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Introduction 

A. The Subject 

1. Importance of the Subject 

The nature of the Church and the person of the Holy 

Spirit are both subjects of intense interest in theological 

circles today. The ecumenical movement has necessitated a 

focus on the Church and the keen awareness of the need for 

a renewed spi:critual vitality in Christianity has greatly 

contributed to the present focus on the person and work of 

the Holy Spirit. The combining of these two foci into a 

single focus is necessary if a clear view is to be had of 

either the Church o~ the Holy Spirit since they are closely 

related. The Spirit is active in the Church (primarily, 

though not exclusively) and as a result of this activity 

something of the nature of the Church becomes clearly per-

ceived. The nature of the Spirit's activity in the Church 

will therefore be the primary focus of this paper. 

But there is a more practical need which demcands a 

study of this nature; the Church can be renewed and revital

ised only when the Holy Spirit is given his rightful place, 

when Christians begin relying not on themselves but on God. 

Thus, an understanding of the role of the Holy Spirit in the 

Church is vital to the proper and effective functioning of 

the Church. 

2. Delimitation of the Subject 

This paper will deal with the role of the Holy Spirit 

1 
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in the Church an.d not in any other realm. such as the world 

or the life of the individual Christian. Such a limitation 

is necessary and valid because of the scope of the paper and 

the theological and practical n.eed which this paper is 

attempting to meet. 

On the other hand, only those areas in the life of the 

church related to the working of the Spirit will be considered. 

Much can be said about the Church which will not nor could not 

be said in this paper since space would not permit, nor would 

it have a bearing on the topic which we are considering. 

~n short, our attention will be focused only where 

the Holy Spirit and the Church intersect and overlap. 

B. The Expected Contribution of the Study 

As already pointed out, this study will help to give 

us a better understanding of the Holy Spirit and the Church. 

In a day when so much is being said about the Church there 

seems to be a tendency to bypass the very core of the Church's 

being and life. This study will seek to prevent such a tragic 

error. 

This stu4y will also contribute to a Biblical under-

standing of the'Spirit's·rol.e in the Church. The contemporary 

emphasis on Biblical studies seems to have bypassed this all 

important topic. Therefore this study will give a Biblical 

perspective to a topic of great importance which has not to 

date (to the author's knowledge) received the attention it 

has warranted from Biblical schola.rship. 
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Finally, a study of this kind could prevent a great 

deal of confusion and error on behalf of the Church leaders 

who are caught in a cross-current of opinion on this topic 

which unfortunately is theoretical, mistaken or distorted. 

The Biblical doctrine will be presented as clearly and 

succinctly as possible. 

C. The Plan of Procedure 

Before a study on the role of the Holy Spirit in the 

Church as found in the New Testament can be undertaken it must 

be clear from a Biblical standpoint what the meaning of 11 the 

Holy Spirit'' and of "the Church" is. Therefore the first 

chapter will deal with the person of the Holy Spirit; who or 

what he is from the Biblical evidence. The second chapter will 

consider the nature of the Church and will deal specifically 

with those aspects which have the greatest bearing on our 

study, i.e., the Church as the ecclesia and the Church as the 

Body of Christ. These first two chapters will sharpen our 

understanding of exactly what is meant by the terms 'Holy Spirit' 

and 'Church' in the following discussion. Each focus will be 

sharpened before they are merged for the heart of the study. 

Once our understanding of the basic concepts is clari

fied.,we will consider the role of the Holy Spirit in the Church 

by focusing on: the Spirit in the formation of the Church, the 

Spirit in the organization and administration of the Church, 

and the Spirit in the internal an.d external ministry of the 

Church. Thus the role of the Holy Spirit in the whole life of 
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the Church will be examined. 

Finally, there will be a summary and conclusion in 

which the findings of this paper are drawn together and an 

application made to our modern day situation. 

D. The Sources of the Study 

The primary concern of this paper is to discover the 

New Testament teaching on the subject and therefore the pri

mary source will be the New Testament materials themselves. 

In getting at these materials the original langu~ges will be 

used when necessary and the scholarly opinion of others will 

be eagerly sought to supplement, and perhaps correct, the 

writer's own personal study. 

Various books, commentaries and periodicals will be 

employed to extract as much truth as possible from the 

scriptures on this subject. Above all the writer prays that 

the Spirit of Truth will shed his light on this endeavor. 
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CHAPTER I 

THE HOLY SPIRIT 

Before we can consider the role of the Spirit in the 

Church it is n.ecessary for us to consider what is meant by 

"the Holy Spirit". In a preliminary study such as this it is 

hardly possible to do justice to a subject as vast and intri-

cate as the New Testament concept of the identity of the Holy 

Spirit; yet such a study is necessary for the conclusions of 

this chapter will determine the course of this entire study. 

When the New Testament is examined for light on the 

subject of the Holy Spirit one is impressed by the elaborate 

mosaic of statements made and concepts presented, both implicit 

and explicit. Surely the reason for this is that "long before 

the Spirit was an article of doctrine it was a fact in the 

experience of the primitive Church. This explains why the New 

Testament statements about it exhibit both such diversity and 

1 such un.i ty." 

In this chapter our concern will center on who, or 

what, the Spirit is. Is the Spirit a person? Is the Spirit 

divine, i.e., what evidence do we find for the traditional 

trinitarian concept? What is the relationship of the Spirit 

to Christ? What is the Spirit's relation to God? No easy 

from 
ment 

lEduard Schweizer, The Stirit of God, Bible Key Words 
Gerhard Kittel's Theolo~ica Word Book of the New Testa-
(London: Adam and Charles Black, 1950), p. 24. 

6 
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answers are to be found to these questions and yet it is neces-

sary to examine the evidence and arrive at a preliminary con-

elusion if this study is to be given direction. 

A. The Personality of the Spirit 

The first question that must be asked is whether or not 

the Spirit is a person or an impersonal force. The answer to 

this gives meaning and importance to the remainder of this 

chapter. 

A question has to be asked about the Spirit which it 
is not necessary to ask about Christ, namely: Is the 
Spirit a person? This question is not the same as: Is 
the Spirit persona in one or more of the senses used by 
the writers of the early Church and Medieval times? The 
question means: Has the Spirit a nature and activities 
which are in certain ways analogous to the nature and 
activities of human beings, these points of analogy being 
possession of thought, febling, and will, and existence 
as an individual centre of consciousness which is capable 
of relationships with other persons? 1 

The New Testament answer to this question is by no 

means uniform and various contemporary authors have come up 

with opposite conclusions. One sqf, 11Even when the writers 

seem to be describing the Spirit as a perso.n, the basic New 

Testament idea is always that it is a supernatural force coming 

into our e~rthly lives. Sometimes they call it simply the 

'power of God'. Thus the New Testamemt does not speak of the 

Spirit as a person. u2 However another author claims, ;'The 

1Arthur W. Wainwright, The Trinity in the New Testa
ment (London: S.P.C.K., 1962), p. 11. 

2 Ernest F. Scott, I Believe in the H0 ly Spirit (New 
York: Abingdon Press, 1958), PP• 47, 48. 
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Holy Spirit is not an in.fluence, nor an attribute, nor an 

emanation, but a person •••• Be is not simply, as the ety-

mology of the word Spirit might imply, the breath of God, nor 

the abstract power of God, nor the life of God, nor the !if! 

of Christ - but God Bimself."l Alan Richardson goes to the 

heart of the difficulty when he notes, 

Our modern difficulties about the relation of the 
Spirit to God arise because we hold a conception of 
personality unknown to the biblical writers. We think 
of separate and distinct personalities, hard and imper
meable, each sharply distinguished from the others: 
hence our 'problem' of the doctrine of the Trinity. In 
the Bible persons are not thus separate and distinct; 
they flow into one another.2 

This certainly helps in our consideration of the problem but 

the basic question still needs to be answered, Does the Holy 

Spirit exist as an individual center of consciousness which is 

capable of relationships with other persons? ~nis is what is 

meant by the use of the term "person.n 

When the New Testament is examined for an answer to 

this question evidence is found in support of either of the two 

possible views. At.one time. tlut Spirit is described in person-

al teras and at another in impersonal terms. In the Acts 

nation we find that eighteen of these describe the Spirit in 

personal terms. Be is seen to be a person who speaks (1:16; 

8:29; 10:19; 11:12; 13:2; 28:25), forbids (6:6), thinks good 

1 Dougan Clark, The Offices of the Holz Spirit 
(Philadelphia: National Holiness Publishing House, 1878), P• 1. 

2Alan Richardson, An Introduction to the 
the New Testament (New York: Harper Bros., 1959 
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(15:28), appoints (20:28), sends (13:4), bears witness (5:32; 

20:23), snatches (8:39), prevents (16:7), is lied to (5:3), 

tempted (5:9) and resisted (7:51- c!.6:10). Most o! the 

other references describe how men are filled with the Spirit 

(2:4; 4:8; 9:17; 13:9), act through the Spirit (21:4) and in 

the Spirit (19:21). Although these latter references do not 

of themselves imply that the Spirit is a person, neither are 

they necessarily contradictory to the impression given by the 

1 other passages. 

When the epistles and the synoptics are examined one 

sees that, as in the Acts, rtthe number of definitely personal 

references to the Spirit is small compared with the large 

2 number of references which can be otherwise interpreted." 

However, before we reach a conclusion on the basis of mere 

quantity of usage we must try to relate and correlate what we 

find in scripture. As Wainwright points out, 

It would be wrong to assume that the New Testament 
is always consistent •••• Consistency was not their 
primary aim. Nevertheless, they did not deli.uerately 
court inconsistency •••• Since there is no inconsistency 
between the personal descriptions of the Spirit and those 
which are not necessarily personal, there is no strong 
case for believing that the New Testament writers embraced 
at on.e and the same time two conflicting doctrines of the 
Spirit.3 

We must examine the references which describe the 

Spirit as a person in order to do justice to the New Testament 

view. If they were only few and scattered they could be pushed 

1wainwright, ~ ~' P• 201. 

2Ibid., PP• 202, 203. 

3Ibid., P• 203. 
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aside as being metaphorical, but since they are fairly numer-

ous, and occur in a wide variety of writers an honest appraisal 

of .them is necessary. We bave seen that Lttk:e speaks of the 

Spirit as a person i.n- the< Ae'tl!l. Paul in his epistles also 

speaks of the Spirit as though he were a person. The Spirit 

leads (Rom. 8:14), bears witness (Rom. 8:16), intercedes (Rom. 

8:26), searches everything (I Cor. 2:10}, cries (Gal. 4:6), 

is grieved (Eph. 4:30). According to the Johannine writings 

the Spirit bears witness (John 15:26), teaches (John 14:26), 

declares and conducts as a guide (John 16:13) and is a witness 

(I John 5: 6). "He is described as rt'Cle~ I< A.fToS which may be 

translated 'Comforter' or 'Advocate,' both of which are per

sonal titles. The evangelist gives the title ilo-~o.. K,) .. ?\'TOS 

to Jesus as well as the Spirit, and there is no reason to 

1 doubt that both Paracletes were regarded as personal. 11 

In other parts of the New Testament we also find 

language which implies that the Spirit is a personal being. 

In Matthew the Spirit leads Christ into the wilderness (4:1) 

and speaks in the disciples (10:20); in Luke's gospel the 

Holy Spirit teaches (12:2). According to the First Epistle 

of Peter the Spirit testifies (1:11). According to the First 

Epistle to Timothy, he speaks (4:1). The author of Hebrews 

says that the Spirit speaks and bears witness in the writings 

of the Old Testament (3:7), and several times in the Apocalypse 

the Spirit is said to speak (2:7,11,17,29; 3:6,13,22; 14:13).2 

1 Ibid., p. 201. 

2~.' P• 201. 
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In the light of this evidence we must conclude with 

Wainwright that "there is abundant evidence that the Spirit 

was re3arded (in the New Testament) as a personal being, who 

was capable of experienc~of grief, and approval, who could 

forbid an.d be lied to, who could guide and inspire. 111 

But how do we relate this to the greater mumber of 

passages that can be interpreted as speaking of the Spirit as 

an impersonal being, a force, a power, an effluence rather 

than as a person. At this point Bultmann's distinction be-

tween the two concepts of the Spirit as used in the New Testa-

ment is of value. Bultmann calls one conc~pt the Animistic 

pendent personal power which can fall on a man an.d take 

possession of him, as in the Old Testament. The other is the 

an impersonal power which like a fluid fills a man, the latter 

2 being a Hellenistic concept. Both of these concepts are used 

in the Acts and the epistles of Paul especially. 

How are these basic differences resolved? Wainwright 

makes a suggestion which offers the best explanation for the 

Biblical evidence as we find it. 

PP• 

The dynamic descriptions of the Spirit do not actual
ly imply that the Spirit is impersonal. They would be 
consistent with the belief that the Spirit is personal. 
On the other hand the referenc~which imply that the 

l Ibid., p. 200. 

2Rudolf Bultmann, The Theology of the 
155-7, as cited in Wainwright, ~cit., 

New Testament, 
P• 202. 
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Spirit is a person are in conflict with the belief that 
the Spirit is impersonal. The only view which can ac
count for all the references and preserve a general con
sistency is the view that the Spirit is personal.l 

In other words there is no contradiction between the dynamic 

and animistic concepts if it is accepted that the Spirit is 

personal; but if the Spirit is thought of as being impersonal 

there is a contradiction which cannot be resolved. 

There are certain passages in which the dynamic and 

the animistic passages are used side by side without any 

problem in the mind of the author. "And they were all filled 

with the Holy Spirit (DYNAMIC) and began to speak in other 

tongues, as the Spirit gave them utterance" (ANIMISTIC). 

(Acts 2:4). tt.And the Spirit told me to go with them 

(Animistic) ••• As I began to speak, the Holy Spirit fell on 

them" (Dynamic) (Acts 11:12,15). 

The author was not conscious of any inconsistency 
when he included in the same passage descriptions of the 
Spirit in both animistic and dynamic senses. He was able 
to do this because the dynamic references were consistent 
with the passa!es in which the Spirit was said to behave 
like a person. 

In conclusion it appears that although there is no sys-

tematic presentation of the personality of the Spirit, or his 

existence as a person, the evidence can most readily be ac-

counted for if the view is taken that the Holy Spirit, in the 

mind and thinking of the New Testament writer~ is a person who 

is capable of relationships with other persons. 

lWainwright, ~cit., P• 203. 

2Ibid., p. 204. 
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B. The Spirit in the Trin.i ty 

It is a well-known and universally accepted fact that 

there is no clearly defined Trinitarian statements in the New 

Testament. However, the traditional Christian viewpoint has 

consistently seen the basis for the doctrine of the Trinity 

in the !liew Testament witness itself. 0 Although the New 

Testament writers said nothing clearly and definitely about 

God's threefold nature yet they seemed everywhere to take it 

for granted. They always related the action of the Father to 

the action of the S:on and the Spirit.n1 

The problem of the Trinity finds its origins for the 

Church in the person of Jesus Christ. Because of faith in Him 

and what He accomplished a ,·new problem for monotheism was 

created. Early tendencies were more binitarian in nature than 

trinitarian, yet once Christ was recognized as God the way was 

open.ed for a similar recognition of the Spirit of God. From 

the beginning the problem of the Trinity was connected closely 

with Christian worship, for in the New Testament the Trini

tarian character of its worship nis chiefly found in the 

worship of the Father through the Son in the Spirit, and, to 

a lesser extent, in the worship of the Son.n2 Thus Christian 

experience made necessary a reconsideration. of the Christian 

thinking about the nature of God, not without an awareness 

of the great problems involved. 

l Ernest Scott, 

2Wainwright, 

£E.· ~' P• 50 

£,£• cit., P• 7 
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The radical change in thinking which this involved 

was not easy to come by .and therefore not all, or even most 

statements concerning the Holy Spirit are compatible with the 

traditional concept of a tri-une God. Here, however, an 

important principle must be applied: 

••• in interpreting any document the most significant 
passages are those, however few in number, where the 
writer says something which is startingly new, rather 
than those, however numerous, in which he uses language 
which would give no shock to his contemporaries • • • 

In examining the New Tes.tament evidence we shall 
therefore rightly regard as most significant those 
passages which describe the Holy Spirit as personally 
distinct from the Father and the Son and at the same 
time treat Him as Divine.l 

One of the most discussed and well-known passages of 

this nature is the unmistakably authentic baptismal formula 

in Matthew 28:l9 where Jesus instructs his disciples to bap-

tize "in the name of the Father and of the Son and of the 

Holy Spirit.tt Most scholars agree that this statement can be 

traced to Jesus Himself or was so early in the church tradi-

tion so as to be an undisputed statement by 85 A.D. (The 

many interesting and pertinent aspects of this passage cannot 

be considered within the scope of this study). Concerning 

this passage Schweizer states, 

A special pla.ee belongs to the command to baptize in 
Matt 28.19 ••• What is astonishing about this is not the 
reference to the Spirit at baptism, so much as the naming 
of the Spirit's name alongside the other two names. This 
means that hererrv~U~OL is understood in a completely dif
ferent sense from that in any other passage in Matthew • 
••• Once the 'Lord,' Kv~tos , was placed next to God, it 

1
Hartill, ~ ~' P• 40 
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would have been very easy for the Spirit to be added. 
This did not involve speculation over their mutual 
relationship; it was rather a proof that God cannot be 
demonstrated as the apex of a monotheistic system, but 
can only be encountered when he meets the Church in 
person: in the Son, or else (for the individual) in the I 
Spirit, in which the encounter with the Son takes place. 

The completely different sense in which the term 'Spirit' is 

here understood is on a par with the Father and the Son, and 

yet not in any way identical or subservient to either. 

This same attitude is displayed by Paul in I 

Corinthians 12:4-7, "Now there are varieties of gifts but the 

same Spirit; and there are varieties of service but the same 

Lord; and there are varieties of working but it is the same 

God who inspires them all in every one." Another passage in 

which we find this equivalent usage of Christ, God and the 

Spirit is the benediction in II Corinthians 13:14 liThe grace 

of the Lord Jesus Christ and the love of God and the fellow-

ship of the Holy Spirit be with you all. 11 

In I Peter there is a statement which also speaks of 

the Spirit as distinct from the Father and the Son and also 

Divine. Peter speaks of those who were "chosen and destined 

by God the Father and sanctified by the Spirit for obedience 

to Jesus Christ.u 

These statements could not be explained unless it is 

admitted that the early Church saw the Spirit as a Divine 

person, for if this were not true these statements would cer-

tainly be blasphemous. It now remains to be seen what exactly 

1
schweizer, ££• ~' P• 32. 
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is the relation between the Spirit and Christ and between the 

Spirit and God the Father. 

C. The Spirit and Christ 

Is there a distinction between the Spirit and Christ 

or are they to be identified with each other? To begin to 

answer this question we must consider first the life of Christ 

on earth and then his resurrected life in relation to the 

Spirit. 

In viewing the life of Christ one is impressed by the 

small number of references to the Holy Spirit in comparison to 

the rest of the New Testament. We find an explanation for 

this in the fact that "before the death of Christ the Holy 

Spirit was incognito, unknown to the disciples, although the 
I 

Spirit was present to and active in Christ himself •••• We need 

not therefore be surprised that there are comparatively few 

references to the Holy Spirit in the Gospels, save in connec

tion with the birth or the baptism of Jesus. 111 

In the birth and baptism of Jesus we see the Spirit as 

separate and distinct f.rom Christ, and this holds true through-

out the synoptics. There is no indication that the Spirit is 

to be identified with Jesus at any poin.t. Jesus is born as a 

result of the Spirit's activity (Luke 1:35), the Holy Spirit 

descends on him (Luke 3:22, etc.), he i4 full of the Holy 

Spirit and led by the Spirit (Luke 4:1), and he casts out 

demons by the Spirit of God (Mat~. 12:28). Jesus regarded the 

1 Alan Richardson, .2,E• ~' P• 107. 
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Spirit as a person who was able to speak through men (Mark 

13:11), and against whom blasphemy could be committed (Mark 

3:29). The Spirit was God's Spirit and guided men in the 

composition of the scriptures (Mark 12:36). "The most impor-

tant of all :Ul,,se sayings is the quotation from Isaiah 61:1 

(Luke 4:18), in which Jesus claimed that the Holy Spirit had 

anointed him. The blessing of the Spirit was the guarantee 

of his Messianic office."1 "In 4:4 Luke introduced the Spirit 

again, and from then on the dominant description of Jesus is 

that of one who possesses the power of the Spirit.n2 Again 

we note that nwhen Jesus speaks of the finger of God, the 

Spirit of God acting through Him, it means that in Him there 

came to its consummation the creating, the revealing, and the 

redeeming power of God."3 

Thus a close connection between the earthly life of 

Christ and the Holy Spirit is seen. It is the Spirit who is 

active in the life of Christ guaranteeing his Messianic office; 

but the Spirit is always over-against Jesus and never in any 

way identified with him. 

However, when the relation between the Spirit and the 

risen Christ is exa.mined the problem becomes more difficult and 

complex for evidence is found which would apparently identify 

the two as well as distinguish between the two. 

1 Wainwright, .21! cit., p. 213. 

2schweizer, ~cit., P• 37. 

3Willism Barclay, The Promise of the S~irit 
(Philadelphia: Westminster Press, 1960), p. 2 • 
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Certain passages apparently fail to differentiate 

between the risen Lord and the Spirit. In Acts Peter ad-

dresses a voice that comes to him in a dream in one instance 

as 'Lord' (10;14) and then in another instance in the same 

context it is said that the Spirit spoke to him (10:19). The 

question that must be asked here is if k~~'c means the risen 

Lord Christ or if it is a term of address such as Saul uses 

in Acts 9:5. Also in Luke 12:12 Christ says the Holy Spirit 

will teach the disciples what to say, whereas in Luke 21:15 

Christ tells his disciples that he will give them a mouth and 

wisdom. The question that must be asked here is how does 

Christ give his disciples this mouth and wisdom if not by 

sending the Holy Spirit who will teach the disciples what they 

are to say. Schweizer takes these two exampl•in Acts and 

Luke as evidence that either the Spirit or the risen Lord can 

be referred to interchangeably.1 However, the truth of this 

conclusion is dependent on the interpretation of these various 

passages in the light of the questions that are posed above. 

The Statement of Christ, n1 will not leave you deso

late; I will come to you" (John 14:18), is often interpreted 

to mean that Christ is identifying himself with the Paraclete. 

Thus Richardson comments, ttthe Spirit, the Paraelete whom 

Jesus will send from the Father, will bear witness in and 

through the witness of the disciples (John l5:26f.), and the 

action of the Spirit is the action of the Risen Christ himself 

who comes to his disciples in the coming of the Paraclete 
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1 
(cf. John 14:18, 'I come unto you')." However, Wainwright 

observes, "It is possible that when Jesus says 'I go away, and 

I come unto you' he is speaking of the coming of the Spirit. 

But since he speaks in the same chapter of the difference 

between. himself and 'another Paraclete', it is more likely 

that 'I come to you' refers to his own resurrection.u2 This 

view is strongly supported by what follows, nyet a little 

while and the world will see me no more, but you will see me.n 

(14:19). Christ was seen by the disciples in his resurrected 

body and not as the Holy Spirit. 

Another passage in which the Spirit and the risen 

Christ seem to be identified is found in Romans 8:9,10: "But 

you are not in the fLvsh, you are in the Spirit if the Spirit 

of God really dwells in you. ~ny one who does not have the 

Spirit of Christ does not belong to him. But if Christ is in 

you, although your bodies are dead because of sin, your spirits 

are alive because of righteousness." In this passage we see 

that the Spirit of God and the Spirit of Christ are identical, 

there is no distinction at all between the two. However, in 

this we find no clear statement on the relation between the 

Spirit and Christ. We can certainly agree with Cyril 

Richardson when he comments, "Paul never resolves the issue of 

the contrast between Christ and the Spirit; and the fact that 

his phrase 'in Christ' is really synonymous with his other 

1
Alan Richardson, £E· ~' P• 109. 

2
wainwright, ~' ~' P• 221 
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phrase 'in the Spirit,' betrays the lack of careful dis

tinction.n1 

But because there is not a careful distinction we 

cannot assume that the two are identified. Paul here is dis-

cussing the Christian life. 

It is a life which is both 'in the Christ' and 'in 
the Spirit'. (These phrases) are not interchangeable in 
the writings of Paul. Christians are not exhorted to 
'put on. the Spirit,• or 'to conform to the image of the 
Spirit,• But they ar~ called upon to 'put on Christ' and 
conform to his image. 

This Power (in whose sphere we live) is not something 
nameless and unknown. It is identical with the ascended 
Lord so long as one does not think of the ascended 
Lord in himself, but only in his dealings with the Church. 
Paul is hardly touched by the metaphysical question h3w 
God, Christ and the Spirit are related to each other. 

Many times the functions of the Spirit and Christ may overlap 

but it does not follow from this that the two are identical,for 

Paul never writes of 'him that raised up the Spirit from the 

4 
dead. ' 

For the most part we find in scriptures the Spirit dis-

tinguished from Christ. uThe New Testament supports the view 

that the Spirit was not identified with Christ, but was re-

garded as personal ••• _The Spirit did not respond to the Father 

in the same way as did the Son.u5 In the Johannine writings 

especially we see that the Spirit is come to continue the work 

1cyril Richardson, The Doctrine of the Trinity (New 
York: Abingdon Press, 1958), P• 51. 

2Wainwright, .2E.!_ cit. , pp 219. 

3schweizer, .2E.!. ~' PP• 82, 83 • 

4wainwright, ~ cit., P• 218. 

5Ibid., P• 223 
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of Christ but is in no way identical with him. In John 14:16 

we read: t'I will pray the Father and he will give you another 

Counselor, to be with you for ever.tt (See also 7:39; 14:26; 

15:26; 16:7; 20:22). 

The presence and work of the Spirit in the post 

incarnate period is always related in some way to the work of 

Christ. HThe presence of the Spirit is always secondary to, 

and consequent upon, the presence of the incarnate Christ. It 

is Christ, and not the Spirit, who became incarnate and wrought 

in history the work of God for the salvation of men.n1 

The author of the Fourth Gospel • • • presents the re
lation of the Spirit to Christ chiefly in terms of continu
ation; Paul ••• presents the experience of the Spirit ••• 
as the complement to the fact of Christ •••• The Spirit 
continues the presence of Christ beyond the brief span of 
his historical appearance and completes it by effecting 
its inward apprehension among men. In both emphases, 
however, t~e Spirit is presented in a purely Christocentric 
reference. 

II Corinthians 3:17 - At this point it is necessary to intro-

duce this most discussed, disputed and controversial passage 

with reference to the relation between the L0 rd Christ and the 

Spirit. The problems involved made it necessary to introduce 

this problem at this point in our study. 

A superficial interpretation of this verse would 

certainly bring one to the conclusion that Christ and the 

Spirit are identical. But what does Paul mean when he says, 

''Now \che Lord is the Spirit, and where the Spirit of the Lord 

l George s. Hendry, The Holy Spirit in Christian Theology 
(Philadelphia: Westminster Press, 1956), p. 23. 

2Ibid., p. 26. 
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is, there is freedom.• Referring to this passage Barclay 

comments that this is the most startling thing that Paul says 

about the Spirit. He goes on to say: 

When Paul wrote that, he was not thinking in terms 
of the doctrine of the Trinity and the persons in the 
Godhead; he was not thinking theologically at all; he 
was speaking from experience, and his experience was 
that to possess the ~pirit was nothing less than to 
possess Jesus Christ. 

The traditional interpretation of this passage is that in 

verse 16 Paul is making a reference to Exodus 34:34 and that 

. ' " verse 17 l.S Paul's comment and means nNow o &<\J~ao~ in the 

passage which I have just quoted denotes the Spirit: and 

where the Spirit of the Lord is there is liberty." "So the 

majority of the Greek Fathers interpret the passage ••• and 

it is difficult to regard any other interpretation as doing 

anyth1ng but violence to the context.n2 

However, since the Lord is usually used in reference 

to Jesus, Paul may here be speak:in.g of Christ. 

The context supports the link with Yahweh and w~th 
the quotation from Exodus. But since Old Testament 
quotations which were originally about Yahweh are some
times transferred by Paul to Christ, it is possible that 
in II Corinthians 3 he mea.ns 'Christ' by 'the Lord. 1 

Moreover, in this epistle there is no clear instance of 
the application of the title 'Lord' to God the Father. 
Elsewhere in the epistle the 'Lord' is Christ. These 
considerations support the view that Christ and the 
Spirit are being identified. • • • The identification 
of Christ with the Spirit was not in the foreground of 
Paul's thought. • • • At the most it may be ~rgued that 

1 Barclay, ~cit., p. 68. 
2A. E. J. Rawlinson, The New Testament Doctrine of the 

Christ, p. 155, as cited in Hartill, ~ ~' p. 41. 
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while he did not consciously identify Christ with the 
Spirit, the implicftion of his thought might lead to such 
an identification. 

Paul's point is that the Lord is represented by the 
Spirit in his relationship with men. As far as men are 
concerned, the Lord confronts them as the Spirit. He does 
not intend to identify the Spirit with Yahweh, but having 
written "The Lord is the Spirit," he does not alter his 
words but q~alifies them by a reference to 11 the Spirit of 
the L0 rd. 112' 

Schweizer interpPets this by pointing out the following: 

In II Corinthians 3:17 the lord (~vp1oS) is identified 
with Spirit (~v~u~~) •••• It is clearly stated, then, 
that the Spirit (~v~~) is the ascended Christ, and that 
turning unto him is union with the realm of the Spirit. 
iii. 17b makes a dist~nction between Lord (kv~,o~) and 
Spirit ( fTv~u.M.a..); but this is only to clarify 17a, which 
does not asser.t the identity of the two personalities, but 
only indicates by the word Spirit the mode in which the 
Lord exists. "Spirit of the Lord" is simply used as peri
phrasis for his mode of existence, in other words for the 
power in which he encounters his Church. When Christ is 
seen in terms of his role for the Church and of his works 
of power within the Church, he can be identified with the 
Spirit; but insofar as Christ is also Lord over his own 
power, he can be distinguished from that power, just as 
upt can always

3
be distinguished from the power which goes 

out of me.---- . 

Schweizer concludes his consideration of this passage saying 

"It cannot be maintained that Paul, even though he readily 

ascribes the same functions both to Christ and to the Spirit, 

nevertheless never makes the two equivalent." 

Richardson views this verse differently. 

Now the Spirit in Paul is distinguished both from the 
Father and from Christ. On that question there can be no 

1wainwright, ~cit., p. 217. 

2 Ibid., PP• 226,227. 

3schweizer, ~ ~' P• 49. 
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Cor. 3:11l he does, indeed, seem to equate the Spirit and 
the Lord. • • • But the meaning of this verse is NOT that 
Christ and the Spirit are identical, but that, in his 
exegesis of an Old Testament verse (Exod. 34:34) Paul 1 understan.ds the "Lordn there referred to as the Spirit. 

The many problems and interpret~tions of this passage justify 

Plummer's comment after a careful study. ttit is a passage, 

about the exact meaning of which we must be content to remain 

in doubt. n2 

However our conclusion can be positive for Hit is ob-

viously uncritical to let this one text, one interpretation of 

which seems to equate Christ and the Holy Spirit, outweigh 

thirty other passages in which s. Paul distinguishes them.n3 

ao we see that though there is a close connection 

between the holy Spirit and Jesus Christ, and that the work of 

the Spirit is closely and directly related to the work of 

Christ the two are never seen to be identical, except for a 

few scattered references whose interpretation is doubtful. The 

Spirit continues and at the same time complements the work of 

Christ. 

n~ The Spirit and the Father 

What is the relationship between the Spirit and God? 

Are the two identical or is the Spirit only an extension of 

God? The New Testament testimony in no way gives clear an.swers 

1Alan Richardson, ~ ~' PP• 59 60. 

2Alfred Plummer, II Corinthians (Internationa~ritical 
Commentary) (Edinburgh: T. T. Clark, 1960~, p. 104 

3Hartill, ~ ~' p. 41. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

25 

to these questions since they are questions which never pre-

sented themselves to the writers~ scripture, but, rather, 

only to a later generation. However, scripture does give us 

evidence which will help us to answer some of these questions 

satisfactorily. 

We see that the Holy Spirit is often described in terms 

which are limited to God and said to carry on functions which 

are attributed to God alone. 

That the Holy Spirit is very God is proven not only by 
His identification with God in the baptismal formula and 
apostolic benediction, but also in his possession of God
like attributes. He is the eternal Spirit. Reb. 9:14. 
He is omnipotent. Luke l':,37. And he is omniscient. I 
Cor. 2:10. Divine works are ascribed to Him. He shared 
in the creation of the world. Gen. 1:2. He creates new 
creatures in Christ. John 3:5; 2 Cor. 5:17. He raised 
Christ from the dead. Rom. 1:4; 8:11. His proceeding 
from the Father and from Christ (John 15:26; 16:7) also 
proves His de±ty.l 

Wainwright is at pains to point out that in the New 

Testament there is no indication that the Spirit was believed 

to perform the uniquely Divine functions, except for John 

2 16:8-11 in which the Spirit is said to pass judgment. He goes 

on to point out that except for Genesis 1:2 and Psalm 33:6 

ttthere is no statement in either the Old Testament or the New 

Testament which supports the idea that the Spirit was active 

in the Creation of the world."3 Neither is there evidence in 

1 Ralph M. Riggs, The Spirit Himself (Springfield; 
Missouri: Gospel Publishrng-House, 1949); p. 6. 

2wainwright, ~ ~' P• 231. 

3 Ibid., P• 231. 
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the New Testament that the Spirit was worshipped or received 

1 prayer. But this is not an indication that the Spirit is 

not in himself divine. 

The Holy Spirit is intimately connected with the 

person o.f God. "The Old Testament never uses the expression 

'the Holy Spirit' absolutely but it speaks twice o.f God's 

Holy Spirit (Ps. 51:11; Isa. 63:10); the Spirit o.f God has no 

existence apart .from God any more than the spirit o.f Elijah 

can exist apart .from Elijah. God 1 5 Spirit is God acting.n2 

"The Spirit o.f God is the active principle which proceeds .from 

God and gives life to the physical world. (Gen. 2:7). It is 

implicitly connected with the phrase 'and God spake.' ••• 

l:n this connection the same definition holds good, o.f the 

Spirit o.f God as the creative, active, personal power o.f God."3 

The question which must be r&ised is: Does this view 

o.f the Spirit eliminate the possibility that the Spirit is 

capable o.f relating to God in a personal way? Wainwright seems 

to answer in the affirmative when he says, 

Wisdom, Word and Spirit were regarded in Judaism as 
an extension o.f the personality of God, but there was 
little evidence that they responded to God in a full and 
reciprocal personal relationship. The Spirit in Paul is 
very much on a par with these Judaistic concepts. The 
Spirit o.f God leadS men and drives them, but there is 
little suggestion that the Spirit responds to God. Even 
when Paul describes the Spirit as making intercession, 
the Spirit does this through the mouth o.f man, when he 
enables a man to pray. The heavenly intercession o.f 

1Ibid., P• 228 • 

2Alan Richardson, £E• ~' pp. 104,105. 

3schweizer, ~ ~' P• 3· 
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Christ involves a much greater degre! of reciprocal acti
vity than the Spirit's intercession. 

Wainwright certainly seems to be stretching a point in 

his discussion of Romans 8:26ff. T~e Spirit operates in the 

Christian's heart and therefore certainly intercedes to God 

through man, since this is the area of his operation. We see 

in this passage in R0 mans that the Holy Spirit "is a heavenly 

power of God -- over against the Father -- with a mind of his 

own and operating in the Christian heart.n2 It is one thing 

to say that the Spirit has no independent existence apart from 

God, and it is quite another to say that the Holy Spirit has 

no independent existence at all. 

The most revealing verse about the nature of the Spiri.t 

in Paul is I C0 r. 2:10,11, nFor the Spirit searches everything, 

even the depths of God. F0 r what person knows a man's thoughts 

except the spirit of the man which is in him? So also no one 

comprehends the thoughts of God except the Spirit of God.n 

Here we see that the Spirit is no mere extension of' God but is 

the very center of his being, as man's spirit is the center of 

his being. "It is not merely God's breath, but his self-

awareness, his mind, his inner being. It is his self conscious-

ness, his very being, the center of his 'person,• as we might 

say •••• Spirit therefore contrasts with Christ, insofar as 

the latter is God's image, while the former is his inner being. 113 

1Wainwright, ~cit., P• 220. 

2cyril Richardson,~ cit., p. 50. 

3Ibid., P• 50 
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The Spirit certainly is not only an extension of God, 
God active, but He is the Spirit of life (John 6:63; I 
Cor. 15:45), who breathes life into the new Creation, the 
Church, as originally he breathed life into the first 
creation (Gen. 1:2; 2:7; etc.); or alternatively he is 
the life (the ruach, the ;e_neuma) thus breathed into the 
new creation (John 20:22; Rev. 11:11). The Spirit is the 
Spirit of adoption, since he is the Spirit received in 
baptism, whereby Christians are adopted into the household 
of God as joint-heirs with Christ; the Spirit bears his 
inward testimony, reassuring the baptized that they are 
indeed sons of God and thus enabling them to cry "Abba," 
Father (Rom. 8:12-17; Gal. 4:6).1 

So we conclude that the Spirit is intimately connected 

with the Father, is viewed by the new Testament writers as 

being Divine; yet he is not identical with God (the Father) or 

only an extension of God which has no personal existence, but 

he has a personal existence and can relate to the Father in a 

personal way. 

E. The Unity of God 

In light of what has been said it is necessary to point 

out the dangers of a tri-theism, setting up the Father, the Son 

and the Holy Spirit as three separate and distinct Gods, al-

though very closely related. The unity of God is a$basic sup-

position of the New Testament writers, and though the person 

of Jesus Christ presented serious problems to Jewish mono-

theism this view of God was never abandoned. 11 The Bible • . . 
draws no definite lines between the functions of what we have 

been a:c.customed to call the three persons in the Godhead. 

Rather it speaks of God alone, but God acting !!!. Christ, God 

acting in the Spirit. 112 

1 Alan Richardson, .£.£• cit., p. 111. 

2G.A.F. Knight, A Biblical Approach to the Doctrine of 
the 'I'rinity, (Edinburgh: Oliver & Boyd, 195.3X PP• 58,59. 
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Schweizer sees the role of the Spirit in Christ's life 

as showing that God himself is at work. 

The original significance of the gift of the Spirit 
in Baptism is that it marks the beginning of the Messiah
ship •••• N0 difficulty is felt at this stage about the 
place of the story alongside that of the miraculous con
ception by the Spirit •••• Both stories are concerned to 
announce the already accepted uniqueness of Jesus by re
counting God's direct. intervention at certain points in 
his life. This is fheir way of saying that in Jesus, God 
himself is at work. 

So here a~ain we see that the working of the Holy Spirit is 

really viewed as the working of God. The work of the Spirit is 

intimately and inseparably bound up with the work of Christ, 

"When the Spirit of truth comes ••• he will glorify me, for he 

will take what is mine and declare it to you. All that the 

Father has is mine; therefore I said that he will take what is 

2 mine and declare it to you." Here we see expressed the ful-

ness of the relationship between the Father, Jesus Christ and 

the Holy Spirit. 

The unity of God can also be seen in Paul's under-

standing of God. When Paul discusses the Spirit 

his concern is not to replace the concept of 'power' 
by the concept of 'person', but to show that this power 
is not an obscure 'something' but is the way and manner 
in which the Lord of the Church is present. For that 
reason the Snirit can be placed on a level with the L0 rd, 
or subordina~ed to him, q~ite indifferently (II Cor. 3:17, 
18). For that reason also Paul can occasionally use God, 
Lord and Spirit interchangeably, simply because their 
en.counter with the believer always takes one and the same 
form. The clearest instance of this is I Cor. 12:4-6, not 
only because all three concepts there correspond to each 
other, but also because the Spirit, as it is manifested in 

1schweizer, 2!:.• cit., p. 30. 

2John 16:13-15. 
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the life of the Church, is defined precisely as the 'mani
festation of the Spirit,i and is distinguished from the 
source of this activity. 

The intimate relation between the work of God, Christ and the 

Spirit is so close that there can be no separation of func-

tions. Where G:!'te person is present and working the other two 

are also present and working. Galatians 4:4-7 is a good illus-

tration of this. 

But when the time had fully come, God sent forth 
his Son, born of woman, born under the law, to redeem 
those who were under the law, so that we might receive 
adoption as sons. And because you are sons, God has 
sent the Spirit of his Son into our hearts, crying, 
"Abba'. Father." So through God you are no longer a 
slave but a son, and if a son then an heir. 

God works in or through the Son and in or th~ough the Spirit, 

and when the Spirit and the Son work,God is working. 

Richardson points out: 

The God of the New Testament revelation is Father, 
Son and Holy Spirit, one God, now made known to us 
through his historical and personal self-disclosure in 
the three permanent and essential ways of his being God. 
In every activity of each of the three 'persons' of the2 Godhead it is always the one-and-the-same God who acts. 

Traditional Christianity had to formulate the doctrine 

of the Trinity in order to combat heresy by best explaining the 

New Testament evidence which we have been considering in part 

in this chapter. A brief statement of the traditional posi-

tion will perhaps best summarize our findings. 

The Christian doctrine of the Trinity affirms that 
while God is one, he exists as three persons. 11We worship 
one God in Trinity, and Trinity in Unity. n says the so
called Athanasian creed. ttThere is one person of the 

1schweizer, ~ ~' PP• 82,83. 

2Alan Richardson, ~ ~' P• 123. 
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Father, another of the Son, and another of the Holy Ghost." 
They are all one, co-eternal, uncreated, iicomprehensible 
and almighty. Yet they are three persons. 

We must go on to say that each person of the Godhead does not 

have his own peculiar function separate and distinct from the 

others, but where one works the others work, where one is 

present the others are present, as in the Creation, in judgment, 

in the believer, in the Church. Thus a hard and fast distinc-

tion between the Father, Christ and the Spirit is very diffi-

cult, even impossible, to make Where their work and functions 

are concerned; yet when it comes to their person a distinction 

must be made. 

Certainly this position is not without its great diffi

culties, and yet of all the possibilities it is the one which 

gives the greatest cohesiveness to and brings the clearest 

understanding from the New Testament testimony. 

Thus when we consider the role of the Holy Spirit in 

the Church we will examine not only those passages which deal 

with the Holy Spirit explicitly but those which deal with any 

divine working in the Church. 

1
cyril Richardson, ~ ~' P• 13 
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CHAPTER II 

THE CHURCH 

The Church must be the n.ext focus of attention in 

the study in order to clarify and define our concept of the 

realm in which the role of the Holy Spirit is being considered. 

The abundance of literature which has been published 

in the last twenty-five years on the nature of the Church is 

a good indication of the vastness and complexity of such a 

study. The New Testament writers themselves employ many and 

varied images and deseriptions,of the Church.l It is not possi ... 

bl.e to treat this subject thoroughly in the scope of this chap-

ter, therefore only those aspects of the Church which are rel.e-

vant to the activity of the Holy Spirit will be considered. 

Thus, in this chapter our concern will center on the meaning 

and significance of eecl.esia and, more'important, on the con-

cept of the Church and the Body of Christ. 

A. The Church as the Ecclesia 

The dictionaries show that both the religious and secu

lar usage of the Greek 6- KK }\"l<ff<l. cover the two ideas of coming 

together and being together "and this seems to point to some 

such rend.eri.ng as 'gathering', which has the advantage of being 

1 An excellent study of these images is found in Images 
of the Church in the New Testament by Paul. s. Minear (Westminster 
Press, Philadelphia, 1960) 
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available for the abstract as well as the concrete.n1 We have 

he~a dual concept of convocatio and congregatio, the calling 

together and the community constituted by that calling, and 

this polarity must be maintained. 2 

In the term itself there is no religious connotation 

b~t the emphasis is on the purpose of the gathering. 

If etymology is to suggest any part of our interpreta
tion, we must deny ••• that as ecclesia the Church is a 
community called out of the world by God. Such a qualifi
es. tion • • • is not present in the word itself,. • • • What 
ecclesia emphasizes is th~ fUrposiveness of the assembled 
con:ununi ty. 3 

') 

The LXX uses the word 'church' (£kK~~~~~ ) over 80 
times. Apart from wholly unimportant exceptions, it always 
means a specific assembly of the people where they gathered 
for a definite purpose and dispersed again when the business 
at hand was completed. Greek usage knows no other possibil
ities •••• The ~ord in Greek is not stamped with a reli
gious impression. 

The non-religious nature of the word is seen in the New Testa

ment itself where ~K k.~""\1'"{~ is used three times in one chapter 

(Acts 19:32,39,40) to mean an assembly or gathering of the 

heathen. 

In general the term ecclesia is used in the New Testa-

ment to signify a community called out of the world by God, but 

~. L. Schmidt, Ecclesia,Bible Key Words, from Gerhard 
Kittel's Theolo&ical Wordbook of the New Testament (London: 
Adam & Charles Black, 1950), p. 4. 

2claude Welch, The Reality of the Church (New Y~rk: 
Scribner's, 1958), P• 65 

3George Johnston, The Doctrine of the Church in the New 
Testament (Cambridge: The University Press, 1963), p. 36. 

4Eduard Schweizer, ''O'ni ty and Diversity in the New Testa
ment Regarding the Church": Theology Today, Vol. 13, Jan. 1957, 
P• 471. 
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this is only because of the unique connotation given to the 

word by the early writers. 

The word ecclesia describes the 'people who belong 
to the Lord.' This word is one of the favorite words of 
the New Testament, being used some 115 times. But the 
idea it embodies appears far more frequently than that. 
The New Testament writers are often speaking about 'the 
people who belong to the Lord' when they do not use the 
word ecclesia. The New Testament gives to this word 
however a very special meaning. It uses it not me rely 
to describe ~ assembly

1
of people, but quite consistently 

speaks of ~ assembly. 

The genitive 'of God' often¢makes explicit the religious 

nature of the assembly (I Cor. 1:2; 10:32; 11:16,32; 15:9; 

II Cor. 1:1; Gal. 1:13; I Thess. 2:14; I Tim. 3:5,l5). It is 

also used with other terms signifying the Church, such as 

Israel (Gal. 6:16) and temple (I Peter· 2:4-10; II Cor. 6:14-

1?; I Cor. 3:16-17; Eph. 2:11-22, John 2:13). Even when the 

term 'of God' is not used it is to be understood in most of 

the cases. 

I However, it is important not to lose sight of the fact 

I 
I 
I 
I 
I 
I 
I 

that the Church is a human community. Welch observes: 

The significance of (the church as a people believini) 
is shown in an unexpected way in the New Testament •••• 

(There are) passages in which the word ecclesia is used in 
an apparently casual and 'neutral' sense: the seven churches 
in Asia (Rev.), the 'church throughout all Judea and 
Galilee' (Acts 9:31), 'every church' (Acts 14:23), 'all the 
churches' (Rom. 16:4,16), 'the whole church' (Rom. 16:23), 

'the persecuted church' (Acts 8:1,3), the manifold refer• 
ences to the church simply as the company of Christians, 
and to particular churches in cities and areas ••• 
(Rom. 16:5; I Cor. 16:19; Col. 4:15; Phil. 1:2; ••• 

1nonald G. Miller, The Nature and Mission of the Church 
(Richmond, Virginia: John Knox Press, 1957), P• 12 
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Acts 15:30; ••• I Cor. 11:18 and 14:4,19,23,28,35). In 
such designation.s as these the primary reference is ••• 
to the concrete company of Christian persons, and the 
church is not described in any particular way •••• These 
passages are important because they express what is taken 
for granted throughout the N.T., that the Church is patent
ly and indisputably (we might even say, first of all) a 
human community responding. This belongs to the essence, 
the ontology, of the church. That is to be seen also in 
the central N.T. meaning of the word 'ecclesia,' signifying 
the people called forth by God.l 

Though the human aspect of the ecclesia must be kept in 

sight, the Church cannot be understood apart from Jesus Christ. 

"Over against all sociological attempts to comprehend the Church, 

it must be noted that for Paul, for those who followed him, and 

for the Fourth Evangelist, ecclesiology and Christology are 

identical,u2 or perhaps more accurately Paul's doctrine of the 

Church is an extension of his Christology.3 The calling and 

the existence of the Church are found in the fact of Jesus 

Christ and his redeeming work. 

Ecclesia, that is, 'Church' should be reserved for the 
society which gathered itself into a vital fellowship as 
a result of the Resurrection inspired and called by God. 
It is new as resulting from the regal power exerted in 
Christ for salvation; as an 'Israel' united to a Suffering 
Servant it is set to bear witness, to Jew and Gentile, of 
the love and redeeming grace of God; it stands under the 
Cross, a group which henceforth, so long as it is true to 
the Lord it acknowledges, has no national bounds.4 

(Christians] ha~ been made God's people solely by the 

1 Welch, ~cit., PP• 46,47 

2schmidt, ~cit., P• 21 

3J. A. T. Robinson, ~ Bodl (London: Student Christian 
Movement, 1952) P• 49. 

4 
Johnston,~ cit., P• 57. 
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ca~l, the life, the death and the resurrection of Jesus. 
To be the '*people of God", then, was identical with being 
"therfeople of Jesusn •••• Here Q.n I Cor. 1:2 and Acts 
20: 2iV it is plain that the Christian churcll was brought 
into being by Jesus •••• The church, therefore, is the 
community of those who

1
1ive by the power of the death and 

resurrection of Jesus. 

However, not only does the Church owe its existence 

and ongoing life to the person and work of Jesus, it is also 

.,the realm in which Jesus Christ is at work. '1According to the 

New Testament the Church can be defined in no other way than 

as a sovereign sphere involving a group of persons through 

whom Jesus Christ himself works in the world.n2 It is this 

activity of Jesus in and through the Church which makes it 

unique. uwith more or less c~arity the whole New Testament 

asserts that Jesus Christ continues to live in the Church. 

This and this alone, differentiates the Church from all other 

religious groups.u3 The life of Christ in the Church will be 

considered more carefully in the next section on the Church 

as the body of Christ. 

Before we move on it is necessary for our purposes to 

see and understand the re~ation between the universa~ and 

loc~ Church, for such an understanding will he~p us in our 

consideration of the realm in which the Spirit is active and 

working. 

~Miller, ££· ~' P• 13 

2
schweizer, ~ ~' P• 476 

3Ibid., p. 482. 
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The Church in the New Testament sense is not the total 

of all the local congregations of believers, but each local 

congregation. is the Church. Paul does not differentiate 

between 'Church' and 'congregations•. He applies the genitive 

'of God' to ecclesia in both the sin.gular and the plural. 

Strong support is found in I Cor. 1:2 and II Cor.l:l 
for the contention that the Church is not a great commun
ity made up of an accumulation of small communities, but 
is truly present in its wholeness in every company of 
believ.ers, however small. The proper translation in those 
verses is not ·•the Corinthian Congregation'-taking its 
place beside the Roman, etc.-- but 'the Congregation, 
Church, Gathering as it is in Corinth.l 

But to say that each local congregation is the Church 

of God is not meant to imply that there are many separate and 

distinct Churches of God. Rather, though each local church is 

the Church of God, yet all the churches together are also the 

Church of God. The only difference allowed between. the churches 

is that of locality; otherwise each church (or congregation) is 

the Church of God, as well as all the congregations together 

being the Church of God. 

Like the book of Acts, the Pauline letters use the 
word 'church' for the whole people of God (e.g. Acts 9:31; 
I Cor. 12:28), as well as for the concrete manifestations 
of this people in a particular place. The Christian be
lievers of Corinth are not 'the Corinthian Church', but 
'the church of God which is at Corinth' (I Cor. 1:2; II 
Cor. 1:1). That is, the Church is not a great community 
made up of an accumulation of small communities ••• but 
it is truly present in its wholeness in every company of 
believers, however sma11.2 

1
Schmidt, ~ ~' P• 10 

2Bruce filetzger, "The New Testament View of the Church," 
Theologz Today, Vol. XIX (October, 1962), p. 376. 
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The members of the various local congregations are knit to-

gether because they all belong to God's one ecclesia which is 

made manifest in their particular location. It is this under-

standing of the essential oneness of God's ecclesia which made 

possible Paul's collection for the poor in Jerusalem--- nwhich 

was not so much for 'the poor in Jerusalem' as for 'the poor 

* 1 in Jerusalem.'" .A proper view of the relation between the 

local church and the universal Church will avoid the errors of 

both the schismatic and the despiser of the local church. 

So we see that the Church, the ecclesia, is a human 

com.munity called out of the world by God's act in Jesus Christ, 

living in the power of Christ's death and resurrection for the 

purpose of having the living Christ make himself known to the 

world through this community. 

B. The Church as the Body of Christ 

We must now turn our attention to perhaps the most im-

portant, and without doubt the most controversial, description 

of the Church given in the New Testament: the Church as the Body 

of Christ. A right understanding of the meaning of this descrip-

tion is vital in a study of this kind. The variety of exegeti-

cal opinions put forth by Biblical scholars is a humbling in-

fluence upon anyone who desires to formulate authoritatively 

and absolutely the exact meaning of this term. Yet necessity 

dictates that the problem be tackled and a satisfactory solu-

tion be derived. This will be our task for the remainder of 

1
schmid t, .2.l?.!. 2.!!:.' P• 1.3 • 
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the chapter. Especially important is the relation between 

Christ and the Church, for if the latter is identical with 

Christ, the extension of the incarnation, then all the func-

tiona of the Church can be considered the work of the Spirit. 

If Christ and the Church are not identical the Spirit can be 

seen to be active in the Church. 

At the outset it must be pointed out that the term 

'Body of Christ' is employed in a relatively few number of 

instances in scripture. 

1 Churc~ and 'body', we must remember, are explicitly 
conn.ected in only five of the New Testament writings, and 
all of these are from the 'Pauline' corpus ••• whereas 
other images appear both more widely and more frequently 
in. the NT. This • • • ought to put us on guard against 
exclusive preoccupation with this image. 1 

What is more is that the term does not always have the same 

meaning. 

The image [2f the church as the body of Chris!) is n.ot 
used by ~au~ uniformly and consistently, and it does not 
always serve the same purpose: sometimes Christ is identi
fied with the whole (I Cor. 12:12), sometim.es he is the 
head (Eph. 4:16; Col. 1:18), sometimes the head is simply 
part of the body and dependent on the other members (I 
Cor. 12:21), sometimes the body is dependent on Christ the 
head (Eph. 4:16; Col. 2:19).2 

These f~ets indicate the dcmger of taking this one 

image, removing it from the rich diversity of the New Testament 

witness, and thereby gaining•& p~rtial an.d even. distorted under-

standin.g of the full scope of the New Testament teaching 

1 Welch, ~cit., p. 148. 

2Ibid., p. 182. 
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1 regarding the community of God's people." 

However, it must be pointed out that the surprising, 

even startling, description of the Church as the Body of Christ 

sets it apart from the other images employed and justifies 

its careful and extensive study. Moreover, this image helps 

to throw light on the New Testament teaching as a whole con-

cerning the Church; and, in the opinion of the author, con-

tains within it all the essential elements put forth in that 

teaching. 

The concept of the Church as the Body of Christ .is 

intimately linked to the view of the Church which sees its 

origin in the death and resurrection of Jesus and which sees 

the living Christ made manifest in the Church. 

The crucified body of Jesus is the place in which man 
finds sense to his life, because the crucified Jesus be
comes for him the token of God's incredible love and the 
challenge to service which makes his life meaningful. 
Again, the truth of this is manifested in the resurrec
tion in which Jesus proved to be not dead, but a living 
Lord of the church •••• This body of Christ is, for 
Paul, something like a sphere, a realm, a reach, into 
which man has to go or to be put in order to find his 
life •••• It is the church, understood as the place, 
the realm, the sphere, in which Jesus, crucified but 
raised two thousand years ago, is still telling us of 
God's love, and is still challenging us and calling us 
under his lordship.2 

The church is the body of Christ precisely because it lives as 

a result of all that Jesus Christ has done for its sake. 

It is united with him by the fact that his history, 
namely his life and death and resurrection, is the 

1 
Metzger, ~ ~' 

2 Eduard .Schweizer, The 
(Richmond, Virginia: John Knox 

P• 379. 

Church as the Bod{ of Chri!!, 
Press, 1964), p. 6. 
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foundation of the church's life, without which it would 
not exist at all. The church exists in the body of 
Christ or through the body of Christ crucified and risen 
for the sake of the world. • • • Outside of this body of 
Christ, given for its sake, the church does not exist.l 

But there is also the strong element of the present 

ongoing life of Christ in the church which is emphasized by 

the term 'body of Christ.' nchrist here and now is both 

sovereign over the church and the one who fills it with his 

presence, so that it is his body, the fulness of him who fills 

all in all (Eph. 1:23). 112 "Christ for Paul is not simply the 

embodiment of the people or its dominant member, but the 

stturee and life of the community, which depends upon him. And 

in Ephesians, the 'one new man' (2:15) which is the church, is 

created in Christ, and the body is explicitly that of his 

person.n3 

The Church is the instrument of the risen Lord to work 

in the world today and in this sense can also be viewed as 

being the body of Christ. This is true because a material 

body is needed to accomplish a mission in a material world; 

and the Church is the material body which Christ employs, if 

not exclusively, then at least especially. 

The Church is the means of Christ's work in the world 
• • • he still needs a body to be the instrument of his 
gospel and of his work in the world. This is what is 
meant by the assertion • • • that the Church is 'the ex:ten
si,on of the Incarnation' • The phrase is, of course 

l 
Ibid., P• 55· 

'2 Dale Moody, ''The Nature of the Church,n Review llnd 
~positor, Vol. 51 (April, 19~), p. 212. 

3welch, ~ ~' P• 256 
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misleading if it is taken to mean that the actual Church 
in the world today is already Christ's perfected human.ity; 
not till the 'day of Christ' will the Church of redeemed 
sinners be in actuality what it is now eschatologically, 
the perfect manhood of Christ.l 

That which most truly makes :possible the designation 

'body of Christ' with regard to the Church is the presence of 

Christ in her midst. "Matthew 18:20 enunciates the promise 

that Jesus will be in the midst of two or three who are 

gathered together in. Ris name. It is in virtue of this pres

ence that the Church is the Body of Christ."
2 

Markus Barth 

points out that when Paul says to the Corinthian Christians 

nyou are the body of Christ • • • " (I Cor. 12:27) he means 

that Christ lives who did and does all the great things for 

you and with you ••• you are held together by the power of 

Christ who is 'in you,' 'in me,' 'in us.' You will live, 

you will be active • • • for he lives for and in you. ''So the 

body of Christ concept presupposes and proclaims the life and 

power of Jesus Christ, his resurrection and kingship over 

miserable sinners and a confused church."3 

In the designation of the Church as the body of Christ 

the emphasis is on Christ, his life, his death, his resurrection, 

1A;Rid:ta~dso~, .2:2..:. cit., P• 256. 

2D. 0. Via,nThe Church .as the Body of Christ in Matthew," 
Scottish Journal of Theology, Vol. XI (September, 1958,) 
PP• 271,272. 

3Markus Barth,uChapter on the Church, 
Christ; Interpretation of I Corinthians 12," 
Vol. XII, (April, 1958), P• 145. 

the Body of 
Interpretation, 
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his ongoing work, and not on the Churcn itself. Here we see 

the convergence of ecclesiology and Christology. Here we see 

the body of Christ as a name which first and foremost glorifies 

Christ, and then only because of His reflected glory does the 

Church come into focus. 

It is praise and glory of Cbrist the head, and of the 
life-giving Spirit, rather than secret self-glorification 
of the flesh which is at the heart of· the name 'body of 
Christ.• Not despite but because of its allusion to the 
body on the cross and to the miserable bodily life of all 
men 'body of C~rist' is a Christological, not an ecclesi
ological term. 

But what is implied concerning the relationship between 

Christ and the Church in the term 'body of Christ~-, Is this 

term a metaphor and nothing more? Does it imply an identity 

between Christ and the Church? If so, in what way are the two 

identical? To these and other related questions we shall now 

turn our ~ttention. 

The meaning of the term 'body' to Paul and those to 

whom he wrote is essential to our understanding of the signifi-

cance of the 'body of Christ.' The influence of the Hebraic 

and Greek concepts on the thinking of Paul is a problem which 

is not (and perhaps never will be ) resolved by modern scholar-

ship. However, it is now recognized that Paul, as one with the 

training of a Pharisee, was more influenced by Hebrew thought 

that has heretofore been appreciated. Of one thing we can be 

certain, for Paul the body meant the whole person, both physical 
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and spiritual. 

In Hebraic thought 'body' means 'self,' almost what 
we mean by 'personality'; thus, for instance, Paul writes, 
'I beseech Y,ou brethren ••• to present your bodies 
(T1 ~)'tATO.. :.,}'c;\1 ) a living sacrifice' (Rom. 12:1), mean
ing, of course, 'present y~ur whole selves.' We may 
think of the<i'O,J4A. 'X~t<r'T'o\J as the 'person' of Christ, 
provided that we do not think of 'person' as a bodiless 
spirit (cf. Luke 24:37 ,39). It is the. Hebraic concept of 
the one and the many, the Hebraic view of what we call 
'personality', which lies behind the conception of the 
Church as the body of Christ.l 

ltlan cannot be viewed as an individual in isolation 

from others, and therefore ''the New Testament view of the life 

of the Christian can only be understood in the light of the 

Old Testament 2 conception of the solidarity of Israel." 

'Body' is understood by Paul as man in his relation to 
God, and his fellowman • • • man is seen primarily not as 
an individual, but as a being in communication with God 
and other men. This is the first and theologically impor
tant result of our investigation of the New Testament 
understanding of the body.> 

The surprising statement in I Cor. 12:12 "just as the body is 

one and has many members ••• so it is with Christn is seen 

to be possible only because the idea that a whole tribe is 

4 
included in its ancestor is familiar to Paul. Here we see 

again the Hebrew concept of solidarity. It is the idea of 

P• 254. 
2_ 

Welch, £.E.!. .£!!.:_, P• 49. 

3Eduard Schweizer, The Church as the Body of Christ, 
P• 76. 

4
Ibid., p. 55· 
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solidarity which lies behind the expression 'in Christ,• for 

a person is in Christ when he is in his Church, which is his 

body. 

Neither Paul nor John, when they speak of being in 
Christ or of Christ's being in us, is saying anything at 
all about an experience of mystical identification. They 
are simply using the familiar language in which the Hebrews 
had for centuries expressed their awareness of the soli
darity of the human race, of the relatedness of persons 
with persons within a social or national whole, and of the 
living reality of historical even.ts and personages at the 
present time •••• The many can be - indeed are - one. 
Mankind is Adam; it will be Christ. The Church, the com
munity of those baptized into Christ, is Christ, that is, 
is God's Son, is the Servant of the Lord, is the Son of 
Man.l - -

Markus Barth points out: ttThe term 'body of Christ' is under-

stood as one expression, condensation, or reflection of the Old 

Testament, the apocalyptical and possibly also rabbinical con

cept of 'corporate' or 'representative personality. 1 "
2 

This 

is a good sumEary of all that we have said so far on this 

matter. 

However, J. A. T. Robinson takes a radical departure 

from the above view. HiS point is that 'by the term 'body of 

Christ' Paul did not have a corporate or representative person-

ality in mind but a single, corporal, personal organism, Christ 

Himself. 

The use of the word 'body' to mean a group of people 
is to us so familiar-'corporate' in fact now means 
'social' and nothing else--that it is easy to forget that 
it was quite unfamiliar, if not entirely unknown, to the 

1 · A. R:icbardsci~, op. cit., P• 250. 

2
Markus Barth, ~· cit., P• 138. 
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people to whom Paul was writing. Further, it is impor
tant to recognize that the Apostle is not apparently con
scious of making any innovation in his usage.l 

It is of great importance to see that when Paul took 
the term (/"W.,4A-CJ- and applied it to the Church, what it 
must have conveyed to him and his readers was {to employ 
a distinction which itself would have surprised him) some
thing not corporate but corporal. It directed the mind 
to a person; it did not of itself suggest a social group. 
Hence, as Prof. A. M. Ramsey has well remarked, 11 to call 
the Church Tb trQ.c.c.~ Tbo 1<P ta-rov was to draw attention to 
it not primarily as a collection of men, but primarily as 
Christ Himself in His own being and lifeu (The Gospel and 
the Catholic Church, 3,).2 

If we do not count I Cor. 1:13 • • • Paul first uses 
the language of the body in relation to the Church in I 
Cor. 6:15: nKnow ye not that your bodies are members of 
Christ?tt He appeals here to a conception with which he 
assumes the Corinthians will already be cognisant. Now, 
in this instance he is quite clearly referring not to a 
society but to a person, viz. Christ. To say that indi
viduals are members of a person is indeed a very violent 
use of language--and th~ context shows that Paul obviously 
meant it to be violent. 

It is almost impossible to exaggerate the materialism 
and crudity of Paul's doctrine of the Church as literally 
now the resurrection body of Christ •••• The body that 
he has in mind is as concrete and as singular as the body 
of the Incarnation. His underlying conception is not of 
a supra-personal collective, but of a specific personal 
organism. He is not saying anything so weak as that the 
Church is a society with a common. life and governor, but 
that its unity is that of a single physical entity: 
disunion is dismemberment. For it is in fact no other 
than the glorified body of the risen and ascended Christ.4 

The significance of Robinson's view on the meaning of 

the term 'body' is very great for our understanding of the 

1 Robinson, The Bod;r, PP• 49,50 

2 50. Ibid., P• 

3 Ibid., P• 50 

4Ibid., P• 51 
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meaning of 'the body of Christ.' The truth of his contention 

however, is open to serious question. The fact that most of 

the passages under consideration deal with unity in the Church 

(as we shall see more specifically shortly) might indicate that 

Paul had a corporate, rather than a corporal, concept in mind. 

This author can find little justification for R~binson's view 

in Hebraic thought, in which the idea of solidarity and the 

corporate nature of Israel is prominent. Even if Robinson 

lends too great a role to the Greek concept of Body in the 

thinking of Paul and the early Church (which appears to be his 

basic error although he does recognize the Hebraic influence), 

Eduard Schweizer, after a careful study of a Greek idea of 

'Body' 1 comes up with a conclusion different from Robinson's 

2 in some important respects. Further, it appears that 

Robinson has failed to bring together the Hebrew concept of 

solidarity or • corporaten.ess' and the Greek concept of the 

body. Schweizer observes: 

When speaking of the unity of Christ's people, the 
New Testament will bring together both the Hebrew insight 
that man necessarily is incorporated into this people and 
into God's history with his people, and the Greek term 
"body" depicting such a unity in the image of a human 
body. In this way, the New Testament will speak of the 
body of Christ which is not an individual

3
body, but a 

body including all its different members. 

1 Eduard Schweizer, The Church as the Body of Christ, 
PP• 9-22. 

2He observes thatStoic philosophers viewed the body 
in some cases as 11a body consisting of separated unities, such 
as an army, a people, or an ecclesia •••• " Ibid., p. 13. 

3 Ibid., P• 22. 
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In conclusion we can say "the expression (j' ~co.. X e I~TOV 
Gean!) Christ is a 'one' who includes within his resurrection-

body 'the many,' i.e. a corporate personality, if that term is 

understood theologically rather than psychologically."1 

The fact that unity is obviously a great concern of 

Paul in his usage of the term 'the body of Christ• is strong 

evidence for the interpretation which mes the corporate empha-

sis in the use of 'body.' 

One important clue to the significance of the body
figure, and its prominence in the Pauline literature, is 
its relation to the problem of the unity of the church. 
Nearly all the explicit references to the church as the 
body of Christ are directly connected with this problem, 
either in the discussion of the image itself or in the 
context. 2 

Passages which explicitly connect the figure of the body with 

the unity of the church are: I Cor. 6:15; 10:l6f.; 11:29; 

12:12-27; Rom. 12:4; Eph. 2:13-22; 3:6; 4:4; 11-16; Col. 

2:9-19; 3:15. 

The proQlem of unity is of course manifold; it may 
mean outright division and dissension in the church, or 
it may mean the betrayal of life in Christ which is a 
breach of community •••• It is significant that all 
but one of the other 'body' passages also refe~ to the 
relations within the body, and specifically to the head
ship of Christ (Eph. 1:22; 5:23,29; Col. 1:18). They 
are thus not foreign to the ~roblems of unity. Only 
Col. 1:24 stands alone here.J 

Robinson refuses .. to recognize this concern of Paul for unity 

in the use of the body image. In commenting on I Cor. 12:15-27 

he is surely stretching a point when he says, "The point ••• 

1Alan Richardson, ~cit., P• 254 

2welch, ~ ~' P• 149. 

3Ibid., p. 149, Footnote 
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is not that the different members must be united among them-

selves (the question of schism does not enter till v. 25, and 

then it is quite incidental to the passage), but precisely 

that there must be more than one member if there is to be a 

body at all.J.. 

The whole context indicates that Paul uses this illustration 

to encourage unity among the Corinthians, rather than pride 

over particular gifts which would only serve to disunite them. 

The point is that regardless of how great may appear the dis-

parity between the various gifts, each one is needed for the 

life of the whole church and therefore (this being the major 

point) the Corinthians are to be united. 

The Corinthians are fundamentally and primarily the 
body of Christ, and only in a secondary way individual 
members (v. 27}. The main reality is the oneness of 
Christ's body. The individuality of the members is only 
a secondary characteristic of the one body.2 

All members of the body need one another and together they con-

stitute the body of Christ. 

I The unity of the Church cannot be conceived of apart 

I 
I 
I 
I 
I 
I 

from Jesus Christ. "The relation of the members to each other 

is determined by their relation to Christ; the members are one 

body because the head is one (cf. Eph. 4:15f.; 2:20f.; Rom. 

12:4f.; Col. 2:19). That is, the church is said to be the 

body of Christ because the members are brought together in him.") 

1 
Robinson, . .2J2.:. cit., P• 59. 

2 Schweizer, ~cit., p. 63. 

3welch, ~ ~' p. 172. 
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And although "Romans 12:4ff. and I Cor. 12:12ff. show 

Christians in relation to one another as members of one body, 

an.d not in relation to Christ; • • • this is only a formal 

contrast, like that between love to God and love to neighbor. 111 

Only as the Church lives in Christ can it be one body. 

The body of Christ idea underlines the total depen
dence of the church on Christ's deeds for its sake. But 
the word nbody" means in the Greek language of that time 
'unity,• as it is illustrated by the image of the human 
body in which all members co-operate. Therefore both 
statements are made in the same expression: the church 
lives exclusively in the mutual love of its many members 
helping one another and being helped by one another. • • • 
Thus the church cannot be one body except by living in 
Christ, as Christ's body. And2it cannot live as Christ's 
body except by being one body. 

We must now turn to the problem of the implications of 

the description of the Church as the body of Christ for our 

understanding of the relationship which exists between Christ 

an.d the Church. Are the two to be identified in the sense that 

they are equal? Is Christ above, or over against the Church? 

In what sense can we say the Church is the body of Christ? 

These and similar questions demand our careful consideration, 

if we are to examine the role of the Holy S:pirit in the Church. 

It is almost certain that the concept of the Church as 

the body of C~rist came to Paul as a result of his conversion 

experience on the road to Damascus. H:e came to realize that 

in persecuting the Church he was persecuting Christ himself 

(Acts 9:4; 22:7£.; 26:14f.), and he impresses the same truth on 

1
schmidt, ~ ~' p. 20. 

2schweizer, ~ ~it., PP• 55,56. 
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his converts: Sinning against the brethren, and wounding their 

conscience when it is weak, ye sin against Christ (I Cor. 8:12).ttl 

Though his conclusion may go too far, Robinson rightly observes 

concerning the Damascus road appearance: 

When we examine the narratives of this appearance 
itself we find stressed in each account of Paul's con
version how the heart of the revelation which came to him 
was the fact that the Church he wa.s trying to atamp out 
was no other than Jesus Christ Himself •••• The appear
ance on which Paul's whole faith and apostleship was 
founded was the revelation of the resurrection body of 
Christ, 2not as an. individual, but as the Christian Com
munity. 

But to what extent is the description of the Church as 

the body of Christ to be taken literally, or metaphorically, 

or analogically? Opinion on the nature of this designation is 

varied and yet it would be contrary to the purposes of this 

chapter to leave the question ananswered. The Church is not 

the actual resurrected body of Jesus Christ for Christ ascended 

on the fortieth day after his resurrection to be with the 

Father and he sent the Holy Spirit to His Church. 

When it is said that the term 'the body of Christ' as 
applied to the church is not an image or a figure but a 
reality, then language is simply being misused. The 
phrase 'body of Christ' is a term, which qua term is an 
image or a concept like any other word or term; it is 
language and not the object which it designates, and as 
such is precisely like all other New ~estament descrip
tions of the church. One may suspect that much of the 
insistence that this term (in contrast to others) is to 
be taken 'ontologically' or 'realistically' is simply a 
confused and confusing way of saying that this is a 

1
Richardson, ~ ~' P• 255. 

2
Robinson, ~ ~' P• 58 
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particularly important and revealing description of the 
church. And that may well be true.l 

If it is said that the 'bpdy of Christ' is a literal descrip-

tion of the Church justification must be given for takin.g this 

image and saying that it is different from all the other images 

of the Church, the Church !! the risen humanity of Christ, 

whereas it is only like a building, a vine, a nation, or a 

bride. nThis is thus not a figure, or a comparison, or a meta-

phor, but an assertion of identity, an equation: Church=risen 

body of Christ."2 Markus Barth notes: llthe term 'body of 

Christ' is a metaphor wherever, as in I Cor. 12:27, the church 

is equated or seemingly identified with it. It is as much and 

as little suited to allegorical and literal use as the paral-

lel terminology for the church, which operates with such words 

as temple, house, vine, plantation."3 

However, we must not assume that every time Paul speaks 

of the body of Christ he is speaking of the Church, or speaking 

metaphorically. 

The term 'body of Christ' is not a metaphor whenever 
Paul describes what has been done with us and to us 'in' 
or 'through' the flesh or body of the incarnate and cruci
fied Christ, as, e.g., Rom. 7:4; 8:3; Col. 3:15; 1:22; 
Eph. 2:15f.; I Peter 2:24; Heb. 10:10 •••• The same is 
true of I Cor. 12:12 •••• Unless this verse is forced 
to yield what it does not contain, it describes only 
Jesus Christ, and him in his humanity .••• An equation 
or identification of the church and Christ seems to be 
out of line •••• His one body is according to I Cor. 
12:12-13, the election, union, !ormation, manifestation 

1We1ch, op. cit., P• 181. 

2!.£!!!., P• 182 

3Markus Barth, ~ ~' P• 144 
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of the many into one. His cross performed and completed 
a perfect work.l 

Barth seems to be in error concerning his interpretation of I 

Cor. 12:12. There is nothing in the context which would indi-

cate that Paul is speaking of the body of Christ on the cross, 

and in fact, such an interpretation is incompatible with 

Paul's purpose in this portion. of the letter. Schweizer dis-

cerns the true meaning behind this verse. 

Verse 12 contains the image of the human body which 
has many members and yet is one. The amazing fact is the 
end of the verse where Paul does not say, as we should 
expect: '• •• so it is with the Church.' He says: '· •• 
so is Christ' (author's translation). This shows how 
deeply the apostle's conviction is rooted in the faith 
that the church is living entirely by Christ's own life 
in it. Hence the different members of the church with 
their various contribut.kns to the life of the congrega
tion can be one because they are one in Jesus Christ.2 

The body of Christ concept may be viewed as being more 

than a metaphor if we do not go to the extent of Robinson and 

take this term as a literal description as seen when he 

states that Christians 11are in literal fact \iinderlining min.i} 

the risen organism of Christ's person in all its concrete real-

ity. What is arresting is his identification of this personal

ity with the Church. 3 

The Church is the body of Christ, though not in. a liter-

al sense. We can certainly agree with Richardson: 

It is right to speak of the Church as the resurrection 

1 . 
lbJ.d., P• 143. 

2schweizer, ~ ~' PP• 61,62. 

3Robinson, ~ ~' P• 51 
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body of Christ, i.e., the manhood which Christ carried 
into heaven at his ascension to the Father (Eph. 2:6), 
even though we recognize that such language is meta
phorical. Yet it is true metaphor, expressing a real
ity which cannot be expressed in any other way.l 

But although Christ does identify himself with the 

Church (Acts 9:4, etc.) we cannot go so far as to say that 

the Church itself is the extension of the Incarnation of 

Christ himself. 

The idea of the church as the body of Christ has 
nothing to do with the idea of an extension of Ohrist 
himself in his church. • • • Paul did not combine' any 
concept of a mystical unity with the idea of the church 
being the body of Christ •••• The conception of a 
mythological, physical unity of Redeemer and redeemed 
seems not to be at the root of the Pauline body of 
Christ.2 

This is in direct conflict with Robinson's statement: utrc:;.,AO... 

is to be interpreted corporally, as the extension of the life 

and person of the incarnate Christ beyond His resurrection 

and ascension. lf3 The error of deification of the Church must 

not be read into the Pauline concept of the Church as the body 

of Christ. Markus Barth correctly observes: 

If the 'whole Christ,' Christ the representative, 
is Christ and his people, if we can daringly say: Christ 
is the church as much as or much more than Jacob is 
Israel, we still have no reason to make the opposite 
statement and to make of the one way movement of repre
sentation and covenant a simple reciprocal equation. 
Ontological speculation, but not the Bible, might con
clude: if one is the many, then the many are the one, or 
for the one. 

The New Testament proclaims clearly that the Many 
belong to the One through the spiritual, actual, 

1Ri.chardson, .2E.:. cit., P• 256 • 
2Schweizer, .2E.:. cit. , P• 54. 

3Robinson, .2E.:. £!.!..:..' P• 57 
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irreversible miracle of faith. The irreversibility is 
denied where the Church is deified and equated with 
Christ.l 

That the risen Christ identifies himself with the 
persecuted church is one thing (Acts 9:4; 22:7; 26:14) • 
• • • That the church extols herself to almost divine 
rank by considering herself identical with Christ is 
another thing. The fact that the words 'body of Christ' 
are often used by Paul in a metaphorical sense does not 
by any means deny that Christ and his people do 'realis
tically,' 'ontically,' 'literally' belong together. But 
the metaphor warns against an eagerness to identify man 
and God on an ontological ground that is different from 
the history and life of the crucified and risen Lord. 
We are never Christ himself, but we are his body •••• 
There is a world of difference between the self
assertive statement that we, the church, are Christ, 
and the bashful amazement of those who are told

2
that 

they are the body, the members of Jesus Christ. 

Before this phase of our study is concluded we must 

look~ two other images, that of the Church as the Bride of 

Ghrist and of Christ as the head of the Church his.body, 

because of the light these shed on our understanding of the 

Church as the body of Christ. 

The Bride of Christ: The Church is described as the bride of 

Christ in II Cor. 11:2-3; Eph. 5:21-32; and in Rev. 19, 21, 

22. Christ is also spoken of as the bridegroom in Mark 2:19; 

and John 3:29. This image reveals to us the completeness of 

our relatedness to Christ, and also the fact that Christ is 

greater than the Church which is subject to him. 

The idea of the bride of Christ, which is intimately 
bound up with that of' His body and members, first occurs 
explicitly in II Cor. 11:2: nr espoused you to one 
husband, that I might present you as a pure virgin to 
Christ." It is worked out fully in Ephesians 5:22-33· 

1 Markus Barth,· .£E.!. ~' p. 141. 

2Markus Barth, 2R.• cit., P• 146. 
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Here ••• the unity between Christ and Christians is 
that of 'one flesh,' and as in I Cor. 6 the doctrine of 
the Body of Christ arises in discussion of the most physi
cal relationships of bodily life.l 

We can not spiritualize away the doctrine of the Church as the 

body of Christ for "nothing could more vi:Vidly illustrate the 

fact of the wholeness of our redemption in Christ than this 

declaration that our union with him is no merely 'spiritual' 

thing, but is as physical as the union of man and wife; Christ 

redeems our bodies as well as our 'souls.' 112 (Eph. 5:23). 

Not only is the Church subject to Christ the bridegroom, 

but the eschatological goal of the Church toward which it is 

heading is brought out by the bride figure. 

The image of the bride may lead us to the hearts of the 
mystery of the church's being. If it speaks of the union 
of the church with Christ, it also defines the nature of 
that present union by referring to a union which is to be. 
The church is subjected to Christ as its savior, and 
remains until the last times the betrothed being presented 
to Christ.3 

The understanding of the being of the church comes to 
expression clearly in the image of the Bride of Christ, 
as adumbrated explicitly in Eph. 5 and Rev. 21 and 22. 
Certainly this image denotes the intimacy and permanence 
of the union of Christ and the church (Eph. 5:25,3lf.), 
and like the image of the body, it portrays the necessary 
subjection of the church to Christ, its head and savior 
(bph. 5:23f.) •••• Thus Bt• Paul speaks of betrothing 
the Corinthians to Christ, as the church to be presented 
to Christ as the pure bride (II Cor. 11:2). And in the 
Apocalypse the image of the bride is decisively an escha
tological figure. Here the church can by no means simply 
be identified with the bride of the Lamb who has made 
herself ready for the marriage (Rev• 19:7; 21:2). The 

1Robinson, ~cit., P• 53 

2Richardson, ~cit., P• 257 

'claude Wdch, _££: cit., p. 134. 
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perfect adornment (21:2,10ff.) and readiness of the bride 
belong to the ti~e of the consummation which is yet to 
come.l 

And so we see that "this body {lhe Churc,hl after the analogy 

of any body has a beginning, a growth and a completion in the 

future presentation of the body as the bride of Christ.u2 

Christ, the Head of the Body: In this image we can see the 

fact that Christ is above the Church, that he is perfect while 

the Church is imperfect even at the same time that we say 

Christ is the ecclesia itself. 3 

In Ephesians and Colossians • • • Christ is said to 
be the head of the body: "he is the head of the body, 
the Church" (Col. 1:18); nhe put all things in subjection 
under his feet, and gave him to be the head over all 
things to the Church, which is his body ••• u (Eph.l:22; 
cf. Epb. 4:15; 5:23; also I Cor. 11:3). Christ, in this 
metaphor, is the Head of that body of which Christians 
are members; while the Read is perfect the body is incom
plete and is bein.g built up by the apostolic, pastoral 
and teaching ministry of fhe Church in~o 'a fullgrown 
man' (Eph. 4:11-16), the whole Christ. 

The image of Christ as the head of the body brings out 

the complete dependence of the Church on Christ. nThat Christ 

is the head means that the church is absolutely dependent on 

him and subject to him. • • • That the church is subject to 

Christ as the head means also that the church is governed by 

him through the Spirit.tt5 

1~., PP• 131,132. 

2 
Dale Moody, ~ ~' p. 212 

3K. L. Schmidt, ~ ~' p. 16 

4
R.ichardson, £E.:. £!1:_, P• 256 

5welch, ~ ~' P• 176. 
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There is a new spiritual personality, Christ the soul, 
the Church the body. The body is His, He is the self. In 
our modern categories His are the head and the heart. For 
He is not only controller and director, but the vital 
centre too. To be Christ's is to be part of this person
ality, to belong to His body.l 

In the above statement we have what is perhaps one of the best 

insights into the relation between the Church as the body of 

Christ and Christ as the head of the Church. 

So from our brief study of the images of the Bride of 

Christ and Christ as the head of the Church we can agree with 

Welch that: 

It is impossible to say simply that the church, as his 
body, is identical with Christ.. Especially in the earlier 
epistles is Christ pictured as over against the church; 
he is its Savior and Lord. But even in Ephesians 5:21-32, 
where in terms of the body the unity of Christ and the 
Church is most strongly emphasized, the church is subjected 
to Christ as its head, stands over against him as the 
bride who is loved (yet as his own body), and is saved an.d 
cleansed by him.2 

In conclusion, the relevance of this image of the Church 

as Christ's body can be seen when we realize that 

the church can be the body of Christ only if it is will
ing to suffer and thereby to be the body of its Lord, who, 
in his body, goes into the world, serving all mankind. If 
the church is willing to live in this way as Christ's body, 
often suffering and dying, it will eocperience time and 
again that he himself creates in it that obedience and 
that readiness for self-sacrifice, in which he as its Lord 
encounters the world and converts Gentiles into members of 
his body.3 

1 Johnston, op. cit., P• 93. 
2
Welcb, ££..:.. ~' P• 168 

3schweizer, ~cit., p. ?8. 
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CHAPTER III 

THE SPIRIT IN THE FORMATION AND 

LIFE OF THE CHURCH 

Now that we have examined the Spirit and the Chureh 

separately it is necessary to view the two in relation to each 

other. This chapter will be concerned with the role of the 

Spirit in the formation of the Church and in its continued 

existence and life. 

A. The Spirit in the F~rmation 
of the Church 

Did the Church come into existence at Pentecost or 

was the Church in existence before the coming of the Spirit? 

The answer to this question is determinative for our un~er

standing of the relationship between the Spirit and the Church. 

There are some who hold to the former view and others who hold 

to the latter view, each on the basis of the New Testament 

evidence, and each properly and with justification. But these 

views need not be contradictory for they both contain an ele-

ment of the truth, and a careful examination of the evidence 

will lead us to a proper sybthesis resulting in what I feel to 

be the true New Testament position. 

The concept of the Church as the Israel of God or the 

people of God indicates that the Church has its roots in the 

covenant of God with the nation of Israel which has not been 

superceded by a new covenant. 

61 
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Not only the particular passages and texts of the New 
Testament, but the whole historical setting in which Jesus 
is presented to us, as the Christ who was to fulfill the 
vocation of Israel, has reassured us in believing--not that 
He founded a Church, but th~t he refounded the Church, the 
true Israel henceforth consisting of those who believed 
that Jesus was the Christ, or the Christ was Jesus; and 
that in the p:ersons of the twelve apostles lie re-equipped 
it with a body of officers in the place of those who had 
lost their position by their absolute rejection of 'the 
counsel of God.'l 

The Church's origins can be traced even further back 

in history as R. Newton Flew does when he points out, 

The Ecclesia of God is the People of God, with a con
tinuous life which goes back through the history of Israel, 
through prophets and martyrs of old, to the call of God 

to Abraham; i;t is traced back farther still to the purpose 
of God before the world began. The origin of the Ecclesia 
lies in the will of God. 2 

But granted that the Church has its roots in the past 

and a continuous life which can be traced back to God's pur-

pose, the question arises: Did Jesus really intend to found 

a Church or is the Church merely an interim organization erected 

by Christ's disciples when the Parousia failed to materialize 

and thus totally outside of the plan or expectation of Christ? 

The fact which lends the greatest weight to the desire of Jesus 

to found the Church is the calling of the twelve by Christ to 

live with and learn from him. "Jesus gathered together a band 

of disciples, as the Remnant, the little flock which was to be 

the nucleus of the n.ew Israel, to live as God 1 s children under 

His Kingly Rule, to serve Rim in expectation of the final 

1charles Gore, The H01~ Spirit and the Church, (New 
York: Charles Scribner's Sons, 1924), p. 108. 

2R. Newton Flew, Jesus and His Church1 (New York: 
The Abingdon Press, 1938), PP• 257,258. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

63 

coasummation.n1 If Christ truly believed in the eschatologi-

cal event of the Kingdom's coming in an immanent or immediate 

sense his careful instruction of the twelve during the latter 

part of his ministry would have been totally senseless. If, 

on the other hand, Christ's emphasis was not as eschatologi-

cal as men like Albert Schweitzer would have us believe, then 

the gathering of a community around himself to carry on his 

mission after his departure would be logical and understand-

able. ".So we are left believing the New Testament record 

that Jesus Christ did intend to perpetuate His work in the 

world for a period which he refused to define. 112 

Though Christ gathered a community around Him to con-

tinue his mission this community was not what he intended it 

to be until the coming of the Holy Spirit on the day of 

Pentecost. T'he Ohureh certainly had its origins previous to 

the day of Penteco·st, but not until the Spirit came were the 

gathered .. disciples the Church in the truest sense of that term. 

On that day (Pentecost) we may say that everything was 
ready for the Church's life to begin. Christ's atoning 
work had been completed. His revelation of the Father in 
word and deed was complete. The nucleus of His Church 
was chosen and ready •••• And yet, they had to wait. 
All was complete, and yet nothing was complete until the 
Spirit of God Himself should be breathed into the new race 
of men. Only then, empowered by Him, could they go forth 
to proclaim the message of salvation and to baptise men in 
the Name of Christ unto remission of their sins. In every 
truth it is the presence of the Holy Spirit that consti
tutes the Church., 

1 
Ibid., P• 58. 

2 
Gore, ~ ~' P• 110. 

3Lesslie Newbigin, The Household of God, (New Y0 rk: 
Friendship Press, 1953), P• 98. 
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So important is the coming of the Spirit at Pentecost to the 

life of the Church that Pentecost has rightly been called the 

'birthday' of the Church, "not of course in the sense that the 

origin of the church is to be identified simply with Pentecost, 

but because the coming of the Spirit at Pentecost was the de-

cisive and constitutive event in the erection of the church 

as worshipping and witnessing community. 111 

It was at Pentecost that the Lord, by the power of 
His Spirit, welded into a Church the souls on whom the 
work had exercised a saving efficacy. The Holy Spirit, 
at the commencement of what is called His 'mission,• 
collected the disciples into a living unity; and this 
great work of the Spirit is called the Church •••• the 
habitation of God in the Spirit (Eph. ii. 22)2 

Pentecost isr~he key to the New Testament conception of the 

Church as it is the explanation of the preaching of the Gospel, 

first in Jerusalem, then throughout Palestine and finally 

through the Roman :Empire. 113 

The way we can view Pentecost in the total picture of 

the Church extending back into the Old Testament is to see 

the coming of the Spirit as discontinuity in continuity, as 

the climax and fulfillment for which all else had been the 

preparation. The coming of the Spirit was not a development 

from within the Church but an act of God who poured out His 

Spirit. On the other hand the Spirit did not come to an 

1 
Claude Welch, ~cit., P• 218 

2 
George Smeaton, The Doctrine of the Roll Spirit, 

(London: Banner of Truth Trust, 1958), P• 230. 

3Robert C. Walton, ~Gathered Communitz, (London: 
Carey Press, 1946), P• 12. 
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indiscriminately assembled group but to men and women who had 

been preprared by God through the Old Israel and supremely 

through the redemption wrought by Christ. But in fact the 

Church did not really exist in its fulness until the Spirit 

was given and the disciples were filled with the Spirit. 

Pentecost is decisive for the existence of the church 
because through that event the community of followers of 
Jesus is made to be truly responding an.d witnessing commu
nity. The act of revelation and reconciliation, on which 
the church is founded, is not completed with Easter, but 
only with the gift of the promised Spirit (who is at the 
same time the S~irit of promise). Thus God in the mystery 
of his act calls the church to be and makes it an effec
tual means for his own work in the world, a community of 
witness, of service in love, and of hope. 1 

Emil Brunner sees the relation between Pentecost and the 

Church's existence as being so important that he can say, nThe 

outpouring of the Holy Ghost and the existence of the Ecclesia 

are so closely connected that they may be actually identified. 

Where the Holy Ghost is, there is the Christian comrnunion.n2 

This statement may be too extreme, yet it indicates the insep-

arable connection between Pentecost and the Church, the all 

important role of the Spirit in the formation of the Church. 

With the coming of Pentecost a new element came into 

the life of the disciples (and the world) which was previously 

non-existent. I~ fact it could not possible have existed. 

Only subsequent to the death, resurrection, and ascension of 

Christ could the spirit be given and a new order or dimension 

1welch, ~ cit., PP• 226,227 

2 Emil Brunner, The Misunderstanding of the Church, 
(Philadelphia: Westminster Press, 1953), p. 11. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

66 

of life appear. 

At Pentecost, the Spirit of the risen Christ was 
breathed into the company of believers who were gathered 
in the upper room. Together, they bec~e the body of 
Christ, living by His Spirit within them. The new order 
of life into which Jesus had entered by his resurrection 
was now brought to earth in the fellowship of His people. 
The church was a new creation, a bringing into being of 
that which did not exist before. In this sense, it is a 
miracle which has no pa.rallel in human experience .1 

At this point it is possible to raise a very serious 

objection for it is ob.vious from the scriptures that the Holy 

Spirit was active and working before Pentecost (Acts 1:16; 4:25; 

II Peter 1:21; Luke 1:15,35; etc.). Is it possible to main-

tain that the Spirit was first given at Pentecost? "This 

question is vital for support of the belief that the Church 

may look to this date as its new beginning; for if the event 

were nothing unique for the Spirit, the Church could make no 

special claim for Pentecoat.n2 

An understanding of the eschatological belief of the 
earliest Christian~ as demonstrated in the New Testament, 
is our key to this problem. For the gift of the Snirit 
to men was seen to be an indispensable aspect of the 
coming of the new, messianic aeon, against which the old 
aeon before Jesus Christ was contrasted •••• Assuming 
the historicity of moat of Acta, we encounter testimonies 
which ~re wholly inexplicable apart from the recognition 
that a new departure had been made in the intercourse 
between the Spirit and human beings, a new and unique 
relationship of power and response, which Paul calla 'the 
first fruits of the Spirit,' and which apostolic tradition 
dates from the day of Pentecost and not before.3 

1 Donald G. Miller, The Nature and Mission of the Church, 
P• 23. 

~ -;s. Robert Nelson, The Realm of Redemption (London: 
The Epworth Press, 1951), P• 43. 

3Ibid., P• 44. 
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Pentecost does not signify the first appearance of the 

Spirit but a new awareness of the reality of the Spirit who is 

now at work in the community of those who believe in Jesus 

Christ. 

What Pentecost designates ••• is certainly not the 
appearance for the first time of the Spirit or his distinc
tive gifts, but the endowment of God's people with the 
Spirit and his gifts in a new way. This is a new pouring 
out of the Spirit upon the community, a 'filling' of the 
church with God's Spirit in a way which fulfills and 
transforms all other and previous working and presence of 
the Spirit, but is yet continuous with these. 1 (See Acts 
1:18) 

Roland Allen deals with this problem decisively when he points 

out that the disciples 

did not for a moment question the truth that 'men of old 
spake as they were moved by the Holy Ghost,' but they did 
not for a moment suppose that the men of old had received 
the gift of the Holy Ghost which they had received. The 
gift which they had received was quite distinct from that 
inspiration granted to the prophets of former days. It 
was so different that St. Uohn could write that before the 
Ascension of Christ •the Holy Ghost was not yet because 
that Jesus was not yet glorified' (John. 7:39).2 ••• The 
Holy Spirit of God might, and did, inspire prophets and 
good men outside the Church, but only Christians had this . 
gift, because this gift was Christ's gift. The Holy Spirit 
received at Pentecost and given universally to Christians 
was peculiarly 'the Spirit of his Son.•3 

~elch, £E.!_ ill:_, P• 220. 

2John speaks of the existence and activity of the Holy 
Spirit previous to the glorification of Christ (1:32) and there
fore does not mean that the Spirit was not yet in existence. 
"The Spirit was not yetn (7:39) refers to the Spirit's presence 
in the believer, which would be necessary to have living water 
tthe Holy Spirit) flow out of the heart. The Spirit will be in 
the disciples (14:17) because Christ is going away to send Him
to them (16:7). Christ's glorification makes possible the in
dwelling of the disciples by the Spirit, which was previously 
impossible and in which sense the Spirit was not yet. 

3Roland Allen, The Ministry of the Spirit (London: 
World Dominion Press, 19bO), p. 9• 
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So we see that the coming of the Spirit after the glori-

fication of Christ was different, though not divorced, from the 

presence an.d activity of the Spirit before Christ was glorified. 

And this coming of the Spirit was decisive in the formation of 

the Church, the Body of Christ. 

B. The Spirit in the Life 
of the Church 

The Church is the Body of Christ because of the pres-

ence of the Holy Spirit. It is the Spirit who is decisive in 

the life of the Church and only because of the Spiritts pres

ence is the Church different from other human groups. "The 

Christians at Corinth are ~ Christou, Christ's Body, forming 

an organic structure, the vital power of which is Christ's life 

within it. On His indwelling through the Spirit the existence, 

continuance, and achievement of the Church's life-purpose de

pend.111 The reason that the Church can be differentiated from 

the nation of Israel :iB ±:tis possession of the Sp,irit. 

That which most decisively marks the Church off from 
the old Israel, and which stamps it as the eschatological 
community, is its common possession of the Spirit. So it 
is that: 'in one Spirit were we all baptized into one 
body, and were all made to drink of one Spirit' (I Cor. 
12:13); 'There is one body, and one Spirit' (Eph. 4:4). 
It is this Spirit ••• that enables those who are in the 
Body of Christ to participate already, in this age, in the 
resurrection mode of existence.2 

In Acts we also see the viewpoint that the mark of a Church is 

the presence of the Spirit. The Churches of Judea walked in 

1 George Johnston., .£E.! .£.!!.:., P• 90 

2 J.A.T. Robinson, The Body, P• 72. 
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fear of the Lord and in the comfort of the Holy Spirit (9:31). 

In Antioch the disciples were filled with joy and the Holy 

Spirit (13:52). It is the gift of the Holy Spirit which demon-

strates and guarantees the reality of Christian experience and 

ultimately acceptance by the existing Church (10:45; 15:8). 

Flew notes that in the Epistle to the Hebrews 

Christian believers have been made partakers of the 
Holy Ghost and have tasted the powers of the age to come 
(6:4-5). God has confimmed the testimony of those who 
first heard the Lord, not only by signs and wonders and 

various miraculous powers, but by distributing the gifts 
of the Holy Spirit, according to His purpose (2:4). There 
is no divergence here from the view of the primitive com
munity. • • • He (the author) does definitely place the 
gift of the Holy Spirit as a characteristic mark of the 
Ecclesia. 1 

Even when the Spirit is not mentioned explicitly there 

is an indication of the necessary role of the Holy Spirit in 

the Church. Such an instance is I Peter 2:5 where Peter says, 

"and like living stones be yourselves built- into a spiritual 

house, to be a holy priesthood, to offer spiritual sacrifices 

acceptable to God through Jesus Christ." Concerning this verse 

we see: 

The dominant sense of the word 'spiritual' in the New 
Testament is 'God-given,' or 'partaking of the Spirit of 
God,' the divine Spirit. It is probable, therefore, that 
in I Peter 2:5, we should also find a reference to the 
Spirit who has set the Ecclesia apart, as the holy People 
of God to offer up sacrifices of thanksgiving in the 
Spirit. ~he Spirit is the creative principle in the 
Ecclesia. 

1
Flew, ~ ~' PP• 232, 233· 

2 Ibid., P• 225. 
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Only because the Spirit is integral to the Church's 

existence is the Church both divine and human at the same time. 

The human aspect of the Church is all too obvious, though it 

has often been overlooked. But because the Spirit is present 

in the Church in such a vital way, the Church cannot be under-

stood apart from this presence. 

The Ecclesia is what it is through the presence of 
Christ dwelling within. it. He is present with it through 
His Word and His Spirit •••• Therefore, because the 
Holy Spirit .is the very life-breath of the Church, the 
Church participates in the special character of the holy, 
the numinous, the supernatural, in the hallowing presence 
of God: for that reason the Christian society itself is 

a miracle. It is therefore in point of fact unintelli
gible from a purely sociological standpoint.l 

The Christian community does not exist as such without the 

Spirit's presence and activity, Schweizer observes: 

There was no 'Christian' community in the sense of a 
group of persons with unique attributes that distinguished 
them from others. Wherever and whenever it happened that 
Christ became living in a group of person.s, there the 
Church was found •••• The unique thing is the presence 
of the power of God.2 

"It is precisely in the Spiritt:Ma:t the Church experiences the 

presence of God."3 The Church may exist in form without the 

life of the Spirit in it but in such a case it is a hollow 

structure, an empty shell. 

The Church lives ••• by the living power of the 
Spirit of God. It was by the Holy Spirit that the Word 

l.srunne r, 21!..:. ~, p. 12. 

2 ·-d d S h . 1 X ~ uar c we~zer, Theo ogy Todaz, XI , P• 472. 

3Eduard Schweizer, SEirit of God, p. }4. 
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took flesh of the Virgin Mary. It is by the Holy Spirit 
that He has now a new body, a body into which only the 
Holy Spirit can engraft us. Therefore it is only by the 
living power of the same Holy Spirit that we can either 
abide in His fellowship or bear witness to His grace. All 
that is done without Him is mere counterfeit, an empty 
shell, having the form of a Church but not its life.l 

However true the above statement may be, we must at the same 

time avoid identifying what was accomplished in Christ's bap-

tism and that which was accomplished at Pentecost. ''That the 

baptism in the J 0 rdan and the Pentecost story are in no way 

assimilated to each other is an indication that for Luke the 

gift of the Spirit to Jesus is on an altogether different level 

from the gift to the Church. n2 

So we see that the Holy Spirit is in reality the life 

of the Church as long as we remember that where the Spirit is 

there also is Jesus Christ and God the Father. 

While it is true that the Spirit's presence is essen-

tial to the existence of the Church, it is also true that the 

Spirit works primarily (if not exclusively) in and through the 

Church. 

As Jesus passes out of sight into the heavens • • • 
the stage which He baa left is occupied (in the Acts and 
the Epistles) by the coming and activity of the Holy 
Spirit-the Spirit of the Father and the Son-and He too 
receives embodiment--that is, the Spirit appears as in
spiring and fashioning the Church, and the Church appears 
as the only organ of the Divine Spirit and instrument of 
the great salvation.3 

1 Newbigin, ~ ~' p. 105. 

2schweizer, ~cit., P• 38. 

3Gore, ~ ~' P• 35· 
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To say that the Church is the only organ of the Divine Spirit 

may be too radical a statement as H. Wheeler Robinson demon-

strates: 

The God of the Church is also the God of Nature and 
of History, and our too ready dualisms often obscure the 
truth about Him. We shall be nearer that truth if we 
keep in mind His constant activity as Spirit in the whole 
extra-ecclesiastical world, whilst emphasising the unique 
and supreme activity of His operation through the historic 
personality and work of Jesus Christ.l 

However valid Robinson's observation may be, it is apparent 

that the New Testament viewed the sphere of the Church as that 

in which the Spirit works; no other possibility is allowed. 

While its motions are incalculable, the sphere in 
which (the Spirit) works is always the Christian church. 
Old Testament thought in its later stages advanced beyond 
the conception of the Spirit as the sole possession of 
Israel, but the parallel idea in the New Testament is 
always maintained. The Spirit is the gift of Christ to 
his people, and no one outside of their fellowship can 
share in it. At the same time, though re~tricted to the 
church it is imparted to all its members. 

~\!hen we remember that the Holy Spirit came to glorify Christ 

by declaring what is His to the disciples (John 16:14) and to 

empower the disciples to witness to Christ and preach the 

Gospel (Acts 1:8; 4:8, 31) we can readily understand that the 

Spirit must work in and through those who have believed the 

Gospel. Otherwise the Spirit would have to convey these truths 

in isolation from the life and work of Jesus Christ which is 

the foundation of the Church, and this would be impossible since 

1H. Wheeler Robinson, The Christian Experience of the 
Holy Spirit, (New York and London: Harper and Brothers, 1928), 
P• 157. 

2Ernest F. Scott, The Spirit in the New,Testament, 
(New York: George H. Doran Co., n.d.), PP• 8~. 
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the Spirit is in truth the Spirit of Christ whose coming is 

possible only because Christ has been glorified (John 7:39). 

So the Spirit is vital to the creation and formation 

of the Church in which the S~irit is at work in a manner in 

which he cannot operate outside of the Church. In a very 

real sense no strict dichotomy can be made between the Holy 

Spirit and the Church. 

The inseparability of the Church and the Holy Spirit 
is nowhere made more clear than when we consider that, in 
the belief of many Christians, the same dey of Pentecost 
was of unique and critica~ importance for both. It was 
on this day that the actual constituting of the ~tc.K ~.,Q""tC... 
took place. At the same time, the Spirit was given, or 
'poured out,' to the disciples. And the latter event 
was the cause an.d manifestation of the former. 1 

At the same time it is important to avoid the error of combin-

ing the Spirit with the Church to the extent that they are seen 

to be identical. 2 

The church is called one body because the Spirit ope-F
ates in that body. The Spirit does so in divine freedom: 
the church exists only through him, he never exists 
through the church •••• So the church lives ••.• only 
and immediately from the Spirit who remains free in his 
miraculous operation and defies captivit;y and clamping 
in fetters of tradition and institution.' 

'I' hus we see that the Spirit is intimately involved in, 

and indispensable to, the life of the ~hurch. 

1 
Nelson, £.E.• cit., pp. 41,42. 

2See below, pp. 80-82 for a more detailed study of this 
problem. 

3Markus Barth, Interpretation, XII, p. 153. 
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c. The Spirit in the Koinonia 
of the Church 

A very important function of the Spirit in his role 

in the Church is the creation of the koinonia, the fellowship, 

which is perhaps the most important aspect of the Church's 

life. "If we ask what is the most characteristic and compre

hensive work of the Holy Spirit, according to the New Testament, 

there can be little doubt that we should answer in one word, 

'fellowship.' n1 An examination of the open.ing chapters of Acts 

will show the importa.nce of the fe:I.lowship in the Church. The 

disciples "with one accord devoted themselves to prayer 11 

(Acts 1:14). 11When the day of Pentecost had come, they were 

all together in one place" (Acts 2:1). After Pentecost we read 

that as a result they were ttattending the temple together" 

(Acts 2:46), "the company of those who believed were of one 

heart and soul" (Acts If: 32), and nthey were all together" (Acts 

5:12). 

Just as Pentecost was crucial in the formation of the 

Church, the coming of the Spirit is of great importance in the 

development of the koinonia. "To the question, What happened 

at Pentecost? we may answer a fresh revelation of God's acti-

vity in the present which resulted not only in a new experi

ence of God through Christ in the lives of all believers, but 

a new quality of fellowship. 112 

1
H. Wheeler Robinson, ~ ~' P• 141 

2 
Flew, ~cit., p. 151. 
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The company of disciples, although still active 
members of the old Jewish church, discovered that they 
were bound to one another by even deeper ties through 
the work of the Holy Spirit in their midst. Paul was to 
describe this 'as the fellowship of the Holy Spirit,' or 
'participation in the Spirit.' (II Cor. 13:4,14; Phil. 
2: 1). In this we.y they became a unique community with a 
special mission within the larger commonwealth of Israel, 
which they sought to bring to repentance and faith in 
Jesus Christ. Because this profound sense of fellowship 
among those earliest believers was created by the Spirit 
of Christ, it can rightly be called a 'spiritual unity.•l 

Lindsay Dewar observes that at Pentecost 

a new sense of fellowship was created, which soon came to 
be known as 'the koinonia of the Holy Spirit' (II C0 r. 
13: 10). The koinonia, or fellowship, was a new and unique 
experience. The infant company of believers 'were of one 
heart and one soul' (Acts 4:32), and it was simply a spon
taneous manifestation of what s. Paul calls the oneness of 
the Spirit, i.e., the oneness created by the Holy Spirit. 2 

Because the Holy Spirit has ~een given it is possible 

for men to have communion with each other nfor upon the inspir-

ation of the Holy Ghost rests the koinonia, the communion of 

men with each other, the fact that they are knit together in 

an organism which includes both equality and difference, the 

fundamental equality of all and their mutual subordination 

each to the other.u3 Acts 4:31,32 is a good illustration of 

the close connection between the gift of the Spirit and the 

fellowship of the new community. The Spirit created the 

1 
Oscar J. F. Seitz, One Body and One Spirit (Greenwich, 

Connecticut: Seabury Press, 1960), PP• 90,91 

2Lindsay Dewar, The Holy Spirit and Modern Thought 
(London: A. R. Mowbray, 1959), p. 46. 

3Etni1 B.,.unner, .£E..!. cit., P• 63. 
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community for ttthe company of those who believedn were not a 

conglomeration of individual, unconnected, self-existent units, 

but they were a unity "of one heart and soul. 11 So strong was 

this sen.se of unity that no one considered that he owned any 

possessions unto himself but "they had everything in common.n 

The role of the Spirit in the koinonia of the Church 

is also clear from Paul's discussion of the use of the gifts 

of the Spirit in I Corinthians 12. No one ean take pride in 

a spiritual gift, no matter how spectacular, because •tto each 

is given the manifestation of the Spirit for the common goodtt 

(12:7). The Spirit is active for the good of the whole fellow-

ship, and not for a few specially privileged individuals. (The 

role of the Spirit in the unity of the Church will be considered 

shortly.) 

Surely it was this fellowship which was the character-

istic mark of the early Church and which was a powerful witness 

to the truth of the Gospel. 

The amazing power of the early Church to convert the 
pagan Roman world was based upon its positive Gospel of 
Redemption, but equally upon itself. For the power of 
the corporate Spirit of the redeemed in Christ is incal
culable. The slave is made equal with the master. Burdens 
are shared in Christian love. The sick are healed by the 
layzi..ng on of hands of the loving brotherhood. Demons of 
loneliness and fear are driven out. Down through the 
centuries this power of the Spirit, "proceeding from the 
Father and the Sonlf has fed Christian life.l 

But the question arises: What is the nature of this 

fellowship created by the Holy Spirit and how does it differ 

1Theodore 0. Wedel, The Coming Great Church (New York: 
The Macmillan Company, 1945), P• 72. 
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from that of other groups? Koinonia was originally a word 

of business and secular Greek, and it meant partnership. Thus 
, 

Paul can. speak of "taking part (}totvCAJVtCL) in the relief of the 

saints" (II Cor. 8:4). Thus, inherent in the concept of 

fellowship is the idea of sharing. 

The author of the Acts clearly intends the word 
(ko•vc..".--.1 to point forward to the sharing of material 
goods and the mutual supply of the material needs as 
in Acts 2:44-47; 4:32-37 , as well as to the fellowship 
in the Temple worship, in united prayers, and in the 
private ritual acts of the community. Christian fellow
ship at its highest has always been of this quality, 
uniting the practice of cow..mon. worship with care for 
the material needs of those who were poorer or in want. 
Such fellowship in the Spirit derives from Him who gave 
the Spirit, and who in His earthly life taught his fol
lowers to share with one another all that they had 
received from God.l 

But that which made fe~lowship possible, which created 
'•··'.,."' 

the desire and impetus to share~ was~ the work of the Holy Spirit. 

'The fellowship of the Holy Spirit' II Cor. 13:4 is 
most naturally taken as an activity of the Spirit com
parable with and resulting from the active grace of Christ 
and the active love of God which is expressed in and 
through that grace (cf. Rom. 15:30, 'The love of, i.e. 
produced by, the Spirit'). The fellowship is a fellow
ship with God through Christ mediated by or in the Holy 
Spirit, so agreeing exactly with the teaching of Ephesians 
2:18, 'through Him (Christ) we now have our access in one 
Spirit unto the Father. 1 2 

However, the fundamental idea of koinonia is not primarily that 

of fellowship or association with others. 

Most scholars are agreed that the fundamental idea 
which IC.otvc....vcO. conveys is that of 'participation in some
thing which others also participate.' This definition is 

1Flew, o •t ££ • Cl. • P• 153. 

2 
H. Wheeler Robinson, ~ ~' P• 18 
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sharply distinguished from the generally held, but in
accurate, notion that the word means simply 'fellowship,' 
in the sense of association with other persons.l 

Hendrikus Berkhof has an excellent discussion on the fellow-

ship of the Holy Spirit with reference to II Cor. 13:14. He 

observes: 

f ;' - ~... ,.,. ,. 
· What do the words '! I<OI VCNVIC!. -rou ~ ¥10"' V&!:~4TOS 

mean? The grctce of the Lord Jesus Christ is the grace 
which he grants. The love of God is the love which God 
bestows upon us. It is therefore obvious that we must 
describe the fellowship of the Spirit as that .fellow-.; 
ship or community with God and with one another which 
is the gift of the Spirit. However, in other cases the 
genitive after ~otvt....vr$. is a genitive of the object 
and points to that with which one has fellowship, that 
in which one partakes. Then the correct translation 
would be: the participation in the Holy Spir~t. The 

arguments for either translation are equal. 

He then proceeds to combine the two ideas. 

We see how the word ko"rL~>v(ec. covers two realities, 
the communication of the Spirit and the communion with 
one another. Both inseparably together. As soon as 
we come to participate in the reality of the Holy 
Spirit through Word and sacraments, we enter also by 
the very same act into community with all those who 
have the same participation in the Spirit.3 

Thus we see that the fellowship of the Holy Spirit is a sharing 

with others of what one shares with Christ, it is a combined 

vertical-horizontal relationship, the horizontal being made 

possible because of the vertical relationship with God by the 

Holy Spirit. 

The Holy Spirit is the Church's life. Those who lie 
to the Church, lie to the Holy Spirit (Acts 5:3). The 

1
Nelson, ~ ~' P• 53· 

2Hendrikus Berkhof, The Doctrine of the Holy Spirit 
(Richmond, Virg~nia: John Knox Press, 1964}, p. 57. 

3Ibid., P• 59. 
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Holy Spirit is party to the decisions of a Church Council 
(Acts 15:28). The Church is, in the moat exact sense, a 
koinonia, a common sharing in the Holy Spirit.l 

• 
Because the Church is the common sharing of the Holy 

Spirit it is only within the Church that one can know the ful-

ness of the Spirit, the fulness of fellowship with the Son. 

The fruit of the Spirit (Galatians 5:22,23) are meaningful 

only within a fellowship and not to an individual in isolation 

from others. Though the Spirit may be received by faith apart 

from a direct connection with the fellowship of Christians, as 

is the case with C0 rnelius (Acts 10:44), such an experience 

will inevitably connect one with other Christians. (This is 

illustrated by the subsequent baptism of Cornelius - 10:47,48.) 

While the vocation of believers included personal 
fellowship with Christ himself (! Cor. l:i} , this was 
not something that could be had in isolation from others. 
It involved the community of people of which he is Lord; 
the body of which He is the Head. 

This sense of community is vividly expressed where 
the word 'fellowship' is connected with the common meals 
shared by all members of the church as the outward sign 
of their unity in Christ •••• Any idea of private com
munion with Christ that did not also involve real and 
active participation in the life and ·Nork of the 
Christian community was t-otally unthinkable in the New 
Testament.2 

To be the object of the transforming work of the Holy 
Spirit, to be called by Him into the relationship of faith 
in Christ, to receive power from Him and to enjoy the 
fruit of His benefaction, and so to be drawn into true 
community with other persons-all this means to partici
pate in the koinodia of the Church.3 

1N b" . ew J.gJ.n, P• 97. 

2 
Seitz, ~ ~' pp. 93,94 

3Nelson, ~ ~' P• 66. 
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Nat only is the fellowship created by the Spirit and 

is the fulness of the Spirit realized within it, but the Holy 

Spirit makes possible the continued ~ife of the community. It 

is in the Spirit that the Christian lives and can thus have 

fellowship with those who also walk in the Spirit. 

Life in.this community is life in the Spirit, or by 
by the Spirit, and marked by the fruit of the Spirit, 
'love, joy, peace, patience, kindness, goodness, faith
fulness, gentleness, self-control' (Gal. 5:22f.). It is 
life in truth, into which the community is led by the 
Spirit (Jn 16:13ff.); it is the life of children of God, 
who have been adopted as sons and into whose hearts God 
has sent the S~irit of his Son, crying 'Abba! Father!' 
(Gal. 4:6). It is the life of liberty, of freedom from 
the law and the bondage of sin a.nd death (Rom 8: 2; II 
Cor 3). And life in the S~irit is supremely the life 
of love, the first of the fruits of the Spirit, God's 
own love given to us, 'poured into our hearts through 
the Holy Spirit,' the greatest of the gifts and the 
prime test of the working of the Spirit (Gal. 5:22; 
Rom 5:5; I Cor 13; I Jn 4).1 -

Thus we see that the love which is made possible by the Spirit 

is that which is the essential element in the fellowship. If 

the love does not exist the fellowship is not possible; and the 

love can exist only because the Spirit of Christ makes it possi-

ble. 

Though we emphasize the presence of the Spirit in the 

fellowship of the Church, and his role in creating and sustain-

ing that fellowship, we must avoid the error of some who would 

identify the Holy Spirit with the Spirit of the community. 

One writer has gone so far as to draw a parallel between the 

esprit de corps of a school and the Holy Spirit of the Church. 

1claude Welch, ~ ~' pp. 218, 219. 
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Schleiermacher is perhaps the most famous theologian 

who makes the Holy Spirit and the spirit of the Christian com-

munity identieal. His three cardinal propositions are that: 

(1) the Holy Spirit is the union of the divine Being with 

human nature in the form of the common Spirit animating the 

community-life of believers; (2) every one regenerated parti-

cipates in the Holy Spirit, so that there is no life-fellow-

ship with Christ without the indwellin.g of the Holy Spirit, 

and vice versa; (3) the Christian Church, animated by the Holy 

Spirit is, in her purity and perfection, the complete image of 

the Redeemer and every regenerate individual is a completing 

element in this fellowship. 

Up to a certain point, this classical statement brings 
out the truths • • • that fellowship is of the essence of 
the Church and that it is created by the Holy S~irit t 
through the historical work of Christ, and that"" God is 
really present in the community through the Holy Spirit. 
But it does not bring out adequately the transcendent, 
as it does the immanent, elements of Christian experience. 
The emphasis falls on the subjective,instead of on the 
objective, side of the Christian consciousness. The 
spirit of the community is not something that exists out
side of the individual members of the association. That 
spirit is really existent, but its existerce depends on 
the constituent individuals who share it. 

The New Testament writeps certainly viewed the Holy Spirit as 

being something other than the community. In Acts, the Holy 

Spirit guides Philip to the Ethiopian's chariot apart from any 

possible connection with the fellowship (Acts 8:29,39); the 

Holy Spirit falls on Cornelius and those who heard the preach-

ing of Peter without their coming in contact with the community. 

1H. Wheeler Robinson, ~ ~' p. 148 
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Paul speaks of the Spirit as searching everything, even the 

depths of God (I Cor. 2:10), something which a human commun-

ity could not do but to which such a knowledge could only be 

revealed. Christ promises to send his disciples another 

Counselor 11even the Spirit of truth ••• you know him for 

he dwells with you and will be in you.u (John 14:17). The 

Spirit is sent to the disciples by Christ and is not created 

by the gathering together of those who believe in Christ. In 

other words the Spirit has a real existence apart from the 

community of believers. This is not to diminish the impor-

tanee of the koin.onia in the work of the Spirit in the Church 

but it safeguards against an unscriptural limitation of the 

work of the Spirit. 

We must net confine the work of the Holy Spirit to 
the creation of fellowship, and still less, of course, 
to its ecclesiastical expressions; but we are justified 
in saying that the Spirit of Jesus Christ always works 
towards the end of fellowship, and

1
finds His highest 

expression within its realization. 

It is apparent, in summary, that the Spirit in the 

Church gives rise to the koinonia which is the characteristic 

mark of the Church. It is the Spirit who takes a group of men 

and women and brings them into the reality of fellowship with 

God, and thus with one another, which can be seen nowhere else. 

The presence of the Spirit molds a congregation of people into 

the ecclesia of God exhibiting that love of God by which it 

springs into a living, vital fellowship. 

1
H. Wheeler Robinson, ~ ~' p. 142. 
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D. The Spirit in the Unity 
of the Church 

Very closely bound up with the koinonia of the Church 

is the unity of the Church. The Church can know unity because 

of the fact that there is one Spirit who creates the fellow-

ship. Therefore there cann.ot be many different fellowships 

but only one; nthereis one body and one Spirit" (Eph. 4:4). 

The consistent teaching of the New Testament is that 
the Spirit ••• is the divine cement which holds all 
the structure of the Church together. The unity of the 
Church is not a unity of organization, administration, 
government; the unity of the Church comes from the fact 
that the one Spirit pervades the whole Church. 1 

lfThe Church is ONE not in consequence of its efforts after 

union,-nor in virtue of the mutual harmony which pervades its 

different parts, for these are fruits and pledges of a previous 

unity in the Lord,-but in virtue of the one indwelling Spirit. 112 

The unity of the Spirit is by definition a spiritual unity and 

therefore cannot be created by the work of any organization or 

government ~n the secular realm apart from the Spirit. This 

is not to say that the Spirit does not work through organiza-

tion but to point out that unity can be only superficial if it 

is not created and sustained by the Spirit. 

The Church can never have unity in and of itself. 

The unity of the church as the body is finally and 
fundamentally a unity which the community has, not 'in 
itself' but in its head and savior •••• It is the 
unity created by participation in his one humanity; it 
is unity of the one Spirit who works in the Church.3 

1B,rclay, .£E.!_ 
. + 
~' p. 85 • 

2 Smeaton, .£E.!_ .£!!.!., P• 233· 

3welch, 2..E• ~' P• lr72 
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Viewing the role of the Spirit in the unity of the Church, 

Alan Richardson observes: 

Church membership was participation in Holy Spirit 
(II Cor. 13:14; Phil. 2:1); the Spirit of unity (cf. 
Ezek. 11:19) worked so mightily that 'the multitude of 
them that believed were of ohe heart and soul' (Acts 
4:32); under the unifying power of the Spirit the 
Christians 'had all things common' (Acts 2:44-47). 
There is one body of the believers because there is one 
Spirit (Eph. 4:3f.); all the individual Christians have 
been made to drink of the one Spirit (I Cor. 12:13; 
Eph. 2:18). 1 . 

Because the Spirit is the Spirit of unity he will bring all 

who believe into the unity of the Church. 

The Spirit (came) to baptize in the name of Jesus 
Christ the one hundred and twenty in the upper room, 
that with Him they might grow into one living Body. 
Thenceforward there have been no isolated believers, 
independent oae of another, but members of one B0 dy 
whose head is Christ. 2 

So crucial is the role of the Spirit in the unity of 

the Church that his presence and activity overcome the greatest 

of barriers. The greatest walls between peoples were broken 

down when the Spirit was present. Even the barrier between 

Jew and Gentile had to dissolve before the conclusive evidence 

of God when he gave the gift of the Holy Spirit to Cornelius 

and his Gentile friends. Peter relates to the Jewish Christians 

what took place and concludes with the irrefutable argument: 

ttif then. God gave the same gift (of the Spirit) to them as he 

gave to us when we believed in the Lord Jesus Christ, who was 

l Alan Richardson, .2.E.:. £!.:_, p. 110. 

2Rene Pache, The Person and Work of the Holy Spirit 
(Chicago: Moody Press, 1954), P• 163. 
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I that I could withstand God?" (Acts 11:17). 

The gift of the Holy Ghost is thu£ seen to be the 
one necessity for comrnunion. If the Holy Ghost is 
given, those to whom He is given are certainly accepted 
in Christ by God. All who receive the Spirit are in 
reality and truth one. They are united by the strongest 
and most intimate of all ties. They are all united to 
Christ by His Sfirit, and therefore they are all united 
to one another •.. 

The first evidence of the communi ty-cree.ting action 
of the Spirit is the fact that in the Church the two so 
bitterly opposed groups, the Jews and the Gentiles, come 
together to build one body •.••• (Eph. 2:14,22). This 
coming together of the Jews and the Gentiles under the 
reconciling pressure in the body of Christ overcomes all 
barriers of national, social, sexual, and ra.cial kind. 2 

In discussing I Corinthians 12:12-14 Markus Barth points out 

the way in which the Spirit creates the unity within the Church 

in relation to the work of Christ. 

The Spirit ••• has tied them (the Corinthians) to 
the one Christ, who is a unity comprehending the most 
exclusive ••• differences among men; his life in the 
body reveals the fact that the life of all mankind is now 
bundled together, collected in one, condemned and redeemed 
in one representative person. He, the man.y.;..in-one, the 
one-for-all, the unity of the diversities which man cannot 
himself overcome is confessedly their Lord.3 

The work of the Spirit in the Church and the world is based upon 

and is an extension of the work of Christ. 

Finally, the unity of the Church is conceived of in 

universal as well as local terms in the New Testament, namel"· 

in Ephesians and Colossians. 

It is only in (Ephesiain) and in the kindred epistle 
to the Colossians written about the same time, that we 
hear of a Church of all believers, an universitas fratrum 

1Roland Allen, The Ministry of the SEirit (London: World 
Dominion Press, 1960), P• 57. 

2 
Berkhof, £E• ~' P• 56 

3Markus Barth, £E• cit., P• 132 
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Christianorum. As Dr. Hort acutely remarks, this univer
sal Church is not regarded by St. Paul as the sum of all 
the local churches but as the sum of all the Baptized; 
'the members which make up the one Ecclesia are not com
munities but individual men.' As the Holy Spirit, dwell
ing in the heart of each member of the local community, 
binds all together in a corporate unity; so, by dwelling 
in all the faithful everywhere, it creates the worldwide 
unity of a Catholic Church •••• The unity of the Church 
in a particular city or province, the unity of the whole 
congregation of Christ's flock, alike come from one Spirit 
which gives to both their COTporate life.l 

Thus, from this chapter, we see that the Spirit is 

crucial to the Church and without his work the Church could 

have no fellowship or unity, it would be lifeless, and further-

more it could not even have come into existence, Should the 

Spirit leave the Church nothing would remain but an empty 

shell. 

1 Henry Barclay Swete, The Holy Spirit in the New Testa
ment (London: Macmillan, 1910), p. 311. 
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CHAPTER IV 

THE SPIRIT IN THE ORGANIZATION AND 

ADMINISTRATION OF THE CHURCH 

The Church, as a social entity as well as a Divine 

community, must have a certain form which it takes in each 

concrete situation. In other words, the Church must have 

some kind of' order. This is not to say that the Church must 

have one particular order, for an examination of the New 

Testament indicates the simultaneous existence of varied 

orders in different locations. The Corinthian Church with 

its freedom and the Palestinian Church with its apparent 

rigidity each represent a form of order.1 

In this chapter we will not seek to establish the 

supremacy of one order over another but will demonstrate the 

key role of the Spirit in the establishment and operation of 

order in the Church. Since the New Testament witness deals 

with one type of order more than. others (due to practical 

rather than preferential reasons) it may appear that this 

study is one-sided in its approach. Such is not our inten-

tion. We will seek to go behind the form in order to deter-

mine, in general~the Holy Spirit's activity in this aspect of 

Church life. 

1 
An excellent study of the various possibilities for 

order in the New Testament Church is made by Eduard Schweizer 
in Church Order in the New Testament (London: Student 
Christian Movement, 1961). 
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A. The Church Governed by the Spirit 

"The life of the primitive community, if the record in 

the book of Acts can be accepted, was governed almost from the 

first by the belief in the Spirit."l With Pentecost a new 

awaren.ess came to the disciples of the presence of Christ and 

of his activity by the Holy Spirit in their midst. The Spirit 

had been promised by Christ (Acts 1:5) to empower the disciples 

to bear witness to him as the risen Lord, 11 and you shall be my 

witnesses in Jerusalem and in all .Judea and Samaria and to the 

end of the earth" (Acts 1: 8). B.ecause of this mission made 

possible by the Holy Spirit, nothing in the life of the Church 

could remain outside his control. 

The belief grew up that since the Spirit had been 
given by Christ for the advancement of his cause it must 
be operative in all that belonged to Christian worship 
and enterprise. The church was distinguished from a11

2 other societies in that it was governed by the Spirit. 

A possible difficulty arises when it is noted that the 

New Testament speaks both of Christ as the one who governs the 

Church (as in Eph. 4:7ff.) and of the Spirit as the one who 

governs the Church (as in I Cor. 12:11). However this diffi-

cul ty disappears when we recall that God is One an.d where one 

person of the trinity is operative so are the other two. 

The regulation of the Church's life--sometimes spoken 
of as if it were retained in Christ 1 s own hand, sometirre s 
described as if it were committed to the Holy Spirit-
must be regarded as two announcements of the same great 

1 Ernest F. Scott, ~ ~' p. 81. 

2 
Ernest F. Scott, ~ ~' P• 108. 
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truth, without any difference, two sides of one and the 
same thing. The Lord Jesus, the Mediator, does all by 
the Holy Spirit in fostering, quickening, guiding the 
Church; and so intimately are these two thing conjoined, 
--the Melchizedek-priesthood on the one hand, and the 
dispensation of the Spirit on the other,--that they must 
constantly be seen together (Acts 2:33). The exalted 
Christ continuously acts for the Church's good by His 
Spirit through the word.l 

And just as Christ bound himself to humanity by the incarna-

tion so does the Spirit continue the work of Christ on the 

human plane by binding himself to a con.crete human comnmni ty 

to complete the work of Christ. 

It must be insisted that as God is one, and works 
always and indissolubly as Father, Son and Holy Spirit, 
the pattern of the Spirit's working is an incarnational 
pattern •••• That is, the work of the Holy Spirit in 
the church is a work in and through human flesh and 
blood, works and acts, finite sociality and historicity, 
the very earthen structure of our common life.2 

The Spirit is active in the Church, in a community 

composed of earthen vessels• And it is here that the glory of 

the Church is seen, not what the Church is in and of itself, 

but the amazing graciousness of God who dwells in and moti-

vates and governs the Church by His Spirit. The glory belongs 

to the Divine presence and not to the container, though in the 

last analysis the two cannot be absolutely separated for if 

the Spirit is removed the container will ultimately crumble 

and destroy itself. 

The Holy Spirit is not only free to judge and to 
remain transcendent over all human forms and formula
tions, but free to bind himself to the concrete, to use 
precisely the fragile vessels, the workaday pots of our 
historical forms. God does not choose to redeem history 

1 
Smeaton, ~ ~' P• 237 

2claude W.elch, .2.E.:,. cit., P• 228 
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apart from histor7, nor create new community apart from 
human community. The Spirit works in and by means of 
flesh and time and human togetherness. 1 

The Holy Spirit works in and through the Church in order to 

continue the work of Christ in the world. 

The Spirit, however, is never bound by man, never con-

trolled by the •workaday pots of our historical forms' 

to which he binds himself. As we have seenl the Holy Spirit 

is above and transcends the Church and therefore is never the 

property of any man or Church to use to attain human, as over 

against divine, ends. 

Because the Spirit--for Paul as for the Old Testament-
is God's Spirit, and therefore, faces man without ever be
coming his property which he can treat as he likes, he 
demands obedience. Only the fanatic, therefore, can fail 
to see that in the Church too there is an order. The 
question is simply what sort of obedience and order it is.l 

Thus it is due to the transcendence and Lordship of the Spirit 

over the Church that order or organization becomes necessary. 

The Christian cannot act in any manner he desires but must al-

ways live in obedience to fhe Spirit, thus the freedom which 

allows man to do whatsoever he desires must be absent from the 

Church in order to be replaced by the freedom which enables 

him to respond to the leading of the Spirit of God. 

It is the Spirit who gives power to the works of the 
Christian preaching, which as mere words can accomplish 
nothing (I Cor. 2:4; I Thess. 1:5; Rom. 15:19). It is 

P• 99. 

1~., PP• 75,76 
2 See above p. 82. 

3Eduard Schweizer Church Order in the New Testament, 
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the Spirit who guides the Church in its day-to-day acti
vity (Acts 6:3), directs its missionary work (Acts 8:29; 
10:19-20; 16:6-8), supplies all the different gifts which 
are required for its common life (I Cor. 12:4-30; Phil-
1:19), and leads it into all the truth (John 16:13). It 
is the Spirit who rules over the Church's worship and 
fellowship (I Cor. 14). And the Spirit Himself gives the 
spiritual sight by which he is to be discerned. 1 

The Spirit is never absent from any activity of the Christian 

as an individual or of the Christian fellowship at large. A 

reading of the Acts of the Apostles shows how dependent the 

early Church was on the Spirit's direction and inspiration. 

This living energy which provided the means whereby 
all difficulties, however unforeseen, could be overcome, 
what could it be but the Spirit of God, vouchsafed to 
His Church. Before Paul, therefore, the conviction. had 
taken root that all Christian activities, and not merely 
the charismata proper, were due to the higher powar now 
working in the church. The Christian life, in its whole 
extent, was governed by the Spirit.2 

And it is clea.r, especially from I Corinthians 12-14, that nin 

Pau~s view the Spirit is operative in all the activities to 

which Christians are called. 11 3 In commenting on I Corinthians 

12, A. J. Gordon observes that the Holy Spirit's oversight 

"extends to the slightest detail in the ordering of God's 

house, holding all in subjection to the will of the Head, and 

directing all in harmony with the divine plan.n4 Thus, all 

aspects of the Church's life come under the direction and 

control of the Spirit. 

~ewbigin, .2E.!. ~' P• 99. 

2 
E. F. Scott, ~ ~' P• 119. 

3!bid., P• 118 

4A. J. Gordon !he M~nist~ of the S~~rit_(Philadelphia: 
American Baptist Publ. 1896), P• 129. 
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An important function of the Spirit in the Church 

which is intricately bound up with his government of the 

Church is guidance. The Spirit who governs does so by making 

known his mind and will to the Church which in turn responds 

with obedience. The leading of the Spirit was very real to 

the early Church. 

The early Church in the day of Acts had a tremendous 
consciousness of being divinely led •••• It was not 
that the Holy Spirit was a substitute for careful thought; 
it was not that the Holy Spirit absolved a man from the 
duty of thinking and planning. It was that the leaders 
of the early Church were forever conscious that they were 
never left to take their decisions alone.l 

In Acts the leading of the Spirit in the expansion of the mis-

sion of the Church is evident by the guidance of Philip (8:29), 

the preaching of the Gospel to Cornelius (chapters 10 and 11), 

the sending out of Paul and Barnabas (13:2,4), the decision of 

the council at Jerusalem (15:28), and the guiding of the mission-

ary enterprise (16:6,7; 19:21). It is only when we appreciate 

the reality of the Spirit's guidance of the early Church that 

we can appreciate the seriousness of the sin of Ananias an.d 

Sapphira (Acts 5:1-11). 

We must read this incident in the light of the fact 
that in the early Church every decision of the Church 
was regarded as a decision of the Spirit and, therefore, 
he who tried secretly and treacherously to evade the 
decision of the Spirit was guilty of lying to the Spirit. 2 

In all the Church's decisions there was this reliance on the 

guidance of the Spirit of God, even when it is not explicitly 

1 Barclay, .£E.!_ cit., P• 57. 

2Ibid., P• 61. 
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stated. The choosing of the twelfth disciple took place after 

the disciples had prayed (Acts 1:24) and the men who were chosen 

as deacons were required to be tlfull of the Spirit and of wisdom" 

(Acts 6:3). However, we must reiterate that the fact of the 

Spirit's guidance did not dispense with careful thought an.dtheneed 

for thinking and of planning on the behalf of the disciples. 

But "in arriving at a decision in a question of doubt, the 

apostles in the Acts were guided solely by their sense of the 

Spirit behind the action, not by any speculation as to conse-

1 
quences which might ensue. 11 (This fact is most clearly demon-

strated in the decision of the council at Jerusalem to allow 

Gentiles into the Church.) 

Paul was acutely aware of the role of the Spirit in the 

guidance of the Church. 

It is the Spirit who guides decision within the Church. 
When Paul has given his decisions on the complicated prob
lems which h~ve been troubling the Church at Corinth, his 
only claim is: 'I think also that I have the Spirit of God' 
(I Cor. 7:40). He does not claim to decide as expert in 
Church law; his only claim is that he is a man of the 
Spirit. 2 

The author of the fourth gospel speaks of the Holy 

Spirit as the Spirit of truth: *'When the Spirit of truth comes 

he will g.uide you into all the truth; for he will not speak on 

his own authority, but whatever he hears he will speak, and he 

will declare to you the things that are to come" (John 16:13). 

The guidance of the S~irit is to be for the purpose of revealing 

1 Roland Allen, £12.!.. .£!h, p. 50. 

2 
Barclay, ~ ~' p. 85. 
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the truth of Christ to the Church and not for the purpose of 

a proper course of action as we have seen previously. However, 

these two aspects of guidance, though not identical, are very 

closely related for the proper course of action is determined 

by a knowledge of the will of the Lord and Master of the Church. 

The Holy Spirit is the One who governs the Church, lead-

ing, guiding. and directing it in all things. The Church is not 

left by Christ to carry on His work alone, but He continues 

His work Himself by inspiring and guiding the Church, in all 

aspects of its life, by the working of His Spirit in its midst. 

B. The Gifts of the Spirit 

When one comes to consider the gifts of the Holy Spirit 

given to the Church it becomes evident that the Spirit is the 

One who has an essential role in the organization and adminis-

tration of the Church. However, we must again point out the 

indivisible nature of the Godhead in order to avoid confusion 

and even serious error. 

The Spirit is not to be separated from Christ, nor 
does the New Testament make such a separation. The Spirit 
which is at work in the Church is indissolubly associated 
with Jesus Christ •••• Only the most narrow and short
sighted exegesis can isolate the New Testament assertions 
about the gifts and fruits of the Spirit from the whole 
context and perspective in which they are found, a context 
which makes it perfectly clear that these are inseparably 
gifts of the Father through Christ and fruits of life •in 
him.' These are the forming of Christ in the believer.l 

The Spirit, as the one who governs the Church, is con-

cerned for the ongoing life of the Church, that it be of such 

1 
Welch, £E• ~' PP• 220,221. 
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a quality that the Church can fulfill the mission which it 

received from Christ. The Spirit accomplishes that which is 

necessa.ry in the Church by the bestowal of His gifts. nrt is 

the teaching of Paul that every gift which is needed for the 

successful operation of the Church is a gift of the Spirit.n1 

nrt is ••• the Spirit who enables the Church to work in the 

service of the living God. In Ephesians 4:11,12 we learn that 

the gifts bestowed on the Church are sometimes the very men 

themselves w!tom the Spirit has qualified for the ministry. u
2 

(The significance of the fact that men are sometimes the gifts 

given by the Spirit will be discussed when we consider the 

Spirit and Offices in the Church.) 

The gifts of the Spirit have as their source the Lord 

Jesus Christ who works by the Spirit (God cannot be divided). 

The ministries spoken of in Ephesians. 4:11,12 

come fresh from the hand of the exalted and glorified 
Christ at the Father's right hand in heaven. Eph. 4:8. 
They are His own provision for the continual need of 
ministry in His church until she has arrived at her 
appointed consummation; they reYeal his continued love 
and thought for His own on earth, even though He has 
"ascended on high.n3 

The divine sovereignty in the giving of gifts to the Church is 

stated very clearly in the New Testament. 

The preparatory gifts of the Spirit are given ttas He 
will" (I Cor. 12:11): the resultant ministries are 11 setTt' 

1 
Barclay, ~ ~' P• 83. 

2Pache, ~ ~' P• 168. 

3Donald Gee The Ministrz Gifts of Christ (Springfield, 
Missouri: Gospel Publishing House, n. d.), pl9. 
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in the Church by God (v. 28): the men who embody them are 
11giventt by Christ:--iph. 4:11. It is often not sufficient
ly remembered that He has a title of the ttLord of the har
vest,u and nothing is clearer in the New Test"ament than 
the authoritative direction of the Spirit in all the acti
vities of the early church.l 

The gifts of the Spirit are those gifts which come from the 

Spirit, 'of the Spirit• being a subjective genitive. This must 

not be confused with the gift of the Spirit in which 'of the 

Spirit' is an objective genitive designating that the Spirit 

himself i's the content of the gift. nThe charismata (gifts) of 

the Spirit are not the same as the gift (dorea) of the Spirit, 

the first being what the Spirit gives and the second being the 

Spirit as such.n2 

An examination of the gifts mentioned by Paul in Romans 

12:6-8; I Corinthians 12:8-10, 28-30; and Ephesians 4:11 gives 

a good indication of the richness of the diversity of these 

gifts which the Spirit gives to the Church. Furthermore, the 

fact that these lists differ in the gifts enumerated indicates 

that Paul did not intend these to be all-inclusive and thus 

other gifts could probably be added to these lists. 

The unity of the body of Christ is a unity in which 
there is rich diversity, not rigid uniformity. The com
munity which his Spirit creates is not to be thought of 
as an efficient organization like that of an army •••• 
Of course, its members are called into common loyalty to 
Christ their Lord, but it is his love that unites them 
in love for one another.3 

1
Ibid., P• 20. 

· 2Dale Moody, ~ ~' P• 215. 

3seitz, ~ ~' PP• 95,96 
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This diversity of gifts in no way contradicts the unity of the 

Church. It is this very principle which Paul drives home by 

his analogy of the Church and the human body in I Corinthians 

12:14ff. The way to insure unity in the midst of such great 

diversity is illustr~ted in 12:22-25. 

Paul wants to say that the more gifted members have 
to honor their less gifted brethren by putting their own 
gifts into the service of these less honorable members. 
We have nothing for ourselves. All we have is subjected 
to the goal 'that there may be no discord in the body, but 
that the members may have the same care for one another' 
(12:25). 1 

The reason for such a rich diversity of gifts is that 

the Church has a great variety of services to be performed and 

many various needs to be met. Seitz notes this when he comments 

that the list in I Corinthians 12:4-6 

was pbviously not intended to be complete, for in other 
places Paul mentioned still other gifts, such as service, 
teaching, and exhortation (Rom. 12:6-8). All that Pau~ 
meant to point out to his readers was the fact that many 
different kinds of work need to be done in the church, 
and that some members are endowed with the ability to do 
one thing, some to do another.2 

Since the manifestation of the Spirit3 is given to each for the 

common good (I Cor. 12:7) all the ministries, or gifts exercised 

1 
Berkhof, ~cit., P• 57. 

2
seitz, ~ cit., P• 98. 

3Paul uses various words to designate the subject of 
which he is speaking. rr v~ f.I,.P.Q.-r' .__ ~" , or spiritual things or 
matters is used in 12:1, ..,* <t>-.."iew(f'"t.S ToG ,.VE:V~6.TOS 
or manifestation of the Spirit is used in v.7, and 'fo..efr.,.~A-"-TO... 
or gifts in v. 31 and elsewhere. It is apparent from the con -
text that the same thing is intended by these various designa ... 
tiona and that Paul uses these terms interchangeably. There
fore we will use the term 'gifts of the Spirit' in order to 
avoid confusion on this matter. 
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in the Church, are on the same level, since they all contribute 

to the same goal. 

In principle, all ministries in the one body of Christ 
are on the same level~ This is shown by the list of the 
various gifts in I Cor. 12:8-11. There is no hierarchy 
of gifts and the sequence of the mentioned services is 
given more or less at ramdom. It is quite different in 
Romans 12:6-8 or even at the end of I Corinthians 12. One 
th:incg, however, is clear: speaking in tongues ranges at 
the end of the list, not because Paul despises it--I Corin
thians 14:5 is proof to the co·ntrary-but precisely because 
the Corinthians over-valued it, in spite of the fact that 
it is of no help to others.l 

To say that all the gifts are on the same level is not 

to say that all are of equal value to the Church. Paul could 

tell the Corinthian Christians to "earnestly desire the higher 

(literally, the better) gifts" (I Cor. 12:31), thus indicating 

that there are some gifts which are better than others for they 

contribute in a greater way to the edification of the Church. 

It is for this reason that Paul considers prophecy of more value 

in the Church than speaking with tongues (I Cor. 14). The lists 

in Romans and the end of I Cor. 12 indicate a descending order 

of value. Concerning the latter Seitz observes: 

Undoubtedly, when Paul dr~w up such a list, he men
tioned the more important services before those which 
were of lesser value in the life of the church. Pro
bably the church could get along without 'speaking with 
tongues' more readily than it could fulfill its mission 
to evangelize the world without the services of apostles. 
It could do without working of miracles more easily than 
it could without teachers to nourish new converts in the 
faith.2 

1schweize~ The Church as the Body of Christ, p. 61. 

2
seitz, ~ ~' P• 99· 
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The apostle Paul launches into a-discussion of spiritual 

gifts in I Cor. 12-14 because of the difficulties raised by the 

improper exercise of glossolalia, or speaking in tongues; and 

this was due to an overvaluation of the gift. To go into a 

full discussion as to the exact nature of this gift would cause 

us to stray too far from our stated purpose, i.e. to examine 

the role of the Spirit in the Church. However, we can safely 

state that glossolalia is an ecstatic language which does not 

require the use of the mental faculties (I Cor. 14:14), is not 

generally understood by those who hear it and therefore needs 

interpreting (14:5) and is to be used as a sign for unbelievers 

and not for believers (14:22). This latter statement would 

indicate that glossolalia could very possibly be a language as 

l in Acts 2 where we read that the devout men comrD.enting on what 

they heard said, tthow is it that we hear, each of us in his own 

native language (f,c.~lt<"T(.,.))rt (Acts- 2:7). The indiscriminate 

use of glossolalia in the Church would lead an unbeliever to 

think the Christians were mad (14:28), but when properly exer-

cised and understood by an unbeliever it will be a sign be-

cause it reveals the presence of a Divine influence or is seen 

to be the fulfillment of prophecy (14:21). 

Though the exercise of glossolalia caused special pro-

blems in the early Church the presence of this miraculous gift 

greatly influenced the understanding of the disciples as to the 

1There is no 
in I Corinthians any 
Acts. The fact that 
shows that the early 

valid reason to view the gift of tongues l 
differently from the gift as described in 
the same terminology is used in both cases 
Church made no such differentiation. 
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nature of all the gifts and ministries exercised in the Church. 

None of (the gifts) was so striking as the glossolalia, 
and apart from that strangeoutbreak the other gifts of 
prayer and eloquence and enthusiastic faith might have been 
attributed to natural causes. But it was now recognized 
that all the other energies were kindred to the speaking 
with ton.gues and must have the same origin. A power from 
above had been communicated to the church, and was declar
ing itself in these marvelous gifts.l 

If this gift, the first of which the Church received at"Pente-

cost, came from God and was miraculous, then surely God was at 

work in the Church and all that happened was the result of his 

divine activity. The primitive Church 

was impressed with the wonderful character of Glossolalia 
and similar gifts. They were manifestly new and miracu
lous, and all the gifts now exercised in the service of 
Christ must likewise be new. To outward seeming they 
might be nothing but inborn capacities, applied to higher 
ends, but in reality they were heavenly gifts, now im
parted for the first time by the Spirit. It was reserved 
for Paul to conceive of the Christian life as governed in 
its whole extent by the Spirit and therefore supernatural. 2 

No gift, no matter how common or routine,is present in the Church 

unless the Spirit gives it. The Spirit's control of the whole 

spectrum of the Church*s life extends to even the most apparent-

ly insignificant of functions. To Paul the manifestations of 

the Spirit need n.ot necessarily have an extraordinary character. 

That is why, unlike the Corinthians, he includes 
among these manifestations 'help', administration, and 
in other places •service', and 'acts of mercy', 'contri
butions', and 'championing' (Rom. 12:7-8). Still more 
significant is his notable depreciation of speaking with 
tongues, which the Corinthians regarded as the most ex
ceptional and indeed the high~st of the gifts of the 
Spirit. This means that extraordinariness is felt to be 

1 
Scott, ~ ~' P• 86. 

2Ibid., P• 91. 
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basically irrelevant as a criterion; it would do just as 
well as a criterion for the religious experience of pagans 
(I Cor. 12:2}. The real criterion for measuring the value 
or lack of value of the gifts of the Spirit is the con
fession, Jesus is Lord, and at the same time the edifica
tion, the expediency, of the Church.l 

Glossolalia served another purpose than revealin.g the 

the fact that all gifts in the Church were gifts of the Spirit. 

The appearance and presence of this gift: brought the realiza-

tion that the Holy Spirit himself was present in the Church. 

Glossolalia had broken out of its own accord, in a way that 

could not be explained for it was not even expected. 

The church felt justified, in view of this wonderful 
phenomenon, in its belief that a new and mysterious power 
had been vouchsafed to it. What could this power be but 
the Holy Spirit, which God was to pour out on His people 
in. the last aays.2 

Thus for Luke, in Acts, the gift of tongues and the coming of 

the Spirit upon believers are intimately connected. The disci-

ples are filled with the Spirit and speak in other tongues on 

the day of Pentecost (2:4); Peter and those with him were 

amazed "because the gift of the Holy Spirit had been poured out 

even on the Gentiles. For they heard them speaking in tongues 

and extolling God 11 (10:45,46); in Ephesus nwhen Paul had laid 

his hands upon them, the Holy Spirit came on them; and they 

spoke with tongues and prophesied 11 (19:6). Elsewhere in Acts 

the filling with the Spirit is obvious and may or may not be 

accompanied by tongues (4:31; 8:17,18). 

However, the evidence is not sufficient to lend support 

1schweizer, S l.·r·t f G d p l. 0 0 ' 

2
scott, ~ ~' P• 108. 

PP• 66,67. 
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to the view that the filling with the Spirit is invariably 

accompanied by tongues. This conclusion cannot be justified 

by considering Acts alone; and the rest of the witness of the 

New Testament is certainly opposed to such a view simply be-

cause of its complete unconcern over the relation between the 

1 two. 

However, the importance of glossolalia in the early 

Church should not be minimized for it clearly demonstrated the 

creative work of the Spirit in the Church as the One who gives 

gifts to the Church and is Himself present in its midst. 

Before leaving the subject of gifts a possible diffi-

culty in the interpretation of I Cor. 12:4-6 must be confronted. 

E. F • .Scott supplies us with the needed insight for a right 

understanding of this passage. 

(Paul)defines the gifts by three different terms 
which might seem to imply a difference in kind. 11There 
are diversities of gifts ("( ... ~ • f'_p&:"To...) but the same Spirit; 
and there are diversities of administrations ( rrA-1.<.0 v (o..r ) 
but the same Lord; and there are diversities of operations 
(~""'eY~~T"- ) ; but it is the same God who worketh all in 
all." It has often been supposed that Paul here makes a 
distinction between the charismata proper and activities 
which cannot be ascribed in the same direct manner to the 
Spirit. But when his language is examined more closely 
it becomes evident that he is only considering the same 
gifts from three different poin.ts of view, as proceeding 
from the Spirit, as advancing the cause of Christ, as 
giving effect to the will of God. 2 

The gifts of the Spirit are given by Him to the Church 

by his free sovereign decision and choice. Every gift in the 

1The argument from silence in this case is overpower
ing, and such an argument need not be improper. If this connec
tion between glossolalia and the filling with the Spirit was so 
intimate, surely tongues (whether sign or Njift-though the former 
has no scriptural support) would be much more prominent in 
scripture. 

2
scott, ~ ~' P• 113. 
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Church comes from the Spirit. But it is also true that every 

person in the Church has received the Holy Spirit and a gift 

from him to be used in the Church. 

Everyone has the Spirit-"Any one who does not have 
the Spirit of Christ does not belong to himn (Rom. 8:9). 
Everyone therefore, without exception, is given his 
ministry, and the diversity of these rests solely on 
their free assignment by the Spirit himself, who gives 
what he pleases to everyone (I Cor. 12:11). 1 

In Ephesians too Paul speaks of the grace that trwas given to 

each of us according to the measure of Christ's gift" (4:7) 

and of each part of the whole body "working properly" (4:16). 

These very clearly demonstrate the fact that each person has 

a role to play in the body by the exercising of a gift granted 

by the risen Lord. It is here that we see the truth of the 

statement that na11 Christians had their share in the Spirit, 

and the gifts imparted by it were theoretically all on the same 

level. This is the view that underlies Paul's conception of 

the church as the 'Body of Christ.•n2 

Thus, from an examination of the gifts of the Spirit3 

1Schweizer, Church Order in the New Testament, P• 100. 

2 Scott, ~cit., p. 112. 

3A justifiable objection may be raised at this point 
concerning our sole preoccupation with Pauline materials. Some 
would express the view that the other writers in the New Testa
ment have little or no concern or knowledge about the gifts of 
the Holy Spirit as discussed by Paul. This is deduced from the 
silence of the other authors upon this su}:lject. (We find mention 
of the gifts of the Holy Spirit in Hebrews 2:4 and I Peter 4:10, 
11 but this is only in passing.) The argument from silence here 
is not valid for Paul speaks of the gifts of the Spirit only in 
connection with the one body or Church unity and orlly when the 
occasion requires it. It is very possible that the other writers 
never had cause to discuss the gifts of the Spirit. Therefore, 
we must deal with the materials as we find them in the scriptures 
and avoid seeing that which does not exist. 
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we see the all importan.t role of the Spirit in the organiza-

tion and administration of the Church. By His sovereign dis-

tribution of gifts to each of the members of the Church the 

Spirit directs and controls all that takes place in the wor-

shipping community. This is not to say that the Church does 

not need men to assume positions of responsibility in the area 

of organization and administration, but the major work in this 

area, as in every area of the Church's life, is performed by 

the Spirit. 

Even those men who do have administrative tasks exer-

cise their responsibility only because the Sovereign God has 

appointed nadministrators" ( J<\,) ~rv.{ f"~rs , lit., administra-

tiona) in the Church (I Cor. 12:28). 

probably makes reference to those who superintended the exter-

nals of organization. 

(It) is derived from the idea of piloting a ship (Acts 
xxvii. 11; Rev. xviii. 17), and hence easily acquires the 
sense of directing with skill and wisdom •••• The term, 
Whi:Ch is found nowhere else in N. T., may be equivalent to 
t , -
E-ITtii\,OlTOf and fTC?E-~e,u-re-(?ot. We must, however, remember 
that we are dealing with giffs rather than with the offices 
which grew out of the gifts. 

The Spirit is vitally involved in every aspect of the organiza-

tion and administration of the Church. 

G·. The Spirit and Offices 
in the Church 

To what extent does the Holy Spirit create offices in 

the Church? Some expositors claim that the existence of an 

1 Robertson and Plummer, I Corinthians (Edinburgh: T & T 
Clark, 1961), p. 281. 
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office in the Church is outside of the work of the Spirit 

while others claim that offices are created by the Spirit. 

However, before this matter can be examined a more basic 

problem must be explored: Is the institutional aspect of the 

Church's existence incompatible with the ~ctivity of the Spirit 

in the Church? (For our purposes we will define an institution 

as an organized society.) 

Emil Brunn.er is very strongly opposed to any associa-

tion of the Church as an institution with the work of the Holy 

Spirit. He emphasizes that the Church is a pure communion with 

no stated hierarchy. 

The New Testament Ecclesia, the fellowship of Jesus 
Christ, is a pure commun.ion of persons and has nothing of 
the character of an institution about it: it is therefore 
misleading to identify any single one of the historically 
developed churches, which are all marked by an institu
tional character, with the true Christian communion. 1 

When Paul is enumerating the various charismata to 
which special types of service are adapted, he includes 
the charisma of Kybernesis, of government, as one amongst 
others without according to it the slightest degree of 
preference. This service too is needed, so he argues, 
and the charisma corresponding to it exists; but this 
service is only one among ~thers and authorizes no sort 
of hierarchical structure. 

If a hierarchy of rank is deemed a necessary aspect of 

an institution, such a hierarchy did not exist in and of itself 

apart from the Spirit's activity. All gifts were given by the 

same Spirit and therefore one person did not occupy a higher 

position than another perspn because of the decree of the Church. 

1 . 
Brunner, ~ ~' p. 17. 

2Ibid., P• 33. 
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As a Church that is still living in time, it consists 
of many members, none of whom is perfect, so that each de
pends on the other's service; and there is therefore an 
abundance of different gifts and tasks. At the same time, 
however, the Church is a new entity •••• The miracle of 
this newness is shown by there being no fundamental organi
zation of superior or subordinate ranks, because

1
the gift 

of the Spirit is adapted to every Church member. 

The realization of the equality of all saints before the Lord 

was a powerful force against the tendency to set up one group, 

or faction or ministry as superior to another. 

In all its arrangements for worship and social life 
the new community sought to mark itself out as different 
from all societies of this world, in which there were 
rulers formally appointed and careful distinctions be
tween class and class. But this idea of equality, sug
gested in the first instance by the memories of Jesus' 
life-time, was reinforced from another side. The Spirit 
had now come in the place of Jesus •••• Now that he was 
gone the Spirit directed them in his stead, and in the 
manner which he desired. Everything like organization 
was therefore avoided as contrary to the inner n.ature of 
the church. It was the community of the Spirit, and must 
be willin~ in all things to order itself by that divine 
guidance. 

The Church glorified not itself butthe ruling presence of Christ 

by the Spirit in its midst, and therefore a man-made hierarchy 

would be entirely out of place. 

The New Testament Church speaks of itself only as the 
'assembly' of God, and it does not employ all kin.ds of 
honor bearing titles for the different kinds of service 
rendered in its midst. (It uses Olc:tt<.ov(o. , 'service'-a 
word used in connection with slave labor to describe the 
functions performed by individuals in the Church.) By so 
doing, the uniqueness of the role of Jesus is emphasized.3 

However, in light of the New Testament witness it is 

1schweizer, Church Order, p. 99. 

2 
Scott, ~ ~' p. 109. 

3Schweizer, Theology Today, P• 475. 
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necessary to say that the Holy Spirit is concerned with the 

institutional aspect of the Church's existence. But this comes 

as a result of the Spirit's work and not the imaginings of man. 

In Ephesians 4 we hear about the risen Christ, who is 
identical with the Spirit an.d who 1 gave gifts to men' 
(v. 8). These gifts are, at the beginning of the passage 
(v. 7) and at its end (v. 16), the charismatic gifts to 
all members which are necessary for the upbuilding of the 
community. Nevertheless there is a certain order in 
these gifts. As primary gifts of the risen Christ are 
mentioned,'that some should be apostles, some prophets, 
some evangelists, some pa~tors and teachers• (v. 11). 
Apparently we have to do here with an institutional ele
ment which is seen as a direct gift of the S~irit. The 
Spirit is not .only interested in hearts or in faithful 
communities but also in organizations. However: He is 
not intarested in organizations as ends in themselves 
for the passage goes on to say that these gifts were 
meant 'for the equipment of the saints, for the work of 
the ministry, for building up the body of Christ' (v. 12) • 
• • • The institute has priority, but it finds its aims in 
the community to which it is an instrument. 1 

Surely the existence of deacons, elders, apostles, prophets, 

teachers, the constant admonitions to leaders and the appeal 

to congregations to obey their leaders demonstrate the exis-

tence of organization within the early Church, one which is 

established an.d maintained by the Holy Spirit. All of the 

Church's life was under the guidance and control of the Spirit. 

The guidance and presence of the Spirit does refer, 
according to the New Testament, to the development of 
structure of thought and act, of institution and order 
in the church. It is also expressed in those aspects 
of the community's life which are not susceptible of 
formalization and institutionalization •••• This pres
ence and work of Christ in the Spirit are expressed in 
the whole quality and character of personal existence in 
the community.2 

1 Berkhof, ~cit., PP• 61,62. 

2 Welch, ~cit., P• 232. 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

109 

Although we admit to the presence of structure due to 

the Spirit's guidance in the early Church, we find a variety 

of structures in the New Testament. 

There is no such thing as ttthe" Church structure 
peculiar to the New Testament. The structure changed 
as this or that point was strengthened to meet threaten
ing dangers. The Church can only attest to the living 
Christ when it abandons the security of officialdom and 
the confidence in its own spiritual attainments so that 
authority might rest in its Lord hi~self.1 

Thus we see that the Church does exist as an institution, but 

this is due solely to the working of the sovereign Spirit and 

not to the reasonings of men apart from the Spirit as in other 

social groups. 

The control of the Spirit in the Church is evident in 

the manner in which men were selected to occupy important 

positions in the Church. "At the 'Outset the idea of spiritual 

control was taken seriously. The men to whom the d:trection of 

the church was entrusted were not officially appointed, but 

were men chosen directly by the Spirit.n2 It cannot be denied 

that offices, in the sense of regulation :of functions, existed 

in the Church from the beginning. Even Emil Brunner admits to 

this, even though he objects to the terminology because of his 

extreme emphasis on the divine nature of the Church. 

There was in the Ecclesia a regulation of the func
tions-scripture declares this explicitly (I Cor. 12:11) 
-assigned by the Holy Ghost to the various individual 

1
Schweizer, ~ ~' P• 483. 

2 
Scott, ~cit., P• 110. 
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members who were thus equipped to perform their special 
services--falsely represented as 'offices.' For an of
fice belongs to a public organization; an office is part 
of an institution. The diakoniai however. the services, 
should be conceived on the analogy of the organs with 
their specific functions which inhere in a living body.l 

Though Brunner's point is well taken, for simplicity sake we 

will speak of those equipped to perform special services or 

ministries as occupying an office. 

In filling an office the Church did not weigh the pros 

and cons of various individuals' abilities, but it sought out 

the mind of the Spirit who had equipped his choice with the 

necessary gifts to fill the office. 

The church confined its choice to men who were mani
festly endowed with the Spirit, an.d aimed at nothing more 
than at ascertaining the Spirit's preference. It was as
sumed that the decision had been made already, and all that 
remained for the Church was to discover and ratify it •• 
From first to last the one object of the church meeting 
was to entrust the Spirit solely with the choice of the 
men who were to act as its instruments. 

The primitive ideal was thus a ministry that should 
consist wholly of men endowed with spiritual gifts, so 
that the church should be controlled in all its enterprise 
by the power from above.2 

In Paul's discussion of spiritual gifts in Romans, I Corinthians 

and Ephesians we find that the ministry, or office, is not 

created by the Church but by the Spirit whose special gifts mark 

out this man and that for special functions.3 However, these 

ministries are possessed by the Church as a whole and are to 

be used for the good of the Church, ttfor the equipment of the 

1 Brunner, £.E.!_ .£!..:!:...:., p. 50. 

2 Scott, ~ ~' p.lll. 

3Flew, ~ ~' P• 260. 
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saints, for the work of ministry, for building up the body of 

Christn (Eph. 4:13). Especially in Ephesians do we see that 

the gifts of Christ to the Church are men who exercise special 

ministries, that it is God who creates 'offices' in the Church. 

Peter's view of the ministry is essentially the same 

as Pau.l 's. Schweizer observes concerning I Peter: 

It is maintained in 4.10f., as it is by Paul, that 
the gift bestowed by God creates the ministry •••• 
'Each' is called to such service in the Church; and the 
Pauline knowledge that in the Church everyone is responsi
ble and free for service is also maintained.l 

In the Acts also it is evident that men are chosen for 

office in the Church because they are already filled with the 

Spirit. 

St. Luke constantly tells us that the persons upon 
whom hands were laid for some special office in the 
Church were men who had already received the Holy Spirit. 
This is definitely stated in the case of the seven (6:3) 
and of St. Paul (9:17) and of Barnabas (11:24). Similar
ly, we are told of the disciples at Antioch in Pisidia 
that they were'filled with joy and with the Holy Spirit' 
(13:52) before their elders were appointed (14:23). In
deed it is apparent that men were everywhere chosen for 
special office in the Church because they were full of 
the Holy Spirit.2 

The role of the Spirit in filling an office in the 

Church is seen clearly in the case of elders. In Acts 20:28 

Paul reminds the elders of the Church at Ephesus that it is the 

Holy Spirit who made them guardians 11 to feed the church of the 

Lord." 

St. Paul held that the presbyters or bishops of the 
local communities derived their authority from the Holy 

1schweizer, Church Order, P• 11. 

2 Roland Allen, ~ ~' p. 38. 
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Spirit: 'take heed to yourselves, and to all the flock 
in which the Holy Spirit • •• appointed you overseers 
(~fT td"l( ef1'f'l)\(s ) • The words may refer to the solemn cere
mony of ordination described in the Epistles to Timothy, 
and the prophesying by which it seems to have been pre
ceded.l 

Surely, whatever significance it did have, the laying on of 

hands on men who were set apart for a special ministry did 

notsignify the conveyance of the Holy Spirit, since the 

possession of the Spirit was of primary importance before the 

person was chosen. All ministries or offices in the Church, 

both miraculous and quite common-place, were supplied by the 

Spirit. 

Undoubtedly in St. Paul's view, the 'teachers,' 
'helps,' and 'governments,' whom he mentions among 
Christ's gifts to the Church, were as much 'charis
matic,' as much empowered for their function by a 
gift of the Spirit, as apostles or prophets or workers 
or miracles. It was the Holy Sp~rit (who) made men 
presbyter-bishops (Acts xx. 28). 

It must be pointed out that the most important office 

in the early Church, that of apostle, was very definitely a 

spiritual gift also. To go into the intricacies of the prob-

lem of what constituted an apostle would not be possible at 

this point, but the cruciality of the Spirit's work is obvious 

in the exercise of this ministry. 

It is ••• important to note that Apostleship, what
ever else it involved, was a spiritual gift. It may be 
that this charisma was supposed to rest on immediate dis
ciples, or on men who had been set apart in some particu
lar way for arduous service; but these circumstances did 
not in themselves constitute an Apostle. There needed to 
be the 'grace' imparted directly by the Spirit, and what 

1 Swete, ~ ~' p. 322. 

2aore, ~cit., p. 143. 
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it consisted in we are not told. Most likely it was so 
comprehensir~ in its nature that it could not be formal
ly defined. 

It is the Spirit who creates the office (or the ministry) and 

who supplies the Church with the men needed to fill the offices, 

men who are filled with the Spirit and endowed by him for ser-

vice in and to the Church. 

Thus we see from this portion of our study how the Holy 

Spirit is intimately involved in the organization and adminis-

tration of the Church by his constant guidance, his governing 

activity or Lordship over the Church, his giving of charismatic 

gifts to equip the Church and his setting of offices or minis-

tries in the Church to enable the Church to exist and function 

in the world. Without the constant activity of the Spirit the 

Church would become an archaic institution completely ineffec-

tive irr an ever changing world. 

1 
Scott, ~cit., p. 115. 
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CHAPTER V 

THE SPIRIT IN THE MINISTRY 

OF THE CHURCH 

The final consideration of this study is one which 

is truly the climax of all that has preceded. The Church was 

formed, lives and has an order in order to accomplish a purpose, 

and broadly speaking the ministry of the Church is that by which 

the raison dtetre of the Church is realized. It is in the minis-

try of the Church that the Spirit 1s role is most obvious and 

most significant. The ministry of the Church is ultimately not 

of men but of God, and it is God who, by His Spirit, enables 

the Church to fulfill the role which He has given it in the 

world. 

The ministry of the Church can be viewed in a two-fold 

manner: the internal ministry directed toward Christians as 

such and the external ministry directed toward unbelievers. 

The Church has a twofold function, neither side of 
which can be neglected. It is (1) a HOLY SOCIETY in the 
world, maintaining a state of separation from the world, 
meeting together for the worship of God, and walking 
according to His will for mutual edification as well as 
for God's declarative glory; it is (2) a MISSIONARY 
INSTITUTE, with a view to propagate or extend the gospel 
to them that are without.l 

The Holy Society is concerned with the internal minis-

try while the Missionary Institute is concerned with the exter-

nal ministry. However, it must be stated at the outset that 

1smeaton, ~cit., P• 233· 
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while a distinction can be made between these two aspects of 

the Church's ministry they can never be separated one from the 

other. For it is only as the Church proclaims the gospel of 

Christ that the Church is edified, and only as the Church is 

edified can it truly proclaim the Gospel. 

A. The Spirit in the Internal 
Ministry of the Church 

The Christian life is one which is lived in community 

with others1 and must constantly be renewed by the activity of 

the Spirit. It is the maintenance and the renewal of the 

Christian life within the community which is the focus of our 

concern in the consideration of the internal ministry of the 

Spirit. 

1. Edification. - The Spirit is active in the Church 

in order to perfect the body of Christ, to bring the saints to 

"mature manhood, to the measure of the stature of the fullness 

of Christ" (Eph. 4:13). 

The perfecting of the Body of Christ is the final pur
pose of the coming of the Paraclete. Churches and the 
members of churches are being 1 builded together' in the 
fabric of the UniveFsal Church, that they may become2a 
habitation of God in the Spirit.• (Eph. 2:22; 4:13). 

It is in the purpose of the spiritual gifts given by the Spirit 

that we see the Spirit active in edifying the Church. nru.s 

gifts are given to each man, not for his private profit, but 

for the common good of all.n3 And it is this fact which prevents 

1see above, Chapter III, Section c. 
2swete, ~cit., P• 316. 

3seitz, ~ ~' P• 96. 
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any single member from thinking that his gift is all important. 

The value of spiritual gifts is not to be found in 
the fact that they mark out their bearers as 'spiritual 
people,' but that they build up the Church (I Cor. 14). 
It is true that the building-up happens through the 
'spiritual', but then everyone is 'spiritual•, everyone 
has his charisma. If individuals break away, they there
by show themselves to be 'unspiritual', sarkikoi.l 

This was exactly what the Christians at Corinth failed to under-

stand, and thus Paul had to correct them. 

According to them [the Corinthians] the effects of 
the Spirit can be most clearly seen where he appears in 
the most unusual way, where everything natural, every
thing that can be grasped by the reason, recedes: in the 
gift of tongues. But that is exactly what Paul opposes; 
he pushes it to the last place, not because he despises 
it, but bec~use it is not particu~ly suited to edifying 
the Church. 

The life of the Spirit which edifies the Church comes 

from the exalted Lord Jesus Christ into all the members. When 

each member of the Church is in vital contact with the Lord 

then growth and edification become possible. Christ is the 

One "from whom the whole body, joined and knit together by 

every joint with which it is supplied, when each part is work-

ing properly, makes bodily growth and upbuilds itself in love" 

(Eph. 4:16). "The Spirit is not named here, yet the word 

supply (T.,.S~ll"t'X~"'Y(Q.~) points not obscurely to its gifts. 113 

In the New Testament the result of any activity with regards 

to the edification of the Church, determines its source. "If 

1schweizer, Snirit of God, P• 80 

2schweizer, Church Order, pp. 101,102 

3swete, ~ ~' P• 311. 
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the result of the Spirit's activity is the building up of the 

whole church, it is God's Spirit. If not, it is a foreign and 

evil spirit. 111 

The aetiYity of the Spirit in the Church which is his 

primary means of edification is the disclosure of the presence 

of Christ, the proclamation of his Lordship (I Cor. 12:3) and 

the glorification of his presence (John 16:14). When Christ's 

presence is discerned in the midst of his people, the Church 

is edified. 

The primary work of the Holy Spirit which is to be 
considered is this: that through Him men are enabled to 
recognize the presence of Jesus Christ. The mystery of 
the Trinity is especially pertinent here; for in virtue 
of the unity of the divine nature, the presence of

2
the 

Spirit includes the presence of Christ and of God. 

Nelson points out four aspects of the Spirit's work all of 

which are seen to contribute to the edification of the Church. 

So we observe in the New Testament teaching and wit
ness four major contributions of the Holy Spirit to the 
faith and life of the Church. He makes the presence of 
the glorified Christ a reality to men in all generations. 
He calls men to faith and leads them in life as sons of 
God. He gives them the 'fruit' of Christ-like character. 
And he binds them together in their sharing of the life 
of /'(o' v eu v (G.. .3 

The edification of the Church is therefore seen to be one of 

the most important aspects of the Spirit's activity in the 

internal ministry of the Church. 

2. Worship. - The Church has been described as a com-

munity gathered for worship. This description, though not 

1schweizer, The Church as the Body of Christ, P• 58. 
2N 1 e son, PP• 48,49. 

3Ibid., P• 58. 
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comprehensive, brings out the great truth concern.ing the cen-

tral role of worship in the life of the Church. It is in 

worship, as Jesus Christ is lifted up and exalted, that the 

Church is edified, that various gifts are exercised, and that 

the Spirit ministers to the needs of Christians. 

But worship is not an act of man directed toward God 

exclusively, for true worship is possible only when the Holy 

Spirit is active in the midst of believers. 

The true worship of God is in the Spirit (Phi1,3:3). 
Worship is not primarily a matter of edifices or litur
gies; it is primarily a matter of the Spirit. Where the 
Spirit is absent, all forms of worship are futile and 
unavailing; where the Spirit is rresent, men know that 
they are in the presence of G0 d. 

Not only must the Spirit be present, but the initiative to 

worship must come from Him. 

Paul firmly believed that the initiative in Christian 
worship always came from God, rather than from men. It 
was God who sent the Spirit of his Son into the hearts of 
believers, enabling them to call him by the very name 
which Jesus had used in prayer. That name was 'Abba.' 
••• (Romans 8:26-27) ••• Paul went so far as to say 
that no one can confess Jesus as Lord except by the Holy 
Spirit, ~nd included faith among the gifts of God (I Cor. 
12:3,9). 

And the promise of Christ to be in the midst of two or three 

gathered in his name (Matt. 18:20) points ahead to the pres-

ence of Christ by the Spirit in the midst of the worshipping 

Church. 

The activity of the Spirit in the worship of the Church 

1 
Barclay, ~ ~' P• 85 

2setiz, .2.E.!. cit., P• 103. 
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may be seen most clearly by the freedom exercised in worship 

so that the Spirit could move without hindrance in the various 

contributions of the believers to the worship. nwhat then 

brethren? When you come together, each one has a hymn, a 

lesson, a revelation, a tongue, or an interpretation. Let all 

1 "The worship things be done for edification.n (I Cor. 14:26) 

is arranged for the single period of the assembly so that God's 

gifts may be unfolded for the Church's benefit with as little 

hindrance as possible.n2 The only proviso is that no one 

activity (such as tongues or prophecy) dominate the worship and 

that all things be done for edification (12:27-30). There is 

therefore freedom for the exercise of spiritual gifts which 

are given and inspired by the Holy Spirit in the worship of the 

Church. And thus the Spirit's role in worship is clearly seen. 

3. Various Ministries. - The various ministries exer-

cised within the Church are all given by the Spirit and do not 

arise from natural ability. 

The Christian society as it is seen in the New 
Testament ••• is 'the house of God, the congregation 
of the living God, pillar and basement of the truth• 
(I Tim. }: 15). Such a view of the Church naturally 
affects our estimate of the ministry of the Church. The 
officers of a spiritual body are charged

3
with spiritual 

work, and need spiritual power to do it. 

1The validity of taking as normative the form of worship 
as practised in Corinth may be questioned. However, no clear 
picture of worship is to be found elsewhere. (Acts 2:42 is not 
clear), and Paul gives his whole-hearted consent to this form. 
In fact the Spirit is quenched when prophecy is despised (I 
Thess. 5:19). Thus, though perhaps not normative, this form is 
certainly acceptable, an.d further it is a.ll we have to inform us. 

2schweizer, Church Order, p. 102 

3swete, ~ ~' P• 323. 
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"All Christian service • • • is rendered by the Spirit of God. 

The ministry of the New Covenant is a ministry of the Spirit. 

• And being such, it demands the special assistance of the 

Holy Spirit.n
1 

With this awareness wewill proceed to examine 

the Spirit's role in various specific ministries that are 

exercised in the internal ministry of the Church. 

One of the most important ministries in the early 

Church was that of prophecy. The prophet was highly regarded 

for he was the one by whom the Spirit spoke to the Church. 

The Christian prophets were the mouthpiece of the 
Spirit, insomuch that when they spoke under His influ
ence the Spirit is said to have spoken •••• So far 
as they were effective instruments for the building up 
of the Church or the conversion of unbelievers, this 
was due to the Spirit of prophecy~a gift entrusted to 
the prophetic order and not common to the whole body of 
believers. Of the reality of this gift and of its 
generally beneficial results the New Testament writers 
entertain no doubt. (I Cor. 1,:10; 14:1ff.; I 'I'hess. 
5:20; I Jo. 4:2; Apoc. 19:10). · 

"A 'prophet• in the New Testament sense is one who speaks from 

the impulse of a sudden inspiration, from the light of a sudden 

revelation at the moment (apokalupsis - I Cor. 14:30).tt3 The 

revelation came from the Spirit but was not infallible for 

others had to weigh what was sai.d (I Cor. 14 :29) and test 

everything (I Thess. 5:21) to insure that it was the Spirit 

who inspired the message and not an evil spirit or the prophet 

himself. 

1Ibid. t P• 319. 

2Ibid., P• ;321. 

3Donald Gee, on. cit., P• 3~ 
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The prophet's ministry had a two-fold nature in that 

he spoke concerning both the present and the future. "Prophecy 

consisted in an ecstatic eloquence, of which the themes would 

be the mysteries of the future, the hope of the Lord's coming, 

the great verities of the Christian faith.**l The prophet 

spoke in the public worship to reveal truth (I Cor. 14:25) and 

to exhort and edify the Church (I Cor. 14:3-5), but never 

guided the Church in its decisions. Agabus could prophesy the 

coming of a famine (Acts 11:28) or the fate of Paul at Jerusalem, 

but he did not offer any guidance. It was the disciples who 

determined to send relief (Acts 11:29) and Paul who decided to 

go up to Jerusalem. Further, the dispute over circumcision in 

Acts 15 was settled without reference to the gift of prophecy. 

"It can truthfully be affirmed that there is not one single 

instance of the Gift of Prophecy being deliberately resorted 

to for guidance in the New Testament.n2 In the Johannine 

literature especially we see emphasized the role of the Spirit 

in prophesying what is to come. The Holy Spirit 

remains the Spirit of prophecy, guiding the Church into 
all truth (John 16:13), shewing the, things which shall 
come to pass hereafter (Rev. 1:19; 4:2; cf. 1:1; 22:6), 
i.e. such 'revelations' of the parousia as are disclosed 
in the Apocalypse.3 

1 
Scott, ~cit., P• 116. 

2Donald Gee, Concerning Spiritual Gifts (Springfield, 
Missouri: Gospel Publishing House, n.d.), p. 44. 

3 Alan Richardson, .2.E.!. cit., p. 114 
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The role of the Spirit in the ministry of prophecy was very 

important to the life of the Church. 

Closely allied to the gift of prophecy is the gift of 

tongues used in conjunction with the gift of interpretation. 

In the Church, tongues can be used rightly only if there is 

one to interpret (I Cor. 14:27), for only then will the other 

believers understand what i.s said and thus be edified. nHe who 

prophesies is greater than he who speaks in tongues, unless 

someone interprets so that the church may be edified" (I Cor. 

14:5). It is evident that tongues plus interpretation is 

equivalent to the gift of prophecy in the mind of Paul. Also 

the Spirit's role is evident in this aspect of the Church's 

ministry, for he is the one who inspires these various gifts. 

From Paul's lists it is obvious that next to Apostles 

and Prophets were ranked the Teachers (I Cor. 12:28; Eph. 

4:llf.). 

Their work must have been something more than that 
of mere instruction, or else it could hardly have been 
counted among the chief spiritual gifts. It may be 
inferred that 'teaching' in the early church involved 
an element of revelation. The teacher was expected to 
unfold the hidden meaning of Scrifture, with the aid of 
the Spirit which had inspired it. 

"It is not instruction or official appointment that makes a 

man a teacher, but only that inward growth that is inspired by 

the Holy Spirit."2 The fact that one is a teacher because of 

a spiritual gift (God appointed • . . teachers - I Cor. 12:28 

1 
Scott,~ cit., P• 117. 

2schweizer, Church Order, P• 114. 
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His gifts were that some should be ••• teachers - Eph. 4:11) 

indicates that• 

the man is not a teacher merely by virtue of natural 
ability and inclination; this may provide a background, 
but shining above and through all else will be a con
spicuous gift of the Spirit if he be a real gift of 
Christ to the church.l 

The teacherts main task is to open up and reveal the 

basic precepts of the faith and to add nothirgnew. The. 

teacher has to do with the 'tradition' of the Church. The 

Spirit, who is active in and through the teacher, nteaches 

nothing but what was 'from the beginning'. Wherever anything 

else emerges, it simply shows the presence of a false spirit.n2 

This is seen in the epistles of John. The teacher must not 

only transmit tradition but must also interpret it through the 

inspiration of the Spirit. 

Though teachers are given to the Church by the risen 

Lord, in reality it is the Spirit who is the Church's true 

teacher. 

The continued witness of the Spirit in the Church 
implies a continual teaching of the Church by the 
Spirit. This also has a place in the Lord's great 
promise of the Paraclete: 'He shall teach you all 
things. • • • He shall lead the way for Y.OU to enter 
into all the truth. (John 14:26; 16:13). 3 

The Spirit not only recalled our Lord*s words, but 
revealed heights and depths in Him hitherto unsounded, 
declaring that which is His, and thereby (since whatso
ever the Father has is His) declaring also that which 
is the Father's. It was in some sense a new Christ that 

1Donald Gee, Ministry Gifts of Christ, P• 63. 

2schweizer, Church Order, p. 126. 

3swete, ~ ~' P• 314. 
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the Church came to know after the Pentecost: •even 
though we have known Christ after the flesh, yet now 
we know him thus no more,' i.e. we know Him after the 
Spirit, by a process different from that of bodily 
intercourse and by which He is placed in a new 1ight.1 

Thus we see that the Holy Spirit is intimately connected with 

the ministry of teaching in the Church. 

There are other ministries that are operative in the 

Church~'s internal minist;ry which are gifts of the Spirit. S0 me 

of these are workers of miracles, healers, helpers (I Cor. 

12:28), giving of service, exhortation, giving of contributions, 

giving aid, and doing acts of mercy (Rom. 12:?,8). It would 

not be possible to study each of these in detail, but it is 

sufficient for our purposes to note that each of these minis-

tries, regardless of the apparent insignificance of some, is 

inspired and made possible by the Holy Spirit who is active in 

every area of the Church's activity. 

B. The Spirit in the External 
Ministry of the Church 

"The church was not called by God to become an end in 

itself, but the means of bearing the good news of his recon

ciling love to the world.n2 The Church's major task is mission-

ary in nature, to be Christ's witness in Jerusalem ••• and to 

the ends of the earth (Acts. 1:8). 

The first Church ••• conceived itself to be God's 
own people, brought into existence by His saving activity 

1 Ibid., P• 313. 

2seitz, on. cit., P• 112. 
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in Jesus Christ the risen Lord. It was a Messianic soci
ety, expectant and inspired, and as such missionary in the 
highest degree.l 

And the Church recognized the importance of mission because it 

knew that the Spirit was given to empower it to witness (Acts 

1:5,8). This is seen most clearly in the Acts. 

It is in the revelation of the Holy Spirit as a 
missionary Spirit that the Acts stands alone in the 
New Testament. The nature of the Spirit as missionary 
can indeed be observed in the teaching of the gospels 
and the epistles; but there it is hinted rather than 2 
asserted. In the Acts it is the one pror.dnent feature. 

l. The Spirit !nspires Missions~ W_2rk. - Without the 

presence of the Holy Spirit in itE midst the Church cannot 

carry on missionary work. 11The peculiarity of Luke's testimony 

lies in its demonstration that a church which has no special 

power to fulfil its missionary task in a concrete way is a 

church without the Spirit.n3 The absolute necessity for the 

Spirit's activity in the Church's missionary task is stressed 

by Roland Allen when he notes that Acts 

•••• is the record of the acts of men moved by a Spirit 
given to them. The conclusion is irresistible, that 
the Spirit given was, in St. Luke's view, a Spirit 
which impel~ed to missionary work, in fact a mission
ary Spirit. 

St. Luke in the Acts is speaking of the spread of 
the gospel in the world, and therefore points out how 
the Holy Spirit, at crucial moments, directed the minds 

l 
Johnston, ·~ £i1.:., p. 66. 

2 
Allen, .£:£• ~' P• 21. 

3Schweizer, Spirit of God, p. 50. 

4 
Allen, op. cit., P• 17. 
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and the actions of the apostles to that end. He is 
writing of the Holy Spirit primarily as the dictator 
and inspirer of missionary work.l 

It was as men received the gift of the Spirit that 

they obeyed the missionary impulse 6£ the Spirit to witness to 

unbelievers. The gift of the Spirit an.d the preaching of the 

gospel to those outside the Church are intimately connected. 

At Pentecost the gospel was preached by Peter and three thousand 

were converted (Acts 2:1-41); when the disciples were filled 

with the Holy Spirit they spoke the word of God with boldness 

(Acts 4:31); when Paul was filled with the Spirit (Acts 9:17) 

he immediately proclaimed Jesus (v.20). nne(Luke] speaks not 

of men who, being what they were, strove to obey the last orders 

of a beloved Master, but of men who, receiving a Spirit, were 

driven by that Spirit to act in accordance with the nature of 

that Spirit.n2 

Moved by the Holy Spirit given to the~ the Apostles 
went forth as missionaries. The Holy Spirit filled them 
with a desire for the salvation of men in Jesus Christ; 
He revealed to them the need of men. As they came into 
contact with different types and orders of men, so the 
Holy Spirit filled them with desire for the salvation 
of these and with the same sense of their need. They 
could not but preach, Hence arose the great controversy 
over the admission of the Gentiles into the Church.3 

We must avoid the identification of the missionary im-

pulse of the Spirit and the missionary journeys taken by the 

disciples in any absolute sense. Surely the journeys were 

l:!:bid. ' p. 20. 

2Ibid., p. .5. 

3 Ibid., p. 52. 
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inspired by the Spirit (Acts 13:2) but it was not necessary to 

travel in order to always obey this missionary impulse. 

All who received the Spirit were more or less con
scious of the missionary impulse of the Spirit •••• 
It is obviously necessary to avoid the mistake of think
ing that the reception and expression of the missionary 
Spirit necessarily involves going on missionary journeys, 
or that missionary journeys are necessarily truer and 
fuller expressions of the missionary Spirit than any 
other. The Spirit of redeeming love is manifestly ex
pressed as truly striving for the salvation of men at 
home as in preaching to the heathen beyond the seas. It 
is the reception and the expression of redeeming love 
which is of importance, rather than the manner or the 
form or the work in which that Spirit is expressed. 1 

Thus the preaching of Peter to the Jews in Jerusalem was just 

as much a result of the mis sion.ary impulse of the Spirit as 

were the missionary journeys of the apostle Paul. 

2. The SEirit Directs Missionary Work. - We have al-

ready discussed the role of the Spirit in the guidance of the 

2 Church, and we will now look more carefully at the Spirit's 

role in guiding and directing the Church's missionary enter-

prise. 

110ne of the unmistakable features of Acts is the way 

in which it tells us that every great decision which the Church 

took was taken under the guidance of the Spirit • 113 This is 

clearly seen from an examination of Acts 8:29; 10:19; 11:12; 

. 4 13:2,4; 15:28-29 (all of which have already been d~scussed). 

1Ibid., P• 60. 

2 
See above, PP• 93-95. 

3Barclay, 2£!. cit., p. 56. 

4 
See above, PP• 93. 
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The significant fact is that every one of these 
references to the Spirit is a reference to an occasion 
on which a decision was taken to bring the gospel to the 
Gentiles. It was the Spirit who made the Church a mission
ary Church; it was the Spirit who enabled the Jewish lead
ers of the Church to forget Jewish intolerance and Jewish 
particularism and Jewish exclusiveness. It was the Spirit 
who enabled the Jewish leaders of the Church to~e that 
Israel was chosen for a light to the Gentiles. The plain 
fact we see in Acts is that, had it not been for the 
guidance of the Spirit, the Church might well have remained 
nothing moFe than a sect of Judaism. 1 

It was the certainty of the guidance of the Holy Spirit that 

made the Church mmre into areas which were never previously con-

sidered. Had the disciples carefully evaluated every move and 

its consequences the Church may never have grown. However, 

the Spirit was directing the Church and in obedience to him 

the Church grew rapidly. 

The path by which the apostles reached the truth was 
submissive obedience in act to the impulse of the Holy 
Spirit. When the moment came, when the Spirit in them 
moved them to desire men's salvation, and to feel their 
need, they acted, they spoke, they expressed that Spirit 
of love and desire, not knowing what the result of their 
action might be, nor how to justify it intellectually, 2 certain only that they were directed by the Holy Spirit. 

A. L. Humphries makes a very interesting observation 

concerning the way in which the Spirit led the early Church. 

Now the record shows that the inception of a forward 
movement was often the act of individuals, and they were 
not always the recognized leaders of the Church but mem
bers of its rank and file. • • • In all these cases the 
Church fin.ally gave its official approval to what had 
been done, but the fact, nevertheless, remains that the 
Church, viewed collectively, did not lead, but was led

3
by 

prophetic spirits, the men of the hill-top, within it. 

1 Barclay, £li .£!1.:_, P• 56. 

2Allen, ~cit., P• 47. 

3Humphries, ~cit., PP• 157,158. 
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The truth of this statement can be seen in the activity of 

Philip in Samaria, Peter with Cornelius, Paul on his mission-

ary journeys and even in the preaching of those who fled the 

persecution in Jerusalem (Acts 8:4). These men did not con-

sult any official or authoritative group but acted on what 

they believed to be the guidance of the Spirit. The Church 

followed this activity with its consent because the guidance 

of the Spirit was obvious in their actions. But above :all it 

was the gift of the Holy Spirit to those who believed which 

confirmed the guidance of the Spirit in each case. This was 

especially crucial in the admitting of Gentiles in the Church 

(Acts 11:16-18). 

Nothing could be more plain or unambiguous. The gift 
of the Spirit was a vis:;i.ble, recognizable, unquestionable 
sign that God had accepted these Gentiles as His own 
people, and before that fact the most massive and funda
mental theological convictions simply had to give way. 1 

In this widening of the Christian cownunity the hand 
of the Spirit is traced. By falling on Samaritan converts 
He, in the eyes of the leaders of the Church, endorses 
their admission into it •••• In the ~cceptance of the 
Gentile Cornelius-a grave step as evidenced by the contro
versy which it awakened at Jerusalem--there was another 
widening of the frontiers •••• Here again the Holy Spirit 
was the determining factor in the decision. Not only was 
itunder the special direction of the Spirit that Peter 
went to Caesarea at all, but the manifest reception of 
the Holy Spirit by Cornelius and others, even while the 
Apostle was preaching, was an end of controversy.2 

The changes that were brought about by the direction 

of the Holy Spirit in the missionary enterprise of the Church 

1N b .. ew l.g:Ln, 

2
Humphries, 

~cit., P• 96 

~cit., PP• 153, 54. 
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necessitated a corresponding change in the thinking of the 

Church with regard to the will of God and its own mission. 

Because of the activity of the Spirit 11slowly and almost 

unconsciously the Church, through the Spirit operative within 

her, was being led to see wider horizons and grasp larger 

ideas .. 111 

The picture which the historian of Apostolic Chris-
tianity is at pains to us is that of the Church en-
larging not simply its bounds but its ideas, reaching 
out to wider horizons because it was realising also its 
own meaning for the world, passing out of the contracted 
atmosphere of Jewish Messianism into the spiritual and 
universal--all under the guidance of the indwelling 
Spirit. It is because Luke so tells the fascinating story 
as to make us see it from this point of view1 that Acts 
is justly called 'The Gospel of the Spirit.•c 

So the Spirit is seen to be active in the guidance of 

the Church and in the direction of all phases of the missionary 

enterprise. 

3. The SEirit Works Through Men. - The Spirit, who is 

the one who inspires and directs the external ministry of the 

Church, uses men to bring the saving knowledge of Jesus Christ 

to unbelievers. He does this through all believers in their 

witness for Jesus Christ wherever they go, and he also does 

this through men who are especially equipped by him for the 

spreading of the gospel. lfThe Holy Spirit•s testimony to the 

world at large is not borne directly but through the Spirit en

dowed church members. 113 There was an order of evangelists in 

1 Humphries, on. cit., P• 155. 

2 Ibid., P• 157. 

3Alan Richardson, ~ ~' P• 112. 
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the Church which was especially equipped by the Spirit to 

preach the gospel to unbelievers. 

The word •evangelist' occurs only three times in 
the New Testament. 'Philip the evangelist' (Acts 21:8), 
'He gave ••• some evangelists' (Eph. 4:11), 'Do the 
work of an evangelist' (II Tim. 4:5). Its meaning of 
course is, one who brings the evangel; a preacher of the 
gospel; literally 'a messenger of good tidings.' In 
spite of these somewhat scanty references, Eph. 4:11 
makes it plain. that 'evangelists' constituted in the 
early church a distinct and well-recognized order of 
ministry, separate from that of apostles, prophets, 
pastors or teachers.1 

But much more prominent than the evangelist is the 

apostle in the preaching of the gospel. The apostle's minis-

try was wide and varied, his over-all task being the preaching 

of the gospel and the establishment of churches where people 

responded to his message. Again, it would not be possible to 

examine all that is involved in the work of an apostle (diffi-

cult exegetical problems included), but it is important to 

note that the apostle was a key figure in the external minis-

try of the Church. 

It was the mission of the apostles to bear witness 
to the resurrection of Jesus Christ. This gives us the 
necessary key for understanding the nature of the 
'apostolic' church, in the New Testament sense of that 
term. It is a witnessing church.2 

Roland Allen notes the central place that preaching Christ had 

in the ministry of the apostles in the early Church. 

The Holy Ghost was given: forthwith the apostles 
began to preach Christ. They began.to preach Christ 

1Donald Gee, The Ministry Gifts of Christ, P• 46. 

2
seitz, ~· cit., PP• 87,88 
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to those who did not believe. There is in the Acts 
only one speech after Pentecost addressed to believers: 
it is the farewell speech of St. Paul to the Ephesian 
elders. As for the rest, all are missionary sermons.l 

Paul conceived of his apostleship as bringing with it 

a commission to preach the gospel. Thus he could say: *'For 

necessity is laid upon me. Woe to me if I do not preach the 

gospel" (I Cor. 9:16). 

The Spirit given to the apostles is ••• seen to 
have created in them an internal necessity to preach 
the Gospel. 'We cannot but speak,' they say. Through
out this book of Acts the Spirit is revealed primar
ily as a Spirit impelling those to whom He comes to 
carry to others that which they have received. He is 
revealed as a Spirit of redeeming love active in those 
to whom He comes rather towards others for their salva
tion than in themselves for their own personal perfec
tion •••• The first sign of the Spirit's presence in 
the Acts is activity for the salvation of others; con
v~cti~n of His personal work is the second and later 
sJ.gn. 

Schweizer rights observes that in Acts "the chief thing for 

which the Spirit is responsible is the preaching of the disci-

Thus we see that it is the Spirit who is responsible 

for the preaching of the gospel in the first place. 

But very closely connected with the preaching of the 

gospel was a responsibility of equal importance for it was 

integrally related to that preaching: that was the administra-

tion of the Spirit, making possible the receiving of the Spirit 

by those who believed. 

1 Allen, ~cit., p. 22. 

2
Ibid., P• 27. 

3schweizer, Spirit of God, PP• 4?,43. 
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This administration of the Spirit is the key to the 
apostolic work. It alone explains the promise of remis
sion of sins in the preaching of the apostles. It alone 
explains the assurance of forgiveness which filled the 
hearts of their converts. It alone explains the new 
power which was manifested in the life of the Christian 
Church, the new striving after holiness, the new charity 
expressed in organized form for the amelioration of the 
sufferings of the poorer brethren. It alone explains the 
certainty of the hope of eternal life which filled the 
souls of the Christiana and enabled them to face perse
cution and martyrdom. It alone explains the new sense 
of the value and dignity of the body which led to a new 
enthusiasm for purity of life and created hospitals for 
the care of the diseased. It alone explain.s the zeal for 
the salvation of men, which carried the gospel of Christ 
throughout the then known world.l 

The apostles nnot only revealed the Spirit by their words and 

deeds, they not only convinced men that they had received the 

Spirit, but they administered the Spirit. ''2 

A study of Acts reveals that the Spirit was not always 

administered by the apostles. Cornelius received the Spirit 

while the gospel was still being preached (Acts 10:44), and 

the Spirit filled all who were praying together apart from any 

activity of the apostles (4:31). However, Peter and John were 

C§l.lled to Samaria so that the Christians there might receive 

the .Holy Spirit (Acts 8:15), and Paul had to lay hands on the 

Christians in Ephesus so that they could receive the Spirit 

(19 :6). The incident in Samaria is a good indication that the 

normal procedure was for the apostles to administer the Spirit, 

though this cannot be said in any absolute sense because of the 

diversity of the witness. Even Ananias, who held no apostolic 

1 Allen, op. cit., --
P• 39. 
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office, could be used by God to administer the gift of the 

Spirit (or more accurately, to be God's channel for the admin-

istration of this gift). The important point is not the manner 

or mode in which the Spirit was administered, but the .. fact that 

all did receive the Spirit in one way or another. 

When we consider how frequently reference is made 
in this book to the Holy Spirit, and how important St. 
Luke manifestly considered the gift to be, it is indeed 
hard to escape from the conclusion that he was far more 
profoundly concerned with the reality and universality 
of the gift fha~1 he was with the mode of administration 
of the gift. 

The Spirit equipped men to preach the gospel so that he could 

fill those who responded to that preaching. 

4. The Spirit Himself Bears Test~mony. - Though it 

is true tha,t the Spirit is active in and through men to bear 

witness to Jesus Christ, it is also true that the Spirit bears 

direct witness to the saving power of the Gospel by the awe-

inspiring acts which he makes possible. In the Acts 

the Spirit bears testimony to the Gospel simply because 
it is a wonder-working power. Men are compelled to 
acknowledge that the church is entrusted with a divine 
mission, since it exhibits in its life and worsh~p those 
marvellous phenomena which are evidently of God. 

The gift of tongues •amazed and perplexed' the onlookers (Aets 

2:12) and thus prepared them for Peter•s teaching. When the 

lame man was healed the people 'were filled with wonder an.d 

amazement' (3:10). In Samaria the multitude gave heed to 

Philip 1 s preaching when. they heard him and saw the signs which 

1Ibid., p. 42. 

2 
Scott, ~ ~' P• 93. 
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he did (8:6). In Paphos the proconsul believed the preaching 

of Paul after Elymas the magician was struck blind at Paul's 

1 word (13:4-12) In Romans 15:18,19 Paul speaks of what Christ 

has wrought through him nto win obedience from the Gentiles, 

by word and deed, by the power of signs and wonders, by the 

power of the Holy Spirit." Again, Paul speaks of his message 

as comi.ng to the Corinthians ''in demonstration of the Spirit 

and power" (I Cor. 2:4). The writer to the Hebrews points out 

that God bore witness to the message of salvation nby signs 

and wonders and various miracles and by gifts of the Holy 

Spirit distributed according to his own wil1 11 (Hebrews 2:4). 

So it is obvious that the Spirit was given for the support and 

advancement of mission, but at the same time *'the Spirit was 

2 the chief witness to the truth of the Gospel.n 

The disciples have no authority or equipment in and of 

themselves for the preaching of the gospel. It is only as the 

Counselor, the Spirit of truth, who is sent to bear witness to 

Christ (John 15:26) moves and works in and through the disci-

ples that the gospel can be preached effectively. 

When the risen Lord bestowed the apostolic commis
sion upon the Church and empowered it to continue His 
mission, the very heart of His act lay in the bestowal 
of the Holy Spirit •••• (John 20:21-23). It is as 

1These refer~ces are not intended to be exhaustive. 
Further, there is no implication in what is here said that signs 
and miracles were indispensable to the preaching of the gospel; 
they simply prepared the hearers to listen and to accept its 
truth. 

2 Scott, ~ cit., p. 92. 



I 
~I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

137 

anointed with His Spirit that they are bearers of His 
commission, and in no other way. In precisely the same 
way the command to be witnesses to Him is inseparably 
connected with the gift of the Spirit. •Ye shall 
receive power, when the Holy Spirit is come upon you: 
and ye shall be my witnesses (Acts 1:8).• Indeed, as 
we have already seen, the Holy Spirit is Himself the 
primary and essential witness, and it is only His pres
ence in the disciples which gives them the authority 1 that makes it possible for them truly to witness to Him. 

The Holy Spirit is the one who is first and foremost the wit-

ness to Jesus Christ and only as the Church partakes of the 

Spirit can it be an effective witness for Christ. 2 

The Spirit is actively involved in, and intimately 

connected with every phase and aspect of the Church's ministry. 

Without him the Church could not have an effectual ministry at 

all. In the edification of believers, the worship of the Church1 

the varied ministries within the Church, it is the Spirit who 

is working. In its missionary outreach the Spirit inspires and 

directs the Church, using men whom he himself fills and equips 

to preach the gospel. The total ministry of the Church is possi-

ble only because the Spirit is present and active in its midst. 

work in 
through 

lN b" · "t 104 105 ew ~g~n, op. Cl:......J, PP• , • 

2 It must be stressed, however, 
a vacuum. nThe vii tness of the 
the Body of Christ." (Swete, 

that the Spirit does not 
Spirit is borne in and 
op. ~~~t., p. 312.) 
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S~IARY AND CONCLUSION 

A. Summary 

In this study I have attempted to examine the role of 

the Holy Spirit in the Church from the viewpoint of the New 

Testament writers. I have proceed'd by studying the New 
{ 

Testament witness as widely and extensively as possible and by 

reading a variety of commentators and authors in the area of 

concern. This latter task accompanied, supplemented and in 

some respects preceded my own personal study, for in pursuing 

various opinions I i!las led to new scriptural testimony and a 

new appreciation of the significance of certain passages which 

had already been studied. 

In choosing secondary sources I purposely sought authors 

who had varying viewpoints in order to get an appreciation of 

the various possibilities in interpretation in this unsystema-

tized area in which there are almost as many opinions as there 

are writers. Due to the nature of the study it was not possi

ble to go into a discussion of the various interpretations 

(except for certain portions of chapters one and two) so I 

therefore selected those materials which were closest to the 

scriptural testimony as I interpreted it from my own study. 

After a careful consideration of another's findings I sometimes 

found it necessary to revise my own thinking and understanding 

of the scriptural testimony. 

In retrospect I see this approach as being a very 

desirable one. Areas of great importance were opened up; 

139 



I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 
I 

140 

areas of which I was not aware when I first conceived of this 

study. Also, materials which had already been studied gained 

new significance and much broader applications. 

From the outset it was cler-:~.r that before the role of 

the Holy Spirit in the Church could be considered it would be 

necessary to clarify the meaning of the terms 'Holy Spirit' and 

'Church.' And as a result the first two chapters were written 

and considered to be a preliminary study which would pave the 

way for the pursuit of the major topic. One's understanding 

of either the Holy Spirit or the Church would determine the 

direction of the entire study. It was for this reason espe

cially that the concept of the Church as the Body of Christ 

was carefully considered, for a shallow or incorrect understand

ing of this terminology could abort the entire study• 

The division of the materials into the Spirit's role 

in the formation and life of the Church, the organization and 

administration of the Church, and the ministry of the Church 

seemed a logical and very convenient one. Each of these divi

sions is a unit in itself and there is very little overlapping 

between chapters. The divisions within the chapters were more 

difficult to make and were determined by the way the materials 

themselves suggested. 

In handling the scriptural materials an attempt was 

made to see the Biblical testimony as a unity rather than as a 

conglomeration of various viewpoints. Thus I felt free to put 

Pauline, Johannine and Petrine materials side by side whenever 
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it seemed advisable to do so for the complete treatment of a 

topic. Differences among the scriptural writers were not eager

ly sought out, nor were they ignored when they appeared. The 

one aim in. using the New Testament witness was to use all the 

materials that were significantly relevant (directly or indirect

ly) and to exclude nothing of importance. This aim, though 

difficult, I trust was achieved. 

B. Conclusion 

The one overriding conclusion which is evident from 

this whole study is the absolutely essential role of the Holy 

Spirit in the Church at every level. The Holy Spirit is the 

one who brings to the Church the one ingredient that distin

guishes it from every other social group, and that is the divine 

element, himself. 

The Church and the Holy Spirit are not identical. The 

Church is not simply the extension of the incarnation nor is 

the Holy Spirit the spirit of fellowship, the esprit de corps, 

of the Church. The Holy Spirit, who is the Spirit of Christ, 

stands over against the Church as its Lord to whom the Church 

must ever look, while at the same time he is also the very life 

of the Church, the one who fills, inspires and animates it. At 

the same time the Church is the vessel which the Spirit uses to 

work in the world, for just as the body must have life to be of 

any service, so also must the life have a material form of ex

pression in a material world. Therefore, though the Church and 

the Spirit are not identical they are so closely related as to 
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be inseparable from our standpoint. 

By his coming the Spirit is the one who made possible 

the formation of the Church as we know it. He is intimately 

involved in, and indispensable to, the life of the Church. He 

creates, the koinonia and establishes and maintains the Church's 

unity. He is the one who truly governs the Church, guiding and 

directing it in all things. He gives gifts to men and makes it 

possible for these men to exercise their gifts in the Church. 

He thereby is active in the organization and administration of 

the Church. The Holy Spirit is responsible for the ministry of 

the Church in all its many aspects. He works for the edifica

tion of believers an.d makes possible the true worship of God, 

and he creates ministries such as prophets and teachers within 

the Church to minister to believers. He inspires, directs and 

equips the Church for its missionary outreach to unbelievers 

and at the same time himself bears witness to Christ. Surely 

there is no area in the life of the Church which is not an out

growth of the life of the Spirit within. 

There are certain areas which deserve more careful con

sidera-cion which could not be given in this study. The role of 

the Spirit in the all important office of apostle needs to be 

clarified. The significance of baptism as a rite of entrance 

into the comxnunity and as an important event in the receiving of 

the Spirit needs to be examined. Does one receive the Spirit 

because he is admitted into the community in which the Spirit 

is present or does one receive the Spirit and thereby gain 
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entrance into the Church? This question is of great signifi

cance and an answer should be sought. Finally, in order to 

balance a study of this kind it is essential to examine the 

human element in. the Church and the role that man has in the 

Church. This would prevent a distorted view of the Church as 

it really is. 

Finally, this study should have a great deal to say to 

the modern Church. The findings of this study need to be ap

plied specifically to the Church today in a relevant and 

meaningful fashion. Surely this study does not speak of past

event alone. It does speak of a time when a vital and dynamic 

Church turned the world upside-down for the sake of Jesus 

Christ, and this could be done because Christ Himself, by the 

Holy Spirit, was truly the Lord and Life of the Church. "VV'e 

today must recapture the understanding that the Holy Spirit is 

the one and only indispensable presence in the Church of Jesus 

Christ. 
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