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THE CONCEPT OF THE RIGHTEOUSNESS OF GOD
ACCORDING TO ST. PAUL

INTRODUCTION

A. The Problem

The theme of the Pauline theology is to examine
how God has made a plan for the salvation of man‘aﬁd the
world, and how he has realized 1t. Paul was convinced
that God's plan had been fulfilled through Jesus Christ,
who was the incarnation of God's holy will. Such was the
central message of his evangelical 1life, namely, his gospel.

This fgndamental viewpoint of his theology was
clarified, developed, and systematized through his bitter
controversy with Judaism (in a narrow sense). The question
of the law was especilally fundamental for his whole theology.
To define and characterize his position in relation to the
law Paul used the phrase "righteousness of God which was

the key-word throughout the 0ld Testament religion and

later Judaism. In it he molded the new truth of God's

salvation revealed apart from law. <he righteousness of
God was not only in the serviece of Paul's polemic, b
also of expressing his most fundamental Ghriat{

in Jesus Christ. .
Therefore, the primary pw
subject to a minute examinal



righteousness through which his theology was tacffully
bullt. Since he has received his religiéus heritage and
his religious framework from both the 0ld Testament
religion and later Judaism, the present subject must be
studied in close connection with them. It will be
included in this present study to find what Paul receilved
from these two religions and what his new understanding
of it was.

To help understand Paul's idea on the subject,
it is also necessary to study the term " Smaxloa'u'w], "
in which Paul's concept of the righteousness of God was
sufficiently formulated. This wlll be s terminological
study in which the origin and development of the term
" SixdcoaUry " will be treated.

B. The Significance of the Problem

James Denney says:

The formal presentation of "53”““”vy7 Geoan as the sum
and substance of the Christian message 1s made in the
Epistle to the Romans. . . . Thus'" Sixarerde? Geoutt 43
rightly spoken of by Holtzmann as a 'technische
Abbreviatur' for St. Paul's conception of Christianity;
in the mathematical sense 1t is a 'symbolic expression.'l

As seen in the above statement the righteousness of God is
presented in St. Paul's epistles as the central theme of his

Christian message. If that be the case, one's correct

knowledge of the term will contribute greatly to the

* - L4 L4 * .

1. James Denney: Righteousness in St. Paul's Teaching in
Hast ng's Encyclopaedia of Religlon and Ethics, Vol. X,
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understanding of his epistles as a whole in the Rew
Testament. In turn the sound knowledge bf his epistles
wlll help very much to understand the rest of the docu-~
ments in the New Testament. St. Paul's epistles are
generally recognlized as the oldest documents of the New
Testament writings and transmit to the present the deepest
faith in Chrilst,who has dled on the cross and risen from
the dead. “

pPaul's theology, which has the righteousness of
God at its center,underlies Christianity and its whole
history. In the primitive church, when man's righteous-
ness by circumcision threatened the gospel of Jjustification
by faith, Paul clarified and protected the gospel from
this legalism on his firm ground of the righteousness of
God. And when Roman Cathollcism, which had been spoiled
by paganism, upheld man's righteousness, the reformers
protected the true Christian falith on the same ground as
Paul had. When modern tendencies of liberal theology
based upon man's righteousness deferiorate the Christian

faith, the gospel based upon the righteousness of God

will save Christianity from this destructive liberalism.
C. The Method and Procedure To Be Used

St. Paul was the greatest ev‘fge‘
profound thinkér: in the primitive chu

systematic theologian.
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Paul is essentlally first and foremost a hero of
religion. The theological element in him is secondary,
naivete in him is stronger than reflection; mysticism
stronger than dogmatism; Christ means more to him than
Christology, God more than the doctrine of God, He 1is
far more a man of prayer, a witness, a confessor and
a prophet, than a learned exegete and close thlnking
scholastic.
As a whole hils eplstles greatly reflect this character.
Primarily, his works are not theological writings ela-
borated and speculated as done by a systematic theologian.
Rather they are Paul's letters to his churches which
were written for practical purposes as occaslons demanded.
Therefore, St. Paul does not present a syste-
matized knowledge of the present subject. It 1s the pur-
pose of the present discussion to study these passages
which include the term " 9¢XKA100U¥?7) 8  on exnound them
according to the exegetlcal method and analyze them, and
from them attempt to formulate the concept of God's righteous-
ness according to St. Paul. The study by chapters will
proceed as follows:
Chapter I -- An attempt to discover the general background
of Paul's concept of Divine righteousness,which will help
to 1lnterpret and undebstand the passages concerning the

present dlscussion in his epistles. For Paul's theological

background, the 0ld Testament religion, later Judaism, ar
the Synoptic Gospels will be studied in light of the

1. Adolf Deismann: A Study
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As the Synoptic Gospels were written later than tﬁe

Pauline epistles, there is some doubt in éansidering
them as a background of Pauline theology. However,

since the Synoptic Gospels present the life and teachings

of Jesus most directly and the Christology which is the

very foundation of the movement of the early church, it

must be supported that the Synoptic Gospels throw a light
upon the present study.

Chapter II -- A consideration of terminology, how the

term ® glelod‘Jb’7"mms origineted in the classical

Greek writings, how its connotations were developed and
transmitted to the time of Paul through the Hellenistic
writings. The purpose of this chapter will be to scan

the history of the term, and to discern the radical shifting
of the conception of its content from the Greek idea to

the Hebrew idea, thus preparing the way for the Pauline usage.
Chapter IITI -~ A discussion of Paul's general usage of

n §VKM(OVW}V7“ which may be found widely in non-

Pauline writings. The purpose of this chapter will be

to attempt to present Paul's general teachings which he

4
gives through the term " §ixkatoovi?] " and also to
discover how it wes colored by Paul even in its general
usages

Chepter IV -- A study of Pgulfs specific usag



H«Slxaﬂad"w'7 95-05," which is the most characteristic use of
the term and is never found in non-Pauline writings. This is an

attempt to discover the new truth of the Divine salvation

which is molded in this usage. This study will be done

by carefully examining the key-passages of the phrase

V4 ”~
”3“““000”7 deov n gng the passages where it is expounded
in close connection with his theological background in the

first chapter and the terminological background in the

second chapter.
D. The Source of Data

Primarily, Paul's epistles in the New Testament
will be used with the New Testament as a whole and the
0ld Testament. All references will be made from the
American Standard Version unless otherwise noted.

Lest, in interpreting the Biblical passages,thé mark may
be missed, the interpretation of outstanding expositars

will also be consulted. Other secondary materials will

be used as listed in the bibliography.
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THE GENERAL BACKGROUND




CHAPTER ORE

THE GENERAL BACKGROUND

A. Introduction

There is noqdoubt that St. Paul's theology origil-
nated in 0ld Testament religion and Judaism. In Paul's
concept of God, his Christology, and his concept of the law,
one cannot but recognize the factors which were influenced
greatly by them. In other words the whole system of his
thought was tightly built upon the religion of the Word
which was only to be found in the 0ld Testament and Judaism.

Therefore, since the‘present subject, the righteous-
ness of God, is the central theme of St. Paul's theology}
it must be understood in the background of the 01d Testament
and Judaism. If this be the case, it would be very signifi--
cant to clarify how the righteousness of God has been pre-
sented in the 0ld Testament and Judaism to understand the
present subject.

Furthermore, 1t would be helpful to observe the
manner in which the same subject has been taught in the
Synoﬁgic Gospels. Since it is believed that the Gospel of

Jesus has been understood profoundly by St. Paul, since ne:’“

accepted Jesus ag the Christ, and since the Synoptilc

1. Cf. Alexander Balmain Bruce: St. Pau
Christianity, p. 146. .
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present the direct materials of Jesus'! teachings, his life,
his death, and his resurrection, it will be significant to
study the Synoptic Gospels as z means to understanding
St., Paults central thought. This will be discussed in

detail later.

Be The Righteousness of God in the 0ld Testament

1, As God's Attribute.
The Hebrew terms for righteousness in the 0ld
Testament are explained by Alexander Reid Gordon as follows:

The technical term for ‘righteﬁgﬁness,' 'TT“jf?' or ’71Eir?’
is connected with the Arabic, WJAZ,! 'stdK v 1gruth,!
'sincerity,' 'firmness,' and denotes generally what is
true, right, fitting, or conducive to the end in view.

The corresponding adjective ' #°7T*3,' 'righteousness,' is
applied only to person. The denominative verb ' 7 7T*% ¢

or ¥ @ T+ ' is used mainly in the forensic sense of
being 'in the right,! the Hiphil * @ =T%m ,' 7justify,?’
conveying the several ideas of declaring the just man in
the right (Dt. 25:1, 25; 15:4), helping the innocent to

the vindication of his cause (l1s. 50:8?, and bringing the
sinner into right relations with God (Is. 53:11, Dt. 12:3).1

According to Andrew B. Davidson,"lhe Hebrew idea of right was
what was conformable to a standard. . . « It was not conformity

to a standard that made things right, but conformity to 2

right stendard."?

Thus for the Hebrew mind, "righteow ness" was true,
conducive to the end in view, and conformable to a standa

and also had the forensic sense of declaring the ri
* » * - - »

1. Alexander Reid Gordon: Righteo
ment, in Hasting's Encyclop
VQ}.Q X’ Po 781'0 -

2. Andrew Eruce D
Ps 1300 L
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cause in judgment. Therefore,in Old TestTament reiigion,
"righteousness"” indicated man's right relétionship to God
or the covenant in which the willl of God was embodied.
For the Hebrew people there was no right standard to Justify
theilr conduct apart from God. Jehovah alone was the
infallible and unohgngeable standard to which the children
of Israel must have been conformable in all their conduct.
They were strongly convinced that thelr righteousness was
to be achieved by submitting themselves to the will of God.
The Hebrew ldea, in which man's righteousness
must exclusively consist in a right relation to God, presup-
poses the fundamental conviction that God Himself igs
righteous. The fact that God i1s God does not prove that God
1s righteous. But the very fact that God is righteous and
right in His conduct contributes to a concept of His righteous-
ness. Davidson said,
But the fact that God 1s God does not withdraw him and
his actions from the sphere of moral Judgment. Nothing
would be right in God because he is God, which would not
be right ih.Him were he man.l
Throughout the whole of 0ld Testament Books, the ldea that
God 1s righteous appears as the most distinctive character.
This is seen in the following statements:

For Jehovah 1s righteous; he loveth righteousness:
The upright shall behold his face.Z2

» * * » - »

1. Davidson, op. cit.,p. 131.
2, Psalms 11:7.
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The Rock, his work is perfect;
For all hils ways are Justice:

A God of faithfulness and without iniquity,
Just and right is he.l

Thus, God was regarded as the source of righteousness in
Israel? and the author of Justice. Especilally in the
prophetic religion the character of Divine righteousness
was exceedingly clarified, and the ethical concept of God,
in which Jehovah was a right ruler and a righteous Jehovah,
was strongly emphasized. The ethical nature of God by
which he hated unrighteousness but loved righteousness,
contrasted to the unethical nature of the heathen gods,
became the foundation of the solemn and lofty concept of
God in the prophetilc religion. Such a prophetic conception
of the Divine righteousness appears in the following
passages:

Jehovah in the midst of her is righteous; he will not

do iniquity; every morning doth he bring his Justice

to light, he faileth not; but the unjust knoweth no

shame .3

I, Jehovah, speak righteousness, I declare things

that. . . there is no God else besides me, a Just

God and a Saviour: there 1s none begide me. Only

in Jehovah, 1t is sald of me, is righteousness and

strength.b4

I will make Justice the line and righteousness the

plummet; and the hail shall sweep away the refuge of
lies, and the waters shall overflow the hidingplace.5

» - - . . .

Deuteronomy 32:4.
John Skinner: Righteousness in the 01d Testament, in
Hasting's Bible Dictionary, Vol. IV, p. 281.
Zephaniah 3:5.
Isalah 45:19-21.
Isaiah 28:17.

* o

Ul N

- » L
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Therefore have I hewed them by the prophets; I have
slain them by the words of my mouth: and thy Judgments
are as the light that goeth forth. For I desire good-
ness, and not sacrifice; and the knowledge of God more
than burnt-offerings.l

2. Divine Judicial Action.

As seen in the previous discussion, God is the
author of justice and 1s always bound to act Justly. In
addition to this He dispenses absolute Justice over man
and the world. Consequently, the code which reveals His
holy will 1s accepted by Hebrew people as an indisputable
and unchangeable standard of both individual and social
life. Whenever one is in the right relation with God, he
is Jjust and righteous. On the contrary,if man 1s against
God's will, he 1s in the wrong. Therefore, God's every
action involves a Judiclal meaning and His will is the
impending Judgment upon human life. In view of this
Skinner says, "This idea of Divine righteousness is based
on legal analogies applied to the relation between Jehovah
on the one hand and Israel or mankind on the other."®
In such legal analogies Jehovah shows himself as the plain-
tiff, and Israel or other natlons have to stand before

Him as the accused. Of course in any case, Jehovah is in

the right and his adversary in the wrong.

1. Hosea 6:5.
2. Skinner, op. cit., p. 279.
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Come now, and let us reason together, saith Jehovah:
though your sins be as scarlet, they shall be as white
as snow; thfugh they be red like crimson, they shall
be as wool.”

Put me in remembrance; let us plead together: set
thou forth thy cause, that thou mayest be Jjustified.?

Hear, O ye mountains, Jehovah's controversy, and ye
enduring foundations of the earth; for Jehovah hath
a controversg with his people and he will contend
with Israel.
In these legal analogles God also appears as
the supreme Jjudge. This 1s a prevalent conception’of
the 0ld Testament. For the people of Israel Jehovah is
their law-giver, their supreme judge, and their king.H
Jehovah 1s not a Judge only over Israel, but also over all
nations. He has the absolute sovereignty and Jjudicilal
power over the world.? He is not a cruel tyrant or
a capricious Judge, but a righteous judge.6 Since He is
righteous, it follows that He Jjudges the world in righteous-
ness.! His righteousness is the very foundatlion of His
throne .8
However, this Jjudiclal attribute of God 1s not
speculative at all. On the contrary, it is revealed to

Israel through definite Divine interventions Iin its

Isaizh 1:18,

Isaiah 43:26.
Micah 6:2.

Isaiah 33:22.
Genesis 18:25.
Jeremiah 11:20.
Psalms 96:13.
Psalms 89:14; 97:2.

LI B

»

»
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history. To the people of Israel Jehovah was not static,
but dynamic. The.judicial attribute of God also was
experienced by Israel through God}s chastisement for their
iniquities and His deliverance from thelr enemles. As the
supreme Judge Jehovah was experienced by Israel in two
ways. In one way, He was understood by Israel as a horrilble
avenger agailnst the wicked, and in the other way, as the
deliverer of the righteous. This is seen in the following
passages:

But, O Jehovah of hosts, who Judgest righteously,

who triest the heart and the mind, I shall see thy

vengeance on them; unto thee have I revealed my cause.l

Jehovah is righteous: he hath cut asunder the cords
of the wicked.Z2

For the armg of the wicked shall be broken;

But Jehovah upholdeth the righteous.

Jehovah knoweth the days of the perfect;

and thelr inheriltance shall be forever.é
As the supreme Judge, Jehovah utterly destroys the wilcked;
at the same time he upholds the righteous and glves them
an eternal inheritance. In prophetic religlon this idea
was especilally emphasized. The righteous Judgment of
Jehovah pressed not only upon the heathen nations, who
thwarted his all-wise purposes, but also upon Israel, who
went astray from the law of the Lord.

As a whole though, Israel presents itself as

1, Jeremiah 11:20.
2, Psalms 129:%.
3., Psalms 37:17—18.




-8~

righteous before God, and other nations are dealt with
as the wicked. A Psalmist sings,

Let God arise, let his enemles be scattered. . .

3o let the wicked perish at the presence of God. But

let the wicked perish at the presence of God. DBut

let the righteous be glad; let them exult before God .t
In spite of its misconduct when Israel compared itself
with other nations, 1t was strongly convinced that it still
had the fight cause in its controversy with other nations.
Even though the actual Israel went astray from Jehovah, at
least the repentant Israel would stand before Jehovah as
the righteous. This l1ldea resulted from their strong falth
in Jehovah. They pleaded before God that they were in the right
cause 1n contradistinctlon to the other nations. In human
history nations rise and are gone., All these are but a |
great drama. In the final time God's cause will be vic-
torious. Israel was convinced that it possessed the cause
with themselves.? Thus God's righteousness for Israel,
was understood as God's unfailing action in which God gave
Israel, who possessed God's cause, victory over the natlons.
Here 1t would be very worthwhile to notice the fact that
the righteousness of God consistently adheres to his
revealed line of action: his deliverance of the faithful
and the destruction of those who are wilcked.

* . * - » .

1. Psalms 68:1-3.
2, Cf. Isalah 1:4-0 and Davidson's Theology of the 01&
Testament, pp. 136-139.




3. Divine Redemptive Work.

In prophetic religion the side of deliverance

in Jehovah's Jjudicial action was distinctively developed.
This element of God's righteousness was so much stressed
that the Jjudicial element was considerably weakened. As
one sees in Isaiah 45:19-21, there is found the distinctive
expansion of the prophetic conception of Divine righteous-
ness. There the righteousness of God 1s far more than
Judiclal action. As the most outstandling conceptlon of
the prophetic religlon God's righteousness is a feature of
His whble manner of revelation in history. It embraces
God's redemptive purpose. This is seen in the following
passages:

I have not spoken in secret, in a place of the land of

darkness; I sald not unto the seed of Jacob, Seek ye me

in: I, Jehovah, speak righteousness, I declare things

that are right. . . a just God and a Saviour; there is

none besides me.l

. « righteousness is gone forth from my mouth, a
word that shall not peturn.2

I that speak in righteousness, mighty to save.3
God's righteousness shown 1in those passages 1s not an
indifferent judiclal function of God in which God Judges
right and wrong; rather it is a positive Divine power

which builds up righteousness 1tself and multiplies it

1. Isalah 45:19-21.
2. Isaiah 45:23.
3. Isaiah 63:1.
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abundantly. Such an aspect of God's righteousneés must
be explained by the unique nature of God's righteousness
itself. According to James Denny, "God's righteousness
is not an analytical proposition, but a synthetic propo-
sition."! In other words,God's righteousness functions
not only in declarations of right or wrong, but in doing
something for the sinner, as 1s seen in the following
passage:
Quicken me, O Jehovah, for thy name's sake: in thy
righteousness bring my soul out of trouble. And in
thy lovingkindness cut off mine enemies, and destroy
all them that afflict my soul; for I am thy servant .2
Therefore, Davidson called it "God's redemptive operations."3
God himself 1s righteous; therefore, he cannot tolerate
Injustice or wickedness. Before the righteous and solemn
presence all the injustlce and wickedness must be utterly
destroyed. At the same time the righteous must be delivered
from the unrighteous. Especlally Israel, God's chosen
people, must be kept away from all the iniquities and
delivered from all the wicked nations. But 1n actuality,
Israel was often invaded by other natlions, and the children
;Of Israel were often rebellious and dlsobedient unto God.

' In such an actuality, God's righteousness as a mere attri-

bute was not enough. It must be something more.

* L 4 . . * -

1. James Denny: Encyclopedia of Religious and Ethic
VOl. X’ RQ 7 . . ‘ :

2. Psalms 143:11-12.

3. Davidson, op. cit., p. 140.
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Therefore, God's righteousness revealed itself 1h
delivering Israel, His chosen, and in forgiving Israel'’s
past iniquities. Also it was very much characterized by
Jehovah's long forbearance with Israel:

Deliver me from bloodguiltiness, 0 God, thou God of

my salvation; ind my tongue shall sing aloud of thy

righteousness. ‘

And therefore will Jehovah wailt, that he may be gracious

unto you; and therefore will he be exalted, that he may

have mercy upon you: for Jehovah is a god of Jjustice;

blessed are all they that wait for him.

Why,thén, must the righteous God have forborne

Israel's misconduct, waited for its repentance, and forgilven
its iniquities? The answer to this question must be found
only in the chéracteristic nature of God's righteousness
itself. God, as a righteous God, 1s always bound to act
justly, and to restore righteousness and maintaln it, and
also to be faithful to his righteous purpose. Jehovah's
deliverance and his forgiveness as Divine actlon resulted
as an inevitable consequence of his righteousness. Karl
Barth explains it in his Romans as "the consistence of
God with himself."3 Also Skinner says:

The fundamental thought would seem to be the trust-

worthiness and self-conslistence of Jehovah's character,

« « +» His being ever true to his own nature and pur-

pose, -~ and along with that his straightforgardness
in the revelation of that purpose to Israel.

1. Psalms 51:1%.
2., Isaiah 30:18.
3. Karl Barth: Romans, p. 40.
4, Skinner, op. c¢it., p. 239.
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In this way God's righteousness manifeéts itselfl
in God's active vindieatioﬁ of His purpoée with Israel. In
times of His people's distress and defeat, it is the saving
favor and the retribution that descends on thelr enemiles
that champions thelr cause. Therefore, God's righteousness
1s often used as synonymous with salvation in the 01d
Testament Books. This is seen in the following verses:

My righteousness 1s near; my salvation is gone forth.l

My salvation shall be for ever, and my righteousness
shall not be abolished.?

My salvation_is near to come, and my righteousness to
be revealed.

There is ng God else beside me; a righteous God and
a Saviour.

Thus, God's righteousness and salvation are closely
associated, and God's grace and righteousness seem to
be 1dentical because God always acts in behalf of the
salvation of His people.

At this stage of the discussion it will be
helpful to examine God's righteousness 1n the light of
the decp concept of sin in the prophetic religion.
The deepest concept of sin sharply criticizes Israel 1ltself.

The prophets look at themselves and at thelr nation with
a consciousness of sin that they regard themselves worth-

less to stand before the holy presence of Jehovah:

1. Isaiah H1:5.
2. Isajah 51:6.
3, Isaiah 56:1.
4, 1Isaiah 45:21.
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For our trensgressions are multiplied bhefore thee, and
our sins testify ageainst us, for ocur transgressions
are with us, and as for our iniquities, we know them:
Wwwgmmﬁ%;wddmgm%iﬁmwﬁ,m@tzmu%gav
from following our God, speaking ﬁ@@f%ﬁbl@ﬁ end revoltl,
concelving and uttering from the heart words of false-
hood.l

in such a deep concept of sin they can no more appeal To
God to vindicate thelr right cesuse. Still they bhelieve in

God's redemptive righteousness, which is their only hope

to meet thelr need, Thelr falth in Ged's redemptive rig
ness slone bridges the sbyss belween their religious ideal
and their sctuzl position. This faith is always accompa~

.

nied by their repentance and humility. Thus, the repentant
Isresel can pearticipate in CGod's redemptive fighﬁ@@&&ﬂ%%%.g
Here asgein the relation between the Redeemer and the redeemed
is built upon the common frawework of the OLd Testament.

.

In other words, the two parties taking part in God's

righteousness are God and Israel, God's people, at least

those whe are repentant.

C. The Righteousness of God in

Judaism of the Tirst Century A.D.

1. Individualizing of Prophetic Teaching.

Cld Testament, but there was conslderable development

LK B R A B IR R A ]

5, ¢f. Isais =173 553 6.y,
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and changes in it must not be overlooked. The most distinc-
tive development of it from the prophetic religion is its
individualization.

Since Babylonian captivity the political community
of Israel and its bond of a common cultus has slowly begun
to :diéintegnagé, and both Palestinian Jews and the Diasporas
could not help living in close contact and association with
the heathen. Consequently, thelr adherence to the religion
of thelr fathers became for the individual not a matter of
course, but a matter of choice .t Many, doubtless, fell
away and were absorbed in the surrounding heathenism.

Into this situvation came the individualization of
the prophetic teaching. This individualizing, apparent
from the time of Ezeklel and the later Psalmists, began to
show its effects. Thls tendency is seen in the followlng
passage:

If the wicked turn from all his sins that he hath
committed, and keep all my statutes, and do that which

is lawful and right, he shall surely live, he shall

not die. None of his transgressions that he hath committed
shall be remembered against him, for his righteousness

that he hath done shall live.2

Thus the prophetic doctrine of sin, retributlon,
and repentance which were given primarily to the nation as
a whole has been clearly individualized in the later Judaism.
Concerning the individualizing of the doctrine of repentance

. . . - . .

1. George Moore: Judaism, Vol. I, pp. 224-225.
2. Ezekilel 18:21f. :
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in Judaism, George Moore says:

Many of the penltent confessions and supplications in

the Psalms are personal, and furnish pattern and phrase
for the Jewish liturgy. Thus the whole great prophetic
doctrine of collective repentance and reformation was
translated into personal religion; it became the doctrine
of salvation for the 1ndividual as it had been originally
for the nation.l

The great prophetic doctrine of retribution was
radically individualized in the first century Judalsm.
According to the Prophetic teaching many of the inflictions
which befall the people and the individual are retributory,
the chastisement resuiting from the transgression of, or
the neglect of, the holy will of God. This was the moral
of the history of the nation as i1t was drawn by the prophets.
Thils doctrine of retribution is originally collective in
prophets.2 In the first century Judaism, however, it is
entirely lndividualized. This 1s seen in the following
statements:

And he that keepeth thy soul, doth not he know it? And
shall not he render to every man according to his works?

As His mercy is great, so is his correction also: He
Judgeth a man according to his works. The sinner shall
not escape with his plunder; and the patience of the
godly shall not with his plunder; and the patience of
the godly shall not be frustrate. He will make room
for every worE of mercy; each man shall find according
to hls works.

* A4 » - - .

Moore, op. cit., pp. 501-502.

Cf. Amos 2:4-16.

Proverbs 24:12.

Egclesizstes (The Wisdom of Jesus the Son of Sirach)
lo:12-~14,

£ 1O -
* - . -




much the concept of the righteousness of God. That is, the

;”righteousness of God was also much more individualized and
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Thus, the striect doctrine of retributioa‘is
seen in the first century Judaism as a doctrine in which
God Jjudges individual Justice and injustice, good and evil,

according to its work.

2. The Result of Individuallization of Prophetic Rellgion.
'a. The Retributive Character of God's Righteousness.
The individualization of religion influenced very

considered as distributive or retributive.l ‘In prophetic

religion the Divine deliverance was emphasized as the most :
important element of God's righteousness. In Judaism Divineﬂﬁf
Judgment became stressed. God now became a severe Jjudge

who would never forget His strict Judgment over His creatures.
Thus, God rules the universe with striet retributive
righteousness. In keeping with His righteousness the wicked
must be punished, but the righteous will never be destroyed.
Since God is not capricious but consistently righteocus, He
rules man and the world in conformity with His righteous
Judgment and His perfect knowledge. Therefore, Moore says

that "God will not use his almighty power over his creatures

ne

without regard to right. God,who knows men's thoughts and

the counsel of thelr hearts,knows also who has sinned and

who has not. And God who knows the real intention of each

1. Moore, op. cit., pp. 33?~ 88.
2. Ibido, P I
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individual will rightly distinguish the guilty ffom the
gulltliess. Such an ethical actlivity of God has as its

purpose the giving of salvation to the world.

“b. The Rschatological Character of God's Righteousness.

In Judéism the righteousness of God was under-
stood in élcse connection with eschatology. God does not
reveal His righteousness in its full meaning in the pre-

sent history. It was expected to be fulfilled at the

consummation of history. In Judaism the new world to |
come was not to be expected in an evolution of this world,
but rather in the end of this world. According to Moore:
The belief in the ultimate retribution for the individual
after death attached itself to the expectation of a
great crisis in the history of the Jewish people or of
the world. . . The beginning of the Messianic age is a
great crisis in the history of Israel and of the nations.t
When this world ends, the new world must be

characterized by the Divine righteousness and based upon

it. 1In other words the time when the Messiah comes is the
end of this world and the beginning of the new world. Thi&’
is the time that the righteousness of God reveals itself /
in its full meaning and God gains the victory over the
world.

Therefore, the Jews must have been waiting for
this time and lived according to the law to the end of
being favored with God's redemptive mercy. For thenm their

L3 - . . - -

1. George Moore: Judaism, Vol. II, pp. 323,f
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observances of the law were the conditions of theif
redemption. Thus in Judaism, both falth and works were
required for salvation, and God's judgment and his reward
produced the moﬁivétien for individual conduct. But in

the first century Judaism human merit, as particlpation

in the Divine righteousness, had been extremely emphasized;;

E_It was, consequently, natural that Judaism should have

“fallen into legalism. Still expecting the full revelation

of the righteousness of God, they were striving to get 1t
by thelr own works, Therefore, the Pharisees in the time
of Jesus Christ tried to find Divine righteousness too much
in externals and too little in the state of the heart. . -

As a matter of course, the religious life of the Pharisees

i osclllated between self-righteousness and despair.l o

D. The Rlighteousness of God
in the Synoptlic Gospels

ihe phrase "righteousness of God" does not occur
in the Synoptic Gospels. The term "righteousness" occurs
only seven times in the first Gospel. St. Mark and
St. Luke have recorded no sayings of Jesus containing
the term "righteousness.” Accordingly, the present study
will be limited to the Gospel by St. Matthew. |

® L * L] L L d

1. George Barker Stevens: Righteousness in the New
Testgment, Hastings' Dlctionary of the Bible, Vol. IV,
p022. . .
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l. Iits General Meaning,

When Jesus talks about "righteousness" what does
he mean by it? Since Jesus in his life-time had been known
as a rabbi who was teaching the coming of the Kingdom, he
might have followed Judaism in his religious framework.

In light of this it may be helpful to understand his meaning
in the light of the contemporary rabbinic teaching about the
subject. According to Willoughby Allen, 5In contemporary
Judaism, ‘righteousness' was often equivalent to 'right con-
duct' especially in the sphere of the performance of acts of
religion.ﬁl To Jews "ridht conduct" was conditioned by obser-
vance of the law, and expressed itself in repentance, alms-
giving, prayer, and acts of humanity. Thus, "righteousness®
to Jews meant "upright moral conduct" which is based upon

the faithful obedience of the law.

The righteousness in Jesus'! teaching and that of
the Pharisees' have the same meaning and they are rightly
based upon theqlaw, Matthew points out: ™"For I say unto you,
that except your righteousness shall exceed the righteousness
of the scribes and Pharisees, ye shall in no wise enter into
the Kingdon of heaven." Since "righteousness" in Jesus'
teaching was presented as a right conduct based upon the law,
the iéﬁfmust have been the standard of righte usness.

By both Jesus and Pharisees, the law was also understood

1. Willoughby C. Allen: Righteousness in Christ
Hastings' Encyclopaedia of Religionand
2., wmatthew 5:20.
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as the revelation of God's holy will. Jesus said:
Think not that I came to destroy the law or the prophets:
I came not to destroy, but to fulfil. For verily I say
unto you, Till heaven and earth pass away, one Jjot or
one tittle shall in no wise_pass away from the law, till
all things be accomplished.ld
From such teachings of Jesus it is easlly understood that:
to Jesus the God who gave the law must have been the
fountain and author of righteousness exactly as in 014
Testament religion and Judaism. The Synoptic writers do
not directly speak of righteousness as a Divine attribute,
but the teachings of righteousness in the Synoptic Gospels
are implicitly based on the nature of the Father.
Jesus does not himself apply the phrase "God's
righteousness” in the Synoptic accounts, but the idea must
not be excluded. In Jesus' teachings "the Father's love®

is presented as the whole sum of the knowledge about God.

Jesus tells us that God loves both good men and evil men,
both the righteous and the unrighteousness.2 On the basis
of these saylngs of Jesus, does God's righteousness need
to be abolished? By no means! God's love according to
Jdesus is the love which‘makes righteousness perfect, and
the love which makes the sinner righteous, and the love
which makes the imperfect perfect as the heavenly Father
is perfect. 3 The Father's love is the perfect and

L]

1. Matthew 5:20.
2. Matthew 5:%5-48.
3. Matthew 5:48.
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powerful righteousness which was expressed in a hew form.
This love of God has two aspects, namely,God's

mercifulness and God's sternness. These two aspects are
clearly shown in one of Jesus! parables.l The king of
the parable takes accoﬁnt of his servants. He shows his
great mercy to the servant who shows mercy to his fellow.
On the other hand, the same king never shows his mercy to
the servant who does not show mercy to his fellow. Thus,
God has no mercy toward the ungrateful and unloving:

And hils lord was wroth, and delivered him to the

tormentors, till he should pay all that was due.

So shall also my heavenly Father do unto you, if
ye forgive not every one his brother from your hearts.

2
2. 1Its Specific Meaning.

| According to the Synoptlic Gospels, Jesus presents
himself as the perfect revelation of the righteousness of
God. To understand Jesus' teachlings more correctly, it
may be necessary to examine them in the light of Jesus!
Messiahship, which was confessed by his disciples. Jesus
was not a mere rabbi. Jesus is neither a lawyer who Judges
people with a strict law, nor a moralist who binds people
with moral codes; rather he is a creator of a new character.
One can find a new human image which is created by Jesus
through the sermon on the mount. This new character is the

man of the Kingdom. In the sermon on the mount Jesus

l. Matthew 5:23-35.
2. Matthew 5:34-35.
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deseribes what the new character is, what the nek character
does, and how the new character lives.

The central feature of this new character is
"righteousneésﬁ which is the condition necessary to enter
the Kingdom of God and the ruling principle in that
Kingdom.1 Therefore, this new principle of the Kingdom
man, namely, "righteousness," cannot be understood separately
from the person of Jesus Christ. In the sermon on the
mount Jesus 1s not presenting merely a new teaching, but
rather he seems to introduce and describe himself. When
he teaches that man must be perfect, as Hlis heavenly Father
is perfect,2 is he not aware of His Father's perfection
which is incarnated in himself? When Jesus asks people
to love their enemies,3 does he not antlclipate his for-
giveness and love on the Cross? When he tells of the
parable of building a house upon a roek,u is he not conscious
of himself as the eternal rock upon which his visible and
invisible Churches‘must be bullt? In the sermon on the
mount St. Matthew does not present Jesus as a new teacher
who teaches about the Kingdom of God, but rather as a new
center of the Kingdom which 1ls to be fulfilled in him.
Therefore, the righteousness which 1s taught 1in the sermon

will be meaningless without Jesus. When St. Matthew is

- - . . L) -

1. Matthew 5:10,20; 6:33.
2. Matthew 5:48.

3. Matthew 5:4l4,

4, Matthew T7:28-27.
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writing about "righteousness" in the sermon, does he
understand it as a mere human achlevement? No! Definitely
not! In its real meaning this righteousness is not the
thing which is gained only by human efforts but by man's
relationship with the person of Jesus. In other words,
it comes froﬁ‘Jesus, and 1s based upon his person.
The perfect righteousness had been embodied in Jesus'
moral life and was subsequently imparted to mankind.

Thus according to Matfthew, Jesus himself was
presented to men as the standard source and spring of

"righteousness.” St. Matthew, then, identified the

“. persecutlon for righteousness wilth the persecution for

the sake of Jesus himself.l The persecution for the sake

of Christ is the persecution for the sake of "righteousness."
Otherwise it is meaningless to be persecuted for the sake

of Christ, As Jesus Christ 1s the incarnation of righteous-
ness, it is worthwhile to be persecuted for his sake.

Thus, Jesus Christ was rightly grasped by St. Matthew as

the full and perfect revelation of the righteousness of

'VfGod for the salvation of the resgl Israel. This idea does

not appear in the written words in the Synoptic Gospels.
But one cannot deny the fact that the central theme of
righteousness 1s bullt upon such a Christology. Therefore,
in the Christology by St., Matthew, the bridge to the con~
cept of the righteousness of Christ by St. Paul is to be

found.

1. Matthew 5:10-12.
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E. The Summary and Conclusion

It is very evident that "righteousness” was
taught as an attribute of God in the 014 Testament. This
ethical concept of God has characterized the prophetic
religion to be lifted up in the high moral sphere. But
at the same time, in the 0ld Testament the rfghteousness
of God was not only an attribute of God, but was also

revealed in the vivid history of Israel as concrete Divine

works through his judgment and delilverance. However; the
prophets, confronted with the dilemma between their lofty
concept of Divine righteousness and thelr deepest concept
of sin, sought its solution in the discovery of God's
redemptive mercy in the very righteousness of God which

would reveal itself in its full meaning through the coming
of the Messiah. With this Divine jJjustice 1is mingled his
love and mercy, and the characteristic concept of the
righteousness of God is buillt mysteriously upon Divipe
mercy and Justice.

Contemporary Judaism, in its basic form, was
rightly bullt upon the 0l1d Testament religion. But it
had considerably individualized the 0ld Testament religion
and emphasized very much individual retribution.
Accordingly God's Jjudgment was stressed one-sidedly.
The righteousness of God which had been grasped concretely
by the prophets as based upon the Divine Justice and mereyf

was considered as retributory. On the other hand, Israe
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was walting for the coming of the Messiah in its Bschatolo-
gical faith. But even such a falth was secondary to the
idea of the individual retribution in which man would
have to gain the Divine righteousness by human righteous-
ness. They interpreted the law at their convenience and
limited it to externals. Consequently, they fell into

a legalistic and self-righteous pattern. ‘

The téachings of Jesus Christ are closely connected
with Judaism and are rightly built upon the 0ld Testament
religion. But they have thelr most distinctive character
in the personality of Jesus Christ himself as the Messiah;
namely, as the accomplisher of the law and prophets, and
the full revelation of Divine righteousness. In other
words, Jesus Christ fulfills the law and prophets.énd over-~
comes the dead-lock of Judaism. Therefore, through Jesus
his followers restored the true prophetic message and
found its fulflllment and at the same time got rid of the
self-righteousness of Judaism. Furthermore, through their
faith in Jesus they became partakers of the righteousness
of God. Such a religlous experience is expressed in the
terms "rebirth" or "forgiveness" in the Synoptic Gospels.
The concept of the righteousness of God in St. Paul was

built upon such a background.
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CHAPTER IT

THE HISTORY OF THE TERM

A. Introduction

Since Paul's concept of righteousness of God
has been expressed and formulated in the word " Etkucosﬁy77,u
1t is necessary to study the origin and the development of
its meaning, and to know something of its use in the non-
Christian world.

Thls chapter will be divided into three parts.
In the first part the Greek usage of " & lK“‘“é"") " will be
studied. The origin and the development of the term in
Greek soclety will be discussed through the outstanding

Greek writers. Secondly, how the term has been introduced,
understood, and used in fthe Hellenistic world will be
examined, However, since if{ may not be possible to cover
the whole scope of Hellenistic writers on the present sub-
Jeet, the discussion will be confined to the two prominent
‘ﬁellenistio Jewish writers, Josephus and Philo, through
whom: the approach to Hebriasm 1s found. In the third part
the Septuagint usage, where the term " ledtoﬂ’;V‘? " was

crucially colored by Hebrew religion, will be discussed.

06




B. Greek Usage

1. Homer, i

The word " SLKXLOTUKT n geems to oceur for the
first time in the time of Phocylides, the sixth.century'
B. C.1 Therefore, the famous wrlters of Greek tragedy,
Aescylus, Sophocles, and Homer 4id not use the abstract
n Smazocrw7 "2  Tn light of etymological study 1t belongs
to the third stage of word-formation, following " 541(7 L
and " SiKAL0S " yords with the termination " ~ “‘UW] "
begin to appear in the age of abstract thought.3

In Homer's writings the metrically more conveni-

ent " 5”‘7 " gtands for " Smaloruv%" Therefore, in order

to know the Greek idea of " J(KatodU»7) " 1n Homeric period,
it is imperative to study the root and the counnotation of
SI’K'?? ‘n
According to Gottfried Quell and Gottlob Sehrenk,

The fundamental meaning of the root ! SELK 1 jg 'showing
the way, determining.' It is represented figuratively
by 'the outstretched hand.' ' AiK?» ! means directing,
determining, and that which is directed or determined.
Thiz %s the starting-point for both lines of develop-
ment.

Thus, " S;K7 " originally has two lines of connotation:
one 1is generally what is usual, what is right, manner,

. * L * * -

1. Paul Shoreg: Righteousness, ERE, Vol. X, p. 802.

2. Ibid., p. 005,

3. Gottfried Quell and Gottlob Schrenk: Righteousness, in
Kittel's Theologisches Worterbuch zum Neuen Testamﬁnt, -
English Translation, p. 26.

4, 1Tpid., p. 11.
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and traditional custom; the other is in a jurisﬁic sense,
Justice, legal action,'and Judgment. Such lines of 1ts
meaning were to contribute greatly to form the full mean-
ings of " 5”‘““"'"‘:”’7 " as in the later years.

 In Homer's writings " S{x7 " is used in those
two meanings. He sometimes uses it in the senses of "way"
or "ethical justice," and at other times he uses it in the
concrete sense of Judgments: " /u}]"rc 5[K7s éntSEUés nl
where "Szm] " means "what is £it" or ”righ‘c" "ALK77

V\QovrraTa E(AELV , 12 where " 5"‘7 " elearly means

"Judgment .

2. Solon.

In Solon " 5;K77ﬂ means "harmony" and "order."
For him a Just soclety must be harmonized and orderly.
He prays for wealth, but it must not be unjustly gained.3
He boasts that he has harmonlzed might and right.4 Also
he says that the sea is the most "just" of things when the
winds do not vex it.5

On the other hand, he regards disorder and tumult

as wicked. However, since " /%? " ig silent but omniscilents -

it sees and knows all things and surely overtakes the

Homer: Il. 19.180, cited by Liddel and Scott's Greek-
English Lexicon. _
Ibid., Il. 18.508. -
Frag. 12(%), 1. 7.; cited by Shorey, op. cit., p.

Frag. 32(25), 1. 15.; cited by Shorey, op. c¢it
Frag. 11{17), cited by Shorey, loc, eit.

L]

Vi)
.



-29-

wicked at the last.l

Thus, in Solon " $/47% " 15 more than a human
device, rather it 1is a law and in some sense divine,
independent of man. Here ”‘S;xv " shows hints of 1its
abstract idea developéd byflater Greek'reflection. The
Greek idea of Justice 1in this period was well prepared to
have the abstract " 5“‘“‘”’6”7,“ which was to occur for
the first time in Phocylides' writings in the sixth cen-
tury B. C.

3. Plato.

In Plato's Republic " §LK“’°V6V7" is regarded
in its abstractlve and subjective aspect as entire
righteousness, the harmony, unity, and right functioning
in divisilon of labor of all the "parts" or "faculties® of
the sou1.2 As an inner quallty or a cosmic principle,
the abstract " S!KAOTUFY) " neaches its climax in Plato.
According to him " StXaloC ov 7 " means one of cardinal
virtues, queen of virtues, and fulfilment of all the
virtues. Plato actually lifts the whole matter of
" 5”“’“0‘7'0?’] " to a higher level. In Plato, thus,

" 5‘”“‘070’7" is primarily grasped as general and broader,
that is, an "uprightness" or "god-conformable.”

L) L * L d L 4 L

1. Frag. 2(13): cited by Shorey, loc. cit.
2. H. Hoffding: Problems of Philosophy, Eng. tr., p. 169.
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According to Charles Dodd Plato's prcfound
treatment of the term had little effect upon current usage
of‘it. Rather his ldea in 1ts narrow sense contributed to
the currenttusage.l By its narrow sense Plato teaches about
" §'K“‘°‘é’2?‘by which he means the virtue of the ciltizen

2 In other words,

who behaves uprightly and does his duty.
Plato conceives that " 5”<°‘l°°"j”7" is the legally pre-
scribed behavior of the citizen toward:society, so he says,
"To mind one's own business, and not be meddlesome, is
3ustice.“3 In his writings he also means the business of

a judge by "S'Kotlorrt;q." Thus, Plato uses "SIK&OTOV7 M 1p
both the legalistic and the Judicial sense.“ A more
elaborate dlscussion in this aspect of the meaning will be

found in Aristotle's Hicomachean Ethics.

4, Aristotle.

In dealing with “5'K°\10°"5"’] " Aristotle was more
indifferent and skeptical while Plato was passionately
interested in an answer to ethical nihilism and in the
ultimate "sanction” of righteousness or Justice.5

Theodore Gomperz says about Aristotle: " He does not

trouble himself about any eudaemonistic founda’cion.”6

L . * * L4 -

Charles Harold Dodd: The Bible and the Greeks, p. 43.
Quell and Schrenk, op. cit., p. 26.

Plato: Republic, IV, 433, cited by Quell and Schrenk,
loc. cit.

Quell and Schrenk, loc. cit.
Shorey, op. cit., p. 803. ‘
Theodgre Gomperz: Greek Thinkers, Eng. tr., Vol. IV,
Do 25 . e . -
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In his Nicomachean Ethics Aristotle, with his indifferent

attitude, is merely or mainly, making a logical distinction
between self-regerding virtues and virtues relative to
each other.
Aristotle recognized and dismissed the broasder
sense of justice as fulfilment of the entire law, However,
his main concern was not in this broader sense, but in the
specific, more narrow sense. The main point of his srgument
in this narrow sense is that Scxd10013r7 " is a kind of equal-
ity. ¥ 43{/<m(ovwﬂy7 " in such & sense has two principsl &s-
pects: one is ® 3’0“’2’/“77'“7\“ and the other is "510{0960 7“’“}.“1
Aristotle explains two aspects of justice: distribu-
tive Justice (S'zows/«w] T/Kr?\ ) apportions honors, wealth, and
other socisl or political ™goods™ in proportion to scale of
merit; on the other hend, contractual justice (S{o(oawfllf? )
is the justice of relations of obligation whether of contract
proper or of law. tThe latter treats individuals as equal
units and aims by award of fine or punishment to reinstate
the violated equality of rights between man and man.
Thus, Aristotle defines ® Szxqzorl}r? " ag the
virtue through which every man possesses that which belongs
to him according to the law. According to Aristotle
Y Kmorc}v7 " lays emphasis upon "equality" in individual

L L » L] . *

1. Dodd, op. cite, D« 43




-32-

and social 1ife, and 1t is rightly based upon the more
strict and intellectual Greek conception of Justice.

| As a whole, Greek conception of " SthW""”’7 "
is not only the cosmic principle, individual inner quality
and the civic virtue, but also législative and Judilecial

1 Thus, the fundamental idea among the Greeks is

Justice.
that " Stxattowd v?) ," like all other virtues, is natural

to man.
C. Hellenistic Usage

1. Josephus.

Josephus was a Jewlsh historian and writer of
priestly origin., He was well educated in Jewish lore and
Greek disciplines. Although his standpoint was that of
a Jew, it may be hardly denied that his system, to be |
sure, was not quite Jewilsh orthodox and in many respects
was flavored stréngly wlth Greek philosophy and literature.

It 1s very probable that Josephus' idea of
"5'““'°¢JV7"was influenced by those of Hellenistic

writers. According to Quell and Schrenk, Josephus does

not very often use the word " 5,ana¢JV7;¥ however, if
2

he does, he uses it only in the Hellenistic sense.

1. Quell and Schrenk, op. c¢it., p. 27.
20 Ibido’ ppo 27"‘280
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To Josephus " §/Katoavr7) " was a virtuous humen

behavior. Therefore, he calls the opposite of " émawcréry "

1

a deviation from virtue. LAvwiewpoint such as this is

clearly shown in Josephus' writings. In his Antiquities

he says that Samuel was opposed to monarchy "because of
his lnnate justice" ( Sta -ra‘]V 0’«}'u¢uroy 51/(0,!100’(;;71) .2
Here " §1Katoduvy) ! i3 clearly fhe thing which 1s innate
or natural in man. Such a connotation occurs often in
his using " Sikates " Sometimes he speaks of his heroes
as men who are "naturally" (T;)V gua’ ) pighteous .3
Thus, " §mmam}v7" in JoSephus only belongs to the sphere
of human virtue, and 1t is no more than an inner quality
of human nature.

On the other hand, according to Quell and Schrenk,
Josephus sometimes uses " 5/’“““"3”7" in a Juristic sense.
In such a case he means iegal action or “Judgment.#

Josephus rightly succeeds the Greek connotation
of " 5,,<wovo-u'w)" in its two principal aspects: one is
right or uprightness as human virtue; the other is Juristic,
namely, Judgment or lawsult as a legal action.

However, one thing must not be overlooked to
understand his 1dea of " Jmacoru'"}.“ That is, his " SiKaloS "
refers to faithfulness to the Law.5 Since he was a J‘ew,

L 4 - * - L .

1. Quell and Schrenk, op. e¢it., p. 1k,
2. Loc. cit.
3. Loc. cit.
4, 1Ibid., p. 12.
5. Ibid., p. 1k,
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his idez of human virtue must have been relzted to the
Law to some extent. To Josephus human virtue which is

entirely apart from the Law would be hardly understandable.

2. Philo.

Philo of Alexandria stands as the leading exponent
of the Jewish-Alexandrine religious‘philosophy. ‘the most
characteristic feature of Philois writings was an attempt
to intermingle Hebraisma nd Hellenism., Although such a syn-
cretism was not merely Philo's personal characteristic, he
was; to be sure, a representative of current tendency. it is
very natural that his ides of % 5/Mt0d‘t'}:/7 " must have
been grestly influenced by the Hellenistic idea.

First of 211, Fhilo calls " 5u<ouOd'v" V? " the queen

4 \
(’)77-8/»(01/(3 ) of the cardinzl virtues,l or very often he

speaks of it as one eamong others. Through his writings he
praoises excessively " S/Kmocru'r7 " and the " S/kd(os " who
possesses " S/ KelodU V77 " as the character. However, 2ll
those show his Hellenistic glorification of men. He finds
the ideal men in such & righteous character ( é’/’KoHOS }o
According to him ™ §IK0{(00"!3V77 " is & kind of healing
influence, and it has made the " Sika(sS " whole. ‘o him
the " J/Kdrds® is always exercising such a " 5;)<o{10<r0’r7 "

and, as the meinstay of 2 society and the human race, it

l. Ibid.’ p' 28"
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stands over against the unrighteous multitude.l Thus,
" 5’““‘°¢L’7 " means primarily both the individual and the
social virtue. F |

On the other hand, Quell and Schrenk clearly
indicate that Philo uses " S/Xoa¢0dU*% " in the juristic
sense,,too.2 In his Eg,sgecialibus Legibus "equality"
( (o 7975 ) is the mother of " 51ﬂél°"‘3’7 .3

Philo identifies a " Srkarov ™ with "faith."
By it he means a meritorius virtue. ﬁccording to Philo,
Hebrew?patriarchs are called righteous because of their
meritorious virtue. Sometimes he treats " S/KacoTU¥?) n
a virtue, as a gift from God. But still such a " é‘mauov'ér? n
depends upon human merit. 1In his writing he clearly indiQ
cates that faith i1s the product of " Jth’°f5’7."5 Such
is Philo's blending of Hellenistic ethics with the
01d Testament description of the godly man as "the righteous.’

D. The Septuagint

A decisive change in the use of " éDK410413V7 "
took place in the Septuagint under the influence of 01d
Testament faith. As discussed 1n the previous section,

"Sikdi6dU¥7) " through the Greek and Hellenistic world,

Ibid.’ pt 14.
Ibid., p. 12
Ibid., p. 28.
Loc. c¢cit.

Ibid., p. 29.
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had been formulated mainly in two senses: on the one hand
it meant human inner quality as an individual &nd social
morality in a broad sensej and on the other hand it was
used in the juristic sense. The primary purpose of this
section is to study how " §lxa/aaﬁjr7 s, which has such
connotations, has been understood in the Septuagint and for

what Hebrew terms it has stood in the Septuagint.

l. In the Forensic Sense.

“z&:xdloréu7‘*1nﬁﬁmrily stands for two principal
tems; m TTI4 moang m 71T T 0 pccording to Quell
and Schrenk ™ 77“ﬁ:f3‘? * belongs to the terminology of
relationship.l To clarify its characteristic connotation
it may be helpful to study its denominative verb, " T’tjf?."
Dodd translates the verb into "to be in the right.”z
Traditionally it has been understcod to mean "to be
righteous.® However, Dodd points out that it must be
a misunderstanding of the term.3 According to him, to
the Hebrew mind ™ 17 ¥%7 " was not 2 matter of being
righteous as a maen, but a matter of being in the right
relation to God. To support such a connotation of the
term Dodd gives an example from the 0ld Testament saying:

But it ( 17 1 *5 ) is also fregquently represented by
" SiKdres gival »" This translation, however, does

» L] * - L4 L ]

1. Ibids, p. 3l.
2e DO&?}, ODe Cltf, Pe 1\%6 THe Biger ave e Gersts
3¢ Loc. cit.
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not always do Justice to its meaning. Thus iﬁ Genesis
38:26, Tamar has put Judah in the wrong (as we should
say). He says AW TR 274 , 'she is in the
right over against me,' The English rendering ‘'she is -
more righteous than I,' is absurdly astray. Here the
Septuagint makes a better, attempt at a true rendering --
Si3rxarwral @auup 3 Eyre s though as Greek this
is scarcely intelligible,l
As'seén in the above passage, Tamar was 1n no
way righteous, since she was lmmoral with Judah. However,
Judah says ‘IR APT3 |, Here " T " does not
mean "be righteous” as a moral quality, rather it must
be understood in a‘legalistic sense. From the legalistic
view polnt, Tamar's misconduct seems to have been in the
right in relation to Judah's own former treatment of her.
Such a legalistic sense of " ¥ I% " appears
more clearly in its Hiphil form, " ¥ 71*27,% n P 7123 o
used to be translated 1ln a normal causative force. According
to Dodd, however, it must not be translated "to make
righteous” or "to declare righteous,” but "to put a person

in the right."? This 1s seen in Ezeklel 16:51-52:
WY 'wb\' BIELL inﬂ ?3:1 "] ﬂ\na' m ‘?’1“?51) 3
1310 m“?‘*wn
The King James Version (KJV) gives the wrong translation:

"And thou hast Jjustified thy sisters in all thine abomina-
tion which thou hast done. . . they are more righteous
than thou." The Revised Standard Version (RSV) translates,

"And you have made your sisters appear righteous by all

1. ILoe. cit.
2, Loc. cit.
3., Masoretic Text.
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the abominatlons which you have committed. . . tﬁey are
more in the right than you.” In this case RSV renders

"‘V'T‘_?ﬂ " ana "i13i77 7251 " more correctly. Because one

does not make another person "righteous"” by immoral behaving.
| Thus, "17 J*2" or " 127" " may mean a man's
Mright" as a status, rather than his "righteousness" as
character. Therefore, both'" ¥ 7 " ang ™ P2
are used in the forensic sense in the Old Testament. How,
then, does " ;?—“é " qiffer from " SiKdloTU Y27 " in the
Greek idea ﬁhich originally has legallstic sense as seen
in the previous section? According to Dodd, the difference
between " $n<a¢ocr6r?" in the Greek idea and " V 142
is not a matter of difference in the meaning of the terms,
but of different conceptions of the content of "righteous-
pess."l Thus, "¥ J*?" means a man's "right status” to
God and His law. On the contrary, " Slkdmﬂ;"ﬂ " in
the Greek idea means a man's "right status" to social cus—‘

toms and institutions. Therefore, " Si<acoTUv?7" in the

Septuagint has a very different content from " § xa¢ oa'&w; "

"~ which 1s used in the Greek world.

First of all " Sikatoo0¥? " in the Septuagint

mo V1% M uhich is used for the

very often stands for
purely legalistic righteousness of God:

[ ] L] - L 2 » L d

1. DOdd, Op; Cito’ po’ 440




.

..39...

Psalms 9:5 (English Version 9:4) ;
| Hebrew - ?jf)) LO};HUJ' ’\93? 533@:1
| Septuagint = £xg froas et Grovou, o'zyo/ywy J’mwak@yg
Psalms 35:2%
Hebrew - ";:ILP,\‘ yi—e S[i2 T3 CJunw 3
Septuagint 'Kf;‘wj%yue KoTa r7'u &Kd{acr‘(}'a/?y croul}
Also sometimes " S/xa(00Uv7) " itself represents " UIWD."
This 1s seen as follows:
o ereeaas U!_?UJYJ 1;:",\: nj—r: '-;:\:_: o) 5
Erw pap £t KOpLoS 0 Aramdy SikatoT Oy <o
VRURT 7Y T e T

kKai Mol goTiv o Ogos TS SikatoTurys. "8
However, " WIHWN " in these verses 1s very much
soteriological.

2. In the Moral Sense.
Apart from the pure forensic sense, sometimes
nOPTIO n op nIITTIOM 39 ysed in the sense of human

virtue.? * VT T4 " 15 often rendered " E’/\eo;/uocn}w] "

in the Septuagint and it 1s sometimes coupled with
m TTITT Y gpng * NN 10 14 guch a case " V1P TI45 e
e . sl >r - :

l. Masoretic Text.

2. The Septuagint Text.

3. Masoretic Text.

4, The Septuagint Text.

5. Masoretic Text, Isaiah 61:8.
6. The Septuagint Text, Isailah 61:8,.
7. Masoretic Text, Malachi 2:17. ‘
8. The Septuagint Text, Malachli 2:17.
90 DOdd’ oD, Cito, Pe 560
10, ¢f, Isaiah 40-55.
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means "righteousness" ’in the general meaning, an& this is
the case when " ¥ T%? " and " 71772 " stand for the
moral quality of the " 7T m

" 77T ," the adjective form of " 7 I42,"
is rendered correctly "in the right." However, a person
cannot be "in the right" unless he 1s "righteous." According
to Dodd, possibly it was in this way that " 7 7*2 " came

- .
to mean "righteous." Accordingly " 7 % " ang "TTTI7,"

;?":‘T*b n

2

which stand for the moral quality of the "
must have come to be used in the sense of moral quality.
Th\’zs, they are often rendered " 5“‘“10"")"’7 " and
" 9)‘-7/“”",”7 " both as human character and action and
God's.

It i1s very interesting that though both "gixets 0"0"7"
in the Greek idea and " 77—1"7 " are used 1in the sense
of moral character there is a great difference between them.
According to Dodd,2 two points may be given to explain
the difference between them. First, it 1s due to the
Hebrew conception of the divine " 77'"7“’7 ." Secondly,
it 1is no doubt due to something in the instinctive Hebrew
attitude toward life. While Greeks tend to seek the more
abstract and intellectual conception of Justice, Hebrew
people seek "Justice" in the direction of something warmer

and more humane. Therefore, Skinner said, "the idea 1s far

* L] * L4 * .

2. Ibid., p. 45.
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broader than what we usually mean by right or jusfiee; it
includes a large-hearted construction of the claims of ‘
humanity; 1t 1s, as has been sald, the humanitarian virtue
'pargexcellence.’“l Also Dodd said, "In later Hebrew
" 77§?f}t5”comes to denote ‘any exercise of benevolence
which goes beyond a man's legal obligation.'”2 Therefore,
the general Hebrew conception of the function of a judge
tends not so much to apply with strict impartiality an
abstract principle of Justice as seen in the Greek con-
ception, but rather to come to the assistance of the
injured person, and vindicate him. Here one finds a new
personage who possesses " F’tzf? " as his character.
This 1s seen in the following verse:

o APTTHT W) UMY TN rTugw 03
' b

' Kfr'mre Spdoor Kal' nra')/ra’i/, TAMEI VOV Kot ﬂél/yrd Sacet (o TArg,”
" 5‘“““"’””7 s " which stands for such a connotation of
" Pﬂ‘é " also represents " J‘)ra,\' " (trustworthiness),
u'D"?lf"’,? " (uprightness),” ﬁ‘ff? " (innocency),
and " —fan " (merey). The translatérs of the Septuagint,
therefore, understood " SlelOV&V7f’in its larger sense
a8 including such ideas as trustworthiness, uprightness,

innocence, and in its narrower sense, the legalistic

Skinner, op. cit.

Dodd, op. cit., p. 45.
Masoretic Text, Psalm 82:3.

The Septuagint Text, Psalm 81:3.

L d . L] -
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character.

3. In the Soteriological Sense.
# ,'?'T

As discussed previously, when o " is
applied to a Judge, it comes to mean the function of the
assistance of the oppressed people and the weak, and the
vindicatlion &f* them. Therefore, Isaiah describes the
ideal ruler or Judge as follows:

o STTTNY? Nwtel N2 TPT P2 UIY) m
WANK' KptvEl TARE(red Ke(Tty Kal é"/\s";fff( roUs TansiyooS
e e "

Furthermore, " 17 1%, " which has such
a connotation,leads directly to the thought of God's judg-
ment and righteousness as bringing help and salvation.
According to Quell and Schrenk, "This concrete, rather than
abstract, way of concelving it ( f?fjf? }, means that
it includes both a forensic and a soterilological element."3
Such a function ofajudge to help and Vindicate the poor and
weak is pre-eminently the character and the activity of
God as ruler of His people and of the world. Therefore,

Isaiah desecribes Jehovah as the Vindicator of Israel. This

is seen in the book of Isalah:
n AN 2T NPT A0 b

L4

" ort srrl’;z‘l o Jlelu;Tﬂs/uS © s O Kftra'/agya'.r/aawnb-

Masoretic Text, Isalah 11:4.

The Septuagint Text, Isaiah 11:4.
Quell and Schrenk, op. cit., p. 29.
Masoretic Text, Isaiah 50:8. ; ‘
The Septuagint Text, Isaiah 50:8. ;

V1 =00 N0 1
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Thus, when " ¥ J% ' 13 applied to Jehovah, 1t means
Jehovah's function to deliver His:people from their enemy
and to confer a good standing upon His people. Later

" 7?—3f? " 1g most characteristically used in the
soteriologlcal sense.‘

Furthermore, God's act: to vindicate His people
is significantly called " inﬁru?‘? , " which is rendered
into " SiKazor&V7V’" and " SIKAt0S M in the Septﬁagint
as follows: |

" 3ITID NITTIS NI iR Ut ey
pxwny

n S;ﬂslﬁ Swaoougcr JIKOIIOU’(;V7;/ Ku‘f(’c‘,u_
Sikacot é"w'dyucrow Ev 7w Iopaz N’ n2

Isaiah also uses " ¥ 1% " or "7 TR " as
a virtual equivalent of " 9*‘”?, " which means deliverance
or salvation. This is seen in the book of Isalah:

vonAA X7 AN PN X7 T A3

H
» )

1t 7)—}’(7“ T7V JIK“(OVL;;/?V Py, Kaf‘ ‘7“7‘5/

d‘wj-ohufaw -r?:/ nop ’ 8;0«75 ou ﬂpqé'upa; . nk

In these verses " ;17¥ TS " is clearly meant as
the action 1itself, rather than the quality of man. Thus,
" 7?'3fj " i1s grasped by Hebrew people through the concrete

* L] * * - .

Masoretic Text, Judge 5:11.

The Septuagint Text, Judge 5:11,
Masoretic Text, Isaiah [6:13.

The Septuagint Text, Isaiah 46:13.
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action, and especially through the goterielogicai acts of
Jehovah. |
] ‘{r"T(i‘) ]

As seen in the above discussion, and

its derivativegﬁwhieh are-used in the Soteriological sense;
are mainly rendered into " SikacoTUr7) " and those from
the sense root " <5137 ." Thus, " wadzaféy7 " is given

a new and quitefdifferent'connotation by the Septuaginﬁ
translations. In classical @Greek " §?quaaﬂ3/7 ? never has
exactly such a force. )

Sometimes Septuagint translators render " TTIJT1 *
as the gift of salvation into " SikaroTU¥%) " which 18 seen
in the following verses:

" TIRY STwY WX TN e
waInX Tt
Rd;éuerizu¢us réy.&mwaw&y7/ gou,
0 nroteis €nm gxe', Tos j‘7"y 77‘y 4/):#’7'://“,0(1,2
Doy avmy TI302 ooy’
0657'770-%5 7’;7‘ J’/Kosvmg-&y'? TOU TV Aoy dou

<7

TouTor , Ov i:)\urfa:-a-ou,”

Masoretic Text, Genesis 19:19.

The Septuagint Text, Genesis 19:19.
Masoretic Text, Exodus 15:13.

The Septuagint Text, Exodus 15:13.

. L ] L) *
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E. Summary and Conclusion

" AKAMOTUr 7 N gn the classical Greek has
originally two principal lines of connotation: on the
one hand it, in its general and broader sense, means what
1s usual and right, traditional custom, cosmlc order, and

uprightness as a moral quality; and on the other hand 1it,

in the narrower and forensic sense, means Jjustice, legal

action, Jjudgment, and punishment.

Those two lines of thought are found throughout
all the classical Greek writers. However, in the time of
Aristotle, 1t was used more generally in its narrow sense
among the people. Therefore, it is sald that Aristotle's
treatment of " Scxdzodﬁ?§7 " in the narrow sense represents
the popular conception of it.

Josephus and Philo,who represent the Hellenistic
Jewlsh thinkers,rightly receive the two fundamental conno-
tations of " StKa¢od1h/7 " in the classical Greek writers.
However, in them it seems to have been used more often in
the broader sense as human virtue. Though they primarily
mean an innate human character by " $ixa¢ oa—n}w7 " ost1ll
they understand humanity itself in ﬁhe light of the Divine
Law.

In the Septuagint ".J/Kdzo¢0r7" rightly stands

for the Hebrew conception of righteousness and especially

fop " ;?-TJ‘) noon ,’?“T"b " 4n the 014 Testament has twe‘

principal meanings. As a terminology of relationship it
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often used in a forensic sense and represents “Juséiee“

in the narrower sense. At the same time it is used in

the broad sense of righteousness and then 1t sometimes

stands for uprigptness and benevolence. Finally it comes

to represent God's vindication and salvation for Hls people,
as the highlight of the Hebrew idea of righteousness.

n AIKALOTU #7 " in the Septuagint stands for those varilous
ckonnotations of " V¥ _1#7 ." Thus, in the Septuagint

" 5ma10f0’y7 " comes to have avnew feature and new contents
which are not to be found in the classical Greek.

It i1s very interesting that " $u<o<zo<rc5w] " in the
classical Greek and " 77:?f? " in 0ld Testament are both
used in the broader as well as in the narrow sense. However,
there 1s a difference between them. The Greek " J¢Ko( 00"5”7 "
has a tendency to be pulled over from the broad sense of
"pighteousness" to the narrow sense of justice. The Hebrew
" 17°T*2 " has the opposite tendency.l This is due to
their different attitudes toward life. The Greek mind,which
had the more skeptical and intellectual attitude toward life,
naturally led " 51Kd/0615V7 " to the more abstract intel-
lectual Greek conception of justice. The Hebrew mind,

which had the warmer and more humane attitude toward life,

led " 7714 " from its original forensic sense to the

/
soteriological sense.® Therefore, " Si1KdtoTV¥7] " in
the Septuagint must be understocd through the full meaning

1. Dodd, op. cit., p. 45.
2, Ante, pp. L0-l1.
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Also while the Greek " S!Xa(0TU¥%) " 45 yhat is
conformable to custom and to social order or traditionm,
the Hebrew " T%2 " 15 the conformity to God. Therefore,
" S1KdtooU¥7]  # 45 the Septuagint is not merely natural

to man, but even more than innate human virtue.
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CHAPTER IIT

PAUL'S GENERAL USAGE OF RIGHTEOUSNESS

A, Introduction

In the preceding chapter the history of the term,
M S‘K“‘°G"6"7," was traced in a general way. As was seen
in the chapter, the term had been used by various writers in
various senses through the Greek and Hellenistic eras. As
a vessel of human mental heriltage the term transmlts the
concept of righteousness which 1s a vital part of the ulti-
matermystery of man as a social and individual being.

In the time of St. Paul the word " SiKA(oTUMN yag
already used to stand for the Greek idea of‘justice and the
Hebrew idea of righteousness. As was suggested in the pre-
vious chapter, two great ancient cultures, Greek and Hebrew,
had intermingled in the Hellenistic world. In this period
the religlon of the 0ld Testament was clothed in Greek
language, and at the same time the Greek words were seriously
colored by their Hebrew assoclation. Under such an influ- '
ence of the times the term " 3”@'0""3"7 " was introduced to
St. Paul. St. Paul, who wrote Greek, read the Septuagint,
and was also famlliar wlth the Hebrew original, used the
word 1n the most characteristlic sense. Paul's usage of the
word in hils eplstles may be analyzed as general usage and

as specific usage. It is the purpose of the present stud

18-
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to examine the general usage in his writings. This will be
consldered ﬁnder three headlngs: first, “§u«uo¢bv7” in

the sense of the work of reiigious piety, in which mﬁ“”’“”%?"
used as the word for almsgiving, will be studled in the

light of the 0ld Téstament and the Rabbinlcal teachings on
the subject; second, "SikdtoTU¥7" in the sense of a religlous
ideal; third, ¥ Stkdla&dﬁ7" in the sense of the direct oppo-

site to sin.
B. In the Sense of Work of Religious Piety (Almsgiving)

For this section the key verses are II Corinthians
9:9-10, Here Paul is urging the Corinthlans to be prompt and
generous with their contributions to his fund for the relief
of poverty among the Palestinian Jewish Christlans. In
encouraging them he quotes the Septuagint version of Psalms
111:9 and applies 1t to the situation of the Corinthians:
He scatters abroad, he gives to the poor; his righteous-
ness endures forever. He who supplles seed to the sower
and bread for food will supply and multiply your resources
and increase the harvest of your righteousness.
In this passage " SIK“‘076’7 " is used in the sense of alms-
giving.? Such a usage of " SiKaIOfJV7“ is quite unusual in
the Paullne epistles. To understand the terminology more
clearly in this context, 1t is necessary to scan both the
0ld Testament and the later Jewish teachings on the subject.

* . L 3 L [ L d

1. II Corinthians 9:9-10. =
2. Robert Harvey Strachen: The Second Epistle of Paul to
the Corinthians on the Moffatt New Testameat, §,31§3




2. Deuteronomy 15:7-11.
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1. The 0ld Testament Teaching of Almsgiving.

It 1s clear that the later Jewish doctrine of
almsgiving and the emphasis upon charit@ﬁw&%k in the New
Testament were originally based upon the 0ld Testament
teaching on the éubject.l

The key passage for the present study is seen in

‘Deuteronomy:

If there be with thee a poor man, one of thy brethren
within any of thy gates in thy land which Jehovah thy
God giveth thee, thou shalt not harden thy heart, nor
shut thy hand from thy poor brother; but thou shalt
surely open thy hand unto him, and shalt surely lend
him sufficlient for his need in that which he wanteth.
Beware that there be not a base thought in thy heart,
saying, The seventh year, the year of release, is at
hand; and thine eye be evil against thy poor brother,
and thou glve him nought; and he c¢ry unto Jehovah
agalnst thee, and it be sin unto thee. Thou shalt
surely give him, and thy heart shall not be grieved
when thou givest unto him; because that for this thing
Jehovah thy God will bless thee in all thy work, and
in all that thou puttest thy hand unto. For the poor
will never cease out of the land: Therefore I command
thee, saying, Thou shalt surely open thy hand unto thy
brother, to thy needy, and to thy poor, in thy land.?2

As seen in the above passage, the religious and ethical
teaching on charity in the 0ld Testament is very important.
The solicitude for the poor pervades 01d Testament legis-~
lation and the social tradition of the Hebrew people. They
regard charitshlework as an Important religious obligation

in thelr dailly life.

1. Cf. Rabbi Chama ben Chenninah, Sota, l4a; cited by
Solomon Schechter, Some Aspects of Rabbinlc Theology,
p. 202f. ‘
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In the agricultural laws in Leviticus and
Deuteronomy it is taught that when a piece of grain is
harvested the corners are to be left uncut for the poor;
and the gleaning of the grain flelds, orchards, and vine-
yards are for the poor.1 Also, people are taught in the
laws concerning loans, that at the end of the seventh
year all debts aré to be cancelled.2 This Hebrew idea of
charity has its roots in the religious 1life of the people.
Their ethical life reaches 1ts final goal when they con;
form to the will and conduct of God,who 1s always ready
to show His mercy upon His people. The essence of the
ethical life of the Hebrew people l1ls the application of
God's mercy for man toward his own neighbors.

To express the merciful character and works of
both God and man, " 17’ " and " TITT " are used in the 01d
Testament. Both of them are rendered into " d/kat¢ 0013**‘7 "
and " é‘)\87/40vﬁ7" in the Septuagint.3 However, both of them
do not seem to be used to apply to actual gifts bestowed,
that 1is, almsgiving.l‘

2. The Jewlsh Teaching of Almsgiving.

The 0ld Testament teaching of charity was greatly
emphasized in later Judaism. Among the Jews of the second
and third century B. C. almsgiving or charilty was regarded

. * [ ® L L2

1. Leviticus 19:9 f. and Deuteronomy 24:20 £,

2. Deuteronomy 15:2.

3. Intra, Chapter II.

4., vVincent Henry Stanton: "Almsgiving,” Ha
Dictionary of the Bible, Vol. 1, p.
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‘as a characteristic expression of the truly pious‘life.

The Jews observed the charitsblewsiks and especlally the

actions of almsgiving in the same regular and careful
manner as prayer and fasting.l In later Jewlsh teachilings
on charity, parallelisms to the teachings of Jesus are
often found. These are seen in the following'statements:

In the Midrash:

My sons, whenever you gilve food to the poor, I impute
it to you as though you gave me food, as 1t 1s saild,
'‘My offering, even my food for my fire sacrifice!
(Numbers 28:2). Does God eat and drink! Nay, but when-
ever you gilve food to the poor I impute 1t to you as
though you gave me food.2

In Matthew:

And the King will answer them, 'Truly, I say to you, as
you did it to one of the least of these my brethren,
you did it to me.'3

And another parallelism may be glven as follows:

In the Shabbat:

To every one who shows mercy to other men, mercy is
shown from Heaven; but to him who shows ng mercy to
other men, no mercy is shown from Heaven.

In Matthew:
Blessed are the merciful, for they shall obtain mercy.5

Furthermore, in the Sirach the almsgiving is
regarded as a speclally efficaclous means of making atone~

ment for sin,6 and obtaining divine protection from calamity.l

* L J L d * . -

1. Cf. Aets 10:2-4; Sirach T7:10. .
2. Midrash Tannain on Deuteronomy 15:9 (ed. Hoffmann, p. 83,
below), eited by Moore, Judaism, Vol. II, p. 169.

E. Matthew 25:40.

« Shabbat 151b, c¢ited by Moore, op. cit., p. 170.
5. Matthew 5:7.
6. Sirach 3:14, 30 and 16:1%4.
7. Ibid., 29:12 and 40:24.
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Thns, in ﬁh@kfi§stféenﬁufy Jaéaism‘the‘perfermaneé~of works
of merey is set forth as a means whereby man'may be accounted
righteoﬁsiin;the 3ight of‘§@i. Gﬁﬁseqnentlj, such a tendency
of méritérieua‘righteausness to scme extent, tends to be
self-righteeﬁshess. However, in certain aspecﬁs the Rabbinic
teaching on almsgiving has a better side. It stresses the
superiority of thosé deeds of kindness in which personal
éympath& is shown. It also teaches that charitgbkeﬁwoﬁkfmust
involve the taking of trouble over the mere bestowal of gifts.l
In this period "V (% " 1s used as a recognized
name for almsgiving.2 This " ?’:ﬁ? " 1s usually rendered
into ",EA?-’]/‘"‘;'?" and sometimes "S/ka(0TUY7 " Thoge two words
are introduced into the New Testament along with the Rabbinilc
teaching on almsgiving which, of course, must be understood

in the light Qf the Gospel of Jesus Christ .3

3. Paul's Teachling on Almsgiving and His Terminology.
a. Paul's Teaching on Almsgiving.

As was discussed in the previous section, the
duty of kindness to and provision for the poor which is
constantly taught in the 01d Testament and in the later
Jewish literature,h 1s unmistakably introduced into the
New Testament. It is clear that oﬁr Lord and the Apostolic

L 4 . . [ 2 - [ 4

1. Stanten, op. eit., p. 68.
2, Moore, op. cit., p. 171.
3. Stanton, op. cit., p. 68; Matthew 6:1-18; Luke 11:41;
12:33; Matthew 5:24, 1921; Mark 10:21; Luke 6:30, 38;
14:13, 16:9, 18:22; Acts 3:2, 3. .
4, ¢f. Sirach and Tobit.
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church taught this as a religious obligation wiﬁh equal
force., In the sermon on the mount almsgiving is assumed to
be one of the duties of the religious life,l Jesus says to
the rich young ruler, "You lack one thing; go, sell what you
have; and give to the poor, and you will have treasure in
heaven.®™ Such is Jesus' emphasis upon the charitable work
of almsgiving which is shown in the Synoptic Cospels.

The seme principles and emphasis upon almsgiving
as in the Synoptic Gospels 2re zssumed in the Acts: "™And 211
who believed were together and had =211 things in common; and
they sold their possessions and goods and distributed them
to all; as any had need, %3

In the Pauline epistles the obligation of helping
the poor is also frequently mentioned.# In certain letters
one finds Paul specielly occupied with the collections
which were being made for the poor Christisns in Jerusalem,?
In II Corinthians 8:9 Paul gives the fundemental idea of
Christian almsgiving. According to him Christisn giving has
its background in the immeasurable and constant gifts of
God. Such gifts of God reach their climax in God's giving
to sinners His Son, Jesus Christ, who became poor for the
sake of the sinners, insteszd of giving His heavenly richness.6

Christisns’ giving must be the netural outcome of their

lo HMatthew 6:1"‘40

2. HMark 10:21.

Bi Aets 2: L}—}-lv z&»SO ,

L. Romans 12:13; Ephesizns 4:28; I Timot

5., (Galations 2:10; Romans 15 25~26*vi
II Corinthisns 8*9‘k2~

6. 11 Carznthians 8 9*‘g ‘
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gratitude to God which overflows their hearts. At the same
time Christians are to have the strong conviction that God

is able and willing to bestow the wordly wealth to exhilbit
their Christian love in their giving.l Thus, Paul's pri-
mary idea of almsgiving 1s based on his own Christlan experi-
ence, though he owes 1t greatly to 0ld Testament and Rabblnic
teachings. | '

b. Paul's Terminology of Almsgiving.

As was mentioned in the beglnning of this chapter,
" 3”("""“—"}”7 " in II Corinthians 9:9-10 stands for ’”?7_:'(?,"
which is used in the popular sense of almsgiving among the
contemporary Jews. Such a terminology 1s quite unusual in
the Pauline epistles. Assoclated with the usual Pauline
terminology of " S:Ka(or6v7," it has often been understood
to mean "righteousness" in the broader sense.2 However, it
is unnecessary to dilg out any theologlcal implication from
“5:xm10a13v77"’in the present context. Here Paul, in his
encouraging Corinthians to be generous ih their glving,
only uées "SVf«110dé$7" as a technlcal word for almsgiving
among the Jews in his time. " F’tff? " in Psalms 112:9,
for which " 57Kd“”¢”7" stands, 1s generally understood to
mean "prosperity“ as a reward for righteousness.3 ”

* L4 - * L ] L]

1. II Corinthians 9:6-15.

2. Heinrich Meyer: Critical and Exegetical Hand-Book to
the Epistles to the Corinthlans, ad loc. .

3. Cf. Alfred Plummer: The Second Corinthians of St. Paul
to the Corinthians, I. C. C., p. 261.
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”i?:}j?ﬁ which had such a connotétién;seems to have come
to mean the actual gift bestowed.‘ Thus, "7 T " came
to be used as the word for "almsgiving" as a form of
righteousness in the later Jewish nations.l
In II Corinthians 9:9-10 Paul,who is a Jew and
especially a former Pharisee,seems to use "5““ﬂ°¢0V7"
simply in its popular sense for almsgiving. Since the word
lis used wildely as a technical word for almsgiving in the
time of Paul, there seems to be no particular reason to
avoid such a popular terminology. It should also be
considered that Paul is not primarily a slave of words.
Of course in his theological or doctrinal discussions in
his epistles, he never uses ”Szmuovﬁry“ in such a popular
Rabbinlcal sense as seen in the previous discussion.2 Even
in such a practical exhortation as seen in the sald passage
Paul never intends to teach any doctrine of charity as
a merit on which one can base some claim to God's approval.
However, he 1s free to appreciate spontaneous expressions

of kindness and mercy between man and man which are inspired

and rewarded by God.
C. In the Sense of a Religious Ideal

Paul also uses “5ixazoawr7" in the sense of

1. Loec. cit.
2, Cf. John Henry Bernard: Expositors' Greek Testament,

ad Ioes .
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a religious ideal, namely; the right relstion to Gﬁd in

which all religious persons seek to stand. In the Synoptic
Gospels Jesus teaches 7 .S)Kdlddﬂ}??? ¥ in such s sense., In
the sermon on the mount Jesus portrazys the ideal Kingdom=
man, who is merked by " S:Ka\eot@r?.“ Since “§mauoo~u'r?7 "
is the character of the Kingdom-man and especially his ideal
status to God; he is to seek above all else the Kingdom of
God and His righteousness. He is to hunger and thirst after
“éVKazaaiﬂ/7,“ and even more he is to suffer for the sake of
" SJKdlaféVf)“ because the hezvenly blessing is unmistakably
his. Here " S)KdloafW7"ﬁ3 presented as 2 religious idezsl
efter which every devout person strives and seeks.l In Romans
9:30-32 and 10:3-11 Paul trests % & Kauocrlljmy " in the same

way. JIn Romans 9:30-32 he argues:

What shall we szy then? That the Gentiles, who followed
not after righteousness, attained to righteousness, even
the righteousness which is of faith: but Israel, fol-
lowing after a law of righteousness, did not arrive at
that law.

In the next section Paul develops the theme in Romans 10:3-11:

For being ignorent of Godis righteousness, and seeking to
establish their own, they did not subject themselves to the
righteousness of God. PFor Christ is the end of the law un-
to righteousness to every one that believeth. For BNoses
writeth that the men that doeth the righteousness which is
of the law shall live thereby. But the righteousness which
is of faith saith thus, Say not in thy heart, Who shall
ascend into heaven? (that is, to bring Christ down:) or,
Who shall descend into the abyss? (that is, to bring Christ
up from the dead.) But what saith it? The word is

nigh thee, in thy mouth, and in thy heart: that is,

the word of faith, which we preach: because if thou

shalt confess with thy mouth Jesus zs Lord, and shalt

» * . L L L

1. Cf. Matthew 5:1-7:29,
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believe in thy heart that God raised him frcm'the dead,
thou shalt be saved: for wlth the heart man believeth
unto righteousness and with the mouth confession is made
unto salvation.
Thus, Paul treats "Sixaiodur7) " as a religious
goal which had been pursued by Israel. Here Paul says
that the Gentiles dld not pursue righteousness. Thils state-~
ment 1s more absolute than fact warrants because some Gen-

tiles actually did pursue righteousness. Of course they

did not have predominantly the ethical note which was char-

acteristic of Judaism. But stlll the Gentlles had a law
to themselves and had the innate human morality which was
written on their hearts.l "ASLKdJOTdW7"MmuSt have been
sought by the Gentiles in some way. However, compared with
the highly elevated morality and the profound religious
truth in Judalsm, the Gentiles' religion to Paul might have -
been of no account. At any rate, " Szxa:a¢6w7" in the above
passages 1s used 1in a sense of a religious ideal which is
sought universally by men.

Thraugh the sald passages 1t 1s understood that
Paul here contrasts God's righteousness to men's righteous-
ness. Israel strove after "Slxa:orév7," but they could not
attain the rea].”izkazoréﬂy.“ Why? Because they relied
upon theilr own method to which they clung blindly and will-
fully. They 4id not aim at the real " 5//(0'100‘1/"’7 " because

of their ignorance of God's ? 5¢xa(orvr7" and their wrong

1. Romans 2:14-16.
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method, that of the rigld performance of legal eﬁactment.
It is ironical that man's "Sikecor¢»?%," which he strove
after and attained,preventéd the real approach to “SwnafafJéZ"
that is, God's " 5"“’“"7""”7.“ Since the real " 5:1:0!!0'”;”7”
is God's, it must be attained by God's method. In other
words, they must give up their own method and submit
themselves to God's plan of salvation. Such an attitude of
men is called 'faith.'

Thus, the religlous ideal which is to be sought
by all mankind is God's " SIke(oTUM; " 1ts method of attalmhenmt
is faith;'its content 1s Jesus Christ. Of course, 1t must
be understood that " i1Kka(oFur/," which is used in the said
passages,will be colored by the Pauline theology. However,
1t cannot be denled that Paul retains here the classical
term "§IK4100"3”7“ for the great end which men sought by

right and wrong ways of religious discipline.
D. In the Sense of the Direct Opposite to Sin

In the more general and broad sense Paul uses
" §:xaw¢ru'r7" as the direct opposite to ”&(Wdfﬂ;‘, " ”ofvgal’ﬂ(,"
and "&ka&qu" Such a usage 1is seen in Romans 6:12-23, 8:10,

II Corinthians 6:12-23, and other passages.

1. Romans 6:12-23,

Immedlately after Paul discusses hls most promi-
nent doctrine, the mystical union of the Christian with‘:*
Christ, he gives a series of exhortatlons in which he urg
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the néed for working out ethically all that is in§olved in
being in Christ.

In verses 12-1li Paul encourages the Romans to
act as men who have thrown off the dominion of sin and to
dedicate themselves to God ag'instruments of righteocusness
(éhjhx 5VKN(OGW5V7) rather than yield to sin as instruments
of wickedness.

In verses 15-23 Paul, by an analogy of slavery,
encourages them as men who have trensferred from law to
grace. The Christian was a slave of sin, but now he is
a slave of fighteousness (éSoqu97r£r;} 3:xdwr$»7). There-
fore, though he once yielded his members to impurity
(7’?‘ 5"«9!199‘/’0“‘,0z 7“7" ;V}«-(’ol ), now he must yield his members to
righteousness (-r? é‘/xotHV"uw’? ) e

In the above pasqages Paul uses "S?Kdtoruvy" as
the direot opposite to "Guaprid ,n n AVgMER u ong
" ol ket 9¢fr£d R

In verse 13 "gﬂ)d &J'ml'o( " oong " 5;[)\0(&/@&@(;#7”! are
contrasted with each other. nASK(RS and 'jé’c&azor&a?; "
as genetive qualities denote human moral quality. On one
hand, the word W;§IKAX " unrighteousness, embraces all
acts, generally speaking, contrary to moral obligation.

On the other hand, the term " 51K410¢6?7," righteousness,
in contrast to ”t§5’K‘& " can only denote moral righteous-

1
ness, the fulfillment of 2all human obligations.

* @ 0 0 e o8 b s o0

1. P. Godet: St. Paul's Epistle to the Romans, Eng. Tr.,
.Ppo 251"252.
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o In verse 16 " s é’:mzorér’]“ is used in’contraSt
to MEW Pdvarosn Meyer applied " JIKONO"":“”] " to the
sentence of Justification which will be passed on the
sanctified Christian at the last dayuﬁ But this 1s car-
rying things too far. Already in verse 13 the term
“SlKﬂ‘0¢6V47 " 1s used in the sense of moral righteousness.
This 1s also the most sultable meaning here. If man
yields himself to sin, he 1s naturally led by sin unto
death, the frult of sin, which is separation from God.

On the contrary, if man ylelds himself to obedlence to
God, he is naturally led by his obedience of faith to
" SikatoaUr7) M the fruit of falth, which is spiritual
communication with God. On one hand, the term " Jasaros
contalns the idea of moral corruptlon; on the other hand,
" 5'K¢1007;07 " includes the idea of moral uprightness.

In verses 18 and 20 the term " 5/:«#10013;«7 "o4s
used in contrast to the term Wéudfréﬂ" In verse 18 Paul
urges and exhorts the Romans to be free from Wiudfféq "

and become slaves of " Slead’U,W] ." Also Paul portrays
the former status of the Romans' moral life; when they were
slaves of sin, they were free from "51x4/a¢5%7 ." fThus,
! ‘;"‘dff‘/"‘ " and " SixkatoqUr7) " are in contradiction. Man
cannot serve two masters, and he cannot be absolutely free
from everything.2 He cannot help but choose between two

- - L] - - -

1. Cf. Meyer, ad. loc.
2. Matthew 6:24,
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masters, sin or righteousness. Therefore, only ﬁhen man
is free from sin-bondage, can he subjugate himself to
righteousness.

Finally in verse 19 Paul exhorts the Roman that
they éhould now be as eager to yleld thelr members to
righteousness, to realize holiness, as they were eager to
yield themselves to sin, to commit evil in theilr former
life. Here Paul contrasts ”c;(xozgdfd'zo\ " and " drosir "
to " Stkateauvzy " By " a’moréa(’ﬂ/“ " and "o’wyu'ex "
he means two forms of immorality, namely, degradation and
lawlessness, and by " 5/,‘(01(0@0""7 " he means goodness as

a principle and as a moral disposition.l

2. Romans 8:10.
In verses 5-11 Paul compares the life of the flesh
and the l1life of the Spirit. The life which belongs to the
flesh involves the breach of God's law, hostility to Him,
and death. The life which belongs to the Spirit is true
and eternal 1life which 1s the right relatlonship to God.
If a man, as a real Christian, lives in the Spirit of Christ
though his mortal body perishes, his real self, his spirit,
will live forever as the result of righteousness which
comes from God.
In such a context " 3 JKWOU")W] " is used in the
widest possible sense as standing against'sin and including

- L d L4 . * L 4

l. Godet, op. cit., p. 259.
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both Justiflication and sanctification. Some, as'Lietzman,
understand " é'maloa'(’lw] " to mean ethical character and
conduct. However, since "S/Kaumﬁ?7ﬁ in its mere moral
sénse cannot be a condition for realrlife, in the present

context 1t may be referred to as the state of being Justified.l

3. II Corinthians 6:7, 14.

In 5:14-19 Paul states the central Gospel message,
and 1in 5:20-6:2 he urgently entreats the Corinthians to
accept the Gospel., Now Paul describes how faithfully and
steadfastly he has worked to preach the Gospel in every
hard sltuation. Paul especilally emphasizes that whatever
the situation is for him he always 1is equipped with the
weapons that righteousness supplies. Whether he assailed
others or defended himself, 1t was always with legltimate
weapons and 1n a leglitimate cause.2

In this context " S/Ka/0 "‘3"7 " 1s used in the
same sense as in Romans 6:13. Meyer insists that it is to be
taken in the usual dogmatic sense, namely, the rilghteousness
of faith.3 But Meyer's interpretation 1s much too doctrinal
and dogmatic. Moffatt renders it as integrity. The 1list
of qualities in verses 6-7 which marks Paul's ministry
may denote the weapons which righteousness supplies. It

* . L 4 . * L]

1. Cf. John Knox: The Eplstle to the Romans, Interpreter's
Bible, Vol. IX, p. 512.

2, Cf. Alfred Plummer, op. cit., pp. 197-207.

3. Cf. Meyer, ad. loc.
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1s probable that " S/kaoTur)" in this context is used
in the sense of the opposite to “ciwgﬁtax ol

Thus, it has been cleafly shown thét Paul also
uses " SIka0TUy 7 " in the seﬁse of the opposite to

c . Vs 2 , 7 ,
"QuOPTIX M M pgumict " and " @xAPapTX" in his epistles.
E. Summary and Conelusion

8t. Paul uses the term " Szxanoa—éw] " in two ways.
On the one hand, he uses 1t in the general sense which
includes the non-Pauline writings in New Testament litera-~
ture, the Rabbinical literature, the Septuagint, and the
classical Greek writings. On the other hand, he uses it
in his own specific sense which is not to be found in any
other writings.

The purpose of the foregoing study was to present
St. Paul's general usage of the term. It was discussed that
Paul, in its general usage, used the term"righteousness”in
three senses: 1in the sense of work of religious piety,
in the sense of a religious ideal, and in the sense of the
direct opposite to sin. In the sense of work of religious
plety " §;Kmaa-év7“ was used as a technical word for alms-
giving. This terminology was definitely adopted by Paul
from the popular term for charity work among the first
cent;ry Jews ,which was influenced by the Rabbinlcal teaching.

* - [ ] [ ] L 4 .

1. Joseph Henry Thayer: A Greek-English Lexicon on the
New Testament, p. 149.
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However, his fundamental ldea of Christian giving 1is
rightly based upon 01d Testament teaching and his own
experience of the redemptive love of Christ., "A/xdtod "1’”7 "
in the sense of a religious ideal reflects its eclassical
Greek usage which 1s used as the word for the final goal
of man's religlous and ethical efforts. However, even in
this usage the content of the word 1s based upon the tradi-
tional Hebrew idea. When Paul uses the word in the sense
of the direct opposite to sin, the term is strongly colored
by the characteristic Hebrew notions of Jjustice and sin.
Thus Paul, in his general usage of the term, uses
the same terminology as found in non-Paulline writings.
However, what he connotes by 1t 1s, as a whole, quite dif-
ferent from that of others. He always colors 1t by his
deep Christlian experlence. Even though the word is used
in a mere moral sense, 1t always denotes the qualitiles,
the characters, and the conducts which mark the Kingdom-
man whom Paul tries to portray in his writings. Therefore,
the characteristic of his usage of ”§le¢°f5’7“even in
this chapter is not in the meanling of the term, but in the

conception of the content of the term " S/Kkelo0 W'V’]."
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CHAPTER IV

PAUL'S SPECIFIC USAGE OF THE RIGHTEOUSNESS OF GOD

A. Introduetion

In the preceding chapter Paul's general usage of
righteousnéss was discussed. In the present chapter his
specific usage of Divine righteousness will be studled.

It has been discussed that Paul's terminology of
righteousness was flavored by various implications of
many different thoughts. However, the concept of the
meaning of the term was rightly based upon the traditional
Hebrew ldea. In the wide sense his usage of the righteous-
ness of God has its origin in Hebrew thinking cultivated
through the 0ld Testament religion and later Judaism.

However, his unique concept of the righteousness
of God in which his whole theology 1s rooted can never be
dlssolved into the 01d Testament religlion and later Judalsm.
Though Paul unmistakably received the heritages from these
two, his religious experience 1s deeply nestled into the

“ historical fact, the death and resurrection of Jesus Christ.

Thus, he experlenced Divine righteousness as the new reve-
lation solely manifested through Jesus Christ. In the

present chapter Divine righteousness as a new revelation in
Christ, 1ts source, 1ts manifestation, its experience, and

its results will be dlscussed.
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B. @God Is the Source of Righteousness

1. The Character of God.

The genetive " o0 » in " Slwwéky Beov n has
some #ery important exegeticallmeanings. The genitive form
of the noun in Greek language has a force which signifies
"possession” and "origin." Accordingly, the force of the
genitive " 0200 " means "which belongs to God," "which
God possesses," and "which comes from God." Thus,
."é'mmod‘UV7 desd " means righteousness which belongs to
and comes from God. That God is righteous Himself, or
righteousness is something which belongs to God, is the
fundamental idea of Paul's theology. Otherwise all of

Paul's discussion of the righteousness of God would be

meaningless. God 1s righteous; therefore, he requires men
to be righteous. To this purpose God gave to the Jews

the law and to the Gentiles an innate moral conscience,
Both of them failed to be righteous, and both of them fell
short of the glory of God .l Finally He gave sinners, both
Jews and the Gentiles, Christ to reckon them as righteous.
This righteousness that God confers upon man has its gﬁound
in the righteousness which God Himself possesses in His
character. Therefore,George Stevens says, "There is thus

a close connexion between the righteous character of God

l. Romans 3:23.
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and the righteous status which He reckons as belonglng to
believers on condition of faith."l
The righteous character of God which " feov

as a subjective genitive signifies is seen in the following
passage:

Whom God put forward as an expilation by his blood,

to be received by faith. This was to show God's

righteousness because in hls divine forbearance he

had passed over former sins.2
'In the above passage God's righteous character is most

clearly demonstrated. God is so righteous (in Himself)

.that He even put Christ to death, which was a sufficient

sacrifice for the sins of the whole world. o
The righteousness of God as God's character some-
times represents God's failthfulness or trustfulness. In
Romans 3:1;8 Paul discusses and answers an argument which
an opponent might bring against him: If the Jews are Judged
as the Gentiles are, what advantages do the Jews have?
Answer: They are God's promises (vs. 1,2). But has ﬁot
the Jews' unbelief annulled those promises? Answer: No!
Thelr unbellief will rather serve to enhanceAGod's faithfulQ
ness (vs. 3,4%). But if God makes use of human wickedness to
show the righteousness of God, why should man be Judged
(vs 5)? The context shows that " Jdefaf&n7'5&“7 " here

1. George Barker Stevens: Righteousness in the New Testa-
ment, Hasting's Dictionary of the Bible, Vol. IV, p. 283.
2. Romans 3:25 (Revised Standard Version).
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means essentially the same as the faithfulness or truth-
fulness of God in verses 3-4. James Denney says in com-
menting on verse 5, that in the widest sense "°’¢§’K‘,"( n
is generaslized from ¥ ;kmcr‘rt’q " and e2lso in the widest
sense ffé’ikaloa‘;) r77 " is generalized from " iTTeS Sl
Godis righteousness is His faithfulness to His own nature
and promises., If men are sinful and corrupted unto death,
their wickedness and sinfulness will make God's righteous-
ness even more apparent.

In 0ld Testament Hebrew " T”"‘"”) * (commonly
rendered ,righteousness " Smouoaw/uf"] ) is a very fair |
synonym for ¥ ﬁﬁ’/\’ " (rendered truth or trustworthiness,
1 )o(/\’i} dsea "), Therefore, in the Septuagint " T?*r"’/’ 1

is somebimes " £>\e7/,mc‘u w7 " while " DK) i\ " is some=-

times " 7(T TS s% and may occasionally be * 5150{(”‘0»‘7” or
n E‘)\£7/,<a a‘uy7 "2  Since Paul used to read the Septuaglnt
it is understandable that he must have been influenced in
his terminology by the Septuagint Greek terminology. &s
seen in the previous discussion in Romans 3:5, he used
" é'lKa(lort'/V? " as a synonym for ¥ MiTTes 0

Thus, sometimes Paul means by God's righteousness
God's faithfulness azs His character. Such & concept of God is
also emphasized in 0ld Testament teaching, as seen when the
Psalmist declares , "To ghow forth thy lovingkindness in

. * - * * *

1, James Denney: St. Paul's Epistle to the Romans in the ~
Expositor's Greek Testament, p. 605. .
2. Intrs, Chapter II.




th&«m@rming, and thy faithfulness every night.”14 The

God whom Paul teaches is righteous is at the same time

faithful and trustworthy. He 1s different from gods in
Greek mythology who are immoral and capricious. He is
always faithful to His words and His promises; therefore,
He is trustworthy.

| It may be assumed that the righteousness of God
denotes the moral character or quality of the righteous
God. This concept of God in 0ld Testament religion rightly
reflects Jehovah who 1s full of holiness and righteousness.
The various dttributes of God, namely, God's falthfulness
(Romans 3:3), grace (Romans 3:15), and mercy (Romans 1:18)
must be understood in close connection wilth the righteous-

ness of God.

2, Action of God.
a. 'Self-Imparting Action.

The righteousness of God 1s more than a static
character, rather it is manifested most characteristically
by God's action. According to Quell and Schrenk,

;God’s“righ%eousness is more than an attribute, in the
- gstatic sense of Hellenistic ethies, or as in the other
Protestant theology. It is dynamle -~ as active as his
wrath.2
Accordling to Paul the righteousness of God is clearly under-
stood as God's character, but His character is not merely

L] - L d . L d L d

- 1, Psalms 92:2.
2. Quell and Schrenk, op. cit., p. 4#3.
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ideal or speculative at all. The righteousness 6f God
which Paul teaches must be understood as God's action and
power whichaie revealed in human history.l 1In the Greek
and Hellenistic world "righteousness" is understood as
a cosmic princlple, perfection of human virtue, and civic
virtue. Thus, "righteousness" 1s always speculative and
static to Greek minds.2 In contrast to such a Greek idea,
Hebrews always understood it in concrete action. For them
1t is more important how to live rather than how to think.
In 0ld Testament religion God manifests His
righteousnéss when He vindicates Hls people and delivers
them from their enemies.3 This 1s seen in the following
passages:
My righteousness 1s near, my salvation is gone forth,
and mine arms shall Judge ﬁhe peoples; . . . and on
mine arm shall they ¢trust.
Deliver me from blood guiltiness, 0 God, thou God of
my salvatlon; and my tongue shall sing aloud of thy
righteousness.
Thus, Hebrew people understood God's righteousness as
@God's redemptive action. Jehovah is righteous, because
He is dolng something on behalf of Hlis people.
| In Paul's epistles exactly the same 1dea 1s
found. According to Romans 3:25-26, God is righteous

L * * - . L d

Cf. Romans 1:16-18; 3:5; 3:21, 25f.
Intra, Chapter II.

Intra, Chapter I.

Isalah 51:5.

Psalms 51:14%.
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and shows His righteousness in His action of giving Christ
to sinners. And at the same time God's righteousness as
the wrath of God 1s revealed agalnst all wickedness of man

in His action of punishment and judgment.l

G i S 3
ke RGNS s,

Denney calls such a God's righteeuspeséyself-
imparting or self-communicative righteousness% and he
says: "God's righteousness streamed out ceasélessly from
God, and overflowed upon man and into them, becoming their
righteousness also,"2 %Thus, God both is and imparts
righteousness. God's righteousness 1s not a thing which
God glves to sinners out of many things which he possesses,
rather it is the self-imparting righteousness which 1s
a part of Himself., It is the righteousness by which God
makes a sinner righteous in imparting Himself to him.
Therefore, in hils commenting on Romans 1:17 Luther says:

This righteousness, however, is not that according
to which God Himself 1s righteous as God, but that
by which we_are justified by Him through faith in

the Gospel.3

Since God's righteousness 1s not a thing which
man 1s able to achlieve, but the thing which God confers
upon him, it 1is also called the free gift of God, which
draws man into his own righteousness.4

[ 2 * L] L L *

1. ¢f. Romans 1:16-18.

1 2. James Denney: Righteousness in St. Paul's Teachilng,

Hasging's Encyclopaedla of Religlion and Ethies, Vol. X,

P.737.

3. Martin Lutherés Commentary on the Epistle to the Romans,
Eng « Tr. Pe. ] : . -

k, cr. Alfred E. Garvie: Studies of Paul and His Gospels,
pp L3 155"1580 . .
Romans 5:17.
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Thus, the righteousness of God in Paulis epistles
is God's character and at the same time His saving action
in which God imparts Himself to the simner. In this case
the genitive nO20oU M must be understood as the objective
genitive and " St ko050 ¥7 feob w15 the righteousness

by which man is justified before God.

b. Exclusive Action.

For therein is revealed a righteousness of God from
faith to faith.l

But now apart from the law a righteousness of God hath
been manifested.2

God set forth to be a propitiation, through faith, in

blood, to show his righteousness because of the passing over
of the sins done aforetime, in the forbearance of God;

for the showing, I say, of his righteousness at this

present season: that he might himself be Just, and the
Justifier of him that hath faith in Jesus,

’ ’
In the above passages "is revealed" (enoxolAvn7era/),

| "hath been manifested" (7Mfforepwras ), and "for the
showing" ( -r%v s’ygg(fa/ ) denote that the righteousness
}pf God 1s by God's revelation. These three words have

common meaning in their context. The Divine righteousness
only comes from God and is the result of God's action, and
God's action 1tself 1s righteous. Without God's revelation
righteousness 1s entirely unknown to man and is also
inaccessible to man. Until God's revelation man would

never have conceived it. It 1s only known to man through

l. Romans 1:
2. Romans 3-21:
3. Romans 3:25-26.
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God's saving action in revealing 1,1

The righteousness of God is the thing that is
revealed in human history, the realization of the Dlvine
purpose, and the outcome of the Divine will. Furthermore,
it is the new revelation of God's secret and the Divine
saving action which comes exclusively from God Himself.
Here the genitive " P00 " may be understood as the geni-
tive exclusive. "&€00 ," namely, "of God" means definitely
to exclude man's righteousness and every human merit.
The Divine righteousness, therefore, is "of God," "by éod,“

and "in God." The Divine righteousness 1s so perféct and

exclﬁsive that in it there 1s no room for man's something,
mbut only for his nothing. Such a fundamental idea of
ngaul's is seen in the following passage:

That I may gain Christ, and be found in him, not having
a righteousness of mine own, even that which 1s of the

. law, but that which is through faith in Christ, the
' righteousness which 1s from God by faith.2

——

e

In Romans 10:3 Paul clearly declares the Jews a milserable
fallure in their striving after their own’righteousness,
or man's righteousness, because the righteousness of God
only comes from God. At this point 1t wlll be w;;thwhile
to quote Luther's words:

It 18 called the righteousness of God in contradistinc-

tion to man's righteousness which comes from works.
This human righteousness of works Arlstotle clearly

. - * * [ 4 .

i, c¢f. Denne{, Sté Paul's Epistleé?o gPe Romans, Expositor's
- Tegtame . - 09-612.
‘ 2. ggii&ippians Bty PP £90-591, 609

=,
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describes in the third book of his Ethiles. According
to his view, righteousness follows man's works, and 1s
brought about by them; God'!s Judgment, however, is
different, for according to it, righteousness (Jjustifi-
cation) precedes works and good works grow out of it.1

C. Christ 1s the Manifestation of the Righteousness of God

1. Manifestation of God's Judgment.

| "For therein (the gospel) i1s revealed a righteous-
ness of God from falth unto faith: as it is written, but
the righteous shall live by faith."2 As seen in the pre-
ceding verse Paul proclaims that the righteousness of God
is revealed in the gospel. In other words, here he tries
to say that the righteousness of God 1s the very content
of the gospel. Paul says in another place that his central
message is nothing but Jesus Christ crucified, that is,
the Gospe1.3 Thus, Paul found the perfect revelation of
the Divine righteousness in the death of Christ. Why was
the righteousness of God manifested in the cross?

There are three reasons that led Paul ﬁo find

the righteousness of God in the cross.u The first reason
is his concept of God. In hils former life, as a Pharisee,
he must have had a distributive concept of God. God, as
the Judge, demands obedlence and distributes rewards and
punishments. This God, as a Judicial Jjudge, is not only

] [ ] & * L] L 4

1. Luther, op. cit., p. 25.
2. Romans 1:17.
3. Cf. I Corinthians 2:2.
. Cf. Quell and Schrenk, op. cit., p. 42.
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righteous Himself but also requires people to be fighteous
and severely Jjudges the ungodly. The second reason 1s
his concept of man. Once he may have had the optimistic
idea of man which was often found in later Judaism and

1 However, his

believed it possible to fulfill the law.
sincere moral life dld not leave him long with such an
optimistic view. Finally he found that it was impossible
to fulfill the law, and that man was not only incapable of
fulfilling the law, but he also was the slave of sin and
gullty before God., Such an inner experience in Paul 1s
reflected in Romans:
For we know that the law is spiritual: but I am carnal,
s0ld under sin., For not what I would, that do I prac-
tice; but what I hate, that I do. But if what I would
not, that I do, I consent unto the law that 1t 1is good.
S0 now it is no more I that do it, but sin which dwelleth
in me.2
Here we find the complete collapse of Pharisaic pilety in
his own life and the reason why he rejected radically the
optimistic conception of men in later Judaism. The third
reason ls that as a Jew he still was convinced that only
the righteous could be in the right relation to God. How-
ever, from his own bltter experilence he knew that no human
effort could qualify man for the right relation to God.
These three main reasons finally led him from the Pharisaic
pletism to solely the gospel in which the righteousness of

L] L] . [ ] [ 4 L 3

1. Cf. Moore, op. cit., pp. 453 ff.
2. Romans T7:14-17.
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God was manifested. Besides these personzal experiénces;
another big reason which caused him to turn to the Gospel
was the worldwide corruption and the universal need of
salvation. In his universal experience he saw the fact that
all of mankind was prepared for the revelation of God's
righteousness. In other words, Paul was convinced that
the world was, 2t least in his time, Jjustly under Godf¥s
impending judgment. In Romans he solemnly declares that
"There is none that doeth good, no; not so much as one,“l
and charges that a2ll men, both Jews and the Gentiles, are
under the power of sin. Thus in Romans 1:18-3:20, Paul
explains the need which the world has of righteousness, and
urges that the righteousness of God revealed only in the
cross answers the universal need.

What, then, are the answers given by the cross
to Paul's specific problems? ‘the first is this: the cross
reveals God's uncompromising justice and His eschatological
judgment. <The second is that the same cross reveals God's
redemptive love. *Thus, in the cross PFaul found the sole
way of God's pardoning love without sacrificing His justice.
In the present section Gad!éﬁhﬁéompromising Jjustice revezsled
at the cross will te studied, and a discussion of God's

redemptive love will follow in the next section.

l. BRomens 3:12.




When Paul says:
e« « o Whom God set forth to be a propitliation, through
faith in his blood, to show his righteousness because
of the passing over of the sins done aforetime, in the
forbearance of God; For the showing, I say, of his
righteousness at this present season: that he might
himself be Just, and the Justifier of him that hath
faith in Jesusgi
he includes the fact that God put Christ to death to show
His righteousness. This means that God's supreme Justice
was sufficiently demonstrated 1ln his severe Jjudgment at
$the cross. Until the gospel was presented before him,
;:Paul had had two unsolvable theses which are antithetilcal
f to each other, that 1is, God's uncompromising Justice and
% man's sin. The evident conclusion from these two is the
Ezinevitable Divine Judgment and man's destruction. Since
;God is perfectly righteous, there should be no compromising
%between Justlece and inJustice. Man's injustlce must be
Judged by God's justice. This is Paul's unshakable con-
viction. If God forglves man's sin Just spontaneously
without adequate punishment against the sin, there would
be no more Divine righteousness whlch satisfies Paul's
sharp moral conscilousness. There must not be moral indif-
ference in God in the slightest degree. God must be
Justified in His punishing of ungodliness. This 1s Paul's
basic concept of God.2 Here one can find Paul's paral-
lelism of the punitive concept of God which is found in

* L . * . L 4

1 . Romans 3: 25"‘26 -
2. Cf. Romans 1:17-18.




G-

later Judalism. In later Judalism the old confldence in
God's righteouaness as His loyalty to the righteous
Israel began to wane because of its individuallsm and the
deepening sense of personal sin. Consequently, its
concept of Divine righteousness was more forensic and
retributive, and taught that God iz just in punishing
men for their offences.l
Paul was convinced that at the cross God showed

that He was not indifferent to sin. Through the death of

.Christ God's strictest Judgment was executed once for all

against sin. God's horrible wrath was revealed from
heaven against all sinners through the death of Christ.
Therefore Paul says:
Whom God set forth to be a propitiation, through faith
in his blood, to show his righteousness because of the
passing over of the sins done aforetime, in the for-
bearance of God; for the showing, I say, of his righteous-
ness at this present season: that he might himself
be Jnsg, and the Justifier of him that hath faith in
Jesus .*©
God's primary purpose in condemning and Judging Christ at
the cross 1s to show His uncompromising Justice. Here
even God's retributive righteousness which was stressed in
later Judaism was satisfied at the cross,where God's
strictest punishment was done against sin.
At thils stage of discussion it is necessary to
examine the content of Dlvine righteousness revealed at
the cross as Divine wrath or Judgment. The content is

» » » L 4 L ®

1. Intra, Chapter I.
2. Romans 3:25-26,
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the‘éeaﬁh éf Christ. The death of Christ was not a mere
natural death. It bears Divine judgment,which God had
execated against‘ain once for all,§ Paul, summing up his
message to the Corinthlans, says, ”Eor I dellvered unto
you first of all that which also I received: That Christ
died for our sins according to the scriptures.“l-%Paul's
central message was Christ crucified for sinners. The
confession that Christ died for our sins, and Christ was

condemned for us was the Church's message from the very

_day of its birth. At this point Paul's other words are

recalled, saying, "Him who knew no sin he made to be sin
on our behalf;ithat we might become the righteousness of
God in him."zg If Christ, who does not know sin, is judged
and died, hisvdeath must be the death through which God
has performed His righteous Jjudgment against sin.% By

his death men are relleved of bearing their own tées-
passes. Thus men are reconciled unto God, and they are
put in true fellowship with God. Thus, they are allowed
to participate in God's righteousness. This 1s the true
meaning of the cross where Christ died for u%} he bore
the Divine Jjudgment in himself; and he submiéted himself
to the death and curse which was the outcome of sin. Paul
says, "Christ redeemed us from the curse of the law, having
become a curse for us; for 1t is written, cursed 1s every

L . L 2 * L] -

1. I Corinthians 15:3,
2. II Corinthians 5:21.
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one that hangeth on a tree."

| Thus, the righteousness of God revealed at
the erosséis not a mere forensle sentence of forglve-
ness to sinners. It is far more than a sentence because
a mere sentence does not fit in with God's moral order.
Actually God condemned and judged Christ in the place of
sinners according to Hils Justice. By this Judgment God
showed that He Himself was righteous and faithful to His

own Justice.
-2, Manifestation of God's Redemption.

As suggested already in the preceding section,
‘Paul saw in the cross the uncompronmising Jjustice of God,
namely, the supreme condemnation of sin. At the same time
he saw 1n the same cross the Divine redemptive love.
The Divine righteousness in the cross condemns and Judges
unrighteousness, showing most suffleiently the Divine Jus-
tice. But at the same time 1t reveals God's saving act.
According to Denney the death of Christ which God prepared
to be the means of explation deals with sin as 1t is and

for the removal of sin.2

Such Pauline teaching on the death of Christ
must have been based on Paul's own experience. It was

his unshakable conviction that Christ was condemned and

* L * L » .

l. Galatigns 3:13. .
2. Denney; Righteousness in St. Paul's Teachings, Hasting's
Encyclopedia of Religion and Ethies, Vol. X., §.‘?88~-~ .
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died for Paul's sin and through hls death he was séveé.
Such was his soteriological experience which he had in Christ.
That "Christ died for the ungodly"!l and Christ "gave himself
for our sins"@ was Paul's fundamental ccnvictioﬁ. This experi-
ence 1is not 6n1y his personal subJective one; it was the
common experlence in the early church and was supported by
the words of Jesus himself:

The Son of man must suffer many things, and be rejected

of the elders and chief priests and scrilbes, and be

killed, and the third day be raised up.3

.For the Son of man also came not to be ministered unto,
but to minister, and to give his life a ransom for many.lt

This %s my blood of the covenant, which is poured out for
many . ,

"Jesus bore our sin, and sacrificed His own life for our
salvation.” This 1s the very confession of the primitive
church since Pentecost.{ So far there 1s no new element

in Paul's writings about all this. However, James Stewart
points out, "Paul advanced to new conclusions. Truths still
latent he drew out and made explicit."6 EPaul's new discovery
in the death of Christ was the new revelgtion of the Divine

righteousness in which God's uncompromising Justice and His

- redemptive love were fulfilled at a certain time and at a

certain place.

1. Romans 5:6
2. Galatians 1:4.
. Luke 9:22.
. Mark 10:45.
5. Mark 14:24,
6., James S. Stewart: A Man in Christ, p. 231.
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- Therefore, Paul's soterlology through thé death of
Christ is a new revelation of the Divine redemption under which
God's supreme Justice ceaselessly runs. Now God's forgive-
ness of sin at the cross no more gives any room for the moral
indifference or the antinomianism which might be unduly
ascribed to God.§ Concerning this point Stewart says:
There must be?no blurring of the eternal difference
between right and wrong. Forgiveness, if forgiveness there
18 to be, must vindicate the moral law that sin has out~
raged. The very act that mediates pardon must also pro-
claim Judgment. Mercy cannot replace Justice: 1t must
itself be Justice. Is this possible? Does the problem
admit of any solution? Can such a forgilveness be found?
It was Paul's burning conviction that he had found it at
the Cross.
As Stewart poilnts out,God's Justlice and His mercy are one in
the death of Christ. For the sake of convenience of explana-
tion these two, forgliveness and Judgment, may be analyzed.
However, in Paul's actual experience two antithetical theses
are interwoven in such a way that one does not saerifice the
other, and two cannot be analyzed in the time-element or in
the space-sense. Where there 1s God's Justice, there is His
mercy; the converse also holds true, Later Judaism had
wrestled in vain with the problem of adjusting these to each
other., Concerning this Quell and Schrenk say:
There was much discussion in the Synagogue about the rela-
tionship between God's Judgment and His mercy. The two
were sharply contrasted as middath haddin and middath
harahamin. It is frequently stated that kindness exceeds

severity. When pardon 1s granted, mercy restrains wrath
and displaces punitive Justice.... The problem is also

* . * * L d .

1. Stewart, op. c¢it., p. 233,
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reflected in the contrast between shurath haddin and
liphnim mishshurath haddin (Judicial strictness and
1n§ngeneei. Kindliness ranks higher among men than
mere legallty, and God himself 1s sald to be indulgent.
But it always remains uncertain among the Rabbls,

a matter of pro and con, whether God will be Just or
m,ercj.fu:l- . .

As pointed out in the above statement, in later Judalsm
God's mercy and Judgment, two opposing characteristies of
¢od, might elther one operate according to man's moral life.
If he was good, he received mercy, if he was not good enough,
he received Judgment. Man had only an occasional glimpse of
the hope that God's mercy might supplant His wrath. In
contrast to later Judaism Paul's real meaning must be
understood when he sald, "But now apart from the law

a righteousness of God hath been manifested."t

tion of éinners is found in the midst of God's severe Jjudg-
ment. At the same time that Paul was intoxicated with God's
redemptive love at the cross, he never falled to find God's
severe Justice. It was in Paul's writings that the righteous-
ness of God was manifested when a sinner experlenced God's
horrible Judgment and Hls burning love at the same moment,
through the death of Christ. Thils is Paul's unique experil-
ence of God's righteousness which goes beyond the 0ld
Testament ldea. In the 0ld Testament concept there is no
contradiction between God's grace and His Jjustlce. The

L4 - L 4 L 4 L] *

l. Romans 3:21.

l § According to Paul, God's burning 16ve for redemp-
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righteousness of Jehovah was revealed 1n His delivéring
the falthful and righteous people, or at least repentant
Israel, At the same time 1t was also revealed by His |
destroying sinners. Therefore, only the righteous could
participate in God's righteousness, Howe?er, in Paul's
writings a sinner can directly participate in God's
righteousness through the death of Christ. Paul's gospel
was that the most unpardonable sinner can receive God's
righteousness without the slightest sacrifice of God's
supreme Jjustice. This is his real meaning when he says,
"But God commendeth hils own love toward us, in that, while
we were yet sinners, Christ died for us."l This has been
the real Christlan experlence of salvatién throughout the
Christian history.

At this stage of discussion it 1s necessary to
exanmine further the content of the Divine righteousness as
the manifestation of God's redemption. To this purpose it
would be helpful to study the following passage:

For all have sinned, and fall short of the glory of God;
belng justified freely by his grace through the redemp-
tion that is in Christ Jesus: whom God set forth to be
a propitiation, through faith, lun his blood, to show his .
righteousness because of the passing over of the sins '
done aforetime, in the forebearance of God.
In verse 24 God's righteousness is demonstrated as the redemp-
tion in Jesus Christ. In verse 25 the content of the redemption

in Christ 1is explained. Redemption 1s in Jesus Christ, who

1. Romans 5:8.
2. Romans 3:23-25,
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was set forth in propitiatory power in his blood to show
Divine righteousness. To sbéw His Jjustice and to dellver
man from his sin-bondage God set forth Christ (HQ°0é9£na,
and gave a speclal role for His redemptive work and pro-
vided through his blood the propitiatory gift for men to
receive 1t 1n faith.
§In the sald passage the most notable vocabulary
" 1)\¢¢ r7/wt/" | This " 5/\0(0‘77//01/“ is the very content
of " 0‘710/\“7/”“’”“" What, then,does " ‘/\“0”'7(‘“"’" mean in
the present context? It has been translated into two dif-
ferent meanings: one means "mercy seat" as a noun, as in
Hebrews 9:5; and the other means "propitiatory” or "invested
with propitiation” as an adjective. In this context most of
the prominent commentators take 1t in the second meaning,
and as predicate to the preceding " ¢e ." Thus, " £y Jeerrw
,I;,vus' oy nfoéﬁs:ro o @sgos ;)«ad?r?"may» 3 nirrsws..-"
is translated as follows: "in Christ Jesus: whom God set
forth to be a propitiation, through faith."l Dodd, taking
”;)\dvv-?'pcov " as the substantive, translates it " a means
by which guilt is annulled."Z '

In the present passage Paul, by " ;/\a(c-r7'f(w{"
means that God, by the blood of Christ, removes the hindrance
of sin between God and men, and thatGod prepares the way to
put man in a true fellowship wlth Him. It must not be taken

L . - A L 4 &

l. Romans 3:25.
2. Dodd, op. cit., p. 55.
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as a sacrifice associzted with "mercy seat™ by which an

angry God was appeased. If it is taken in such a sense,
Paul's central idea of Divine righteousness will be misunder-
stood. The idea of placating an angry God by a sacrifice is

a pagen idea rather than bitlicel.l In the present passage

it is God who put forth Christ as a means of removing sin.
This is the very redemptive action of God. Thus; the restora-

tion of men's fellowship with God which was not possible by
men's own efforts was realized by God's action through the

death of Christ. Paul says: "ihat God was in Christ recon-
ciling the world unto himself, not reckoning unto them

their trespasses, and having committed unto us the word of
reconcilietion,n? 1In this particular event, the death of
Christ, God provided the way for forgiveness and justificas-
tion for sinners. The God who is righteous and requires men
to be righteous shows His righteousness iﬁ the act of His
justifying sinners.

Through the death of Christ Paul grasped the truth
that the righteousness of God includes the fect that God is
Himself righteous and He holds man as righteous (justifies
him) who believes in Jesus.3 This is the end of all God's
action in the revelation of the Divine righteousness to men,
Later Judaism lays emphasis upon the God who is righteous in
His judging good and evil, whereas the prophetic religion
lays emphasis upon the God who is righteous in His delivering

1. Loc. cit.
2. II Corinthisns 5:19.,

223+ Romans 3:26,
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of His people. However, in Paul's works these two elements
are both true. According to him one cannot be without

the other. In God's righteousness there must be no moral
indifference in the slightest degree.l At the same time
Paul never missed God's burning redemptive love in His

righteousness such as in the prophetic religion.

D. Faith Is the Means of Appropriating
the Righteousness of God

The relation of the subjJective attitude to the
objective action of redemption is called "faith." The
achievement and proclamation of salvation are never separated
from the appropriation of faith. The fact that the demand
for faith always accompanies the most objective utterances
concerning the righteousness of God sufficiently proves its
significance to the whole matter of the righteousness of God.
This 1s seen in the following verses:

Therein is revealed a righteousness of God from falth to
faith.2

Even the righteousness of God through faith in Jesus
Christ unto all them that belleve; . . .whom God set
forth to be a propitiation, through faith....

But to him that worketh not, but belleveth on him that
Justifieth the ungodly, his failth is reckoned for
righteousness.4

1. ¢f. Garvie, op. clit., pp. 157-158.
2. Romans 1:17.

« Romans 3:22 ff.

. Romans 4:5,
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To prove the significance of faith; theré can be
found another phrase of Paul's, the righteousness of faith,

n g,,(qwa—u'w] ;‘K ﬂ;d’rgw.f’ v J’/Kd(aa—{/w? S,.'ﬂ: 7-,7‘ 72."0_7_:{ K
This phrase denotes not only the significance of "faith,®

but also the characteristic of Divine righteousness, Paul
sometimes speaks of the righteousness of God in contrast to
the righteousness of the law (Romans 3:21), and sometimes

the righteousness of law to the righteousness of faith

(Romans 9:30-31). As a whole, Paul actuaslly seems to identify
"the righteousness of God" with the "righteousness of fzith.,"
By "the righteousness of God™ Paul really means that it is

not to be appropristed on the basis of the law, but through
faith. According to moffatt, the righteousness of God is an
0ld Testament expression and Paul stamps it afresh and coins
the cognate expression, "the righteousness of faith,ml Thus,
the phrase "righteousness of faith" occurs in Romens L:11, 13;
9:30; 10:6; and Philippians 3:9 while "righteousness of

God" occurs in ITI Corinthisns 5:21; Romens 1:17; 3:5; 21-22;
3:25 ff43 10:3 and Philippians 3:9. Such references show the
importance of the phrase, "righteousness of faith,™ in
understanding the rightecusness of God.

When Paul spéaks about "righteousness of faith,“
what is his particular intention? It is probable; that he
trying to clear up the fact thet the righteousness of God,
which is the only basis for a true relation between the
righteous God and sinful men, is brought about solely by God.

¢ & & o @

1. James Moffatt: “Righteousness,” The Dictionary of Apostolic
GhHrCh, VO}.‘ II., po 3750
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In Romans 9:30 ff., Paul points out that the Gentiles,
although they did not pursue righteousness; have attained
it because they relied upon faith, whereas the Jews; although
they pursued it, did not attein righteousness because they
relied upon the law, or human merit. Therefore; to Paul
the initiative is always in God, and the Divine righteous-
ness is not the goal of humen efforts snd human achieve-
ment., When Paul says, "not having a righteousness of my
own; based on law, but that which is through faith in
Ghrist; the righteousness from God that depends on faith,“l
he means that man is directly chsllenged and attested by God,
and brought under His authority and put by Him inwtrue fellow-
ship with God. Concerning this point moffatt says:

‘The righteousness which consists not in what we do

but in what we are, is the righteousness of faith, and

what we are, we are by the grace of God, It is He who

sets us‘in_this‘new, gital relastionship, by pardoning

us for Christ's sake.

that the historical manifestation of the Divine

righteousness is exclusively the power of God which rules
over all, is Paul's fundamental and unshakable conviction.
A1l his peculiar terminology and phraseology are used in his
epistles only because of his sincereness to explain the
saving action of God which he experienced himself, rrom
such a conviction, Paul points out that "faith" is the sole
place in the sphere of human beings, where this saving power

. * * . - *

1. Philippians 3:9 (R.S.V,.)
2. Moffatt, op. cit., p. 276.
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of God works out sufficiently because human merit éiways
meets with a repulse of God's righteousness. Failth is

the only place in human experience where man's whole meri-
torious attitude 1s annulled. When Paul says, "therein is
revealed a righteousness of God from faith unto faith,"l he
suggests that the only contact point on man's side with the
revelation of the Divine righteousness is nothing but failth.
Dodd comments on this verse saying, "So here the idea is
simply that the revelation of God's righteousness 1s a
matter of faith 'from start to finish.'"@ Also, in many

places in his epistles, Paul clearly shows that "faith" in
Jesus Christ is the only means of procuring Divine '
righteousness (Romans 3:21,22,26; Galatians 2:16, 3:26;
Ephesians 2:8).%

However, 'faith must not be taken as the key which
man possesses to open the secret of Divine righteousness.
Such an 1dea is qulte alien to Paul. According to him,
even faith itself is not a result of man's laborious efforts.
Rather 1t is the primary reallzation of God alone, as
Saviour. Philo, who was brought up in the Hellenistic
world, thought that faith was a kind of property of the soul
and a thing which could be secured by man's efforts.3 To
Paul faith is man's total surrender to God's saving act.

Therefore, Paul says,

l. Romans 1:17.
2. Dodd, op. cit., p. 1i.
3. Intra, Chapter II.
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«eentowW to him that worketh, the reward is not feckoned

as of grace, but as of debt. bBut to him that worketh

not, but believeth on him that justifietg the ungodly,

his faith is reckoned for righteousness.
In this context how can one imagine that Paul means by
faith something meritorious on which man bases his claim
to CGod's righteousness? Everyone must annul his merit to
give faith room in himself. "o clarify such a nature of
faith Paul uses “JK07”2@%‘“( " in the above verses. "'4“7“2%*“”"
means (a thing) is reckoned to be (something).2 Using such
2 meaning, Dodd comments on the clauses, "... })\a74a797 a6r§9
ils J,Ka“aa‘(’/uﬂa/ 3 op ""'/\07’(’[57'01’ 7cnc’d'T‘S a((jTQa £0s
§/Ka/0<ro’v77‘/ nhoag follows: "These words, he argues;
g*éoun’c;ey:i as righteousness,’ imply that he had no actual
righteousness, but was credited with that which he did not
in himself possess."® The reasdn Paul uses such legal

phraseology about faith as "reckoned as righteousness® is

to show that the status of being right with God is something

which men receive from Hlm, not obtalned by emsalves.

According to Stewart even fmlth is uod's creatlon in

i
other words, God's glft, because it is evoked by the ac-

tion of God in revealing Himself as worthy of all trust.6
Therefore, Paul taught that faith itself is 2 kind of
grace which comes from God through the Holy Spirit.

* o ¢ & s @

1. Romens L:h-5,

2., Thayer, op. cit., p. 379.

3, Romens A4:3 (Nestle's Text).
L. Romens L:5 (Nestle's Test).
50 DOdd, Op. Cit., pb 680

6. Stewart, op. cit., p. 222.
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This 1s seen in the following verse:
Wherefore I make known unto you, that no man speaking

in the Spirit of God saith, Jesus 1s anathama; and

no man can say, Jesus 1s Lord, but in the Holy Spirit.l

E. New Life Is the Purpose of the Righteousness of God

As discussed previously, the righteousness of God
is not static, rather it is dynamic and 1t always reveals
itself in an action. In 01d Testament time 1t 1s revealed
in Jehovah'!s action 1n which He delivers Hls people, Lilike-
wise in the New Testament 1t is revealed in the historical
redemptive action of God, the death of Christ. Therefore,
1t must not be understood as quietism which is seen in
Greek classics. If, in the time of the 0ld Testament,
Jehovah had not delivered His people from thelr adversary,
who would have called Him righteous? If God had not shown
His righteousness in the death of Cﬁrist, who could have
known Hls saving righteousness? Primarily, the Divine
righteousness 1s God's redemptive action.

Such a Pivine righteousness is also understood by
Paul as the powernof the new life. The righteousness 1s
not only dynamic, but also teleological. An action which
has no c¢lear purpose 1s always caprlcious, and often danger-
ous, and even destructlive. Such an action can hardly be
called righteousness. However, the Divine righteousness 1is
soteriological and bound to lead to the royal rule of grace

L . * * . ]

l. I Corinthians 12:3,
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which is the sure way to eternal life. Concerning this

point Paul says: ,
For if, by the trespass of the one, death reigned through
the one; much more shall they that recelve the abundance
of grace and of the gift of righteousness reign in life
through the one, even Jesus Christ. So then as through
the one trespass the Judgment came unto all men to
condemnation; even so through one act of righteousness
the free gift came unto all men to Justificatlion of
life .l
Thus, Paul teaches Divine righteousness in close connection
with life. Eapeciaily in verses 17 and 21 are righteousness
and life interwoven. The one who recelves the gift of
righteousness liveé in the dominion of life. While sin
leads to death, the righteousness of God leads to eternal
life. Here it is clearly shown that the primary purpose of
Divine rightecusness is to bring about life into the
world where sin reigns in death. This life that Divine
righteousness produces is ultimately a Divine gift,2 as
the acquittal of the guilty in the past‘is a Divine gift
given through the Divine righteousness. There is no room
for man's merit to put in a claim for it.
In Paul's works this new life 1s not a mere
religlous ecstasy as seen in the oriental religlons, nor
is it a memory or hope, but an obligation upon those who
are Jjustified. This is seen in the following verses:

Do not yield your members to sin as lnstruments of wicked-
ness, but yleld yourselves to God as men who have been

- > * L ® *

l. Romans 5 H 17"18 .
2. Cf. Romans 6:13-23.
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brought from death to life.l

But thanks be to God, that, whereas ye were servants of

sin, ye became obedient from the heart to that form of

teaehing whereunto ye were delivered; and be;ng madg

free from sin, ye became servants of righteousness.
Thus Paul urges that Chrlstlans, or those who received
this life, must dedicate themselves to the service of
righteousness. In such a religlous ecstasy as Justification
by faith, the moral obligation is never neglected by Paul
even in the slightest degree. Here Paul's mysterious
combination of religion and morélity is found. To Paul
religlous life is not self-satisfaction or idle meditations,
but supported by strong moral tension. 2"Sin is a slavery,
so 1s "‘JIKWO‘T‘}"7.” You once knew the former; now take
the latter."3 Slaves of righteousness! What an expression
this 1s! Such an expression'may never be found in the
Greek classical writings. To strive after "97K ""07&’7 "
is to be free from slavery. From the Greek idea of '
" 1KXtO ‘7";"7 " such an expression, slave of righteousness,
is quite impossible. However, Paul made 1t.% To Paul
"51Kﬂl°TJV7” is so absolute that man must ge its slave.
Thus, Paul himself served "righteousness” through his 1life.
His faithful service to righteousness naturally shifted
his service to men. "Life is service" was Paul's view of
life. Therefore, he says, "For though I am free from all
men, I have made myself a slave to all, that I might win the

* . L 2 [ * *

1. Romans 6:13.
2. Romans 6:17-18.
3. Moffatt, op. ¢it., p. 390.
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more.

It 1s, to be sure, Paul's idea that the righteous-
ness of God includes both the acquittal of sin and the power

of life whilch breaks the bondage of sin. This idea ié
mentioned by Paul in Romans 5:18, "So one man's act of
righteousness leads to acquittal and life for all men."
"met of righteousness® in this verse means God's saving
righteousness which has been shown by Jesus Christ at the
cross. Of course many commentators give different infer-
pretations of this. However, the real meaning in the con-
text 1s clear in the light of the following verse where
Paul says, "... 80 by one man's obedience, many will be
made righteéus,"2 In this verse "one man's obedience"
means the righteousness of God which has been accomplished
through Christ's absolute obedlence unto God's wlll which
was to be revealed in His redemptive history. Therefore,
"act of righteousness" in verse 18 which is developed or
éxplained in verse 19»mnst be understood as God's saving
righteousness in Christ. If that be the case, the Divine

righteousness, according to verse 18, has two distinctive

actions upon men, that is, it has acquitted man's guiltiness

in the past, and at the same time it has given the life~
force which was able to overcome the sin-bondage. According
to formal logic, the Divine righteousneés may be analyzed
into the acquittal aﬁd the moral renewal. Howesver, in

. L4 L L ] - *

1. I. Corinthians 9:19 (R. S, V.)
2, FRomans 5:19 (R. S. V.)



-97-

actual experience these two are not clearly separéted.
If man experiences the acquittal of his former guliltiness,
he is already placed in a different moral status from the
former. Otherwise he will never experience the‘aequittal
of his sin because the acquittal always looks to life,
glory, and salvation. This 1s not possible in the sinful
status where man never wills Divine righteousness., Also
the acquittal always stands upon the inward experience
of God's saving power. When God's saving power works in
man's inner life, could it be possible for him to remaln
in the sinful status? Therefore, the experience of the
acquittal 1mmediatelj shifts to the experlence of the new
11fe.§'When Paul says, "And to one who does not work but
trusts him who justifies the ungodly, his faith 1s
reckoned as righteousness," it is most improbable to assume
that he is Jjust treating righteousness and faith as dry
legal matters. To Paul faith itself 1s God'!'s actlion and
an experience of the Spirit.l Concerning this he says,
"Fhis only would I learn from you. Recelved ye the Spirit
by the works of the law, or by the hearing of faith."2
Quell and Schrenk conclude that, "there is no
difficulty or contradiction in passing from the forensic
idea of righteousness to thinking of 1t as the power of

1ife which conquers sin."3

l. Ante, p. 92-93,
2. Galatlans 3:2.
3. Quell and Schrenk, op. ¢it., p. 53.
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F. Summary and Conclusion

The purpose of the foregolng study 1s to present
Paul's fundamental idea of God's righteousness upon which
his most characteristic theology was bullt.

What is the most characteristic of Paul's concept
of God's righteousness 1is the mystery in which God's supreme
Justice and His supreme love are entwined into one, that
is, the truth of religion and that of ethics are perfectly
fulfilled in one.

This righteousness is @God's inlitlatlive and all the
doing of God. He wills, creates, and bestows 1t. This
righteousness was manifested once for all in the death of
Christ at the cross, appropriated by men through faith in
Christ, and resulted in the new life.
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Since Paul was an ex-Pharisee and had the common
Christology upon which the early Church laid its founda-
tion, his baslc idea of God's righteousness was studiled in
close connection with that of the 0l1d Testament, later
Judaism, and the Synoptic Gospels. The immovable ground of
the 01d Testament is that God 1s just and is always bound
to act Justly. This doctrine of God became the common
basis of the concept of God throughout later Judalsm and
the Christian religion. In 0ld Testamgpt religion God's
righteousness was mostly emphasized as’His saving activity
rather than as a mere static attribute. However, in later
Judaism, the individualizing of the 0ld Testament religion
and the deepening of individual sin-consciousness resulted
in the retrlbutlve concept of God's righteousness and His
severe Judgment upon individual sinfulness. In contrast
with such a retributlve concept, the Synoptists deal with |
righteousness in the person of Christ, wWho ' teaches of
the heavenly Father who forgives the prodigal son. They
present Jesus as the fulfillment of the law, which is
considered as the written Code of Divine righteousness.

Since Paul uses the term " S/xar(oo‘u'w] " pop
the righteousness of God, the history of the term
" 5'Ka(°¢é’”7 " was scanned. It is found in two senses
in the classical Greek. On the one hand, 1t is used in

the wider sense as a human virtue, and on the other hand,

-99_
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it is used in the narrow sense as a legal aetion'or a
¢lvil virtue which 1s attalned according to law. However,
in the time of Aristotle the latter was more popular and
influential among the people. As a whole " J lKa{(da'{)V//] "
in the intellectual and skeptical mind of the Greek, pri-'
marily means the innate human virtue which is statie. In
thevHellenistic'era the two main connotatlons of the ternm,
which had been molded 1n the classical writings, were
assuredly understood by two great Hellenistie Jewish
fthinkers. However, the term was used by them more often
in the wider sense as a human virtue and the goal of man's
splritual achievement. Moreover, they tried to explain
"3 lkdtad’UIV'r] " in close connection with the law which
they conceived of as divine. Nevertheless, thelr funda-
mental idea of " §u<q¢oa~u'w] " belongs to the Greek
concept, and théy understood it as a production of man's
merit. With the Septuagint usage the connotation of the
term was changed radically, In the Septuagint it stands
for the various connotations of " 77'ijf? »" although

" SIKALOTUYZ) M in the Septuagint is used also in both
the narrow and broad senses. The most characteristic
Septuagint usage 1s the representation of God's vindication
hn 7T

*

and salvatlion for His people in accordance wit
n Atkacoorvr 7 " in the Septuagint, primarily belongs to
God and stands for an act or activity and especially for
God's saving action, whereas in the Greek or Hellenistlc

writings it primarily belongs to men and is static as man's
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attribute.

When Paul uses the term " S/Ka(0T0»7) " 1n ks
epistles, it has such backgrounds,>theologica1 and termino-
logical, as discussed 1n the preceding paragraphs. Paul
used it in two ways, general and specific. In his general
usage it has three different meanings: almsglving, a
religious ideal, and the direct opposite to sin. Although
these implications of the term may be found widely in non-
Pauline writings, they stlll are to be understood in con-
nection with the principal idea of Paul's religion.

In Paul's specific usage his most characteristic
concept of righteousness of God was formulated. The whole
system of his theology was bullt upon his concept of the
righteousness of God. Thus, Paul gives " §IKdl0¢W3V17 "
a unique connotation which is never found in any other
writings. When he uses the righteousness of @God, he
includes the l1ldea that God is righteous in Himself and at
the same time imparts His righteousness to men, and then
makes them righteous. Such a righteousness is not a thing
which man-can attain by his own merit, but a thing which
‘only God bestows to man. According to Paul, this Divine
righteousness was manifested at the death of Christ. The
death of Christ shows perfectly God's uncompromising Jus~-
tice and His supreme redemptive love. God's righteousness
is appropriated by men by faith and results in new life.

Although Paul uses the term " S:Kdlod'l;Vﬂ, "

which originated from and was formulated by the Greek mind,
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the Greek or Hellenistic idea of " S(Kdtoijr7 L plays no
part in Paul's concept of God's righteousness. Even the
concepts of Josephus and Philo have no parallel in Paul's
doectrine of righteousness. In Greek and Hellenistic moral
philosophy " S!KG(OVTL”7 " i1s man's innate possession which
is to be attained by man's efforts. It is always statie,
intellectual, and even speculative, whereas in Paulilne
writings it 1s always dynamic and more eSpecially God's

saving action. However, it should not be overlooked fthat

the term " §ikdit ar(jVﬁ Y had been sufficilently prepared

for Pauline usage throughvthe classical Greek writings,
Hellenistic writings, and the Septuagint.

In 014 Testament religion both the Judgment and
the mercy of God were strongly held and not ln contradic-
tion to each other. Often God's mercy overshadowed God's
judgment. Thus, God's righteousness came to mean the acts
of vindlcation or deliverance which God had wrought for His
people in glving them victory over their enemies. However,
God's Jjustice and merecy are in sharp contradiction to each
other in Paul's concept. This contradictlon is removed
only at the death of Christ.

In later Judaism God's Justice and mercy are
always sharply contrasted. Often God's punitive justice
overshadows His mercy. Therefore,men are necessarily wander-
ing between God's mercy and His judgment. In Paul's concept,
aithough the two are contrasted to each other, they become
one in the death of Christ. Therefore, Paul actually experi-

enced God's Judgment and redemption in the same moment at

the cross.
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Therefore, although St. Paul received hié religious
heritage greatly from both the 0ld Testament religion and
later Judaism, the real clue of his concept of the righteous-
ness of God 1s to be found in his personal spiritual

experience Iln the death of Christ at the cross.
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