purpose of this study, as stated 

in the title, is to ascertain the relationship of-presup

position, or underlying philosophy to its expression in 
• • • • • 

1. Editorial, Christian Century, November 8, 1944, p. 1280 
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the mind of one thinker 1 William Temple. Dr. Temple espe

cially lends himself to such a study because he is very 

clear on both points 1 both as to the message that the Church 

must give to its time, and as to the convict:t>:n about God 

and man that underlies that message. As the editor of the 

Christian Century said at the time of his coronation as 

Archbishop of Canterbury 1 

"No one kept more clearly and simultaneously in 
view these two correlative aspects of the Christ
ian religion. Read almost any of his books or 
any of his addresses and note how constantly he 
passes back and forth between these two things. He 
could not speak long about faith or worship without 
carrying the discourse on to its practical ap
plication in specific demands for social justice. 
And he could not develop the particulars of these 
demands without keeping·constantly before the minds 
of his hearers or readers the fact that the truths 
of the Christian religion are basic to any program 
of social reorganization that hplds promise of meet
ing the needs of men.· •• He always saw the religious 
quality of 15reat political issues.nl 

·Here we have the "two dimensions" of AJ;>chbishop Temple, as 

Reinhold Niebuhr expressed it, not only as they are relevant 

to the purpose of this study, but as they express the 

significance of .this maa for the world--"social radical 

and a religious"--socialist and Christian theologian.2 

Dr. Niebuhr 1 who penned the preceding quotation, gives 

another good reason for the use of Dr. Temple for this 

study: he is highly respected for his accomplishment in 

• • • • • 

1. Christian Century 1 November 8 1 1944, p. 1280 
2. Niebuhr, Reinhold. Dr. William Temple and His Britain, 

Article in the Nation, November 11 1 1944, p. 584 
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both these fields. Niebuhr says, "He was Britain's ablest 

and most courageous Churchman; his mind is the most perfect 

precision instrument I have ever encountered; one of the 

most influential theologians of our time ••• whose primary 

significance is in carrying the radical social implications 

of Christian faith into higher ecclesiastical office than any 
· .. ' , " 'I . 

other Churchman."The real fact is that Dr. Temple was able 

to relate the ultimate insights of religion about the human 

situation and the proximate pos~ibilities of a just social . 

. order more Vitally and more creatively than any other mod

ern Christian leader.ul 

If ever there has been need for clear thinking 

upon the part of the Church in the area of social relations, 

it is now. The end of the war in Europe, and the approach 

of a denouement in the Pacific, has increased the tempo of 

public planning, and of government legislation, and of 

private preparation for the post-war period. Men look 

with doubt not untinged with fear as they think of the 

adjustments that will have to be made at home and abroad. 

They reaiize too that much that has been gained may be 

lost, if reactionary elements seize control and deny the 

past advances in politics and economics. 

• • • • • 

LNiebubr, op. cit., P• 585. 



-4-

Aside from the complexities added by the war, 

it is long past time for the Church as a whole to take 

cognizance of the conditions of the world in which men 

are living--a world of strikes, slums, undernourishment, 

insecurity and fear. It must be prep~red to make intel

ligent criticisms and judgments, or else men will pass the 

Church by, and judge the Christian gospel irrelevant. The 

process is already begun, as Andrew Osborn observes, that 

"somehow the world has grown away from the Churches and 

the conviction is widespread that they have been left be

hind by the advancing tide of life, or at best that they 

follow rather than lead.ul This is not to be construed 

as a criticism of the truth of the gospel, but rather, 

the danger of failing to give the clear prophetic message 

of the gospel and its application to our time. We know how 

easy it is to "cling to the thought patterns and credal 

statements of the past •• and fail •• to reset the essential 

doctrines of the faith in such a way as to carry under

standing and conviction.tt2 

Dr. Temple has been supplying this need for 

Britain's churches by providing a statement of program 

and of principles. It is hoped that this study will bring 

into focus the value and need of just such practical 

• • • • • 

1. Osborn, Andrew R.: Christian Ethics,;p.2 
2. Osborn, loc. cit;:. 
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pronouncements. 

3. The Subject Delimited 

This study w~ll deal with the theology of Dr. 

Temple as it relates to his social message. It does not pur

port to discuss the whole of Dr. Temple's interpretation of 

Christian truth; nor is this study an analysis and discus

sion of the program that Dr. Temple endorses as a Christian 

solution to society's problems. The intention is to show the 

relation between Dr. Temple's religious beliefs and the 

principles he la~ down as basic to a Christian society1 and 

to understand the Biblical justification for these principles. 

B. The Sources for the Study 

The productivity of Dr. Temple's pen is reveal-

ed by the number of books he has written listed in the biblio

graphy. The most adequate and comprehensive presentation of 

his theology is to be found in Christ the Truth (1924). His 

social message which grows from his theology is concisely and 

convincingly stated in Christianity and the Social Order (1942). 

These two books form the basis for the chapters on the the

ology and the social principles. 

c. Method of Proceedure 

In the belief that a study of Temple's thought 

would be less fruitful without a knowledge of the man, the 
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following chapter (II) deals with the life and contribution 

of William Temple. His life has meant much to modern Eng

land and to the World Church; every Christian should be in

formed about it. This Chapter might be entitled, the proof 

of a fruit-bearing life. 

Chapter III will deal With the theology of Dr. 

Temple. His thought is a unified whole, in which his belief 

in God, and his conception of God's purpose is basic. There

fore Temple's approach to the knowledge of God will be pre

sented, and then the tenets of his belief about God and man. 

Chapter IV will discuss the principles of society 

derived f~om the theology, showing how they are derived, and 

how they are the basis of Temple's criticism of society. 

Chapter V will compare these principles with the 

social principles to be found in the Old and New Testament. 
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CHAPTER II 

LIFE AND WORK OF WILLIAM TEMPLE 

A· Introduction 

Archbishop Temple has been judged "one of the 

most influential theologians of our time, Britain's ablest 

and most courageous chu~chman,1 a brilliant statesman, 

the foremost leader of the ecumenical church movement,2 

most loved of the leaders of the English Church,3 quali• 

tied to speak for the English conscience in defining the 

moral, social and political goals of post-war England.4 

Dr. N~!buhr, in a peak of panegyric at the time of his 

death, tells us that Temple was even considered as a pos

sibility for prime minister, because he so successfully 

represented the concern of the British to retain all the 

precious wealth of their history and heritage and expres

sed also "the country's radical temper".5 When finally 

Dr. Temple reached the position of Archbishop of Canter

bury, the highest office in the English Church, second 

only to the King of England in the leadership of 

40,000,000 Anglicans, Clmi~i;,a,_n<l,~~ paused again to take 

1. Niebuhr, loc. cit. 
2. Editorial, Christian Century, November 8 1 1944, P• 1280 
3. Current Biography, p. 823 
4. Niebuhr, loc. cit. 
5. Niebuhr, loc. cit. 
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stock of this modern churchman, now seated in the place 

of Augustine and Anselm. He had made a name for himself 

because he was outspoken as a social liberal. He could be 

a power for social advance in this influential office, if 

he chose to be so. The question was--would the cold winds 

of high office freeze this liberal into a Tory?1 The sta

ture of the man was measure~ as men heard him continue to 

speak for human rights in very ·specific terms. He became 

not less, but more popular; not less, but more explicit; 

not less, but more distinctly Christian, and ecumenical 

in his thinking. This is what England, but even more, 

the world lost when in October, the 26th, 1944, Arch

bishop Temple was suddenly taken to his reward above. 

B. Early Life and Training 

What wa~ the happy combination of heredity and 

circumstance that gave the world this remarkable Church 

leader? 

William Temple's father, Frederick, was bishop 

of Exeter in 188·1 when the son was born in the episcopal 

palace. The father was an outstanding leader of the Angli

can Church., bold and vigorous. He was characterized as 

a man of intellectual power, liberal and unbound 

• • • • • 

1. Current Biography, 1942: p. 823 
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in his thought, and active in public affairs. He became 

Archbishop of Canterbury, into which office his brilliant 

son was later to succeed. 

Father and son were very close.- The youth was 

precocious, interested in philosophy, and there grew up 

an intellectual companionship between them which was con

tinued by correspondence during the youth's years in 

school. The father encouraged him to be very thorough 

in his thinking. No ill-considered assertions or facile 

attractive sentimentalities were allowed.1 So it is that 

in 1922 Begbie, writing anonymously as the "man with the 

feather-dustertt in Painted Windows remarks: 

"There are but few men in the Church of England 
who have a stronger grip on knowledge and very 
few if any at all who can more clearly and viv
idly express in simple language the

2
profoundest 

truths of religion and philosophy." 

The bishop's young son was given the best of 

English private education: Rugby, and then Balliol 

College in Oxford. This training left its mark, for 

in 1942 he is described as "Oxford to his fingertips 11 .3 

By the age or t~enty-three he had his master's degree. 

• • • • • 

1. Dark, Sidney: The People's Archbishop, p. 10 
2~ Begbie, Harold: Painted Windows, p. 152 
3. Current Biography, op. cit. 
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Dr. Temple's skill as an orator can be traced in part to 

the training he received on the debating team in college. 

In his public life he manifested the gift of rapid state

ment and pellucid exposition and peerless technique in 

argument and debate.1 

It was at Oxford that his interest in social 

and educational problems developed.2 He was dubbed 

"socialist" by his colleagues~ and at no time did he deny 

the appelation. One of his friends was ribbing him about 

his ttsocialism" and asked whether he was not acting in

consistent with that politi~al faith when he traveled 

first .class~ as he did~ on the trains of England. His 

retort was the he was not inconsistent; when socializa

tion takes place~ he said, nwe will all ride first class.n3 

c. Career in the Church of England 

For several years Temple was a profes.sor of 

philosophy. In 1@08 he was ordained deacon, and a year 

later took the next order of priesthood. From 1910 to 

1921 he held the honorary post of Chaplain to the Arch-

• • • • • 
1. Current Biography, p. 823 
2. Ibid. 
3. Of. Repton School Sermons: Studies in the Religion of 

the Incarnation 
The Kingdom of God 
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bishop of Cantet•bury. The Archbishop at this time was 

the successor to his father. . 
In 1910 Temple was headmaster.of Repton School, 

the youngest headmaster of an English "public schoolu. 

Several of his early books were written in this period.1 

For the duration of the war he was pastor of 

St. James Church in Piccadilly. During the war he was ap

pointed chaplain to the King, and from 1919 held the covet

ed office of canon of Westminster, one of the mo~ desirable 

posts in the Church of England. He came into national prom

inence because of his activity in the Life and Liberty 

Movement, which will be discussed in greater detail in the 

following section. In 1921 he was recognized b~ baing 

made bishop of Manchester. In this important city of in

dustry in the Midlands, Temple took his place in the van

guard of social service and refor-m. He took the lead in a 

Conference of Politics, Economics, and Citizenship. Even 

here, with a strong emphasis on the melioration of human 

need, we find Dr. Temple fs:i. thful to the fundamentals of 

Christian faith. 

So Begbia, in 1922, quotes Dr. Temple as saying: 

• • • • • 

1. Cf. Repton School Sermons: Studies in the Religion of 
the Incarnation 

The Kingdom of God and 9thers in Bibliography. 
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"Rarer than Christian charity is Christian faith. 
The supreme realism ••• is namely the realization 
of Christ as a living Person, theereality that He 
truly meant what He said~ and that what He said 
is of paramount importance in all the affairs of 
human life."~ 

This author, writing in 1922, compares Temple 

to Winston Churchill, just as in the crisis of this war, 

men have said, that as Churchill led the state, so 

there was none more admirably suited to guide the Church 

through these tying times .than Dr. Temple. At this time 

there were many doubts as to his actual greatness. He 

was thought to be a churchman through and through~ un

enterprising and unwilling to go beyond the limits set 

by a co~servative Church. His brilliance was considered 

short-lived; he was intellectual, but not warmly human, 

nor loved by many. He had not remained long in one piece 

of work~ and this was considered against him. The years 

since have confounded all these prophesies. 

In 1929 Temple was elevated to the see of York, 

prelude to Canterbury, and in 1942~ in the midst of the 

war~ he was elected to take the place of the then Primate 

who resigned in favor of the younger man. Temple was no 

doubt the man for the position. As the editor of the 

Christian Century explains, 

• • • • • 

1. Begbie, op. cit.p. 170 
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"The result would have been the same if the 
selection of an Archbishop of Canterbury had been 
entrusted to the lay members of the Church of 
England, or to the House of Bishops 1 or to a pleb
iscite of the non-confo:m.is.ts 1 or the non-church 
members, or to the dock workers 1 or the university 
dons. Any or all of them would have -chosen Dr. 
Temple. Aside from his scholarship and his exper
ience in church administration gained by twenty 
years in the episcopacy, first at Manchester, and then 
at York, and the tradition which he inherits from, 
his fath~r who was Archbishop of Canterbury before 
him 1 his significant characteristics are an advanced 
view of the social changes which must be made to 
secure a just and stable order after the war and 
his commitment to the enterprise of unifying all 
Christians evan at the sacrifice of the privileges 
and peculiarities of Anglicanism."l 

D. Connection with the Life and Liberty Movement 

Reference has already been made to the Life and 

Liberty Movement2 to which Dr. Temple gave bimsaf unstint

ingly in the years between 1917 and 1920. He resigned his 

work at the Saint Jame.s Church in London so as to be able 

to devote all his energies to the Movement, and he spent 

the time writing, and stumping the count~yside, to expound 

its aims and enlist support. 

The Life and Liberty Movement grew out of the 

first World War, and was a result o~ the feeling men had 

that the Church of England was not meeting the spiritual 

• • • • • 

1. Editorial, the Christian Century 1 quoting editoDal of 
March 1942~ November 8, 1944, p. 1280. 

2. Ante~ p. 11 
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needs of modern men. In a word, the Church was felt to 

be out of date, and along with the ecclesiastical reforms. 

that were recommended it was hoped that there would com~ 

a. religious revival that would once more give theCChurch 

a place of respected leadership in the affairs of men. 

The goal of the leaders of the movement was n to revive 

the effective witness of the Church to the sovere&~mty 

of God in every department of life."l Evangelize England, 

reunite the bodies of the Christian Church, and make the 

social message of Christianity clear: these were the watch

words of the Movement. The leaders spoke in favor of the 

League of Nations, and favored far-reaching social re

construction at home. They stood up for decent living 

conditions, assured lf$sure for the wage-earning class, 

the limitation of competit~on and other abuses of the 

profit system, and a frank facing o~ the race problem with 

the Christian co~viction of equality.' Such was the campaign 

that was spread across England by Dr. Temple and his 

colleagues. 

The ideological purposes of the movement have 

been stated first because of their greater relevance to 

the theme of tbis~udy. There was also particular eccle

siastical reform in view, which was attained in 1920 

• • • • • 
1. Dark, op. cit., p. 22. 
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and this achievement was accepted as the signal for the 

dissolution of the movement as an organized effort. The 

social and ethical and evangelistic emphases of the 

Movement were carried on by other groups arready organized 

in the English Church. Up until 1920, all constitut~o.nll 

changes in·the Church, all ecclesiastical legislation had 

to pass through the regular legislative channels of t~e 

Parliament, and this was both tedious and unnecessary. The 

leaders of the Life and Liberty Movement wanted freedom 

from the Parliament and self-government through a legis

lative group. This group, known as the National Assembly 

of the Church of England, was to prepare a docket of 

en~cments for the Parliament, which would automatically 

pass it, without debate~ and it would become legal for the 

Established Church upon receipt of the roval signature. 

It is ,significant that this National Assembly was to be 

democratic, in that it would include representation of 

the laity. 

It i·s a tribute to the progressive elements in 

the English Church that these specific goals were achieved, 

and that the Church was stirred to pay attention to the 

social message which was preached. Even the. "cautious" 

Archbishop of Canterbury was won over, partly by the astu~e

ness of Dr. Temple. 
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Sidney Dark~ in appraising the Life and Liberty 

Movement, feels that though the ecclesiastical change that 

was desired was achieved, there was no far~reacbing spirit

ual revival, and tbat even the National Assembly is not 

truly democratic.+ This is the judgment of a secular news

paperman, whose main interest as revealed by his wrtting 

is in socia~ reform, and he is one who does not speak 

from the standpoint of a man of faith, but rather of a 

socialist, concerned with economic justice. Nevertheless 

we can accept the fact that the Movement did not do all that 

its authors had hoped. 

William Temple was one of the most active leaders 

of the Movement and by his whole-hearted commitment to it 

he took his place with the forces of ecclesiastical reform 

spiritual revival and social justice, to the advance of 

which he bent his every effort ~hen, and in the public· 

career that followed. 

E. Temple as a Servant of Society 

1. The Worker's Educational Association 

For sixteen years, from 1908 to 1924, Dr. 

Temple was President of the Worker's Educational Associa-

• • • • • 

1. Dark, op. cit., p. 26 
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tion and he continued to be active in that group until bis 

death. Labor in England wasJ having its grovdng pains in 

the beginning of the Century. In America it is recently, 

within the last fifteen years that there have been signi

ficant advances made by organized labor. In England the 

process has gone on about a generation earlier. In the 

years following 1895 there were struggles for the right 

for bargaining collectively. The Labor party was just 
' beginning to feel its potential strength in Parliament. 

The menace of Syndicalism had raised its head, a movement 
• 

for the dispossession of the owners of industry by .revolu-

tionary syhdicates of workers. 

In such a sttuation Dr. Temple was willing to 

express himself on the side of Labor, and to t~e his place 

with them in their efforts to improve their conditions. 

He became a member of the Labor Party. An anonymous 

author ~eseribed him as having the enthusiasm of a social 

reformer playing pool with settlement moppets.~ 

2. The Conferenc·e on Christian Politics, Economies and 

Citizenship. 

While Temple was Bishop of Manchester he and 

several other prominent churchmen in the Midland area 

• • • • • 

1. Current Biography, loe. cit. 



-18-

called this Conference~ to survey the problems of the 

industri~l world, and to meet them with Christian solutions. 

It was a time of ominous portents. Sidney Dark calls it 

the Era of the Great Fear.1 It was 1924, when the war boom 

had given way to a ~epression, and recovery had been slow. 

The ar.my of unemployed was about one and a half million. The 

systems for unemployment insurance and old age pensions 

\Tere taxed beyond their capac! ty, and State provided doles 

had begun. Labor was very restless, with many conflicts 

breaking out. Housing conditions were particularly bad, 

being insufficient and inferior. Da~ a socialist, calls 

this the •e~ of the great fear" and he supposes that this 

Conference and all similar moves for melioration were 

prompted by the uneasiness of the c~pitalists. It is 

equally just to say that Temple and his colleagues were 

motivated by a Christian conscience to deal with the 

needs of the time. Mr. Dark•s evaluation of the confer

ence is that "it dealt with particular problems and social 

evils rather than with analysis of the basic disorder of 

society, or the basic intrinsically right relation of 

the various functions of society--finance, production, 

• • • • • 

1. Dark, op. cit., p. 27 
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. 1 
distribution, culture, spirit, to one another." Dark 

calls it an example of.Church "ambulance work" since it 

does not go after the problem root and branch. Neverthe

less it was a move in the right direction, and gave the 

·Bishop a reputation tbroug4out England for "liberal and 

progressive ecclesiastical and social ideas."2 

3. Negotiations in the Coal Strike 

In 1926 the unrest and tension between labor and 

its employers came to a head. Ever since the World War I 

when the mines and railroads were returned to private 

ownersbip,the miners and railroad employees were vocif

erous in their demands for improved conditions, for col

lective bargaining 1 and, as a long•range goal, for nation-
' 

alization of their industries. Finally the coal miners 

and the railroad workers combined to persuaAe the Trade 

Union Movement to call a general strike. Every effort 

was put forth for conciliation. The House of Commons 

itself became an arbitrating board, before which the 

operators and workers were invited to speak their case. 

Dr. Temple and several other bishops also took 

a hand in the matter and attempted to smooth negotiations. 

• • • • • 

1. Dark, op. cit., P• 27 
2. Ourr~nt Biography, 823. 
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They justified their action thus: 

"We had every right to exercise our influence 
to bring two groups to reason 6 who were.bring
ing injury to themselves and society by contin
ued conflict. We bad a responsibility to try 
to secure a decision economically sound1 with a 

1 minimum of bitterness and a maximum of good will.tt 

The bishops were no more. successful than the others, and 

the General Strike was called. 

The significance of this interposition on the 

part of the bishops is this, that they thereby asserted 

the right of the members of the clergy to use their efforts 

and prestige to bring to bear the Christian view point in 

matters of concern to the whole society. 

4. The Malvern Conference, 194l 

In the midst of' the 11blitz" in January, 1941 

William Temple, Bishop of York, and Rev. P •. T. R. Kirk, 

Director of Industrial Christian Fellowship, called the 

Malvern Conference, the report of which bids fair to be 

one of the classic expressions of the present-day Church.2 

Twenty English bishops were present; the Archbishop of 

Canterbury was conspicuously absent. 

Several questions had been proposed for dis

cussion before the conference convened. They were assign

ed to individual experts in each field, and reports had 

• • • • • 
1. Dark, op. cit., 
2. See appendix for full statement of the Malvern proposi

tions. 
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been prepared. 

1. Are the ends of capitalistic democracy false~ 
What is the cause of our contusion and failure in social 
organization? · 

2. Why has international peace failed? 
3. Is the Chur.ch preachin_g a message and a doctrine 

effective to reach modern man? r 

The conclusions that the Malvern Con'ference 

offered to Christendom were definitely radical. Yet, 

Mr., Dark remarks that there "was more thinking about Godn 

at Malvern than at many a church conclave.l These men were 

primarily concerned with principles, rather than program. 

Church inertia was condemned; Christian living in today 1 s 

world was redefined; Christian ncommunism" was discussed, 

which implies different mo~ives and a different organiza

tion for society. At Malvern Christianity was seen to have 

a ~essage for society as well as for the individual. 

In fearless forward-looking steps Malvern 

has shown the new direction taken by leaders in the English 

Church. It reaffirms the doctrine of God redeeming man, 

but it also asserts that the Church has a function to 

perform in judging society--condemning all in it that 

robs the human personality of its worth and of its oppor

tunities for development. It pointed to the fundamental 

truth that !Aan is a child of God, and that those things 

• • • • • 

1. Dark, op. cit., p.74 
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that detract from his dignity and worth--unemployment, 

bad housing, insecurity--must be dealt with by intelligent 

planning. The proceedi~ at Malvern were skillfUlly 

guided by Dr. Te~e, and bear the impress of his thinking. 

F. world \Var II 

As he shouldered the responsibility of the 

leadership of the Anglican Church, in the midst of the 

war with Germany, Dr. Temple became more and more the pop- . 

ular religious leader of the people. As Churchill was to 

the nation poli~ally, Archbishop Temple was in religious 

leadership. He did not shirk the demand that was put upon 

b±m to make the cataclysm of war understandable to Christ

ians. He brought all of his vigorous powers of intell,~t 

and understanding to bear on the problem of this terrible 

evil. In his statements in magazines, and over the radio, 

Temple insists that this war, as any war, must be recog

nized as a judgment on all society. It shows us man's 

failure to order his life, individual, national and inter-· 

national, according toGod's will. When the situation 

arises, due to our common sin, that one nation jeopardizes 

the peace and freedom of the world, it is the painful 

duty of a Christian nation to assume the "police-man's" 

function and discipline the offender. In any event, the 

Christian must see this effort of his nation as ultimately 
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one that is defending justice, anq is prompted by love 

as it seeks the good of mankind.l 

G. The Contribution of William Temple 

Although it would be presumptious to attempt 

to describe all that Archbishop Temple has meant to the 

English poeple, or what he means to the world Church, 

some of his salient contributions will be summarized 

under the headings, A sincere Christian, leader in the 

Anglican Church, leader in the Ecumenical Church, a 

Theologian, and a Social Thinker. 

1. A Sincere Christian. 

Let it be· said, first, that Archbishop Temple 

was primarily a Christian. This may seem to be a redun

danCy as applied to a Churchman. Not every man, however 

who holds place of high office or prestige in the ~hurch 

today can be. marked as "determined to know nothing among 

men save Christ Jesus, and Him crucified. 11 Temple is not 

primarily a socialist, nor a reformer, nor a statesman 

fighting for justice and decency. He is a Christian, a 

slave of Jesus Christ. He feels the compulsion of the 

• • • • • 

1. Cf. Temple, William: Thoughts in War Time, 1940 
The Hope of a New World, 1942 
A'Conditional Justification of 

War, Pamphlet. 1939 
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love that God has shown to men in Christ, and this com

pels him to seek the welfare of his fellowmen • His first 

desire: was to win men to his Lord, and his every effort 

was ben,t toward making that acceptance as real and mean

ingful as possible. 

One of his colleagues, A. E. Baker, Canon of 

York confirms this picture of Dr. Temple in these words: 

"The most fundamental thing to him is his faith 
in God as Christ reveals Him, dominating his mind, 
deeply coloring all his feeling, ruling his will ••• 
All his activities in the church, outside, in social 
service, teaching, all :fe part of his adoration of 
the great Lover of men." 

2. A Leader in the Anglican Church 

The career of Archbishop Temple has been 

spent wholly within the framework of the Anglican Church. 

He was born in the bishop's house at Exeter. All his 

work has been in the schools and parishes of the Church 

of England. He is not blind to her faults, however, for 

he campaigned vigorously for refor.m and revival in the 

Life and Liberty Movement. He bas consistently opposed 

the perpetuation of the feudal system in certain rents 

and financial grants which were awarded to the Church. 

He struggled continuously to make the Church more truly 

the minister of the people i~ spiritual things and their 

• • • • • 

1. Baker, A. E., An Appreciation of William Temple, in 
The People's, Archbishop, p. 118 
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leader in moral affairs. He opposed any lapse into the 

passive concepts af a sacramental'clergy and in their 
l. I 

place he worked for a Church in continual service to 

the total needs af the commun~ty. Although he was not 

out of sympathy with the "high church" leaders~ the 

people ·consider ~emple to be "low church."1 The non

conformists were very favorable to the Archbishop.2 

It is important for anyone studying Temple 

especially in dealing with the relation of the Church and 

society to remember that the Archbishop was speaking for 

an Established~ or State Church. In the United States 

a church leader is more likely to be considered beyond 

his precinct when he preaches on social conditions because 

of our inherited idea of strict separation of Church and 

State. In England there is no such tradition. The Arch

bishop is a nati9nal personage, elected by Parliament· 

and chosen by the King. The Churcbiis a national insti

tution and its leaders have the right to exert their 

prestige in the realm of political and economic problems. 

So for instance, Temple as a member of the House of Lords 

could advocate the retention of unemployment benefits. 

• • • • • 

1. Current Biography, 1942, loc. cit. 
2. Niebuhr, loc. cit. 
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3. A Leader of the Ecumenical Church 

J\rchbishop Temple can by nommeans be reckoned 

a narrow denominationalist. He has always seen the world as 

the field, in which the Church universal in all its parts 

carries on the work of evangelization. He ~requently men

tions in his writings the obligations of the Church to be 

missionary-minded. 

The story of how Dr. Temple became concerned 

about the world mission of the Church is told in the fol

lowing paragraph from a letter by Henry Smith Leiper, 

Dr. Temple's colleague in the World Council of Churches: 

"In 1910 when the World Missionary Conference at Edin
burgh was planned, Dr. Mott sought to bring into it 
a number of influential younger men who were not 
delegates. He hit upon the plan of having them as 
ushers • One of these was William Temple • He was 
then, I think, about 29 years old. He told me 
himself that the impression made upon him there

1
was 

so profound that it altered bis life purposes." 

In 1928 Dr. Temple was chairman of the Jeru
salem International Missionary Conference. 

In 1937 he was prominent in the Oxford Con

ference on Life and Work, and in the same year he was 

Chairman of the Edinburgh Conference on Faith and Order. 

It came as a natural consequence of his in-

• • • • • 
1. Leiper, Henry Smith: Personal Letter. The same letter 
bears this eloguent testimony from this one who was inti
mately associated with Dr. Temple, and whom he affection
ately calls his "boss". 

"Dr. : T ample was a many-sided per
son of gres.tpenetration and mental power. But at the cen
ter of everything he thought and did was his simple loy
~lty to Christ Jesus and his determination to advance the 
ministry of the total Church in accord with the will of 
its Lord." 
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terest and activity that he was made the first President 

of the World Council of Churches, in 1942. uNo one~u 

says the editor of the Christian Century, "since Arch-

" bishop Soderbloom of SWeden has so completely symbol-

ized and so effectively headed the organized effort to 

bring about understanding and cooperation among the di

vided forces of Christendom."1 

4. A Theologian 

The writings of Dr. Temple have been an 

outstanding contribution to contemporary Christian 

thought. As Sidney Dark says 1 somewhat exuberantly, 

"he is int~llectually unrivaled among contemporary Christ

ian apologists.u2 In somewhat more restrained praise, 

the editor of the Christian Century refers to him as 

"a devout believer in the Christian faith and a profound 

competent theologian."3 From his own contact with the 

philosophical works this writer concurs that for depth 

of thought, for clarity of expression, for faithfUlness 

to the Bible and rigor of in~erpretation, Dr. Temple is 

a worthy successor to Anselm's chair at Canterbury. 
• • • • • 

1. Christian Century; November 8 1 1944, P• 1208 
2. Dark~ op. cit., p. 54. 
3. Christian Century, loc. cit. 
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His most outstanding single work is uNature, 

Man and God," the Gifford Lectures for 1932 -33. The 

seven hundred pages of this book, by the ablest argu

ments from science, metaphysics and logic, and psychology 

lead the reader to recognize the va~idity of natural 
! -

religion, the possibility of revealed religion, and the 

utter reasonableness of Christ•s Redemption. Temple in 

no way gives ground to the rationalist, or to the scien

tific positivist. What he does is to view the whole of 

human experience, and use logical argument to_establish 

the validity of the Christian theistic world-view. With 

this point gained, it is shown, on pragmatic grounds, to 

be quite acceptable that there should be personal salva

tion through the Incarnation, and through the Cross. 

Though this proof seems to imply that God is inherent 

in the universe, Temple is far from_being a monist. God 

is the transcendent, beyond history, and the pre-existent 

Creator of matter. 

It is important to note t~t Temple never 

is content to leave his philosophy in the realm of the 

purely ideal or abstract. Els illustrations, applica

tions, and the steps of his logic are gathered from, 

and brought back to, human situations 
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~sides being a th~91ogian and apologist, 

Dr. Temple was a Bible student and interpreter. Though 

his works are relatively few in tbis field, what he has 

written stands high in the estimation of scholarsl because 

it i:f''clear/ ahd ~justly reflects apostolic Chl-istianity.2 

The fundamental emphases of Temple's theology 

are these: 

l. The primacy of God, who reveals Himself in 

nature, in man, and above all, in the Incarnation. 

·2. The necessity of redemption, effected by 

the death of Christ, a moral redemption which we apply 

to ourselves as it works righteous desires in our hearts. 

3. The reality of sin, which binds, limits 

and perverts human nature. 

4. The fact of the Kingdom, the expression of 

God's character in human society, a potential ideal or

der which must ever be becoming, and which will never 

be realized in its fulness until that future time when 

God intervenes again in history. 

5. The body of believers, who are citizens 

of the Kingdom, united by the Spirit of God in the Church. 

6. The ·sacraments, a means of instruction and 

of grace. 
• • • • • 

1. Niebuhr 1 Arti·cle in Nation, loc. cit. 
2. Dr. Temple has written one expositional work, 

Readings in St. John 1s Gospel, in two volumes. 
Two chapters of great interpretive value are 
The Kingdom of God, Chapter I 
Christ the Truth, Chapter VII 
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5. Social Thinker 

Although Dr. Temple's prominence could have 

been wen by the brilliance of his intellectual accomplish

ments~ the primary reason for his popularity and influ

ence is his application of Christian principles to social 
. 

problems. 

As a critic he fearlessly denounced those 

motives and practices of modern indust~tal society 

that bring insecurity an4 misery to men. He asserted 

that because Christian principles have not bad first 

place in the organization and motivation of society~ there 

are the evils of chronic unemployment~ bad hous1ng 1 under

nourishment~ and inadequate educational opportunities. 

He exposed the fundamental dislocation of his society 

that had abundant resources and facilities yet allowed 

to go unm.et great areas of human need. He was the spokes

man for the Christian conscience of England. 

Temple has done a great constructive work 

in leading the English Church"to realize its own responsi

bility to meet social need. The Conferences at Birmingham 

and Malvern which he organize& have clarified the social 

message of the Church. He himself took the lead in the 

statement of principles of the just social order. The 

little Penguin book, Christi~ity and the Social Order 

summarizes clearly and in remarkably brief form the law 

of God for human relations. It is not a doctrinaire ' 
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presentation~ but has a human warmth and concreteness 

that makes it a veritable handbook of' practical Christ-

ia:nity •. 

H. Summary 

The life of Dr. Temple is an inspiring 

example of' dedication., faith and service.. He defended 

the gospel of' Christ with brilliance unparalleled in our 

time; he was filled with the humility and earnestness 

and1love that comes from fellowship with Christ. With 

unceasing vigor he demonstrated the relevance of the 

Christianity to the lives of men and to the life of so

ciety. 

·Belief and action were not separated in Dr. 

Temple. Because the love of God was real to him, he was 
I 

driven to manifest that love in concrete service of the 

welfare of men. The purpose of this thesis is to show · 

~he vital connection of this faith with the social 

message of D~. Temple. The following chapter will 

describe the content of that belief. 
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CHAPTER III 

THEOLOGICAL PRESUPPOSITIONS 

A. Introduction 

Any discussion of theology does well to re

member the words attributed to Martin Luther, "True 

theology is practical. Speculative theology is of the 

devil." He meant that theology must deal altogether with 

human experience and be interpretive of life. It must 

have ethical implications as well. 

The theology of Archbishop Temple stands 

approved in such a test. It deals directly with what 

we humans know of God, how we know it, and the difference 

this knowledge should make in our living. All of Dr. 

Temple 1 s 6fforts for a social order that is just and hu

mani tar1an are due, finally, to his theological beliefs_. 

His philosophy of life is theistic; the motivation of his 

conduct is love--a love for men inspired by God's love. 

The following chapter will present the the

ology of Dr. Temple with some preliminary discussion of 

his approac!l• It will be shown how his anthropology-

his view of man--is a consequence of his belief about 

God. Temple'~ general conclusions about the function and 

destiny of man are germane to an understanding of his 

social principles and will be discussed in this chapter. 
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The final section will contain an evaluation of Temple's 

theology on the basis of his use of the Bible and Biblical 

truth. 

B. Theology 

1. Introductory 

The life and work of William Temple might 

well be compared with that of Joshua, Moses' successor 

as leader of the Israelite people. Joshua was a military 

general, which Temple was not, but both were the spiritual 

guides of a great people during the struggle of a gr~at 

warfare. Both came to the end of life, with the warfare 
i 

nearly done, but'· the real establishment of the people in 

obedience to God just beginning. Joshua's charge to the pso 

people at the end of his life was, "Choose ye this day 

whom ye will serve--but as for me and my house, we will 

serve the Lord." 

Such a charge implies that the leader who 

gives it has served God throughout life and found Him 

faithful. This was certainly true of Dr. Temple • The 

key to his life of thought and service is the fact that 

God was the governing factor of his life. He believed 
1 

and his belief was so vital, his love for God so sure, 

that God could dominate his surrendered self. 

Dr. Temple would say that belief' in GOd 
is the only basis of an altogether adequate philosophy 
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of life. All 'el~e that he writes or says is conditioned 

by· this conviction: by the fact or God 1s existence, and 

or course, b~ the nature or that God. Before launching 

into a discussion or his theology, we must first find 

out how Dr. Temple arrives at this dogmatic conclusion, 

how he justifies it, and how he presents it to his readers. 

2. Epistemology 

The answer to the first question is one of 

epistemology, and may be stated under the two words, 

experience of faith, and reason. 

The p~imacy of the experience of faith as 

man's way to know God is. expressed in these words of Dr • 

• Temple: 

"That any particular event or series of events 
is truly the self-disclosure of God can never 
be proved; but it can be put to the test by 
whole-hearted experiment. If, as the experiment 
continues, the claim that in this event or that 
God is revealed finds vindication, then, though 
proof is out of the question, assurance becomes 
more intense1and grounded in a wider range of 
experience.". 

Dr. Temple is eager that religious exper

ience be not considered as sometPing spectacular, as ec

static raptures, or visions. Most people do not have 

such things happen to them. ·God is real to them 

• • • • • 

1. Temple, William: Nature, Man and God, p. 245 
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nonetheless, and makes His impact on them. Men are impel

led by what they_believe to be God•s·will; men are driven 

to prayer, and find it a communing of their own spirits 

with a greater Spirit; men live in what they believe to 

be God's presence. This is the proof of experience, to 

which Tem,&e himself attests, and which has been the 

testimony of countless saints, known and unknown, through

out the. history of the Church. Religious experience is 

universal, found in every culture and clime, and, though 

the content thereof may vary widely, men do recognize 

reality in spiritual things. 

Dr. Temple relies, in the second place, on 

the reason of man as an avenue of the knowledge of God. 

Though reason cannot prove the tenets of theism, it can 

construct a philosophy in which the Christian theistic 

hypothesis can be show~ to be the most likely explanation 

of reality. To this end D~.Temple bends his efforts. His 

philosophy aims to take into account man, and his experience, 

and the material world and give an explanation for their 

existence. The explanation is in the existence of God. 

This rationalistic approach is well-illus

trated in Temple's book Christ the Truth. Although it 

claims to be a theological, not a philosophical volume, 
.. 

the first chapter, entitled "The Structure of Reality" 

presents a rational argument for God 1 s existence. In 

the succeeding chapters the argument is corroborated by 



-36-

the testimony of religious experience. without which 

it would remain a merely academic proposition. Never

theless it is significant that the approach of reason 

should be presented fir~t, before that of psychology. 

for Temple is rationalistic incurably. The universe 

can be understood. he say~and best understood in terms 

of God. The very fact of its ~~istence argues a First 

Cause. and a purpose for creation. The fact that there 

are men, created beings with spiritual capacities argues 

the spiritual nature of the Creator, and argues against 

pure materialism. The fact that men recognize ideals 1 

and that the values Truth, Beauty and Goodness are per

ceived by men argues that the Creator also perceives them 

and embodies them perfectly. 

This is the key to Temple • s thinking. All 

his conclusions proceed deductively from this hypothesis 

. about ultimate Reality. From God 1 s character we deduce 

the reason for man's existence. Man's destiny, and the 

laws that govern its achievement are also implied, and 

thus it is that Temple establishes his social principles 

on the ground of his theology. 
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3. The Nature of God. 

Th~L,Ultimate fact, for Temple, and that with 
1 which he begins, is the Creatorsbip of God. All things 

exist.as the result of His will, and for the effecting 

of His purpose. He once created the universe~ and all 

material things because He willed to do so~ He continues 

in the relationship of Creator, because without Him to 

sustain it~ there would be no Reality. God·is the will 

that began it~ the will that continues it; His principles 

underlie it and His purpose is to be ultimateiy fulfilled 

in it. 3 Moreover God is not merely an abstra.ction about 

the real material world; He is the pre-existent Cause of 

matter.'s existing.4 Thus God is seen to be Spirit and a 
. 

Person. God is shown to be a Person because personality 

is involved in the exercise of choice and in the expres

sion of will. Both of these are seen in God's act of 

Creation. These are the premises on which Temple's 

system rests as he proceeds deductively from them. 

God is not indifferent to the career of the 

world, or to the course of human history in the world. 

Rather He is still creating~ working out His purposes 

in it. 

• • • • • 
1. Temple, Christianity and the Social Order, p. 40 
2. Temple, Christ the Truth, p. 16 
3. Temple, Nature, Man and God, p. 301 
4. Ibid., loc. cit. 
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As its Creator, God.has given a law ~asic 

to the universe. His judgments are continually proving 

to men that to live out of har.mony with the principles 

He .has ordained cannot have any other result than dis

aster. The prophets of the Hebrew people were men of 

religious insight who were able to see that God 1s right

eousness was immutable and that the character of life and 

of human relationships must conform to the nature He has 

prescribed, or be broken on the rocks of His judgment.1 

The character of God is above all seen in 

the end product of His creation, man. God had a purpose 

in creating, as has been said, and man is the object of 

that purpose. Though he is of the created world, he has 

also a spirit and is' a person. God has made man in His 

own image, for fellowship in the spirit with Himself. 

Dr. Temple describes this metaphysics as 

a sacramental vi~w of the universe.2 It is diametrically 

opposed to scientific mechanism or to dialectical mater

ialism, which deny theism and are Christianity's strongest 

competitors today. In contrast this view centers in God 

---the Creator, the Spirit, constant, holy, almighty, and 

eternal,
3 

Who rules according to His righteous will and 

• • • • • 

1. Temple# Ghrist the Truth, p. 116 
2 • Ibid • I p. 19 
3. Ibid., p. 210 
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power, witho~t Whom nothing exists, and for Whose pur

pose all exists. To call the universe "sacramental" 

is to place God at its center and His purpose as its 

goal. "Except the Creative will, everything exists to 

be the expression of God's will, the actualization of 

His v~lues.ul Man's relation to the sacramental universe 

is as its crown, because he alone appreciates the divine 

drama, and he alone can respond to God in fellowship. 

"It i6 man who first rises to the questidn why 
is there a world at all. It is in man's appre
ciation of its value that the answer begins to 
appear:for the solution of the problem of exist
ence is found in the experience of what is good. 
Thus the whole universe is created to reflect 
the manifold goodness of the Creator and to pro
duce within itself beings who may share with the 
Creator His joys in the goodness of the created 
thing ••• The universe exists to reveal the goodness 
of GOd so far as it evolves *otelligences capable 
of receiving the revelation. ~ 

4. Matl and his Predicament 

Man is the end purpose of Creation, the 

crowning work in God 1s universe. God made man because 

He, by what He is, is loving and actively seeking to 

express that love. He is Spirit and seeks fellowship with 

like spirits, which love and seek to express that love 

even as He does Himself. 

Thus man is put at the center of God•s 

• • • • • 
1. Temple: Christ the Truth, p. 19 
2. Ibid., p. 22, 23 
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purpose in the world. As Temple says, 

"He'made the world for value; this comes to 
actualization in man, and for what man can give 
Him--loy~lty and obedience and even love--He 
cares more than for the splendor of the starry 
heavens or the delicacy of insects• wings.~ 

The highest function in the universe is the · 

spiritual. Temple recognizes that man has a body as well 

as a soul, but he believes that in the case of man, as for 

all creation, the lesser exists for the'greater. The 

material.exists that the spiritual may exist. This view 

of the. relationships in the universe very definitely 

presupposes God, and is absolutely incompatible with any 

sort of materialism, either theoretical or practical. 

Though the spirit depends on the material, it is prior 

to it; this is ultimately justified because it is in the 

will of God. So man was made in God's image. God most 

desires that man should fellowship with Him and give back 

to Him the love He has displayed in Creation. 

The prerequisite of real fellowship and love 

is that that love be free and not forced. That is the 

kind of relationship that God seeks to establish with men. 

But freedom involves choice,, and God made man free to 

choose whether he would love Him or not. The way was 

open to man for both--to love and fellowship and respond, 

• • • • • 
1. Temple: Christ the Truth, p. 121 
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and, on the other band, to repudiate God and the highest 

in his own nature. God never rorces this decision on a 

human being.1 

The simple observable fact about man is that 

he does not walk in humble dependence on God. His call 

to fellowship is rejected. His claim upon life as Creator 

and Friend is ignored. As Dr. Temple says, 

"Man •• has chosen a way that is not God's to 
pursue his own good. The evil or sin or the 
world culminates in the self-will of man, in 
whom most of all hitherto at l~ast, the joy 
of creation was to be sought." 

~neother words, men choose to be self-center

ed instead of God-centered. They seek their own advan

tage apa:btf:f'romGod, with very little regard for the 

welfare of others. Temple uses as an illustration of 

this point the everyday experience of every man, of being 

the centre of the universe as he sees it with his eyes. 

Lines to the horizon radiate from him. Everything bas 

' meaning as it relates to b.imj he is god in his world. 

Education does not solve the problem. In terms of the 

illustration, education raises the inaividual ~nto a 

tower and extends the scope of his vision and his under

standing but the fact remains that he considers himself 

the center of things and his own ultimate authority. 

• • • • • 
1. Temple: Christ the Truth,p. 141. 
2. Ibid., p. 121 
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This organization of life, however, runs 

counter to the best nature of man, and against his best 

interests as a person and in his relations with other 

people. The first result is lack of integration. As a 

person a man needs to be integrated and all his capaci

ties and interest caught up in one comprehensive and en

nobling purpose. Until such a resolution takespplace 

there will be a continual con.flict of interests within 

himself. What must happen is that a man must recognize 

God, not b±mself is the Ultimate, and that to recognize 

Him and seek His ways and submit to His will is the be

ginning of true integration.1 

The second result of a self-centered 

existence is that men seek their own gratification often 

at the cost of the rights and the happiness of others. 

They do not consider what the effect of their conduct 

may have on other people. If they do consider, they may 

not care. Just as men have ignored God in their personal 

orientation,, and lived for themselves, so in social rela

tions, they have ignored their obligation to the welfare 

of the group and to those individuals with whom they meet. 

So men are Willing to lie and cheat and even kill in 

order to achieve their goal. Most of our social ills 

• • • • • 
1. Temple: C~istianity and the Social Order, p. 46 
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are traceable to man 1 s living for himself. 

This is one reason why we have governments 

and law. There must be restraints imposed by the group 

that ungoverned selfishness on the part of sane may be 

kept from harming others, that peace may be preserved, 

and that all the people may have the freedom within the 

law to pursue happiness. 1 

Dr. Temple insists that this is the realistic 

view of man, and any discussion of social systems must 

take this into account. Yet in the very saying of it he 

adds the one note of hope.; 

ttMan is self-centered: but he always carries with 
him abundant proof that this is not the real truth 
of his nature. He has to his credit both capaci
ties and achievements that could never bbe derived 
from self-interest. The image of God--the image 
of holiness and love--is still there, though de
faced; it is the source of his aspirations; it is 
even through its defacement--the occasion of his 
perversity. It is capable, of response to the Di
vine Image in its perfection if ever this can be 
presented to it. This is the glory of the Gospel. 
It enable man to see "the light of the knowled~e of 
the glory of God in the face of Jesus Christ."~ 

5. Jesus Christ, the Remedy 

God's love for man was not to be frustrated 

by man's selfishness. He yearned yet forreconciliation 

• • • • • 

1. Temple: Christianity and the Social Order, P• 46 
2. Ibid., P• 44 
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· and fellowship with His creature. God desired that His 

creation should yet fulf~ll· the purpose of His will. To 

this end "he that was in the form of God counted not the 

being on equality with God a thing to be clung to, but 

emptied Himself, taking the .form of a servant, being made 

in the likeness of men; and being found in fashion as a 

man, he humbled himself, becoming obedient unto death, 

yea, the death of the cross. 11 Jesus Christ, and the fact 

of the Incarnation is pivotal in Dr. Temple's philosophy, 

theology and sociology. Christ is the final proof that 

God's Will and God's love are the ultimate facts of the 

universe. Christ defines God's character authoritatively. 

Chri~t gives man his only true worth; because of' Jiim man 

is shown to be the object of God's love, and the centre 

of His purpose, and not a sidereal sideshow on a blind 

alley in space. 

The Jesus of history who walked the paths 

of Judaea and Galilee was truly God, the second Person 

of the Trinity. According to Dr. Temple, that God should 

reveal Himself' in this way follows from His character. 

Being.all-powerful, He is able ~~make Himself known; 

He desires to make Himself known, and man's rebellion 

is an occasion drastic enough to call for such Self

Revelation. He has come in Jesus Christ; the eternal 

has interposed itself in time; the infinite has taken on 

the bonds of mortality. 
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Temple establishes his belief in the God-head of 

Jesus on the testimony of the early Church. Those that 

knew Jesus and those who wrote about Him, as they inter

preted their experience with Him cwme to believe that 

God had walked among them. So Paul in his Colossian let

ter and the author of the epistle to the Hebrews hold 

forth Christ as Him uin Whom dwelleth the fullness of 

the Godhead bodily." Such an utterance did not come at 

first, however. Christ did not announce Himself to be 

God to his disciples. That would have bewildered the 

monotheistic Jews who were his disciples and would have 

violated Jesus• own purpose, which was to win men into 

His Kingdom by the free choice of their hearts. The 

disc~ples had to be led through many experiences .with 

Christ and gradually they saw that He was more than a 

man, but Teacher, Prophet, Messiah, _Son of God. These 

were the confessions of the devotion of their hearts, 

though they were not fully aware of the significance of 

their words. Even Thomas• confession after the Resurrec

tion, 11My Lord and My God"--vvhich Temple calls the sub

s.tance of Christian theology--was a cry of devotion, and 

uttered without a full intellectual realization of its 

implications. In summary Temple says, 
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"Our faith in the Godhead of Jesus Ghrist does 
not rest chiefly on any single text or group 
of texts; it is a t~th to which men found 
themselves irresistibly impelled by their 
growing spiritual experience as in the fel
lowship of the Holy Ghost they more and more 

~=:~!YG~l!~h:~~e~h!h~0~~a~; ~~d~Rf Lord 

The mission of Jesus in his teacl;l.ing and 

life was to express the love of God and to win men to that 

love. His words showed us the God who is Father, Whose 

supreme characteristic is love, and whose justice is 

qualified by mercy to those who respond to Him. His 

life showed what the life of full trust and harmony with 

God could be. But, though Ghrist had.represented the way 

of love before men in everything thatlhe had taught and 

did, they rejected Him, and in rejecting Him they were 

rejecting God. Yet God's love did not end with the 

Revelation of Himself. It extended even to Redemption. 

Men· because of st.. n were and are blind to God; Ghrist, 

pe~fect God and perfect Man made the sacrifice on the 

Gross to show men that God's l~e has no limit. 

6. Rede~ption through the Gross of Love. 

How then is man saved from his predicament? 

Is there any way that man can be shaken from his biased 

view of life and of reality? Dr. Temple believes that 

• • • • • 

1. Temple: Ghrist the Truth, 133. 
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if a man is faced with the revelation of God in Christ, 

and accepts it wi·bh whole-hearted faith, and recognizes 

the full implications of the death of Christ on the Cross, 

he will be redeemed, rescued from his self-centeredness. 

He will be won to a life of companionship with the Lord. 

For it shows a man how much he is worth to God, that He 

should come to dwell among men, and more, should submit 

to the death of the Cross. It shows a ma.n haw God hates, 

and is hated by, the sin of the world, and yet how eager, 

God is to bridge the gap caused by sin.. When a man 
. 

accepts that, life is changed. He lives no longer in 

terms of self, but in terms of God. Temple himself 

expresses it thus: 

11 Christ acts with the manifest authority of God. 
He is the creative word of God •. In Him we are to 
see what is the purpose of God in making the world, 
and in making us. 

uRemember, that Christianity is not, first and fore
most, a religion; it is first and foremost a revel
ation. It comes before us cp!efly not with a de
claration of feelings we are to cultivate or thoughts 
we are to develop. It comes before us, first and 
foremost, with the announcement of what God is, 
as He is proved in what He has done. 

"He comes before us, commanding us still, but not 
only commanding, pleading. He asks not only for 
our obedience, but for our sympathy; what He wants 
above all things else is our affection--that our 
desire may be to do what will please Him. We 
are to reach-the point when we desire to do what 
pleases God for no reason ber.ond. We can do it in 
His fellowship, not without. '1 

• • • • • 

1. Temple: Christian Faith and Life, p. 34 
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Man's predicament, after all, is a question 

. of motives and desires. Therefore God does not appeal 

to self-interest by a method of rewards and punishments, 

for that would not lift a man from his selfishness. "It 

must be by the stimulation of his generQsity; it must be 

by self-sacrifice calling for self-sacrifice in answe~.nl 

This is something of how Christ saves us, for, 

"We are not left to conceive the all-embracing 
love of God as ~ general idea; we can call to 
mind the Agony of the Cross. There we see what 
selfishness means to God; and if evil means that 
to God, then God is not indifferent to evil. He 
displays His utter alienation from evil by show
ing us the pain it inflicts on Him. By His re
fusal to discriminate in His love, and by His 
surrender of Himself for men's evil passions to 
torment, He wins us to deserve His love and kills 
the evil passions in us.n2 

c. The Ethical Implication of Redemption 

1. Personal 

There are implications of the "drama of 

salvationu for the lire of those that believe. This 

revelation in redemption calls for a life lived totally 

for God, through faith in Him, and in loving obedience 

to His commands. Faith is no pious hope, but a whole

hearted commitment of the whole of life to God. He 

• • • • • 
1. Temple: Christ the Truth, plS16 
2. Ibid., p. 220 
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becomes its dominant facto~. His cha~acter of self

giving love becomes the ideal against which the believe~ 

must eve~ check his life. Eve~y motive and desire is 

to be b~ought under God•s control. He is indeed Lord of 

all, and His righteousness and love must be governing 

norms for our purposes and behavio~. 

For our God is a Pe~son, Whom we know throu~ 

Jesus Christ, and it is for love of Him, and because of 

what He has done for us, that we seek to b~ing the whole 

of life under His control. The fact is that, 

ttour worship of Jesus Christ-is incomplete. The 
Church is firm, rightly firm, as I think, in up
holding the full deity of Jesus Christ. But we do 
not go on to uphold what is inseparably bound up 
with this: His apsolute authority over all pa~ts 
of life. We don t turn to him, as we should as 
we ~ead our news, or vote, so as to IB rceive what 
is his mind concerning the matter in hand ••• above 
all, even at the central core of our religious 
life we do not so entirely submit our natures to 
His influence that He may win us from self-center
edness--the source of war and all other human evil.ul 

Reve~ent companionship with Jesus Christ is 

the heart of personal ethics; no code, nor legal restric

tions, nor appeal to the motives of fear.and hope for 

reward, but the control that JesusChrist exercises over 

a man willing to obey Him. This is the source of Christ

ian ethical judgments. A man cannot harbor treacherous 

thoughts if he brings all his thinking into line with 

• • • • • 

1. Temple: The Christian and the World Situation, Pamphlet 
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Jesust Spirit. A man cannot disregard the welfare of other 

men if he realizes that they are also men precious in the 

sight of his Lord 1 and of equal value with himself. 

As Dr. Temple says 1 we are indifferent to the 

crying nee~ for social refor.m, and then we have the im

pertinence and audacity to ci~im our redemption by the 

blood of Christ. We cannot say that Christ is the Re

deemer of the world and the Revealer of a new way of life 

and then show by our actions we believe Him to be no 

remedy for social evils of the day.1 

2. Worship and Ethics 

There is no wonder in the fact that Dr. 

Temple considers worship the primary duty of man. A 

man must.continually take time to come into attunement 

with God, to meditate on His c~haracter, to seek His will 

for his personal life, and to understand His program for 

the world. Ideally a man should have God constantly in 

his thought, but since that cannot be, for a man cannot 

help concentrate his energies and attention on the busi

ness of life, he must preserve times for the public and 

private worship of God. ibus the relation of love and 

trust and obedience will be kept alive.1 

Worship should include all of life, every-

• • • • • 

1. Temple: Church and Nation, p. 86 
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where.1 It provides the "focussing points of sustaining 

and directing energy for the worshippert whole life.u2 

"Churchmen, before they are citizens, recognize 
that their highest duty and privilege is to worship 
God, made known in Jesus Christ, to quicken their 
consciences by His holiness, to feed their minds 
on His truth, to purify their imaginations by His 
beauty, to open their hearts to His love, to sub
mit their wills, to His purpose. Worship includes 
all these elements. Worship so understood is the 
activity whereby and wherein men becom~ more fully 
incorporated into the Body of Christ.";5 

Wors4!p is also the most practical thing in life. In the 

pages that follow the. last quotation·, Dr. Temple goes on to 

say thatt~he cure for unemployment is to be found in 

worship, for the true worshipper will make his Christian 

devotion tell in his business, his politics, and his social 

interests. He will recognize how prone he is to selfish

ness, how far short he comes of what God rightly expects. 

He will commit pimself to God's way of life, which places 

human values above profits, cooperation for the ser¥tce 

of men above rivalry and exploitation. 

3. Vocation and Ethics. 

The one aspect of the Christian's life is 

worship. The other is vocation. It is the natural conclu

sion about a God-dominated life, that the choice of a life 

• • • • • 

1. iJ.'bm:Ple: Christ the Tr.uth, p. 44 
2. Temple: Citizen and vhurcbman, p. 100 
3. Ibid., loc. cit. 
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work must be made in the light of what God would have us 

do, as well as in the light of our inclinations and talents. 

His Kingdom is served by men and women in every walk of life 

but only in so far as they have chosen their work and con

tinue to consider it as the place where they can be ser

vants of God and servants of the common good. To choose 

a profession primarily because it is more lucrative or more 

enjoyable is to withhold part of life from God and is as 

much as sin against Him as to break one of His commandments~ 

D. Evaluation of Method and of Use of Bible 

Little has been said in this paper as to 

Temple's approach to these the basic doctrines of the 

Christian faith, which Temple believes must be the founda

tion of any satisfactory philosophy of life. His approach 

is through the Bible, and by philosophy and psychology. The 

conception he has of God is harmonious with that found in 

the Old and New Testaments. The question to be answered is, 

to what extent does Dr. Temple derive this theology from the 

Bible. A man may take a position that is rightly judged 

Biblical, yet not arrive at it on the basis of Bible study. 

Temple makes relatively sparing use of the 

• • • • • 

1. Temple: Christian Faith and Life, p. 36 
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Old Testament in his writings. He holds that the Hebrew 

poets and prophets had a particularly clear sense of God 

and His demands on the human race. God for them was holy, 

righteous, and King of the universe. Jesus, however, pro

foundly modified the content of these terms.1 Those con

cepts that may be called basic in the Old Testament are 

included in his theology. As Dr. Albert Wyckoff presents 

them in his lectures on the Old Testament and Modern Psy

chology, these concepts are God as Creator, Covenant Maker, 

Deliverer, Law Giver, Sin Forgiver, Messiah Sender. Temple's 

emphasis on God as Creator has been demonstrated. That he 

recognizes God as Covenanter and Delivereris seen in this 

quotation in his chapter on "The Godhead of Jesus; n we 

read in the record how byr;~pecial experiences, both spir

itual and external, a. people had been prepared to witness 

the divine act of the Incarnation.tt2 Here too we note 

the concept of Messiah Sender, and implied in it, of Sin 

Forgiver. Temple has great respect for the Old Testament 

legislation, for it embodied in a practical code those 

principles of society which are derived from a religious 

view of man. 3 

Temple's use of the New Testament is even 

• • • • • 

1. Temple: Christ the Truth, p. 210 
2. Ibid., 126 
3. Cf. Temple: Christianity and the Social Order~p. 26, 32 
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more important to his theology. His definition of God and 
) 

God•s·purpose requires revelation and that Divine act of 

Revelation is the Incarnation. "The record of that divine 

act is the story of the Birth, Life, Death, Resurrection, 

and Ascension of Jesus of Nazareth, and the consequent 

coming of the Holy Spirit.ul 

Dr. Temple's use of the New Testament may be 

called devoutly intelligent. Especially is this so in his 

exposition of the experiences of the disciples, and the 

picture drawn for us of Christ. By the application of 

psychological principles Temple establishes the validity 

of these narratives, in a day when "debunking the supernat

ural u had become so popular. Temple maintains that the 

only way we can account for the reactions recorded is to 

admit the uniqueness of Christ. 

The heart of New Testament theology for Temple 

is this: "the flint of experience striking against the 

Rock of the historic Christ ."2 This gives authority to 

the New Testament concepts, and it is such a contact that 

alone can give the spark of authority to religion to day. 

Thus Temple shows himself to be a faithful interpreter of 

New Testament experience. 

Although the concepts of the New Testament 

• • • • • 

1. Temple: Christ the Truth, p. 125 
2. Harnack, quoted by Dr. Paul Warren in address at the 

Biblical Seminary in NewYork 
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are basic to Temple's thought~ his approach is rather 

philoso~hical than Biblical. He uses the experience dis

closed in the Bible--and the Incarnate Word~ Jesus, as re

vealed in the pages of the New Testament as his authority. 

It is the truth in the Bible rather than the Bible as truth 

that Temple emphasizes. 

In his presentation and approach Temple is 

inclined to be rationalistic• He believes that God~ and 

His work in the universe and His purpose for man are to be 

rationally conceived and understood. There is an explana

tion for existence and for the necessity of faith~ which 

can be plainly set forth and grasped by men's minds. That 

does not take away from the wonder of religious devotion. 

It increases it as we see God far beyond our full compre

hension~ yet able to be understood in His workings. The 

blind faith of one like Kierkegaard would seem to Temple an 

abdication of part of the function of man. Reason gives 

the great doctrines of the faith and the vital elements of 

·Christian experience even more validity than before. Man 

can see that such things are part of a reasonable explana

tion of life • · 

So Temple's literary efforts have been bent 

in this direction. For instance~ in uMens Creatrix" he 

tries to set out a philosophical view of man without any 

deliberate reference to Christian revelation or experience 

and then to show that the Incarnation is in fact that which 
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supplies the one great need of philosophy. In Christ the 

Truth the same method is pursued. Although he claims 

not to be presenting a "philosophical approach to belief 

in Godnl he explains theistic belief by means of an analy

sis of an human interpretation of the universe and its 

cause for being. 

With regard to the ethical aspect of devotion, 
. 

Temple says that love and service to men comes as a natural· 

fruit of. f'ellCI.wship with the all-loving God. Not f'ear of 

punishment, nor striving after perfection according to a 

legal standard can produce Christian behavior; it comes as 

the spontaneous overf'low to others of Christian character, 

from desires and attitudes controlled by the Spirit of 

Christ within as the Master of our hearts. 

That this is truly Biblical may be seen in 

these parallel thoughts from Paul, in the letter to the 

Colossians: 

ttrr then ye were raised together with Christ, seek 
the things that are above, where Christ is seated 
on the right hand of God. Set your mind on the things 
that are above, not on the things that are upon the 
earth ••• Put on therefore, as God's elect, a heart 
of' compassion, kindness, lowliness, meekness, long
suf'fering; forbearing one another and f'orgiving 
each other; if any man have a complaint against any, 
even as the Lord f'orgave you, so also do ye; and 
above all these things put on love which is the 
bond of perfectness •• And whatsoever ye do in word 
or in deed, do all in the name of' the Lord Jesus, 
giving thanks to God the Father through Him •11 

• • • • • 

1. Temple: Christ the Truth, Pref'ace, vii. 
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For the truth of the experience of companion

ship with Jesus we have the testimony of every believer 

that, though not having seen Him, we love Him. For the 

practical manifestation of the ethic of Jesus one might 

cite Archbishop Temple himself, for his unquenchable zeal 

to see inu:ustice righted and allmman given the opportunity 

for happy growth in a Christian society. 

E. Summary 

The aim of this chapter has been to show the 

theological beliefs of Dr. Temple and to mention briefly 

their relevance to social philosophy. 

First it was shown how Temple begins with his 

view of God as Creator and Sustainer of the universe. 

Philosophically this is the foundation of all that follows 

because it underlies whatever else may be said about God. 

It gives authority to God's law, as men perceive it speak 

ing to their .consciences, and ai:Lit is revealed in the 

Bible. It shows that God has a purpose for the universe 

and man's duty and advantage is to discover and pursue it. 

Following from the Creatorship of God is man 

the creature. He is the climax of Creation, because he 

is made in the image of God. He is made for fellowship with 

God. But man has fallen from his high station, by repudi

ating God and choosing to live for himself. 
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God's great love is shown in His answer to 

the human situation. He came into history to win men back 

to Himself, and accepted mortal flesh and gave his life that 

the Reign of God might begin in human hearts.· Sin conspired 

against Him, and God, to show His enmity for sin made His 

greatest appeal to men, by submitting to the Cross. This 

is Redemption; men's willa are won by Christ, and they are 

turned from sin and enabled to love Him. 

The real function of man is fulfilled when 

he recognizes God as supreme, and by the fellowship of 

love which is called worship, he draws the inspiration and 

purpose to live in service and friendship to his fellowman. 

The chapter was concluded with a statement of 

Dr. Temple's use of the Bible whichwas described as faith

ful to the experience and truth there taught. It was also 

noted that Dr. Temple has made use of the rationalistic 

approach in presenting truth. 
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CHAPTER IV 

THE SOCIAL PRINCIPLES OF WILLIAM TEMPLE 

A· Introduction 

One of the tests that may legitimately applied 

to any teaching is that applied by Christ~ 11By their fruits 

ye shall know them." All too often men have mouthed f-ine 

thoughts yet have been blind to the implications of their 

philosophy, or they have been unwilling to make the appli

cation of it. Unfortunately Christians have been among 

the offenders~ and Christ, though professed by theiT lips, 

has been denied in their lives. 

In the previous chapter Dr. Temple has been 

seen to affirm the creeds of the Church wholeheartedly, 

and brought to their defense an apologetic of monumental 

scope and great logical force. 

What imperatives does he draw from this theol

ogy~for the social relations of men? These are what 

Dr. Temple calls derivative social principles,1 and in each 

case, as the principle is presented in the following chap

ter, it will be shown how he derives ·them from the funda

mental tenets set forth in the previous chapter. Dr. Temple 

• • • • • 

1. Temple: Christianity and the Social Order, p. 44 
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believes that it is the violatio~ of these principles that 

gives rise to the abuses in modern society, which are 

contrary to the Christian ideal of human brotherhood. 

For Dr. Temple maintains that all of life is 

involved in the term "religious .u The power of God ex

tends to the social relations of man as well as to his 

individual self, and, for a full religious li£e, the 

society in which he lives must be converted also from 

selfishness to the way of love. 

The concluding portion of this chapter will 

be a sdlapement as to the relation of the State and the 

Church in a Christian social order. 

B. The ~uestion of Absolutes in S~cial Philosophy 

Before launching into a discussion of the 

principles that must govern a Christian sei:d.al 'order, it 

is necessary to point out that they are derived principles; 

they take their force and validity from the tenets of 

a Christian philosophy of life; they depend, in the 

final analysis, on the Christian conception of God. 

Not all social philosophers admit that there 

is an absolute to rule in human affairs. The social 
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philosophy that has be·eh in vogue in America for the last 

generatimns, pragmatism, has as its goal the welfare of 

the group as the group itself may decide the definition 

of the "best" for itself. It admits no absolute beyond 

the community and its decrees. In the hands of enlighten

ed individuals, such an anchorless society might be bene

ficent enough, but inherent in it are three serious defi

ciencies. It lacks an external standard against which 

its laws may be measured; it has no inspiration for ideals 

beyond itself; it does not recognize the full stature of 

man as a spiritual being, as a child of God. 

For Dr. Temple there is an absolute, in indi

vidual life and corporate life, and that absolute is God. 

There will be countless other ways in which Dr. Temple's 

theology is basic to his social message, but in this 

statement the connection has been directly and simply ex

pressed. Man truly finds himself when he finds God; he ful

fills the highest function when he responds in love and 

obedience to Him. A society of men will come the obsest 

~o being what it should be when those who make it up are 

dGing God's will, and when the ideals of the whole group 

inspire devotion and service to Him. Dr. Temple's philo

sophy puts worship at the center of life. Vfi~:t; a.r:man 
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:·: worships determines what he will become and how he will 

act among men. If a man gives himself to God as we see 

Him in Jesus Christ~ he will be devoted to the loving and ' 

self-giving God, and he will seek that same spirit for 

his own life. The love that is devoted to God, of a 

man's heart, mind, soul and s~rength~ becomes in human 
1 affairs, love of one•s neighbor as of oneself. 

Temple is as realistic in his thinking about 

society as he is in his concept of individual man. He 

does not suppose that any ide~l situation can ever develop 

among men. Nor does he suppose that certain acts of 

legislation will be able to enforce brotherhood. Men are 

for the most part selfish and given to seeking their own 

.ends. It is in social relati,onsbips that such motives 

have especially tragic consequences. Most of the evils 

of our society are the direct result of man's deliberate 

effort to acquire much gain for himself without regard 

for the happiness of others. 

The ultimate solution, Dr. Temple saggests 

is the religious one. Men must have their cente~ of 

"gravity" changed, and be dominated no longer by the 

desires of self, but rather by the love for God. It is 

only as individuals have their motivation changed by 

Christ's love to Christ-like living, that the world will 

draw any closer to a Christian social order. That is 

• • • • • 
1. Temple: Christ the Truth~ p. 53 
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why Dr. Temple believes the main task of the Church is 

evangelism, reaching individuals for Christ.1 

It is very true also, that the ultimate solu

tion will never be fully achieved. Evangelism is a job 
. 2 

that is continually to be done. So, in setting up 

Christian social principles Dr. Temple does not assume 

they are for perfect Christians living in exemplary un

selfishness. but for a society including them, along with 

a great number of Christians who.are less obedient to the 

demand of God'·s love in their lives, along with a greater 

number who are yet living ap~rt from Christ, and unto 

themselves, and of course, the actual rebels against God 

and society. Christian social principles, to be appli

cable to human life, must recognize the true nature of 

man; his sip, his instincts, drives,desires, failings 

and potentialities. Temple takes into account the 

truths about man that psychology and experience reveal, 

--his naturally social nature, his desire for security, 

the tendency to social irresponsibility as well as the 

altruistic motives. 

Principles for the guidance of society, if 

they are to be Christian, must also be concerned with 

man 1 s highest end--finding God and doing His will. We 

• • • • • 
1. Temple: Christianity and the Social Order, p. 46 
2 • Ibid. I p. 47 -· 
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are reminded of the analogy Aristotle uses: if a knife 

is kept from cutting, or the race-horse from running, 

wherein have we either knife or race-horse? Similarly 

if a man be kept from his highest function, either by 

the overt or unconscious pressure of society, that 

society falls short of being the best. At the very 

least a man must be safeguarded his opportunity to seek 

God as we will, and if by it ideals and institutions a 

social order points men to godly living it comes closest 
1 to serving them best .J. 

The assumption of these preceding paragraphs 

has been that a society ordered on Christian principles 

would be the most desirable. Dr. Temple defends this as

sumption by three proofs: that of theology, that of the 

Christian.' ethic, and tha. t of the failure of social sys

tems not based on Christian principl~s. 

The proof from theology is a continuation of the 

deductive reasoning that plays such an important part in 

his conclusion about God and man. If we grant that God 

has made all things, and that man is the crown of creation, 

made for fellowship with his Maker, then all things are 

important relative to that end. All human life is, or 

• • • • • 

1. Temple:· Christianity and the Social Order, p. 70 
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should be, consecrate, and the institutions and ideals 

of society should serve man's highest good, his religious 

life. This does not mean that all the world is to be

come a Church, if that word has a sombre and lifeless 

connotation, but rather t~~t all the activities of life 

including the very simplest, such as eating or digging, 

are seen to be hallowed, a service toGod.1 

Second, Christianity bas ethical implications 

which far transcend any secular ethic, and on this prag

matic test, if you please, the ChriSian social principle~ 

embodying the ethic of Christ should be observed. The 

Christian motives are not self, but service; not greed 

but iove, however incompletely they may be manifested 

by individual Christians. 

Finally, Christian social principles recom

mend themselves because secular social principles have so 

miserabl~ failed to produce a decent kind of world. The 

most obvious needs of many men go unsatisfied in an 

economy of abundance. Food,clothing and shelter are 

not availablet to all, and the blame rests on a system 

that has been based on principles other than Christian.2 

Christian social principles are not, as we 

shall see, pious abstractions and hopes. They are an 

• • • • • 
1. Temple; Christ the Truth, p. 44 
2. : Christianity and the Social Order, p. 59 
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alternative way of ordering human life; a different 

basis for legislation and institutions. They are 

without begging the question, God 1 s way for human 

affairs. 

£. Derivative Social Principles 

1. Freedom 

"The fundamental Christian social principle 

is that of liberty, the. principle of respect for per

sonal! ty in all men. ttl So Dr. Temple writes in 1933 

when the world was plunged into its worst economic de

pression and democracy was being cllallenged as inef

fectual by the more 11 effectualtt tot9~ita.rian states. 

The ten years of struggle that followed served only to 

strengthen his faith in the democratic principle be

cause for him it is more deeply based on a theologi

cal truth about man. So in 1943 he re-states, "the 

primary principle of Christian ethics and Christian 

politics must be respect for every person simply as a 

person; each has a worth absolutely independent of all 

• • • • • 

1. Temple: Essays on Christian Polites, pl 18 
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usefulness to society."1 

Dr. Temple does not make these assertions 

on the basis of a humanistic view of man. They 

follow for him from the Fatherhood of God.3 A man 1s 

value,whatever else it may be, is his value to Gai. 

As we have seen, Temple considers the creation of 

man as God 1 s purpose in creation, and man•s destiny 

to be fello.wship with God. God plac·es supreme value 

on man, But the greatest testimony to the worth of 

the individual is that God, in the Son, should have 

endured the cross for man's salvation that he might 

be won back to God. 

"Every degraded wretch of whom society despairs is 
a soul that God created as the object of His love 
and died to win to loving fellowship with Him-
Self. u~ · 

The corollary of the belief in the prime 

worth of the individual is his right to freedom. 

For persona:-li ty is developed by the making of choices 

and in the acceptance of responsibility and in the 

making and executing of plans. The Opportunity for 

• • • • • 

1. Temple: Ehrli~tianity and the Social Order, p. 45 
2 ~ Ibid ~ , p. 47 
3 • Ibid • , p. 45 
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deliberate choice---freedom, is the right of every 

child of God. 

God Himself obserVes this principle. He 

does not violate personality, but awaits man's free 

choice, because the true development of man into his 

very best self is by free choice. God's Kingdom 

is established in men's hearts as they choose to 

respond to His love. In more than one of his 

volumes, Dr. Temple adduces in proof of this the 

example of Christ~ Though He was the Lord of All 

and could with great display and convincing show 

• • • • • 

1. Temple: Christianity and the Social Order, p. 47. 
It is interesting to note that in this book on 
social order, the following should appear: 

"Christ's respect for the freedom of personal 
choice was absolute. He would neither bribe nor 
coerce men to become his followers. Judas must 
be allowed to betray Him if he is so determined. 
Not even to save a man from that will the Lord 
override his freedom. F'or on freedom all spirit
ual life utterly depends • 11 
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have proven His power, yet he presented Himself to men to 

be accepted or rejected on the basis of unforced love.1 

Until recently this principle had been granted 

by democratic countries, but its basis had not been recog

nized.2 It is only since the totalitarian powersh.ave arisen 

to challenge it that we have been driven to its thaological 

basis. Apart from God the individual has no more right 

thanhb.e can force with his own might. In the case of the 

totalitarian states, the right of the individual is taken 

by the tyrant, though he may require it in the name of an 

ideal--such as the Fatherland, or the Communist Party. The 

individual becomes a means to the end of the leader oil of 

the idealization. 

Temple's insistence on this principle warns 

against the acceptance of political policies that are merely 

"expedient" for the achievement of legitimate ends. If' they 

violate this principle they are wrong. Men should be f'ree 

in the broadest sense, to meet the sL~uations of life, and 

deal with them as intelligent beings, responsible unto God. 

Thus Dr. Temple, though publicized as a supporter of social

ism, because of his progressive social ide~ maintains that 

socialism fails as a system at this point. Despite its 

humanitarian aims, it unduly limits human freedom. Its 

• • • • • 

l. Temple: Christianity and the Social Order, p. 47 
') 'l 

;:;\ t 1 
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purpibses are praiseworthy--the satisfaction of human need, 

but it tends to frustrate man's highest spiritual function

the development of personality through choice. Material 

ends are made primary instead of secondary. 

Dr. Temple does not suppose that the freedom 

granted by democracy will be unabused. When freedomiis 

given to men, the risk is that men will use it for selfish 

ends that imperil the happiness and fulfiilment of other 

personalities. In fact, this is seen to be true in many 

contemporary situations, where men, consciru sly or not, 

take advantage of their freedom to the hurt of others in 

the community. X Especially is this true in the comples inter-

relations of a modern industrial society where the indif

ference of a few individuals to h~an values may affect a 

whole community adversely and cause even nationwide reper

.cussions. 

2. Fellowship 

The second principle of society that must 

govern our thinking about the social order if it is to be a 

Christian society is summed up in the word li'ellowship.l 

No man can hope to live in isolation. He be

gins life as part of a family. His development takes place 

as a result of the many influences, most of them people, 

• • • • • 

1. Temple: Christianity and the Social Order, p. 47 
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that affect his early life. As an adult he is part of a 

society which is markedly interdependent. Man is by nature 

social; he neit~er wants to. nor could he live outside of 

society.-1 

Man's continued development as a person de

pends on his being a functioning part of social g~oups.2 

The most basic group is the family. It is in these most 

intimate relationships of parent and child, husband and wife, 

that life develops by decisions of mutual love and sacrifice, 

to a character that .is stable and guided by high purpose. 

There are other groupings--Churches. Tr~de· Unions, Athlltic 

Clubs, professional associations, schools--that ful.:f111 the 

natural desire for fellowship. Men oecome engaged in these 

social units, accepting responsibility and receiving bene

fits, and making choices that broaden and direct their lives. 

The National State is one of these groupings, 

the largest, except as men thinkaf themselves as citizens 

of the world. But the State must recognize these local 

groupings, and that expecially the family must be safe

guarded, as·those units of intimate fellowship in which man 

develops, expresses himself, and makes an intelligent con

tribution to the well being of others. 3 

• • • • • 

1. Temple: Christianity and the Social Order, p. 47 
2. : Christ theTruth, pp. 64 1 65 
3. : Christianity and the Social Order, p. 49 
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This principle emphasizes man's place as a 

member of society~ and is important because it balances 

that of freedom. It limits the excesses permitted by free

dom~ and gives it direction. For uno individual is en

titled to use his liberty for his own advantage only~ but 
. . 1 

should exercise it in the spirit of fellowship.n The 

principle of fellowship involves a personal and social 

philosophy of life. It establishes cooperation as a 

standard fo~ behavior and policy. Cooperation as a motive 

is not an ideal toward which we move; it is a reality and 

only because it is not more fully recognized and obeyed is it 

that there is disruption, especially in the economic field. 

That cooperation is natural to society is shown in the 

interdependence of industrial life; the many needs of 

modern man are supplied by the cooperation of a thousand 

and one industries~ made up of the owners of capital, man

agers and workmen, using in their work the products of many 

~oreign countries. When any one of these factors cease to 

cooperate, industry breaks down. Competition has its 

place in industry~ as in all of life. It is the natural 

desire to excel. But in Christian society cooperation.is 

uppermost, exercising a check on competition, and making it 

a competition toward the end of better service for the com

munity.2 

• • • • • 
1. Temple: Christ the Truth, p. 243 
2. Ibid., loc. cit. 
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3. Service 

The third principle that must govern the in

stitutions and live of a society is Service.1 This has. 

already been suggested in the preceding illustration. Serv

ing the good of others provides the supreme motive of the 

Christian society. This is the challenging purpose toward 

which the whole society may be organized. Totalitarian 

societies are directed toward the glorification of the 

national ideal, or the aggrandisement of the State. Dem

ocracies, on the other hand, have prized the individual and 

his freedom above the State, with the unfortunate result, 

sometimes, that such freedom is lndirected. Absence ot 

restraint has meant boredom and futility. Freedom that is 

dynamic is freedom with direction. 

The motive of service should qualify the 

thinking of the individual in relation to his life and 

work. A man in choosing a vocation should not think pri

marily of his own gain, but of the constructive part he 

will play in society.2 A job must be a livelihood, but.it 

must also be considered as an opportunity for making a uae

ful contribution to the total good of the community. In 

doing his daily task a man should be able to feel and made 

to know, that his faithful performance of it is a service 

l 
• • • • • 

1. Temple: Christianity and theSSooial Order, p. 51 
2. Ibid~, P• 52 
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to the community. An individual can and should feel in his 

vocation that he is honoring God, which, according to Dr. 

Temple, is man's primary duty and privilege. 

·only when the whole society and the individuals 

that constitute it make service the prime and honored mottY.e 

of life, is it likely that a true Christian order will main

tain. It is because other motives than these have reigned 

in men's minds, and have been held up for emulation, that 

our society shows such serious signs of disintegration. 

ij. The Natural Order 

Any society based on other principles than 

these is running counter to the intention of God for the 

world and for men in the world. Sooner or later it will be 

judged and will founder on the rocks of outraged human per

sonalities and thwarted men. 1 If freedom be denied, there 
' will result either a shriveled poli~cal and social life, 

as happened to Spain in the-17th Century, or a revolution, 

as in France. If fellowship in the family and other social 

groupings is thwarted# men w.ll be that much less truly men. 

If another standard be raised beside that of service, eco

nomic dislocation results.2 

This '!intention of Godn which must not be 

thwarted, Dr. Temple calls the Natural Order. The ter.m 
~ . . . . . 

1. Temple: Christ the ~rubh , p. 243 
2. Ibid.,: loc. cit. 
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has nothing to do with the natural sciences, but is bor

rowed from medieval philosophers who used it to mean 
,.;-

UThe proper fucmtion of a human activi,ty as apprehended by 

a consideration of its own nature."1 To view society as 

a 11natural order" in which each activity has a nproper" 

function presupposes certain objectives and standards. 

An activity is only proper in a society that has certain 

purposes, which in the case of the Christian view, is the 

establishment of the righteous Kingdom of God. In terms 

of this purpose a priority is establi.shed for human aeti-1' 

vities. Industrial production, or luxury trades, or hous

ing have a relationship to each other as they fulfill their 

own function, and as •together, they meet the needs of hu

man life. They are limited to their function, beyond which 

they trespass to the detriment of the whole society. 

5. Sacrifice 

The Christian brings a fourth principle of 

action to human relationships--that of Sacrifice~ This is 

the power that alone will win a new day in society. Men 

cannot be forced to be good, and toseek their neighbor's 

welfare or to respect his personality above all else. Those 

are motives that are not legislated; they grow out of the. 

• • • • • 

1. Temple: Christianity and the Social Order, p. 54 
2. : Christ the Truth, p. 245 -247 

•· 
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heart. 

Thus sacrifice is at the heart of the effort 
' 

to evangelize the world, and also the heart of true social 

harmony. So Christ wins men. Christians must be willing 

to carry their cross, for the Master's sake, and forego, 

and forgive as He did that His Kingdom may win its way into 

other human hearts. 

Sacrifice goes· beyond service. 'NO doubt ser

vice as a dominant motive ~n the hearts of meri and in the 

policy of corporations would solve a greatnumber of problems 

in modern society. But service is not enough. Many of 

the problems of society will be solved only by the willing-

ness to sacrifice. There are the problems of unmet need, 

which will be met only by those with the spirit of the 
11 second mile'• who do not look for reward by give whole

heartedly of energy and love for the sake of human happiness. 

Only such a spirit will reach the rebel in society. Only 

such self-giving will do _the jobs that no one else wants to 

do, but which must be done if human need is to be met. 

The willingness to sacrifice must also be part 

of a Christian~ attitude toward life. There are many situ

ations where the course of duty may run counter to that 

which most appeals. There are times too when the equally 

legitimate pians of two individuals or groups conflict, 

and one or the other, for the sake of harmony must be wil

ling t,~ give way. Until this world and the men in it are 
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perfect 
1 

it is only by the acceptance of such)"' principles .. 

God's way, that a society can become a Christian order and 

human life be safer and happier. 

Applied to industry this means that labor 

would be willing at times to forego its rights, for the 

sake of the good of the community, and capital might be 

won by their willingness to sacrifice. It means that in 

the international areaa nations must be willing to sacri

fice gain and prestige and be ready to suffer loss rather 

than be an aggressor, that the world situation may be re

deemed, and peace maintained. 

n ___ -But this puts of'f forever all hope of solution. 
You are impracticable. You are a dreamer--u 

u---If' so, then Christ was a deluded fanatic, and 
His religion a fraud." 

u---But what you propose is impossible. _You cannot 
alter human nature." 

"---No, but God can, and Christ was born and died and 
rose again and sent the Holy Spirit ~o do that 
very thing.nl 

D. The Criticism of Modern Society 

These three principles, respect for human per

sonality as expressed in the safeguard of individual freedom, 

the principle of membership in the group, and the motive of 

• • • • • 

1. Temple: Essays on Christian Politics, p. 18 
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service and sacrifice, are the bases of a Christian organ

ization of society. These are derived from a belief that 

man stands in relation to God as child to father. 

These principles also provide a basis of crit

icism for existing conditions in society, and suggest ways 

in which it, in its laws, economic organization and ideals 

can be more suggessful~ For modern industrial society has 

failed in certain signal areas. It has produced the prob

lems of unemployment, undernourishment, bad housing, in

sufficient education, despite the fact that the factors of 

production have capacity fully adequate to meet the need. 

The most basic material needs of men are not being met, and 

the spiritual life of men and the nation suffers. Dr. 

Temple believes this failure is due to the disregard of the 

principles of a Christian society.l Other principles than 

those of the sacredness of personality and service have 

been given priority. Thus God's intended order does not 

maintain and the breakdown that is inevitable has manifest

ed itself. 

1. The Profit Motive - A failure in philosophy 

The fundamental philosophy of modern capital

ism has put profits before personality and the goal of 

individual gain before the service of the community. 

• • • • • 

1. Temple: Christianity and ·the Social Order, p. 60 
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There is 11nothing wrong with profits as such. It has always 

been recognized that both producer and trader are entitled 

to a profit as their own means of livelihood, which they 

have earned by their service to the community.nl It is 

.when the profit motive usurps first place, and production 

exists for gain, rather than existing for consumption, 
2 that human values are subverted. Then the consumer becomes 

a means rather than the end, and in the scramble for pro

fits the welfare of the consumer is ignored. 

When the making of profits is foremost, ser

vice As a motive takes second place. Priority is given to 

things rather than to human personality. The priority God 

intended for a man's life--love of his neighbor--is re

placed by love of himself. This is the fundamental atheism 

of Western society--an attitude which opposes the law of 

God for human relations. 

2. Ideals of success -a failure in philosophy 

This has been the philosophy of Western eeo

nomic life, held out as the practical way to success and 

achievement. It has not been explicitly preached, for the 

Christian ethic still has the lipservice of men, but the 

judgment of men, in ways more pronounced than preaching, 

proclaims a business career far more p~actical than a 

• • • • • 
1. Temple: Christianity and the Social Order, p. 60 
2. : Christ the Truth, p. 244 
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~areer of service; success is measured in the money earned~ 

the power gained~ and only incident~lly in the service ren

dered. This is the education in values that modern society 

tends to give its youth. In formal schooling~ and in the 

far more influential arena .of every-day life, the goals set 

up are material, rather than spiritual, and they center in 

individual gain rather than in vocations for service. 1 

It is. plain that such ideals run contrary to 

those that Temple believes must govern Christian social 

relations. Such thinking is anti-social in its consequences~ 

It is because these motives govern industrial society, and 

not motives of social welfare, that the serious dislocations 

of modern times have arisen: unemployment~ the conflict of 

capital and labor, economic warfare between nations. 

The emphasis of this discussion has been on 

economics because it is in this realm that the sin of self-

isbness has such serious consequences. In Britain and 

Amer'ica a large measure of political freedom has been guar-. 

anteed to the people. There is the opportunity for all to 

vote and express themselves--men and women~ rich and poor. 

But the bulk of a man's time is not spent in exercising his 

franchise, but in earning his living. The failure of men 

in their economic relations to obey the order God intended 

• • • • • 

1. Temple: Christianity and the Social Order~'p. 20 
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them to fulfill--the function of service--has had drastic 

consequences, which affect not only its victims, but the 

whole society. 

3. Failure in practice: Unemployment 

One of the most notable failures of Western 

capitalism has been Unemployment. The fact that men could 

be without work in a world of abundant resources, and in 

an economy that has the most efficient organization tech-
' 

nically that the world has every known shows that the fault 

lies in the area of policy and puppes~. These are manifest

ly out of har.mony with the Christian principles Dr. Temple 

sets forth. Unemployment comes, he says, as a cumulative 

result of organiz~ng production for profit rather than for 

the satisfaction of human need. Not only in its·cause, but 

in its effects unemployment violates every principle that 

safeguards human personality. 

The most obvious effect of unemployment is 

deprivation. A man•s purchasing power is curtailed or cut 

off. He cannot have the things he needs for himself or his 

family. The result is undernourishment and disease. Although 

the government has shouldered.the responsibility of supply

ing the bodily needs of those without work, in England and 

America, for instance, it can provide little more than 

subsistence, and often such a.id is not immediately forth

coming. So men and their families go without the necessities 
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of life. Their bodies are weakened and their ability to 

live and act normally is impaired. "Unemployment produces 

enfeebled bodies, embittered minds, and irritable spirits."l 

The most serious effect of unemployment is that 

":i.t creates in the unemployed a sense that they have fallen 

out of the common life."2 They feel they are not wanted, 

that there is no place for them to serve in society. 

Especially is this true where the unemployment has contin

ued over a long period of time. Even when the government 

provides him with food and shelter, the man who is un

employed is not contributing to society and has a feeling 

of futi:tity. He becomes either ua contented loater, or 

an embittered self-seeker.u3 

As has been said, the fact that chronic un

emplpyment can prevail in modern society is a sign that it 

is not properly organized and integrated. The disastrous 

effects it has on human personality makes it imperative, 

Temple believes, that the Church make its voice heard in 

condemnation of anti-social motives, and conduct~4 She 

must point out the principles of Freedom, Fellowship and 

Service which must be recognized and obeyed in society. 

Unemployment stands condemned because it means that a man 

• • • • • 

l.Temple: Christianity and the Social Order, p. 11 
2.Ibi~ P• 12 
3.Ibid.,loe. cit. 
4.Ibid.,p. 10 
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does not have the opportunity to work~ though he most 

desires it, an4 by its effect it enervates his will and 

spirit and makes him less able and willing to make his life 

one of service. 

4. Failure in Practice - Bad Housing 

Equally deleterious to human personality is 

the effect of overcrowded housing conditions and slums.1 

Although the problem of inadequate housing is more acute 

in England than in the United Stat~ Dr. Temple uses it 

to illustrate several important matters of principle. 

Bad housing constitutes a sin against all 

three principles of a Christian social order. It creates 

an environment in which human personality is kept from 

full normal development. The areas are usually overcrowd

ed~ and there is a "ceaseless struggle against dirt and 

squalor"2 , the~e is a lack of home co~forts, an absence 

of space for children to play: conditions that suppress 

aspiration and self-respect, and limit normal family life. 

5. Failure in Practice - Attitude toward Labor 

Western economics does not put human person

ality first in its treatment of labor. Labor is viewed 

• • • • • 

1. Temple: Christianity and the Social Order, p. 10 
2. Ibid.~ loc. cit. 
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as one of the constituents of production, a commodity to 

be bargained for, and bought as cheaply as possible. Thus 

that which.should be considered an end is considered a 

means. The end in view is profits and efficiency of oper

ation and the laborer is a cog, not a person. He is a 

living tool, which are other words for, a slave.1 

The laborer's right to freedom is sinned 

against. He is bound by economic necessity to depend on 

the fluctuations of the labor market. Supply and demand 

vary, and he can expect to be better or worse payed as the 

labor pool grows smaller or larger. His choice of work is 

greatly limited, and the conditions of his labor are for 

the most part beyond his choice. 

Another failure of society is that it does 

not give the worker a sense that he has any part in the 

product of his labor.2 For the most part he is a tool 

under contract, expected to perform his task as mechanically 

and as accurately as possible. A worker is not expected 

to feel that what he does on a product constitutes any real 

contribution to society. He is not encouraged to think 

creatively about his job. So work that could be coilsider.

ed as partnership in the service of society, and which is 

indeed that, is a mere means of livelihood, and ofttimes 

• • • • • 

1. Temple: Christianity and the Social Order, p. 65 
2. Ibid., loc. cit. also Of. Ibid., p. 66· 
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a drudgery. 

E. Suggested Program of Action 

On the basis of this criticism of modern 

society which lays bare the error that.is fundamental to 

many of our social ills, Dr. Temple sets forth the follow

ing six objectives as suggested goals for England's society 

to be pursued by the government 11 as ste;adily and rapidly 

as opportunity permits."1 In connection with each point 

there· has been added the means Temple suggests might be 

used to help realize the objectives. It is important to 

note that Dr. Temple believes that every Christian ought 

to endorse the objectives2 because of the principle in

volved, but the means are a matter of opinion, and Christ

ians may differ as to the best way to bring these things 

to pass. 

111. Every child should find itself a member 

of a family, housed with decency and dignity, so that it 

may grow up as a member of that basic community in a 

happy fellowship unspoilt by underfeeding or over-crowding, 

by dirty and drab surroundings or by mechanical monotony 

of environment • tt3 

• • • • • 

1. Temple: Christianity and the Social Order, p. 75 
2. Ibid., the Agpendix, p. 77 
3. The six objectives are stated in Christianity and the 

Social Order, p. 75, and the program for their 
achievement in the Appendix, p. 77 - p. 85 
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As the great era of rebuilding commences for 

Britain's shattered cities, this objective calls for far

sighted city planning. Low cost housing, tbat will ~e 

adequate, planned to be both healthful and beautiful, must 

be provided. Speculation in land.must be forestalled. 

Government subsidies will be necessary that these housing 

projects be priced within reach of those of the lower in-

come brackets. 

"2. Every child should have the opportunity 

of an education till years of maturity, so planned as to 

allow for his peculiar aptitudes and make possible their 

full development. This education should throBghout be in

spired by faith in God and find its focus in worship.u 

Templ~ feels very strongly that the English 

educational system, which provides for free education only 
. 

up to the age of fourteen, does not adequately prepare the 

individual for life and even more serious, it sends him 

away from a supervised community at the time in his life 

when he most needs such relationships. Therefore Temple 

recommends the extension of the period of formal education, 

with added emphasis on training in a trade. He also be

lieves that a schooling that does not inculcate the ideals 

of a Christian society fails in the most important point of 

education for life. 

n3. Every citizen should be secure in possess

ion of such income as will enable him to mwintain a home 
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and bring up children in such conditions as are described 

in paragraph 1 above.u 

To enable men to care properly for their 

children, Temple suggest family allowances, "perhaps in 

the form .of food and clothing coupons havmng the value of 

money--to be paid by the State to the mother for e~~h child 

after the first two.ul 

."4. Every citizen should have a voice in the 

conduct of the business or industry which, is carried on 

by mean·s of his labor, and the satisfaction of knowing that 

his labor is directed to the well-being of the connnuni ty. u 

Industry is in fact, a partnership. This 

should be acknowledge, and working men given a voice in the 

making of policy. This could be accomplished on a national 

scale by a Joint Industrial Council with representatives 

elected by the Trade Unions, to assist industrialists in 

carrying out economic planning, and in guiding the govern

ment in the achievement of these objectives. 
11 5. Every citizen should have sufficient daily 

l!~sure, with two days rest in seven, and if an employee, 

an annual holiday with pay, to enable him to enjoy a full 

personal life, with such interests and activities as his 

tasks and talents may direct." 

• • • • • 

1. Temple: Christianity and the Social Order, Appendix, p. 79 
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Temple places great emphasis on the necessity 

of opportunity for happy normal family life. This becomes 

possible if there be l!~sure enough for the family. to be 

together. Therefore vacations should be provided, with pay, 

since without it a.vacation is a questionable privilege. 

The weekly free days should if at all possible, extend over 

Sunday, so that Sunday may be restored its character as a 

day of worship. 1 

"6. Every citizen should have assured liberty 

in the forms of freedom of worship, of sp~ech, of assembly 

and of association for special purpose .•• 

In·this regard a word needs to be said about 

the place of the State in relation to Dr. Temple's social 

order. The implementation of the preceding six objectives 

for society has been, for the most part, through legisla- . 

tion, subsidies, government planning, and similar government 

interference. This may seem to be an undue amount of State 

control. Temple believes that the community speaks and 

acts through the government in a democracy, and if the 

true interests of the community and i'ts people are served 

by the government in subsidizing low-cost housing projects, 

for instance, it has a right to do so. True freedom pol

itical and economic, will be safeguarded by the checks of 

fellowship and service, if they are retained as controlling 

• • • • • 

1. Temple: Christianity and the Social Order, Appendix, p.82 
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principles of- a society. 

The Ctiristian Church has an important part to 

play in the achievement of these social objectives. Its 

duty is not to adopt one or another social program and wield 

its influence in favor of it; the leaders of the Church have 

neither the right nor the sagacity in these fields to de

cide which methods should be adopted toward these ends. The 

Church must stand apart from particular programs, and pro

claim the order for society as God intends it. It must be 

a critic of that in society which does not contribute to 

social welfare. Its main task is to prepare its members, 

as Christian men and women, to bring the spirit of Christ 

to bear in their everyday life and work; to challenge and 

inspire them to see what is basic to a Christian order of 

society and apply it in economic and political action.l 

F. Summary 

Christianity, in its belief about man and .about 

God, has been shown to have very specific social principles. 

Because man is the child of God, and made for a spiritual 

destiny, his freedom to achieve that end is prized above the 
I 

ends of race pride]; or national totalitarianism. -B~cause 

• • • • • 

1. Temple: Christianity and the Social Order, p. 20 
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Because man has been made to dwell in families, and de

velops best in the contacts and relationships of small 

communal groups, he has a right to this membership. 

Because men organize their life and their societies in 

terms of purpose, Christianity points men to the purpose 

that is written into the nature of men and societies-

Service--the cementing. force that makes life and happiness 

possible. 

To the extent that a social order embodies 

these principles in its institutions and ideals, it ful

fills the order God intends for human life and relationships. 

vVb.erever it fails, there result condi tiona that oppose the 

good of man, unemployment, labor unrest, bad housing. 

It is the duty of3tate and Church and citizenry 

to unite their efforts, for their own ultimate welfare, 

material and spiritual, in the effgrt to achieve those 

objectives suggested by Christian social principles. 



CHAPTER V 

SOCIAL PRINCIPLES OF THE BIBLE 



CHAPTER V 

SOCIAL PRINCIPLES IN THE BIBLE 

A· Introduction 

The authority to which Protestant Christians 

turn for the in~piration and control of their thought and 

conduct~ is the Holy Bible. Dr. Temple's theology has 

been described in Chapter III as Biblical. The purpose 

of this chapter is to compare his derived social principles 

with the principles found in the Bible. Preliminary to 

the presentation of the conclusions of the Biblical study 

will be a review of Dr. Temple's social theory and program. 

B. Review of Temple's Social Principles 

Temple believes there is a natural order for 

human relations in which opportunity and security may 

be preserved for all. With the principles of Freedom~ 

Fellowship and Service governing mot~ves and practices~ 

society.has a standard with which to chart its course to-

ward more successful organization. 

The principle of Freedom is derived from the 

conce.pt of the sacredness of personality. Subsumed under 

this principle are all things which safeguard personality. 

In the field of politics this means needom of speech~ press 
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and assemblage. In economics this means full employment, 

allowances for the care of large families, adequate nour

ishment, medical care. In industry this means the labor

er receives a voice with management in the for-mation of 

policy. In education this requires that there be adequate 

preparation for life, &aong the lines of a Christian 

philosophy of life. These are all justified to the degree 

that they enable men and women to develop unhampered into 

integrated Christian personalities. 

The second Rrinciple, that of Fellowship, is 

important because it emphasizes the social character of 

man's life. It safeguards the values that grow.out of 

associational groups, especially important among them 

being the family. The concrete suggestions that grow out 

of this principle are : added liesure from work--at least 

two days in seven--for the family to be together; the 

planning of factory schedules so that the family unit will 

not be broken; the preservation of Sunday as a day of rest 

and worship; good housing so that wholesome environments 

may be provided for individual and family development. 

The third principle, to Serve, deals witP, 

motives. It is a check--the check of the ideal, on the 

whole order of society. Institutions and industries 

fulfill their function and contribute to the permanent 

welfare of society when they are organized for service. 
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These are the "natural" laws that Dr. Temple 

cites as applying to the ~ocial relationships of men. They 

are binding upon men who sincerely desire the good of the 

whole society. They embody the ideals that lead to harmony; 

they suggest modes of action that serve all humanity. 

Dr. Temple assumes a~c1ety in which there is 

a Christian Church~ whose prophetic voice will proclaim 

these principles~ and whose members will be in the community 

daily putting these principles i'nto action. 

In fine, these ·social principles are believed 

by Dr. Temple to be the outline of a social order that is 

in accord with the intention of God; an order that contrib

utes to the achievement of man's highest end; and order 

motivated by love for men. and inspired by the love which 

is in God. 

c. Comparison with Biblical Principles 

Is Dr. Temple's contention correct 1 that these 

principles are in accord with the will of God? The answer 

is to be found in a comp er>is on of his social message with 

the principles to be found in the Bible. First 1 it is 

necessary to justify the appeal to the Bible; second to 

show the method of establishing these principles; third to 

determine the principles that are to be found in the Bible. 

This latter will be done by reference to the Old Testament 1 
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which will include a discussion of the Mosaic law, and the 

ethic of the prophets (Amos), and the New Testament, with 

special reference to the ethic of Jesus as found in the 

Sermon on the Mount, and the ethic of the early Church as 

found in Paul's Ephesian letter. 

1. The Relevance of the Bible 

There was a time when reference to the Biblical 

teaching on any matter settled the issue; the authority of 

the Bible was unquestioned. Men believed it was the word 

of God, and an 11 infallible rule for faith and practice." 

There are still many who believe that God speaks unmistak

ably through the Old and New T~strunents, and that He in

tends it a11· for our instruction and benefit; but for many 

the Bible is simply considered not relevant. They negl~ct 

the Book that has the most relevant message for modern times. 

How can a book written so long ago contain 

principles and truths for modern life? 

The Bible contains the Revelation of God in the 
\ 

experience of men. It is the utterly frank story of the 

way men and women lived and acted, and reacted to the things 

that happened to them. They were religious people, and the 

record is s'ignificant for that reason: because it tells of 

lives of faith, and how men came to know God and see His 

hand in their lives and in history. Their careers were not 



-95-

blind gropings~ but, becaus.e of .their fai thf'ulness to the 

revelation of God, they walked trusting in their heavenly 

King. When they acted unjustly, theylrknsw they had sinned 

against the God of the universe, and they sought His mercy 

to restore them to His favor. To such people special reve

lations could be made, and were made, at Sheckem, at Sinai, 

and at Jericho. To such a people could come the greate~ 

Revelation, Jesus Christ, who was God's word made .flesh. 

Each step of the race's history brought new 

insights into the character of God. Yet it was always the 

same God--Abraham's Friend, David 1s Shepheri, Isaiah's King, 

and the Father that Jesus told about. Nowhere else is there 

a record so true to life in every de~~l, that shows us so 

warm and vital a religious experience. God was real to the 

men of-the Bible, and in the various experiences they had with 

Him they found God as their Creator and Deliver~ their 

Giver of law and Forgiver of Sin, their Covenant Maker and 

Sender of the Messiah. 
' The Bible has been given the hardest tests that 

man knows, the test of time and the test of application, and 

it survives today as authentic and authoritative for the 

life of the religious man. Throug~ the o~nturies of the 

Church's history men have found the true God revealed in its 

pages, and often, like Tyndale and Wycliffe and Luther, hav~ 

found truths that even the Church was neglecting. Today men 

are returning to the Bible because the search for God elsewhere 
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has 1ert men bewildered and unsatisfied. They find that God 

still speaks through His Scriptures, and supremely in Jesus 

the central Person of the Scripture. 

2. Method or Establishing Principles 

The fact that much of this authoritative Word was 

written in times far different from the present gives reason 

for pause, to consider the way to determine what are God's 

laws in the Bible and how they are to conunand people today. 

It is quite obvious that the laws of the Bible were given 

to people living in an agrarian community, and none of the 

wt~ters of scripture could have ever conceived the tensions 

and complexities. of modern industrial society. Yet those 

ancient laws have their relevance. It is in therprinciples 

.they set forth ror human relations. Though men no longer 

reap grain with sickles, they stand in the same relation to 

each other, and to their possessions, and have the s~e 

obligation to be good neighbors and good stewards. The · 

Biblical principles are discovered by considering the in

tention of the law in relation to the special situation in 

which they were given. The statement of that intention 

states the principle. An illustration of this is the prin

ciple of the primacy of soc~al responsibility derived from 

one of the laws in Exodus 21~ The law requires the owner 

• • • • • 

1. Exodus 21:28 - 36 
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of an ox which is known to gore keep the animal shut up. 

If it is allowed to run free, and should gore a man to 

death1 both the ox and its owner must pay with their lives. 

That principle might be applied today in the industrial 

world1 requiring that dangerous machine1~ have guards pro

tecting those that work near it from danger 

3. Principles in the Old Testament 

The Decalogue--the ten words--given from 

Mount Sinai are especially worthy of consideration for its 

social principles for two reasons. They came from God Him

self1 and they were given as the foundation or constitution 

of the Hebrew nation. 

There are two divisions in the Ten Commandments 1 

the first five commandments dealing with man's relation to 

God, and the rest dealing with man 1 s · relaii on to his fellows. 

The second table assumes the first table, and is binding 

on men because of the God who commands allegiance in the 

first three comrJandments. The latter half of the decalogue 

are,derived from the theology of the first part, even as 

Dr. Temple's social principles are derived from his belief 

about God. 

The .first commandment, "Thou shalt have no . 
other gods before Me" puts Jehovah God at the center of life. 

The Israelites considered Jehovah the God of righteousness 

of of the moral order. ltThether or not they believed in the 
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existence of other gods is not relevant to the principle 

involved. This word commands that no worship of heaven 

or earth is to displace that of the one true Spirit. God 

alone is to be honored and adored. "Absolute reverence 

for the' moral order 1 " says An~ew osborn., ttis the abiding 

truth of the first comm.andment.u l 

The second commandment forbids worship of the 

created thing in place of the Creator. Men of modern times 

do not bow down to stone or wooden images 1 but there are 

many more subtle gods that bid for their loyalty and obei

sance--mechanical power, scientific systems, humanistic 

culture, or sex. 

The third word nThou shalt not take the Name 

of the Lord thy God in vain,n commands sincerity of worship. 

It not only forbids the defamation of God's Name in speec~, 

but forbids any act which belies the worship we profess. 

Jehovah's Name stands for His character. Men are flouting 

Jehovah's character by every evil deed they do 1 and to 

claim to worship God, and not to be governed by His law 1 

betrays the insincerity of that worship. 

The fourth and fifth commandments are laws 

which help men to fulfill the religious intention of the 

first three. The law establishing the Sabbath set aside 

• • • • • 

1. Osborn, Andrew R.: Christian Ethics, p. 43 
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in seven for the exercise of public and private worship-

a reminder of God--an inst1 tution ••unto the Lord thy God." 

The significance to society of a weekly day of rest is 
I 

made vivid in these sentences from Dr. Osborn's chapter, 

"The institution of the Hebrew Sabbath did some
thing to lighten the bubden of this universal 
servitude (of man for his daily bread.) •• There 
was one day in which man did not toil, but was 
free to be a man ••• It has taught men that they 
must take rest in order to know the meaning of 
his destiny through entering into communion with 
the supreme source of his being." 1 

The law enjoining respect to parents was to 

provide for the perpetuation of the religious culture of 

Israel. The primary unit of religious education is the 

family, and the young must be instructed in the knowledge 

and fear of God. 

The other table of the Decalogue deals with the 

Hebrew's obligation to his neighbor. 

"Thou shalt not kill tt states in negst i ve form 

the principle of the sanctity of human life. 

The seventh commandment safeguards the unity 

of the family and condemns. the partner that breaks the 

marriage bond. 

The eighth commandment forbids stealing--the 

unlawful seizing and carrying off of that which does not 

belong to one.2 
• • • • • 

1. Osborn, op. cit., pp. 48, 49 
2. It is interesting to note that the references to property 

and stealing that occur in subsequent verses all refer, 
with one exception, to food, or·rood-getting. This is a 
distinction in property that makes stealing serious asan 
offense not against property itself, but against life. 
or. Exodus 22:1,4,6,7,9; 23:4 
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The ninth and tenth commandments are d~rected 

to securing enforcement of the first three against murder, 

adultery and stealing. F'alse witnessing is forbidden 

because the testimony of two false witnesses in the He

brew courts could be used against a man to bring about ~ 

death or the loss of his goods.l The law against coveting 

deals with the motive of the heart, which is the beginning 

of unlawful actions. 

The tencoommandments and the legislation that 

follows in EXodus, Leviticus and Deuteronomy embodies 

six Biblical principles of society--six rights of man. 

Dr. Osborn has summarized them in Chapter Five of his 

?ook Christian Ethics giving along with each principle the 

particular laws of the Pentateuch that applied the prin

ciple to Hebrew society. 

First: the right to live. The right to life 

has already been stated in the sixth commandment. The 

human personality was considered sacred, and anyone de

priving another of life in the Hebrew society was to sat

isfy justice with his own life. The rigor of the punish

ment shows how impor_tant the principle was considered, 

so that the most extreme means of enforcement is used. 

This principle also has a positive aspect. Men, to pre-

• • • • • 

1. Cf. The legal murder of Naboth, I Xings, 21:13 
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serve life, must have the means to sustain life. Conse

quently several of the Hebrew laws are directed to pro

viding that every man have ~ood. One law commands that 

wages earned be paid on the same day, that the worker may 

be secure in his earnings.l Another law, made famous by 

the story of Ruth, requires a farmer to leave some of the 

grain for the poor to eat.2 

Human life was to take priority in Hebrew 

society. Although there are stern laws enforced by the 

death penalty, the intent of these laws wastto create an 

ordered society, that the most lives be safeguarded. Hu

man personality was to take priority over property, as 

illustrated by the law freeing those of the Hebrew race 

who had become bond-slaves,in the year of Jubilee, that 

i~ every fiftieth year.3 They could be redeemed at any 

time if the money were available.4 This law also illus

trates the principle of Fellowsbip; the Hebrews'were sup

posed to consider themselves all members of the same 

family, and obliged to act toward each other as.brothers. 

Second, the right.to clothing and shelter. In 

Oriental lands, these two necessities of life are ~' and 

are met by the commodious flowing garment used by day as 

• • • • • 

1. Leviticus 19:13 
2. Leviticus 19:1Q 
3. Leviticus 25 
4. Leviticus 23.:16 
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a coat and by night often as the only protection against 

the sudden drops of temperature. In Exodus 22:26,27 

the right to shelter--this garment--is safeguarded a_s 

part of the law on mortgages. 11If thou at all take thy 

neighbor's raiment to pledge, thou shalt deliver it into 

him by that the sun goeth down; for that is his covering 

only, it is his raiment £or his skin; wherein shall he 

sleep?" Dr. Osborn applies this principle to modern times 

thus: 
11More rigorous climate makes it necessary to have 
warmer clothes and better houses. There are also 
conditions of health and decency to be taken into 
account. Slums, while in part the product of·de
generacy are also a cause of degeneracy.nl 

Third, the right to a home. Closely connected 
• 

with the preceding, this principle includes the thOught 

that a family should have a place to call its own. The 

family unit was of great importance to the Hebrews as the 

cell of social and religious life in the organism of 

society. Dr. Osborn comments that it is ttone. of the reasons 

for their vitality as a people.tt2 The partition of the land 

at the conquest of Canaan illustrates this principle. 

Each family had its own section of property.3 This princi

ple was considered so important that in the law of the 

• • • • • 

1. Osborn, op. cit., p. 61 
2. Op. cit., p. 50 
3. cr. Joshua 18, 19 
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jubil~e year; a family that had lost its heritage of land 

could win it back by redeeming it. This law was very 

beautifully put into effect in the story of Ruth. 

Fourth, the right to work. There is a 

great deal of economic wisdom in the law, that he who 

will not work does not eat. The Mosaic legislation 

assumes that each man must work his best to win for him

self a living from the earth. This is more than a pro

vision of economic necessity, but of spiritual signifi

cance as well. The degeneracy that sets in among the idle 

shows the necessity for men to be gainfully employed. 

Fifth. Along with the right to work is the 

right to ]asure. This is provided for in the law of the 

Sabbath, preserving one day in seven ·for rest and the 

culture of the soul. 

Sixth·. The principle that is involved in all 

the Mosaic legislation is that of liberty. The laws we~e 

given to men who had just come out of bondage. The intent 

of the laws was to release men into an organized society, 

that, in the peace and security it gave they might be 

free to pursue their happiness under the best possible 

conditions. These laws assume a more than earthly end 

for human life. Man lives. also in relation to the eternal 

God, and must be governed, within and in society, by the 

laws of God. 
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Amos has been chosen to represent the prophets 

because he most of all is aware of social sin and preaches 

against it. The prophets were not innovators, but sought 

to bring men back to the a:> cial principles set up in the 

social legislation of Moses. The life of the Hebrews had 

markedly changed by the tWme Amos spoke his message. 

Commercial interests and cities had arisen. The prophets 

condemned social and religious sins in this new age on the 

criteria of the old laws~ which had set up the sanctity of 

personality, the priority of human welfare over all mater

ial interests, the family unity of all Hebrews, the right 

to land, and impartial law courts. These were tfmes of 

Jezebel and Ahab, of indulgence, immorality, and lack of 

scruples even in the kings' houses. Men, driven by inor

dinate greed were selling their Hebrew brethren for gain 

(Amos 2:6) taking away men's shelter as collateral (2:8) 

profamtng the Sabbath with their desire for gain (8:5) 

dealing in false measures (8:6) violating justice and 

taking bribes (5:12). Wealth had become more importm t to 

men than human life and liberty. 

These are the particular charges Amos brings 

against Israelite society. They are parts of a major bur

den, the charge that they bad rejected God, and were living 

unrighteously. His appeal is eloquent--he reminds them of 

the deliverance~l out of Egypt, the warnings of the prophets 

in times past, the judgment God visited on them in natural 
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calami ties, but their in·austice, greed, dishonesty make 

them still rebellious against their God. God's judgment 

day would show them how He abhorred their lies. Their 

problem was religious--they refused to be ruled by God, 

and they were ruled instead by their selfish passions. 

A new emphasis to be found in Amos is that of 

social responsibility. Amos graphically describes the 

luxury of the wealthy classes. They dwelt in ivory pal

aces with silken cushions--an idle and ~ndolent group. 

Amos condemns them for the immorality of their self-indul-

gence an4 for their social irresponsibility. They neither 

worked, nor had they any desire to see justice done, or 

the hungry fed, or the poor aided. 

4. Comparison of Old Testament principles with social 
principles of Temple 

The similarity of the principles of .social ethics 

in the Old Testament to those set forth by William Temple 

is readily apparent. A modern Amos, he traces the disiite

gration of society to the motive of selfishness and immoral 

self-indulgence. The religious depravity implied in such 

motives is equally the conce.rn ofDr. Temple. 

The first three commandments of the Decalogue 

are the basic points of Dr. Temple's personal philosophy 

on which the imperatives for a social p~losophy depend: 

the primacy of God's will, the primacy of God's worship, 

the primacy of an ethical life consistent with that worship. 
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The duties of man as found in the Decalogue 

--to preserve life~ to preserve the family~ to preserve 

property; and the rights of man: life, shelter, home, work~ 

liesure and liberty, are subsumed by Dr. Temple under the 

headings Freedom, Fellowship and Service •. Freedom has 

been shown to include life, shelter, work~ liesure and 

liberty; Fellowship includes home and family; Service re

fers to the motive as does the ninth commandment. It 

indic~tes the end purpose of society. The Old Testament 

usually indicates the negative aspect: what should not be 

the motive in social behavior. It is in the New Testa-

ment, the Covenant of Jesus Christ, that the positive 

motives for life are set forth. 

5. The New Testament Social Ethic 

The Christian world owes a great debt to the 

faithfUl recorder·who retained the substance of that 

comprehensive Sermon on the Mount Jesus gave somewhere in 

Galilee. Because it was given early in Jesus• ministry, 

and immediately after the choosing of the twelve, Gravert 

calls it the "Manifesto of the Kingdom".l In it Jesus sets 

forth the characteristics of the citizen of God's Kingdom 

and the attitudes that citizen should seek to display. l<o.;.: 

• • • • • 

1. Quoted by Votaw, "Sermon on the Mount" Article in 
Bastings Dictionary of the Bible, extra volume. 
P• 9 
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For Christ's Kingdom was no earthly one, of external 

display and formal institution and fixed regulations. It 

is set up in every heart that loves God and honors .Him as 

King of~~+fe. There are social implications of being a 
-,;"' 

citizen of God's Kingdom as shall be seen, but the primary 

fact about it is its religious character. 

The key to entrance into the Kingdom is found 

in the first Beatitude, ~lessed are the poor in spirit. 

The members of the Kingdom are those who humbly acknowledge 

that their greatest need is God, and are fully dependent 

on Him. The sermon then deals with the characteristics of 

the God-centered life, and the witness such a life bears-

of salt and light in the world. It conforms to the Mosaic 

law, and to a ~ighteousness that goes far deeper than more 

external confonnity but is an attitude of the heart. The 

religion of the Kingdom-citizen is above all, sincere, 

simple and unmixed with material motives. The attitudes 

of 1~ that result from such a faith ave trust, a primary 

loyalty to God, and a spirit of understanding and discretion 

in all things. Christ's purpose in the Sermon on the Mount, 

therefore, was not to legislate an ethic for his disciples 

but to lead men to a religious orientation of all of life. 

As was stated earlier, the major contribution 

of the Sermon on the Mount to social philosophy' is in the 

realm of motives. Jesus accepts the Old Testament legis

lation, as the embodiment of God's law for men, but he 
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Lnsists that it must be observed in spirit and in truth, 

and not in letter only. He takes the example of the llw 

against murder, and shows that the principle is one of 

,respect for personality, which is broken if a man harbors 

unkind thoughts that lead to murder. It is relevant to 

note that in direc~ connection with this teaching Jesus 

shows that true worship of God.leads to reconciliation of 

men.1 

With regard to adultery Jesus shows again that 

the law is already broken if the intent of the heart is 

to break it. Jesus insisted on chastity, and the gravity 

of adultery, or even impure inuent is shown by the words, 
. 

uif they right hand offend thee, cut if off. It is 

better to enter into life maimed, than to be cast whole 

into Gehenna.u2 

In this same passage, Jesus condemns divorce, 

which had been made easy in His day, even as in modern 

times. The·context indicates that divorce with the in

tention to marry is prompted by lust, and a violation of 

the seventh commandment. Jesus believed in the sanctity 

of the marriage bond. 

The latter part of the fifth chapter in the 

Sermon on the Mount, contains the series of imperatives3 

• • • • • 

1. Matthew 5: 23 - 24 
2. Matthew 5: 29 
3. Matthew 5: 39 - 48 
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so perplexing for many Christians, "Resist not evil; 

turn the other cheek; go the second mile; love your 

enemies." They come at the end of the section on right

eousness, which Jesus says must be more than outward 

obedience, but inwardoonfor.mity to the spirit of God•s 

law. They are not laws, therefore, but additional examples 

of the spirit and attitude that should characterize the 

member of the Kingdom. He does not desire retaliation and 

revenge, for that gains nothing, either for his enemy or 

for himself. He does.not take account of the drudgery of 

duty, but seeks to serve jp¥ously and beyond the amount 

required. He does not love those who will respond only, 

but.has a heart large enough to take into it those who 

hate him. The climax of the chapter gives the supreme reason 

for such attitudes, which is in the character of the God 

that he worships. 11Ye therefore shall be perfect as your 

heavenly Father is perfect.n 

The conception of God in the Sermon on the 

Mount has definite implications for men 1s social relations. 

God is called Father, and by implication, men are members 

of His family. Here is the principle of Fellowship. Gcxi 

is impartial, merciful, and the Forgiver of s·ins. He 

expects men to emulate His character, for only thus can 

they have the blessing of life lived with Him. Since God 

is righteous, men too must seek to be righteous. 
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The Kingdom itself is a social concept, which 

is to be the objec·t of a believer's prayers and effort. 

Although it is primarily an individual matter, since it 

comes into being only as men one by one give their allegiance 

to God, it also has its social aspect. It is as the King

dom is established that God's order for society will also 

come to be. 

The proof of the power of the Christian gospel 

is the story of the early Church. If Christiapity were a 

hoax, and the Resurrection a myth, there ··never could have 

been Pentecost, with the mighty descent of the Holy Spirit 

or the enthusiastic proclamation of the go~pel by the 

apostles, nor the miraculous transformation of human life 

that continues to this day as the sign of God at work in 

the world through Christ. 

Miraculous too is the experience revealed in 

the letters of Paul, both of the author and of the recip

ients. The letter to the Ephesians has been selected to 

illustrate the social message implicit and explicit in the 

teaching of P.aul and in the life of the early Church. 

Epheaians was written to a city in Asia Minor 

to a people noted for indulgence and luxury. The congre

gation was made up of all strata of society, with lower 

classes predominating. Whatever the constituency, they were 

all continually exposed to a pagan environment. Yet Paul 

is able to commend them for their love, their ptayers, and 
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their faith, and to encourage them in conduct far above 

even that of the Jews, which was acknowledge to be the 

highest in the ancient world. 

Once again, the bases of the ethic are theo

logical, or more accurately, grounded in a vital transform

ing experience. "You did. He make alive (Ephesians 2:1) ••• 

we are His workmanship created in Christ Jesus for good 

works, which God afore prepared that we should walk in them 

(219) •• and put on the new man that is after God, created 

in righteousness and holiness of truth. (4:24)tt Because 

his readers have known God's call to a new life in Christ, 

and have appropriated it, Paul can exhort them to express 

in their daily living the divine Spirit that dwelt within 

them. 

The particular social principles that are taught 

within this religious framework are as follows: 

1. The sanctity of personality, illustrated in a very 

pra.etical situation, that of master and slave. ttMasters, 

forbear threatening your servants, knowing that he who 

is both their Master and yours is in heaven, and there is 

no reppect of persons with him." (6:9) 

2. The principle of fellowship, which is re~atad in 

Paul 1 s mind as is a 11 of his ethical injunc tiona, with the I'.k 

religious experience of those whom he addresses. ur there

fore beseech you to walk worthily of the calling wherewith 

you were called, with all lowliness and meekness, with long-
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suffering, forbearing one another in love; giving diligence 

to keep the unity of the spirit in the bond of peace.u(4:1-3) 

3. the principle of service which pervades the whole 

epistle, is practically expressed, "Let him that stole steal 

no more, but rather let him labor, working with his hands 

the thing that is good, that he may have whereof to give 

to him that hath need. 11 (4:28) 

4. the motive of sacrifice is always drawn from the 

example of God and Oll.:n1st, "Be ye therefore imitators of 

God, as beloved children; and walk in love, even as Christ 

also loved you, and gave himself up £or us, and offering 

and a sacrifice to God, for an odor of a sweet smell.u(5:1,2) 

5. the sanctity of the family, ennobled also by the 

analogy of Christ and His Church is expressed thus: "Even 

so ought husbands to love their own wives as their own 

bodies ••• for this cause shall a man leave his father and 

mother and shall cleave to his wife." (5:28,31) 

As can be seen from the quotations that precede 

New Testament ethics is not observing, a code, but worship-· 

ping. It is not obedience to law, but obedience to a 

Person. The s~gnificance for the world of men is two-

fold: there is launched into their midst a special group-

an ekklesia who are committed to that Person and to the 

life that exemplifies His love. Second, there is set for 

men a standard by that group which expresses God's intention 

for human relations, a basis for social principles. 
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6. Comparison of the New Testament Social Principles with 
the Social Theory and Program of William Temple 

The principles of the Pauline ethic have been 

put under headings familiar as those of Dr. Temple showing 

that they are parallel. Freedom in Christ, unity in the 

Spirit, service a~d sacrifice for Christ's sake, are the 

keynotes of the New Testament teaching, even as Freedom, 

Fellowship and Service are basic to Temple 1s thought. These 

have their source and mainspring in love, and companionship 

with Christ, both for St. Paul and for Dr. Temple. Christ 

is Lord of the believer's life. 

The themes of the Sermon on· the Mount are also 

reflected in Temple's Christian social principles. The 

:Patherhood of God and the brotherhood that exists among His 

children is basic to Temple's principle of Fellowship. 

The sanctity of the family is also stressed by Temple. 

The emphasis in the Sermon on the Mount is the religious 

orientation of life, and the primacy of God's righteousness 

over every other purpose and intention, is what Dr. Temple 

means when he says worship is the main business of the 

Christian, and that the motives of service and sacrifice 

should be prior to those of profit·or p~~e. 

D. Sunnnary 

This chapter has shown the social ethic of the 

Bible and its basis in the recognition of God, and faith-
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fulness to his righteousness, Dr. Temple's principles ac

curately reflect the major emphases of the Biblical teaching. 

These have been presented as they are progressively revealed 

in the Pentateuch, the Prophets, the Ethic of Jesus and that 

of the early Church. 
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SUMMARY AND CONCLUSION 

A· Summary 

The proceedure ot the preceding chapters, using 

Dr. Temple's method, has been deductive. The first premise 

was God, whose existence was shown to be confi~ed by the 

experience of faith, corroborated by reason, and finally 

confirmed in the Revelation of God in Jesus Christ. 

On the basis of this belief, by deductive pro

cess, Temple describes man, and his reason for being. Man 

is spiritual as well as animal, and he fulfills his highest 

function when he cultivates his spiritual naturej when he 

seeks the True, the Beautiful and the Good; when his mind 

is turned God-ward. To this end God created him and the 

whole ·of creation is to support and make possible this 

great spiritual purpose, fellowship with God. A man lives 

to the fullest when he is aware of God and is responding 

to God 1s love, and is eiq;lressing His character in the 

relations of life. Obedient fellowShip is the keynote of 

the happy life. Temple expresses this in the word "worship" 

and says "worship is the business of life.n 

Dr. Temple is not bound to the chain of the 

deductive process, however. He is also aware of experimental 

truth. With regard to man, therefore, he admits that all 
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men do not worship. They are not devoted to the God who 

is good, nor are their lives good. They serve self rather 

than God; their standard of conduct is not God's love, 

but expediency; they disregard the rights and happiness of 

others, and even trample them if their own advantage is to 

be served. 

God 1s solution is to win men back to obedience 

to Him, by the sacrifice of live, and by the appeal He Him

self makes in the person of Christ on the Cross. 

This purpose of God for man, made manifest,is 

the heart of Dr. Temple's message. Because it is the 

truth about man in the world, it is also the truth about 

man in society. These fundamental facts about man must 

be recognized in the ideals and,the ends, the institutions 

and the laws of the social order if it ~ to be adequate 

for men. The purposes of God for men, and the moral order 

He imposes on the universe as its Sovereign must be observed 

and obeyed if the social order is to survive. 

Dr. Temple corroborates this deductive conclu

sion with evidence from the Iresent conditions of society.· 

Because God's ways have not been sought and followed, be

cause God has been bowed out of His universe, strife and 

economic dislocation have resulted. Selfish principles 

have prevailed and the result has been unemployment and war. 

The true principles of human society are derived 

by Dr. Temple from his belief about God and man•s relation 

to God. They are Freedom, Fellowship and Service. They 
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suggest man's rights .in society and the ideals toward which 

he and the society are obligated to move. 

The social principles set forth by Archbishop 

In· Temple have been seen to parallel those·of the Bible. 

the ·case of each~ the source and authority of the principle 

is the moral order~ which has been ordained by God. Each 

recognizes that truly ethical living is the result of whole-

hearted love and worship of God. Moral life is conformity 

to Godts will and character in heart, mind~ soul and 

strength, and loving one 1 s neighbor as one's self. Social 

ethics are determined by individual ethics and ultimately 

depend on the individual for its ideals and direction. The 

principles that apply to the social situation are fourrl. in 

the Bible, and paralleled by Dr. Temple are: the sanctity 

of life and personality, the sanntity of the home, the 

right to work and have l!isure, Man's relation to the so

ciety are to be governed by a sense of the privilege and 

obligation of membership in society, recognition of ser

Vice as the chief motive for life, and of self-sacrifice 

as the means of redeeming the human situation. 

B. Conclusion 

These principles are basic for a Christian 

order of society. Until these motives control, and these 

rights are obtained, for all, men will be less able to 
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live as Christians, in full development of their powers 

and character. 

In a world that is emerging from the strain 

of a great world war, into the misty unknown of the years 

of adjustment to follow the war, Christians will hear 

many voice crying out with one panacea and another fe~ 

the problems of our society. There will be elections in 

which choice will have to be made between ona.and another 

of these policies. There will be opportunities for 

Christian men and woman to direct the thinking of young 

people and adults with regard to the motives and incentives 

of social relationships. It will be the Christian~ duty 

individually and through the Church, to proclaim these 

principles as the sa~aguard of the welfare of the individual 

and the true framework for human life in society. On the 

basis of these principles, Christians will be able to 

judge their society, and bend their efforts against all those 

social movements and practices that violate personality 

and that cause the disintegration of the family, and that 

set up other motives of action than those of service and 

sacrifice. It will be their concern to rout all those 

foes of ttue human happiness: greed, reckless waste, immoral 

indulgence, calculated rutnessness, and to build up in 

society that attitude toward human life and.worth that 

will emerge in a new sense of social responsibility on the 
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part of capital and labor, rich and poor, negro and white, 

and that will be made con~~e in movements and legislation 

of service for human welfare. To this Christians are cal

led, because of the love of God shown for every man in the 

Cross. Because we are Christ's servants and children of 

God, we are summoned to compassion, to love, to sacrifice 

and to service, as intelligently as possible, to the end 

that uwe may be a building fitly framed together, growing 

into a temple holy unto the Lord.u It is in our inter

course with Christ, says William Temple, that we shall find 

the means of solving the horror of our social problem, if 

we are expecting-to find it. But we have not believed in 

the fullne sa of Redemption. We have not looked for the 

redemption of society to Him who alone can redeem it.· 
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THE MALVERN CONFERENCE, MALVERN, ENGLAND 

January, 1941 

A Church Conference, convened at Malvern College, 

January 7 - 10, 1941, and attended by outstanding leaders 

of the Church of England, adopted a set of recommendations 

respecting a post-war settlement. The membersbipof the 

Conference included 23 of the Church's 102 Bishops in 

active service, including the Bishops of Lon&don, Durham, 

Bristol, Chichester and Coventry; 14 Deans, including those 

of London, Durham, Exeter, Chichester and Coventry; 125 

other clergymen; and about 70 lay people, including 

T.s. Eliot, J. Middleton Murry, Dorothy Sayres, Sir Richard 

Acland, and Kenneth Ingram. The Archbishop of York was the 

convener and chairman. 

The Conference agreed to the following propositions: 

"The war is not to be regarded as an:t.tsolated evil 

- detached from the general condition of Western civilisation 

during the last period. Rather it is to be seen as one 

symptom of a widespread disease and maladjustment resulting 

from loss of conviction concerning the reality and character 

of God, and thet'brue nature and destiny of Man. 
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"Because the Church is not an association of men gather

ed together by the act of their own wills, but is a creation 

of God in Jesus Christ, through which as His Body Christ 

carries on His work for men, it bas the duty and the right 

to speak not only to its members but to the world concerning 

the true principles of human life •••• 

ttThe Christian doctrine of man as created and redeemed 

by God for eternal fellowship with Himself supplies on the · 

one side the only sure foundation of freedom and of justice, 

and also on the other hand requires that men shall have an 

opportunity to become the best of which they are capable 

and shall find in the prosecution of their daily tasks ful

filment .and not frustration of their human nature. Converse

ly the Christian doctrine of man as a child of God carries 

with it the sacredness of human pers()nality, and a civiliza

tion or social order must be judged by the extent to which 

it recognizes this in practice. 

"Because we have neglected the true end of man, we have 

lost the controlling principle which allots to human activities 

their proper sphere and due relations to one another. Con

sequently in the last period the economic activity of man, 

which is entirely concerned with means, has become predom

inant, as though to produce material wealth were man's true 

end. We have here an example of the pervasive influence of 

human sin which the Churcbrnmust always keep before the minds 

and consciences of men. .This is as relevant to schemes of 
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reform to be operated by sinful men as to our judgment of 

the situation in which we find ourselves. 

uThe proper Pu»pose of work is the satisfaction of hu

man needs; hence Christian doctrine has insisted that pro

duction exists for consumption--though it must always be 

remembered that the producer is also human and must fipd 

in production itself a sphere of truly human activity. 

uThe industrial world as we know it offends against 

thesep principles. To a large extent production is carried 

on not to supply the consumer with goods but to bring pro

fits to the producer; and the producer in turn is often 

subordinated to the purely financial ends of those who own 

the capital plant or supply the credit toerect or work it. 

uTbis method of ordering industry, which tends to treat 

human work and human satisfaction alike as means to a false 

end--namely monetary gain--becomes a source of unemployment 

at home and dangerous competition for markets abroad. We 

have seen the unemployment of Germany cured by an armament 

programme, whether adopted primarily for that purpose or 

not, and have cured our own, though (even so) not completely 

by the same means. The system under which we have lived 

has been a predisposing cause of war even though those who 

direct and profit by it have desired peace. 
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"This system also tends to recklessness and sacrilege in 

the treatment of natural resources. It has led to the im

poverishment of the agricultural community, and is largely 

re~ponsible for the problem of the •mass man•·, who is con

scious of no status spiritual or social, who is a mere 

item in the machinery of production, and who easily devel

ops the herd psychology which is automatically responsive 

to skillful propaganda. 

"Accordingly we believe that the most vital demands 

to be made by the Church with a view to social reconstruc

tion are two: The restoration of man's economic activity to 

its proper place as the servant of his whole personal life, 

and the expression of his status in the natural world as 

a child of God for whom Ghrist died. 

nTo this end we urge: 

nl. That the W,onetary system be so administered that 

what the community can produce is made available to the mem

bers of the community, the satisfaction of human needs 

being accepted as the only true end of production. 

n2. Inasmuch as human status ought not to depend on 

the changing demands of the economic process, no one should 

be deprived of the support necessary for the 'good life' by 

the fact that there is at some time no demand for his labor. 

"3. This status of man as man, independently of the 

~conomic process, must find·expression in the managerial 

framework of industry; the rights of labour must be recog-
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nised as in principle equal to those of capital in control 

of industry whatever the means by; . .:which this transformation 

is effected. 

"4. In international trade a genuine interchange of 

materially needed commodities must take the place of a 

struggle for a so-called favorable balance. 

tt5. The Church should strive to keep alive in all men 

and in all functional groups a sense of vocation by con

stantly calling upon them to consider what is the purpose 

of their various activities, and to keep this true to the 

purpose of God for His people. 

u6. In all that is planned regard must be paid to the 

family as by God 1 s appointment--the basic socia.l1.:.uni t on 

whose stability and welfare all other social welfare in 

large measure depends. 

"7. In like manner we must recover reverence for the 

earth and its resources, treating it no longer as a reser

voir of potential wealth to be exploited, but as a store 

house of divine bounty on which we utterly depend. This will 

carry with it both a deliberate revival of agriculture by 

securing ~o the agricultural labourer good wages and to the 

lkrmer a secure and just price. We regard this as indispen

sable to the true balance of the national life. 

118. The question having been propounded upon moral 

grounds whether a just order of society can be established 

se long as ownership alone is a source of income or so long 
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as the resources necessary to our common life are privately 

owned, we urge that Christian people should face this question 

with open minds and alert consciences. 

11 9. Whatever may be the necessities of the period 

immediately following the war, our aim::must be the unifica

tion of Europe as a cooperative commonwealth, first in common 

effort for the satisfaction of general need and secondly in 

such political institutions as express the common purpose 

and facilitate its development. 

ulO. We endorse the ten points put forward as Foundaticn s 

of Peace by' the two Anglican Archbishops, the Cardinal Arch

bishop of Westminster, and the Moderator of the Evangelical 

Free Church Council; we urge all Christian people to study 

these points and to support only such policies in the spheres 

concerned as tend to give effect to them. 

"11. We urge that use be made of the opportunity pro

vided by the presence of so many citizens of other countries 

in our own to make personal friendships with them and to learn 

more fully to understand the outlook of those nations. 

"12. We regard as of primary importance the securing 

to allcchildren and adolescents the educational opportunities 

best suited to develop their faculties and to enable them to 

take their full share as Christian citizens in the life of the 

community--economic, cultural and spiritual." 
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SIR RICHARD ACLAND 1S AMENDMENT 
(Passed ttby a very large majority."} 

"God Himself is the Sovereign of all human life; all 
men are Eis children, and ought to be brothers of one another; 
through Christ the Redeemer, they can become what they ought 
to be. 

"There can be no advance towards a more Christian way 
of life except through a wider andfuller acceptance of this 
faith, and through the adoption, by individuals, of the way 
of living it implies. 

"There is no structUDal organization of society which 
can guarantee the coming of the Kingdom of God on earth, 
since all systems can be perverted by the selfishness of 
man. Therefore the Church as such can never commit itself 
to any proposed change in the structure of society as being 
in itself a sure means of aaavation. 

"But the Church can point to those features of our 
existing order which, while they do not prevent individual 
men and women from becoming Christians, do act as stumbling 
blocks making it harder for the generality of men to live 
Christian lives. 

uin the present situation, we believe the Church should 
declare that the maintenance of that part of the structure 
of our society by which the ownership of the great resources 
of our community can be vested in the hands of private 
individuals, is such a stumbling block. As long as these 
reaources can be so owned, men will strive for their owner
ship. Those who are most successful in this struggle, will 
have soughtthis ownership for themselves as individuals~ and 
will be regarded as the leaders of our economic life. ~hey 
will thereby set thetone of our whole society. As a conse
quence it will remain impossible to abandon a way of life 
founded on the supremacy of the economic motive, or to ad
vance nearer to a form of society founded upon a belief in 
the authority of God 1 s plan for mankind. 

ttThe time has come therefore, for Christians to proclaim 
the need for seeking some form of society in which this 
stumbling block will be removed. Those of us who support 
this resolution pledge ourselves to do so.n 
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